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INTRODUCTORY

To the student of the origins of Christianity thesenaturally no
period of Western history of greater interest andortance
than the first century of our era; and yet howdittomparatively
Is known about it of a really definite and reliablgture. If it be
a subject of lasting regret that no non-Christiaitew of the first
century had sufficient intuition of the future &cord even a
line of information concerning the birth and growafhwhat was
to be the religion of the Western world, equallgagipointing is
it to find so little definite information of the geral social and
religious conditions of the time. The rulers and wars of the
Empire seem to have formed the chief interest®f th
historiographers of the succeeding century, and evéhis
department of political history, though
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the public acts of the Emperors may be fairly Wwalbwn, for
we can check them by records and inscriptions, wieoome
to their private acts and motives we find ourselvesonger on
the ground of history, but for the most part in #temosphere of
prejudice, scandal, and speculation. The politc#d of
Emperors and their officers, however, can at bestt but a
dim side-light on the general social conditionshef time, while
they shed no light at all on the religious condiipexcept so far
as these in any particular contacted the domapolitics. As
well might we seek to reconstruct a picture ofretlggious life
of the time from Imperial acts and rescripts, adeavour to
glean any idea of the intimate religion of this sty from a
perusal of statute books or reports of Parliamgrdabates.

The Roman histories so-called, to which we haviasbeen
accustomed, cannot help us in the reconstructi@npacture of
the environment into which, on the one hand, Redithe new
faith in Asia Minor, Greece, and Rome; and in which the
other, it already found itself in the districts dering on the



south-east of the Mediterranean. It is only by inigd¢ogether
laboriously isolated scraps of information and fnagts of
inscriptions, that we become aware of the existefitee life of
a world of religious associations and private cwitsch existed
at
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this period. Not that even so we have any veryctlire
information of what went on in these associatiguslds, and
brotherhoods; but we have sufficient evidence tkanss
keenly regret the absence of further knowledge.

Difficult as this field is to till, it is exceedimgfertile in interest,
and it is to be regretted that comparatively stelivork has as
yet been done in it; and that, as is so frequeéh#dycase, the
work which has been done is, for the most partacogessible to
the English reader. What work has been done orsgasial
subject may be seen from the bibliographical npfeaded to
this essay, in which is given a list of books arttkes treating
of the religious associations among the GreeksRadans. But
if we seek to obtain a general view of the conditd religious
affairs in the first century we find ourselves vaith a reliable
guide; for of works dealing with this particularogect there are
few, and from them we learn little that does notiediately
concern, or is thought to concern, Christianitygwdas, it is just
the state of the non-Christian religious world abwehich, in the
present case, we desire to be informed.

If, for instance, the reader turn to works of gahéistory, such
as Merivale's History of the Romans under the Eenfliondon;
last ed. 1865), he will find, it is true, in chayp., a description
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of the state of religion up to the death of Nenat, lie will be
little wiser for perusing it. If he turn to Herma&chiller's
Geschichte der romischen Kaiserreichs unter dereRetg des
Nero (Berlin; 1872), he will find much reason faschrding the



vulgar opinions about the monstrous crimes imptaddero, as
indeed he might do by reading in English G. H. Levaaticle
"Was Nero a Monster?" (Cornhill Magazine; July, 386-and
he will also find (bk. IV. chap. iii.) a generalew of the religion
and philosophy of the time which is far more ingght than
that of Merivale's; but all is still very vague audsatisfactory,
and we feel ourselves still outside the intimaie df the
philosophers and religionists of the first century.

If, again, he turn to the latest writers of Chuhi$tory who have
treated this particular question, he will find thiagy are
occupied entirely with the contact of the Christ@murch with
the Roman Empire, and only incidentally give us any
information of the nature of which we are in seaf@h this
special ground C. J. Neumann, in his careful sideyromische
Staat and die allgemeine Kirche bis auf Diocleflagipzig;
1890), is interesting; while Prof. W. M. Ramsay Time Church
in the Roman Empire beforeD. 170 (London; 1893), is
extraordinary, for he endeavours to interpret Romatory by
the
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[paragraph continues] New Testament documentsjdtes of
the majority of which are so hotly disputed.

But, you may say, what has all this to do with Apoius of
Tyana? The answer is simple: Apollonius lived ia finst
century; his work lay precisely among these religio
associations, colleges, and guilds. A knowledgéhem and
their nature would give us the natural environnwdra great
part of his life; and information as to their camah in the first
century would perhaps help us the better to unalelssome of
the reasons for the task which he attempted.

If, however, it were only the life and endeavour&pollonius
which would be illuminated by this knowledge, weultb

understand why so little effort has been sperimdirection;
for the character of the Tyanean, as we shalllseesince the



fourth century been regarded with little favour ey the few,
while the many have been taught to look upon oilogpbpher
not only as a charlatan, but even as an anti-Clgigtwhen it is
just a knowledge of these religious associationsaders
which would throw a flood of light on the earliestolution of
Christianity, not only with regard to the Paulirmamunities,
but also with regard to those schools which welssguently
condemned as heretical, it is astonishing that we
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have had no more satisfactory work done on theestibj

It may be said, however, that this informationas forthcoming
simply because it is unprocurable. To a large extes is true;
nevertheless, a great deal more could be donehsmas yet
been attempted, and the results of research inadiections
and in the byways of history could be combinedhst the non-
specialist could obtain some general idea of thgioes
conditions of the times, and so be less inclingditoin the now
stereotyped condemnation of all non-Jewish or nbnsfian
moral and religious effort in the Roman Empirelud first
century.

But the reader may retort: Things social and religiin those
days must have been in a very parlous state, $adhis essay
shows, Apollonius himself spent the major partisflifie in
trying to reform the institutions and cults of tBmpire. To this
we answer: No doubt there was much to reform, ameinws
there not? But it would not only be not generous,distinctly
mischievous for us to judge our fellows of thosgsdsolely by
the lofty standard of an ideal morality, or everstale them
against the weight of our own supposed virtueskanaviedge.
Our point is not that there was nothing to refofan from that,
but that the wholesale
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accusations of depravity brought against the timéshot bear
impartial investigation. On the contrary, there wasch good
material ready to be worked up in many ways, aniddfe had
not been, how could there among other things haea lany
Christianity?

The Roman Empire was at the zenith of its powed,lzad there
not been many admirable administrators and menoothwn the
governing caste, such a political consummationccoelver
have been reached and maintained. Moreover, as ever
previously in the ancient world, religious libetsas
guaranteed, and where we find persecution, asindilgns of
Nero and Domitian, it must be set down to politiaad not to
theological reasons. Setting aside the disputedtiuneof the
persecution of the Christians under Domitian, tleeddian
persecution was directed against those whom theriadgower
regarded as Jewish political revolutionaries. 80, when we
find the philosophers imprisoned or banished froomie during
these two reigns, it was not because they weregiphers, but
because the ideal of some of them was the resiaratithe
Republic, and this rendered them obnoxious to biaege not
only of being political malcontents, but also ofiaely plotting
against the EmperonsajestasApollonius, however, was
throughout a warm supporter of
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monarchical rule. When, then, we hear of the pbpbers being
banished from Rome or being cast into prison, wetmu
remember that this was not a wholesale persecafion
philosophy throughout the Empire; and when we bay some
of them desired to restore the Republic, we shoaeritember
that the vast majority of them refrained from pofit and
especially was this the case with the disciplethefreligio-
philosophical schools



THE RELIGIOUS ASSOCIATIONSAND
COMMUNITIESOF THE FIRST CENTURY

IN the domain of religion it is quite true that thatse cults and
national institutions throughout the Empire wemaadt without
exception in a parlous state, and it is to be edtihat
Apollonius devoted much time and labour to revivargl
purifying them. Indeed, their strength had long teé general
state-institutions of religion, where all was nogrfoinctory; but
so far from there being no religious life in thadain
proportion as the official cultus and ancestrafitagons
afforded no real satisfaction to their religiougd®, the more
earnestly did the people devote themselves to fgrimalts, and
eagerly baptised themselves in all that flood bfji@us
enthusiasm which flowed in with ever increasingwoé from
the East. Indubitably in all this fermentation gn@rere many
excesses, according to our present notions ofioekgdecorum,
and also grievous
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abuses; but at the same time in it many found dtisfaction
for their religious emotions, and, if we exceptdbaults which
were distinctly vicious, we have to a large extagfiore us in
popular circles the spectacle of what, in theit tamlysis, are
similar phenomena to those enthusiasms which iroour day
may be frequently withessed among such sects &hihleers or
Ranters, and at the general revival meetings ofitinestructed.

It is not, however, to be thought that the privaiéis and the
doings of the religious associations were all of trature or
confined to this class; far from it. There weragielus
brotherhoods, communities, and clubasi, erani, and
orgeones—of all sorts and conditions. There were also mutua
benefit societies, burial clubs, and dining companthe
prototypes of our present-day Masonic bodies, Qhlid¥s, and
the rest. These religious associations were ngtpmvate in the
sense that they were not maintained by the Stategldo for the



most part they were private in the sense that wWiest did was
kept secret, and this is perhaps the main reasgnuwehave so
defective a record of them.

Among them are to be numbered not only the lowan$oof
mystery-cultus of various kinds, but also the ggeanes, such
as the
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[paragraph continues] Phrygian, Bacchic, Isiac, Mittriac
Mysteries, which were spread everywhere througtioaut
Empire. The famous Eleusinia were, however, sater the
aegis of the State, but though so famous were st cultus,
far more perfunctory.

It is, moreover, not to be thought that the grgpes of mystery-
cultus above mentioned were uniform even among $keéres.
There were not only various degrees and gradeswitiem,

but also in all probability many forms of each limietradition,
good, bad, and indifferent. For instance, we knloat it was
consideredie rigueurfor every respectable citizen of Athens to
be initiated into the Eleusinia, and thereforettésts could not
have been very stringent; whereas in the most teeerk on

the subject, De Apuleio Isiacorum Mysteriorum Tgtieyden;
1900), Dr. K. H. E. De Jong shows that in one foifrthe Isiac
Mysteries the candidate was invited to initiatignnbeans of
dream; that is to say, he had to be psychically@sgionable
before his acceptance.

Here, then, we have a vast intermediate grouncef@ious
exercise between the most popular and undisciphoeds of
private cults and the highest forms, which coulty e
approached through the discipline and trainindghef t
philosophic life. The higher side of these

p. 12



mystery-institutions aroused the enthusiasm ahall was best
in antiquity, and unstinted praise was given to onanother
form of them by the greatest thinkers and writdr&@ece and
Rome; so that we cannot but think that here thieuoted found
that satisfaction for their religious needs whickswmecessary
not only for those who could not rise into the keamof pure
reason, but also for those who had climbed so bggin the
heights of reason that they could catch a glimpskeoother
side. The official cults were notoriously unablegtee them this
satisfaction, and were only tolerated by the irt&rd as an aid
for the people and a means of preserving the toadit life of
the city or state.

By common consent the most virtuous livers of Geegere the
members of the Pythagorean schools, both men antewo
After the death of their founder the Pythagorea®ssto have
gradually blended with the Orphic communities, &l
"Orphic life" was the recognised term for a lifepfrity and
self-denial. We also know that the Orphics, anddfoge the
Pythagoreans, were actively engaged in the refeomadr even
the entire reforming, of the Baccho-Eleusiniansiitthey seem
to have brought back the pure side of the Bacallicnath their
reinstitution or reimportation of the lacchic
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mysteries, and it is very evident that such steers and deep
thinkers could not have been contented with a lonnfof cult.
Their influence also spread far and wide in genBeaichic
circles, so that we find Euripides putting the daling words
into the mouth of a chorus of Bacchic initiatestdCin white
robes | speed me from the genesis of mortal mehnawer
more approach the vase of death, for | have dotieemsiting
food that ever housed a soul.Stich words could well be put
into the mouth of a Brahman or Buddhist ascetigee#o
escape from the bonds of Sama; and such men cannot
therefore justly be classed together indiscrimityasgth ribald
revellers—the general mind-picture of a Bacchic pany.

10



But, some one may say, Euripides and the Pythagsrad
Orphics are no evidence for the first century; wkiat good
there may have been in such schools and communithesd
ceased long before. On the contrary, the evidena# against
this objection. Philo, writing about 26D., tells us that in his
day numerous groups of men, who in all respectsiisdife of
religion, who abandoned their property, retiredrirthe world
and devoted themselves entirely to the search iEdfaan and
the cultivation
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of virtue, were scattered far and wide throughbatworld. In
his treatise, On the Contemplative Life, he writddiis natural
class of men is to be found in many parts of timalnted world,
both the Grecian and non-Grecian world, sharinpenperfect
good. In Egypt there are crowds of them in evepyjrce, or
nome as they call it, and especially round AlexandiThis is a
most important statement, for if there were so n@ewoted to
the religious life at this time, it follows thatelage was not one
of unmixed depravity.

It is not, however, to be thought that these comtimswere all
of an exactly similar nature, or of one and theeanigin, least
of all that they were all Therapeut or Essene. \Aieelonly to
remember the various lines of descent of the duoedrheld by
the innumerable schools classed together as Gnastgketched
in my recent work, Fragments of a Faith Forgottard to turn
to the beautiful treatises of the Hermetic schaol@ersuade us
that in the first century the striving after théigmus and
philosophic life was wide-spread and various.

We are not, however, among those who believe bieabtigin
of the Therapeut communities of Philo and of theeBes of
Philo and Josephus is to be traced to Orphic atiteBgrean
influence. The question of precise
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origin is as yet beyond the power of historicakaesh, and we
are not of those who would exaggerate one elenfeheanass
Into a universal source. But when we remember Xistence of
all these so widely scattered communities in trst Gentury,
when we study the imperfect but important recorthefvery
numerous schools and brotherhoods of a like nathreh came
into intimate contact with Christianity in its o, we cannot
but feel that there was the leaven of a strongicels life
working in many parts of the Empire.

Our great difficulty is that these communities,therhoods, and
associations kept themselves apart, and with pareptions left
no records of their intimate practices and beliefsf they left
any it has been destroyed or lost. For the mosttpan we have
to rely upon general indications of a very sup@ficharacter.
But this imperfect record is no justification fos to deny or
ignore their existence and the intensity of thaneavours; and
a history which purports to paint a picture of times is utterly
insufficient so long as it omits this most vitabgect from its
canvas.

Among such surroundings as these Apollonius molathow
little does his biographer seem to have been aofate fact?
Philostratus has a rhetorician's appreciationfibbsophical
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court life, but no feeling for the life of religioift is only
indirectly that the Life of Apollonius, as it is wodepicted, can
throw any light on these most interesting commaaijtbut even
an occasional side-light is precious where alhisuch
obscurity. Were it but possible to enter into e memory
of Apollonius, and see with his eyes the thingsde when he
lived nineteen hundred years ago, what an enormousl|
interesting page of the world's history could beokered! He
not only traversed all the countries where the faathh was
taking root, but he lived for years in most of theand was
intimately acquainted with numbers of mystic comitias in

12



Egypt, Arabia, and Syria. Surely he must have etisgome of
the earliest Christian communities as well, mustirelvave
conversed with some of the "disciples of the Lorfid yet no
word is breathed of this, not one single scrapfafrmation on
these points do we glean from what is recordedraf Burely
he must have met with Paul, if not elsewhere, titedRome, in
66, when he had to leave because of the edictrolwaent
against the philosophers, the very year accordirgpime when
Paul was beheaded!

Footnotes

13:* From a fragment of The Cretans. See Lobeck's
Aglaophamus, p. 622.

INDIA AND GREECE

THEREis, however, another reason why Apollonius is of
Importance to us. He was an enthusiastic admirtdreofvisdom
of India. Here again a subject of wide interestnspep. What
influences, if any, had Brahmanism and Buddhisi@stern
thought in these early years? It is strongly asgdnyy some that
they had great influence; it is as strongly demigathers that
they had any influence at all. It is, thereforepaent that there
Is no really indisputable evidence on the subject.

Just as some would ascribe the constitution oEgsene and
Therapeut communities to Pythagorean influencetisers
would ascribe their origin to Buddhist propagaratad not only
would they trace this influence in the Essene &agtl
practices, but they would even refer the geneeadhimg of the
Christ to a Buddhist source in a Jewish monothesstiting. Not
only so, but some would have it

13
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that two centuries before the direct general caribGreece
with India, brought about by the conquests of Atedex, India
through Pythagoras strongly and lastingly influehat
subsequent Greek thought.

The gquestion can certainly not be settled by hafiymation or
denial; it requires not only a wide knowledge ohgeal history
and a minute study of scattered and imperfect atatins of
thought and practice, but also a fine appreciaticihe correct
value of indirect evidence, for of direct testimdhgre is none
of a really decisive nature. To such high qualifmas we can
make no pretension, and our highest ambition iplsito give a
few very general indications of the nature of thbjsct.

It is plainly asserted by the ancient Greeks tly#i&goras went
to India, but as the statement is made by Neo-@gtieean and
Neo-Platonic writers subsequent to the time of Apuols, it is
objected that the travels of the Tyanean suggesiednly this
item in the biography of the great Samian but ssevahers, or
even that Apollonius himself in his Life of Pythage was
father of the rumour. The close resemblance, how®etween
many of the features of Pythagorean disciplinedoxtrine and
Indo-Aryan thought and practice, make us
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hesitate entirely to reject the possibility of Pagloras having
visited ancienfAryavarta.

And even if we cannot go so far as to entertaimpthesibility of
direct personal contact, there has to be takencimmsideration
the fact that Pherecydes, the master of Pythagorag have
been acquainted with some of the main ideas of iV ode.
Pherecydes taught at Ephesus, but was himselfpnolsably a
Persian, and it is quite credible that a learneidtis teaching a
mystic philosophy and basing his doctrine uponidiea of

14



rebirth, may have had some indirect, if not dirkohwledge of
Indo-Aryan thought.

Persia must have been even at this time in clostacbwith
India, for about the date of the death of Pythagjarathe reign
of Dareius, son of Hystaspes, at the end of thi sird
beginning of the fifth century before our era, veahof the
expedition of the Persian general Scylax down tiaki$, and
learn from Herodotus that in this reign India (tlsathe Punjab)
formed the twentieth satrapy of the Persian monarch
Moreover, Indian troops were among the hosts ok&®rthey
invaded Thessaly and fought at Plateea.

From the time of Alexander onwards there was diaect
constant contact betwedmyavarta and the kingdoms of the
successors of the

p. 20

world-conqueror, and many Greeks wrote about #nsd lof
mystery; but in all that has come down to us weé limovain for
anything but the vaguest indications of what thalgsophers”
of India systematically thought.

That the Brahmans would at this time have permitted
sacred books to be read by the Yavanas (loniaeageheral
name for Greeks in Indian records) is contraryltteva know of
their history. The Yavanas were Mlechchhas, outthdegale of
the Aryas, and all they could glean of the jealouslyrdad
Brahma-vidy or theosophy must have depended solely upon
outside observation. But the dominant religiousvétgtat this
time in India was Buddhist, and it is to this psitagainst the
rigid distinctions of caste and race made byhBmanical pride,
and to the startling novelty of an enthusiastigrels
propaganda among all classes and races in Indiay@side
India to all nations, that we must look for the tndisect contact
of thought between India and Greece.
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For instance, in the middle of the third centarg., we know
from Asoka's thirteenth edict, that this Buddhistgeror of
India, the Constantine of the East, sent missiesan
Antiochus Il. of Syria, Ptolemy Il. of Egypt, Anbgus Gonatas
of Macedonia, Magas of Cyrene, and Alexander IEpirus.
When, in a land of such imperfect
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records, the evidence on the side of India is earcnd
indubitable, all the more extraordinary is it tihxag have no
direct testimony on our side of so great a missipaativity.
Although, then, merely because of the absencd dfrakt
information from Greek sources, it is very unsafgéneralize,
nevertheless from our general knowledge of thegiies not
illegitimate to conclude that no great public stiuld have been
made by these pioneers of the Dharma in the Wesivéry
probability these Buddhist Bhikshus produced neatfbn the
rulers or on the people. But was their missionrehltiabortive;
and did Buddhist missionary enterprise westwardse&avith
them?

The answer to this question, as it seems to Usdden in the
obscurity of the religious communities. We canhatyvever, go
so far as to agree with those who would cut theligarknot by
asserting dogmatically that the ascetic communitie€Syria and
Egypt were founded by these Buddhist propaganditsady
even in Greece itself were not only Pythagorearelkah prior
to them Orphic communities, for even on this growsdbelieve
that Pythagoras rather developed what he founddyjre
existing, than that he established something déyntirew. And if
they were found in Greece, much more then is gapable to
suppose that such communities

p. 22

already existed in Syria, Arabia, and Egypt, whospulations
were given far more to religious exercises thanstteptical and
laughter-loving G reeks.

16



It is, however, credible that in such communitieanywhere,
Buddhist propaganda would find an appreciative atehtive
audience; but even so it is remarkable that the et no
distinctly direct trace of their influence. Neveelbss, both by
the sea way and by the great caravan route thes@awaver
open line of communication between India and theiEsof
the successors of Alexander; and it is even peiinhéso
speculate, that if we could recover a catalogub®freat
Alexandrian library, for instance, we should peratefind that
in it Indian MSS. were to be found among the otiodis and
parchments of the scriptures of the nations.

Indeed, there are phrases in the oldest treatidbg o
Trismegistic Hermetic literature which can be smsely
paralleled with phrases in th&anishads and in the Bhagavad
Gita, that one is almost tempted to believe that theeverhad
some acquaintance with the general contents oéthes
Brahmanical scriptures. The Trismegistic literaturd fta
genesis in Egypt, and its earliest deposit mustdted at least in
the first centuna.p., if it cannot even be pushed back earlier.
Even more striking is the similarity between the
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lofty mystic metaphysic of the Gnostic doctor Biaak, who
lived at the end of the first and beginning of seeond century
A.D., and Vedntic ideas. Moreover, both the Hermetic and the
Basilidean schools and their immediate predecesgens
devoted to a stern self-discipline and deep phgbsmal study
which would make them welcome eagerly any philogou
mystic student who might come from the far East.

But even so, we are not of those who by their ogfimmposed
limitations of possibility are condemned to findheadirect
physical contact to account for a similarity ofageor even of
phrasing. Granting, for instance, that there is mmeésemblance
between the teachings of the Dharma of the Budddabthe
Gospel of the Christ, and that the same spiribwéland
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gentleness pervades them both, still there is nessity to look
for the reason of this resemblance to purely playsic
transmission. And so for other schools and othehters; like
conditions will produce similar phenomena; likecetfand like
aspiration will produce similar ideas, similar expace, and
similar response. And this we believe to be the taso
general way, but that it is all very definitely eréd from within
by the servants of the real guardians of thinggicels in this
world.

We are, then, not compelled to lay so much
p. 24

stress on the question of physical transmissiotg be seeking
even to find proof of copying. The human mind svarious
degrees is much the same in all climes and agdstsamner
experience has a common ground into which seedomaapwn,
as it is tilled and cleared of weeds. The good seedes all
from the same granary, and those who sow it pagttemtion to
the man-made outer distinctions of race and creed.

However difficult, therefore, it may be to proveyrm
unquestionably historical statements, any direftiémce of
Indian thought on the conceptions and practicesofe of these
religious communities and philosophic schools ef @raeco-
Roman Empire, and although in any particular casdagity of
ideas need not necessarily be assigned to dirgsiqath
transmission, nevertheless the highest probabifihgt the
greatest assurance, remains that even prior tdaye of
Apollonius there was some private knowledge in Geesf the
general ideas of the Vedanta and Dharma; whileercase of
Apollonius himself, even if we discount nine-tentdfsvhat is
related of him, his one idea seems to have bespr&ad abroad
among the religious brotherhoods and institutidnshe Empire
some portion of the wisdom which he brought badk\wim
from India.

When, then, we find at the end of the first
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and during the first half of the second centurypagisuch
mystic associations as the Hermetic and Gnosticadshideas
which strongly remind us of the theosophy of thenishads or
the reasoned ethics of the Suttas, we have alwagkée into
consideration not only the high probability of Ajpslius having
visited such schools, but also the possibility isflraving
discoursed at length therein on the Indian wisddot.only so,
but the memory of his influence may have linge@ddng in
such circles, for do we not find Plotinus, the qarseus of Neo-
Platonism, as it is called, so enamoured with wieabad heard
of the wisdom of India at Alexandria, that in 242 started off
with the ill-starred expedition of Gordian to thagtin the hope
of reaching that land of philosophy? With the feslof the
expedition and assassination of the Emperor, howvéeehad to
return, for ever disappointed of his hope.

It is not, however, to be thought that Apollonies$ sut to make
a propaganda of Indian philosophy in the same Wwaythe
ordinary missionary sets forth to preach his cohnoapf the
Gospel. By no means; Apollonius seems to have endead to
help his hearers, whoever they might be, in the best suited
to each of them. He did not begin
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by telling them that what they believed was uttéalge and
soul-destroying, and that their eternal welfareesheled upon
their instantly adopting his own special schemsab¥ation; he
simply endeavoured to purge and further explaintwitnay
already believed and practised. That some stromgepo
supported him in his ceaseless activity, and iralmsost world-
wide task, is not so difficult of belief; and itasquestion of
deep interest for those who strive to peer thrahghmists of
appearance, to speculate how that not only a Ralso an
Apollonius was aided and directed in his task freithin.
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The day, however, has not yet dawned when it wilpbssible
for the general mind in the West to approach thestjan with
such freedom from prejudice, as to bear the thotigtt seen
from within, not only Paul but also Apollonius masll have
been a "disciple of the Lord" in the true sensthefwords; and
that too although on the surface of things thesk$éasseem in
many ways so dissimilar, and even, to theological
preconceptions, entirely antagonistic.

Fortunately, however, even to-day there is an gvewing
number of thinking people who will not only not 8iesocked by
such a belief, but who will receive it with joy tee herald of
the
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dawning of a true sun of righteousness, which edlimore to
illumine the manifold ways of the religion of ousramon
humanity than all the self-righteousness of anyi@aar body
of exclusive religionists.

It is, then, in this atmosphere of charity and rahee that we
would ask the reader to approach the considerafion
Apollonius and his doings, and not only the lifelaleeds of an
Apollonius, but also of all those who have striverinelp their
fellows the world over.

THE APOLLONIUSOF EARLY OPINION

APOLLONIUS of Tyana *was the most famous philosopher of
the Graeco-Roman world of the first century, andotied the
major part of his long life to the purification thfe many cults of
the Empire and to the instruction of the ministand priests of
its religions. With the exception of the Christmore
interesting personage appears upon the stage dekdsstory
in these early years. Many and various and oftgimetually
contradictory are the opinions which have been hblolt
Apollonius, for the account of his life which hasnee down to
us is in the guise of a romantic story rather timame form of a
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plain history. And this is perhaps to some extertid expected,
for Apollonius, besides his public teaching, hddeaapart, a
life into which even his favourite disciple does
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not enter. He journeys into the most distant laads, is lost to
the world for years; he enters the shrines of thetreacred
temples and the inner circles of the most exclusoramunities,
and what he says or does therein remains a mystesgrves
only as an opportunity for the weaving of some datit story
by those who did not understand.

The following study will be simply an attempt totpnefore the
reader a brief sketch of the problem which the msand
traditions of the life of the famous Tyanean présieat before
we deal with the Life of Apollonius, written by Fas
Philostratus at the beginning of the third centwg, must give
the reader a brief account of the references tdl&mos among
the classical writers and the Church Fathers, amsthort sketch
of the literature of the subject in more recentsnand of the
varying fortunes of the war of opinion concerning life in the
last four centuries.

First, then, with regard to the references in atatsnd patristic
authors. Lucian, the witty writer of the first half the second
century, makes the subject of one of his satiregtlpil of a
disciple of Apollonius, of one of those who wergaainted
with "all the tragedy" *of his life. And Appuleius, a
contemporary of Lucian, classes
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[paragraph continues] Apollonius with Moses andd&ster,
and other famous Magi of antiquity. *

About the same period, in a work entitled Quaessate
Responsiones ad Orthodoxos, formerly attributetligtin
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Martyr, who flourished in the second quarter of skeond
century, we find the following interesting statermen

"Question 24: If God is the maker and master ohtto@, how
do the consecrated object®ffApollonius have power in the
[various] orders of that creation? Fag we seethey check the
fury of the waves and the power of the winds amditinoads of
vermin and attacks of wild beasts."

Dion Cassius in his history,\8hich he wrotex.D. 211-222,
states that Caracalla (Emp. 211-216) honoured #raary of
Apollonius with a chapel or monumetgfoun).

It was just at this time (216) that Philostratushposed his Life
of Apollonius, at the request of Domna Julia, Caliats mother,
and it is with this document principally that weallhave to
deal in the sequel.
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Lampridius, who flourished about the middle of thed
century, further informs us that Alexander Sevdkrap. 222-
235) placed the statue of Apollonius in l@garium together
with those of Christ, Abraham, and Orpheus. *

Vopiscus, writing in the last decade of the thiesiry, tells us
that Aurelian (Emp. 270-275) vowed a temple to Aqals, of
whom he had seen a vision when besieging Tyanaisvio®
speaks of the Tyanean as "a sage of the most \pided
renown and authority, an ancient philosopher, attdefriend
of the Gods," nay, as a manifestation of deity.r'\Wbat among
men," exclaims the historian, "was more holy, wiate
worthy of reverence, what more venerable, what ngoklike
than he? He, it was, who gave life to the dead.itteas, who
did and said so many things beyond the power of.'hie8o
enthusiastic is Vopiscus about Apollonius, thaphemises, if
he lives, to write a short account of his life iatin, so that his
deeds and words may be on the tongue of all, fgeathe only
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accounts are in Greek.Mopiscus, however, did not fulfil his
promise, but
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we learn that about this date both Soterichasd Nichomachus
wrote Lives of our philosopher, and shortly aftemgTascius
Victorianus, working on the papers of Nichomachualso
composed a Life. None of these Lives, however, maaehed
us.

It was just at this period also, namely, in the {esars of the
third century and the first years of the fourtlattRorphyry and
lamblichus composed their treatises on Pythagaord$es
school; both mention Apollonius as one of theihauities, and
it is probable that the first 30 sections of larobiis are taken
from Apollonius. £

We now come to an incident which hurled the charact
Apollonius into the arena of Christian polemics andit has
been tossed about until the present day. Hieroslegessively
governor of Palmyra, Bithynia, and Alexandria, @nd
philosopher, about the year 305 wrote a criticisnhe claims
of the Christians, in two books,
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called A Truthful Address to the Christians, or mmshortly The
Truth-lover. He seems to have based himself fontbet part
on the previous works of Celsus and Porphyrgut introduced
a new subject of controversy by opposing the wdndlerorks
of Apollonius to the claims of the Christians taksive right
in "miracles" as proof of the divinity of their M@s. In this part
of his treatise Hierocles used Philostratus’ Lifépollonius.

To this pertinent criticism of Hierocles Eusebidisaesarea
immediately replied in a treatise still extant,igéet Contra
Hieroclem._tEusebius admits that Apollonius was a wise and
virtuous man, but denies that there is sufficignbpthat the
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wonderful things ascribed to him ever took place] aven if
they did take place, they were the work of "deemoarsg not of
God. The treatise of Eusebius is interesting; ersdy
scrutinises the statements in Philostratus, andisiamself
possessed of a first rate critical
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faculty. Had he only used the same faculty on thuchents of
the Church, of which he was the first historiansteaty would
have owed him an eternal debt of gratitude. Buebus, like
so many other apologists, could only see one gidéce, when
anything touching Christianity was called into cue@s was a
stranger to his mind, and he would have considiéred
blasphemy to use his critical faculty on the docotsevhich
relate the "miracles” of Jesus. Still the probldrinoiracle” was
the same, as Hierocles pointed out, and remainsaime to this
day.

After the controversy reincarnated again in théegirth
century, and when the hypothesis of the "Devilthesprime-
mover in all "miracles" but those of the Churcht lies hold with
the progress of scientific thought, the naturehefwonders
related in the Life of Apollonius was still so greadifficulty
that it gave rise to a new hypothesis of plagiari§he life of
Apollonius was a Pagan plagiarism of the life cfuke But
Eusebius and the Fathers who followed him had spision of
this; they lived in times when such an assertianatbave been
easily refuted. There is not a word in Philostratushow he
had any acquaintance with the life of Jesus, asciriating as
Baur's "tendency-writing" theory is to many, we canty say
that

p. 35

as a plagiarist of the Gospel story Philostratusadsnspicuous
failure. Philostratus writes the history of a g@al wise man, a
man with a mission of teaching, clothed in the wanrstories
preserved in the memory and embellished by theimaagn of
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fond posterity, but not the drama of incarnate Ya# the
fulfilment of world-prophecy.

Lactantius, writing about 315, also attacked tkatise of
Hierocles, who seems to have put forward some perinent
criticisms; for the Church Father says that he esmaes so
many of their Christian inner teachingstima) that sometimes
he would seem to have at one time undergone the saming
(discipling). But it is in vain, says Lactantius, that Hieex|
endeavours to show that Apollonius performed sinalaeven
greater deeds than Jesus, for Christians do nietvieghat
Christ is God because he did wonderful things beatause all
the things wrought in him were those which werecamted by
the prophets. And in taking this ground Lactantius saw far
more clearly than Eusebius the weakness of thef from
"miracle."

Arnobius, the teacher of Lactantius, however, wgtat the end
of the third century, before
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the controversy, in referring to Apollonius simghasses him
among Magi, such as Zoroaster and others mentionie
passage of Appuleius to which we have already nedier

But even after the controversy there is a wide=ddiice of
opinion among the Fathers, for although at theadrtde fourth
century John Chrysostom with great bitterness égilsllonius
a deceiver and evil-doer, and declares that thdendfdhe
incidents in his life are unqualified fiction,Jerome, on the
contrary, at the very same date, takes almost@fable view,
for, after perusing Philostratus, he writes thabkgnius found
everywhere something to learn and something whenelyight
become a better man. £

At the beginning of the fifth century also Augustjinvhile
ridiculing any attempt at comparison between Apalis and
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Jesus, says that the character of the Tyaneanfarasuperior”
to that ascribed to Jove, in respect of virtue. 8
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About the same date also we find Isidorus of Pelaswho
died in 450, bluntly denying that there is anyhrurt the claim
made by "certain," whom he does not further spetifst
Apollonius of Tyana "consecrated many spots in maenys of
the world for the safety of the inhabitants.Itfs instructive to
compare the denial of Isidorus with the passagbave already
qguoted from Pseudo-Justin. The writer of Questam
Answers to the Orthodox in the second century caold
dispose of the question by a blunt denial; he baatimit it and
argue the case on other grounds—namely, the agdribg
Devil. Nor can the argument of the Fathers, thabllymius used
magic to bring about his results, while the untaugjristians
could perform healing wonders by a single worbefaccepted
as valid by the unprejudiced critic, for there tsavidence to
support the contention that Apollonius employecdchsmethods
for his wonder-workings; on the contrary, both Apolus
himself and his biographer Philostratus strenuorteghyidiate
the charge of magic brought against him.

On the other hand, a few years later, Sidonius lkazols,
Bishop of Claremont, speaks in the
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highest terms of Apollonius. Sidonius translatesl ltife of
Apollonius into Latin for Leon, the councillor ofikg Euric,
and in writing to his friend he says: "Read the bf a man who
(religion apart) resembles you in many things; a s@ught out
by the rich, yet who never sought for riches; wineld wisdom
and despised gold; a man frugal in the midst oftfegs, clad in
linen in the midst of those clothed in purple, austin the midst
of luxury. . . . In fine, to speak plainly, percltamo historian
will find in ancient times a philosopher whose deequal to
that of Apollonius." *
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Thus we see that even among the Church Fathermopiwere
divided; while among the philosophers themselvegtiaise of
Apollonius was unstinted.

For Ammianus Marcellinus, "the last subject of Ront®
composed a profane history in the Latin languaged'the
friend of Julian the philosopher-emperor, referth Tyanean
as "that most renowned philosophertytiile a few years later
Eunapius, the pupil of Chrysanthius, one of theliees of
Julian, writing in the last years of the fourth ey, says that
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[paragraph continues] Apollonius was more thanibpbpher;
he was "a middle term, as it were, between godgvaerd" *
Not only was Apollonius an adherent of the Pythagar
philosophy, but "he fully exemplified the more dieiand
practical side in it." In fact Philostratus shohlave called his
biography "The Sojourning of a God among MenThis
seemingly wildly exaggerated estimate may perhapsive
explanation in the fact that Eunapius belongedgoteol which
knew the nature of the attainments ascribed to lApals.

Indeed, "as late as the fifth century we find oradugian, a
proconsul of Africa, descended from an old Romamilfaand
still strongly attached to the religion of his asies, almost
worshipping Apollonius of Tyana as a supernatueshd).” I
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Even after the downfall of philosophy we find Caskirus, who
spent the last years of his long life in a mongst&peaking of
Apollonius as the "renowned philosopher.S4 also among
Byzantine writers, the monk George Syncellus, sdlghth
century, refers several times to our philosophed, @ot only
without the slightest adverse criticism, but helaess that he
was the first and most remarkable of all the iliwsts people
who appeared under the Empirel Zetzes also, the critic and
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grammarian, calls Apollonius "all-wise and a forekver of all
things."

And though the monk Xiphilinus, in the eleventh twey, in a

note to his abridgment of the history of Dion Casscalls
Apollonius a clever juggler and magicianp8vertheless
Cedrenus in the same century bestows on Apolldhieisiot
uncomplimentary title of an "adept Pythagorean

philosopher," **and relates several instances of the efficacy of
his powers
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in Byzantium. In fact, if we can believe Nicetas,|ate as the
thirteenth century there were at Byzantium certaionze doors,
formerly consecrated by Apollonius, which had tonbeted
down because they had become an object of supmrstiten
for the Christians themselves. *

Had the work of Philostratus disappeared with #s of the
Lives, the above would be all that we should havewn about
Apollonius._tLittle enough, it is true, concerning so
distinguished a character, yet ample enough to shatywith
the exception of theological prejudice, the sufemgf antiquity
were all on the side of our philosopher.

Footnotes

28:* Pronounced Tana, with the accent on the first syllable and
the firsta short.

29:* Alexander sive Pseudomantis, vi.
30:* De Magiaxc. (ed. Hildebrand, 1842, ii. 614).

30:ttedéopata. Telesmavas "a consecrated object, turned by
the Arabs intdelsam(talisman"”; see Liddell and Scott's
Lexicon, sub voc.
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30:F Justin Martyr, Opera, ed. Otto (2nd ed.; Jena9184. 32.
30:8Lib. Ixxvii. 18.

31:* Life of Alexander Severus, XXixX.

31:T Life of Aurelian, xxiv.

31:1"Quee qui velit nosse, graecos legat libros qui ds eiia
conscripti sunt' These accounts were probably the books of
Maximus, Moeragenes, and Philostratus.

32:* An Egyptian epic poet, who wrote several poetissiories
in Greek; he flourished in the last decade of k@ltcentury.

32:1 Sidonius Apollinaris, Epp., viii. 3. See also Lagd
d’Aussy, Vie d’Apollonius de Tyane (Paris; 1807) xpvii.

321 Porphyry, De Vita Pythagoree, section ii., ed. Klieg)
(Leipzig; 1816). lamblichus De Vita Pythagoricaaphxxv., ed.
Kiessling (Leipzig; 1813); see especially K.’s ngip. 11 sqq.
See also Porphyry, Frag., De Styge, p. 285, edstHol

33:* See Duchesne on the recently discovered works of
Macarius Magnes (Paris; 1877).

331 The most convenient text is by Gaisford (Oxfor852),
Eusebii Pamphili contra Hieroclem; it is also pehtin a
number of editions of Philostratus. There are waoglations in
Latin, one in Italian, one in Danish, all boundwiph
Philostratus’ Vita, and one in French printed ap@rscours
d’Eusébe Evéque de Cesarée touchant les Miradtésuaiz par
les Payens a Apollonius de Tyane, tr. by CousinsPh584,
12mo, 135 pp.).

35:* Lactantius, Divinee Institutiones, v. 2, 3; editsahe
(Leipzig; 1842), pp. 233, 236.

36:* Arnobius, Adversus Nationes, i. 52; ed. Hildebrérdlle;
1844), p. 86. The Church Father, however, with that
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exclusiveness peculiar to the Judaeo-Christian voemits
Moses from the list of Magi.

36:1TJohn Chrysostom, Adversus Judaeos, v. 3 (p. 63); D
Laudibus Sancti Pauli Apost. Homil., iv. (p. 493 Bd.
Montfauc.).

36:f Hieronymus, Ep. ad Paullinum, 53 (text ap. Kaypesef.
IX.).

36:8 August., Epp., cxxxviii. Text quoted by Legrandidssy,
op. cit., p. 294.

37:* Isidorus Pelusiota, Epp., p. 138; ed. J. BilliRarfs; 1585).
37:1 See Arnobius, loc. cit.

38:* Sidonius Apollinaris, Epp., viii. 3. Also Fabrigu
Bibliotheca Graeca, pp. 549, 565 (ed. Harles). Taekwof
Sidonius on Apollonius is unfortunately lost.

38.T Amplissimus ille philosophuygxiii. 7). See also xxi. 14;
xxiii. 19

39:* 11 0e®@v 1€ Kail GvOpwmov n€sov, meaning thereby
presumably one who has reached the grade of bepegisr to
man, but not yet equal to the gods. This was céllethe
Greeks the "deemonian” order. But the word "deemmnihg to
sectarian bitterness, has long been degraded fsoimrmer high
estate, and the original idea is now signifiedapydar Ianguage
by the term* angel Compare Plato, Symposium,ixi t0
Soupoviov petaél €ott Ocol e kol Ovntol, "all that is
deemonian is between God and man."

39:1 Eunapius, Vitae Philosophorum, Procemium, vi.; ed.
Boissonade (Amsterdam; 1822), p. 3.

39:1 Réville, Apollonius of Tyana (tr. from the French) 56
(London; 1866). | have, however, not been ablagoaver on
what authority this statement is made.
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40:* Insignis philosophussee his Chronicon, written down to
the year 519.

40:1 In his Chronographia. See Legrand d’Aussy, op. [eit
313.

40:1 Chiliades, ii. 60.
40:8Cited by Legrand d’Aussy, op. cit., p. 286.

40:** piuhocogoc ITvbayodpetog otoyeimwpatikdéc—Cedrenus,
Compendium Historiarium, i. 346; ed. Bekker. Theravavhich
| have rendered by "adept" signifies one "who hasgqr over
the elements."

41:* Legrand d’Aussy, op. cit., p. 308.

41.7If we except the disputed Letters and a few quartatfrom
one of Apollonius’ lost writings.

TEXTS, TRANSLATIONS, AND LITERATURE

WE will now turn to the texts, translations, and gahéterature
of the subject in more recent times. Apolloniusineéd to the
memory of the world, after the oblivion of the dades, with
evil auspices. From the very beginning the old blérs-
Eusebius controversy was revived, and the wholgstitvas at
once taken out of the calm region of philosophy laistbry and
hurled once more into the stormy arena of religioitterness
and prejudice. For long Aldus hesitated to prit tinxt of
Philostratus, and only finally did so (in 1501) kvthe text of
Eusebius as an appendix, so that, as he pioushgesiit, "the
antidote might accompany the poison." Together with
appeared a Latin translation by the Florentine Binu

p. 43
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In addition to the Latin version the sixteenth ceptalso
produced an Italian &nd French translation.

Theeditio princepsof Aldus was superseded a century later by
the edition of Morel twhich in its turn was followed a century
still later by that of Olearius. Bearly a century and a half later
again the text of Olearius was superseded by fiaayser (the
first critical text), whose work in its last editiccontains the
latest critical apparatus. *All information with regard to the
MSS. will be found in Kayser's Latin Prefaces.
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We shall now attempt to give some idea of the gdrigerature
on the subject, so that the reader may be ablet®osome of the
varying fortunes of the war of opinion in the bdgraphical
indications. And if the general reader should bpatient of the
matter and eager to get to something of greaterast, he can
easily omit its perusal; while if he be a lovertioé mystic way,
and does not take delight in wrangling controvengymay at
least sympathise with the writer, who has been @i to
look through the works of the last century and adymund
dozen of those of the previous centuries, beforeodd venture
on an opinion of his own with a clear conscience.

Sectarian prejudice against Apollonius charactenssarly
every opinion prior to the nineteenth centuryDfbooks
distinctly dedicated to the subject the works &f &bbé
Dupin tand of de Tillemont fre bitter attacks
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on the Philosopher of Tyana in defence of the motyopf
Christian miracles; while those of the Abbé Houttevf and
Liderwald_tare less violent, though on the same lines. A
pseudonymous writer, however, of the eighteenthucgrstrikes
out a somewhat different line by classing togethermiracles
of the Jesuits and other Monastic Orders with tlodse
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Apollonius, and dubbing them all spurious, whileimi@ning
the sole authenticity of those of Jesus.

Nevertheless, Bacon and Voltaire speak of Apollsimuthe
highest terms, 8nd even a century before the latter the English
Deist, Charles Blount, *ftaised his voice against the
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universal obloquy poured upon the character offfenean; his
work, however, was speedily suppressed.

In the midst of this war about miracles in the ésgimth century
it is pleasant to remark the short treatise of Bigravho
endeavours to give a sketch of the philosophy ehgious life

of Apollonius, *but, alas! there were no followers of so liberal
an example in this century of strife.

So far then for the earlier literature of the sehjé&rankly none
of it is worth reading; the problem could not béndg
considered in such a period. It started on thefgisund of the
Hierocles-Eusebius controversy, which was but ardant (for
wonder-working is common to all great teachers raoid
peculiar to Apollonius or Jesus), and was embittérethe rise
of Encyclopaedism and the rationalism of the Revatuperiod.
Not that the miracle-controversy ceased even ia$tecentury;
it
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does not, however, any longer obscure the wholedmwrand

the sun of a calmer judgment may be seen breaknoggh the
mist.

In order to make the rest of our summary cleareapgend at
the end of this essay the titles of the works witialie appeared
since the beginning of the nineteenth centuryhmoological
order.
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A glance over this list will show that the last tey has
produced an English (Berwick's), an Italian (Latisgt a
French (Chassang's), and two German translatiacsl§d’ and
Baltzer's). *The Rev. E. Berwick's translation is the only
English version; in his Preface the author, whidseating the
falsity of the miraculous element in the Life, s#lyat the rest of
the work deserves careful attention. No harm vadrae to the
Christian religion by its perusal, for there areaflosions to the
Life of Christ in it, and the miracles are basedlwse ascribed
to Pythagoras.

This is certainly a healthier standpoint than thfathe traditional
theological controversy, which, unfortunately, heee was
revived
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again by the great authority of Baur, who saw mumber of the
early documents of the Christian era (notably t@onical
Acts) tendency-writings of but slight historicalntent,
representing the changing fortunes of schools antigs and
not the actual histories of individuals. The LifieApollonius
was one of these tendency-writings; its object tegsut
forward a view opposed to Christianity in favoumpbiilosophy.
Baur thus divorced the whole subject from its histd
standpoint and attributed to Philostratus an ekatieascheme of
which he was entirely innocent. Baur's view wage#y adopted
by Zeller in his Philosophie der Griechen (v. 140)d by
Réville in Holland.

This "Christusbild" theory (carried by a few extrieta to the
point of denying that Apollonius ever existed) hasl a great
vogue among writers on the subject, especially clengof
encyclopaedia articles; it is at any rate a widgmésthan the
traditional miracle-wrangle, which. was again redvn all its
ancient narrowness by Newman, who only uses Apuitas
an excuse for a dissertation on orthodox mira¢teg;hich he
devotes eighteen pages out of the twenty-five etita@atise.
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Noack also follows Baur, and to some extent Patiterhough
he takes the subject onto the ground of philosoptyie
Mdckeberg, pastor of St. Nicolai in Hamburg,
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though striving to be fair to Apollonius, ends bisatty
dissertation with an outburst of orthodox praise3esus,
praises which we by no means grudge, but whicleatieely
out of place in such a subject.

The development of the Jesus-Apollonius miracletowersy
into the Jesus-against-Apollonius and even Chgairest-Anti-
Christ battle, fought out with relays of lusty cha@ons on the
one side against a feeble protest at best on kte,a¢ a painful
spectacle to contemplate. How sadly must Jesugpaliionius
have looked upon, and still look upon, this bitiad useless
strife over their saintly persons. Why should posteet their
memories one against the other? Did they oppos@inoiaer in
life? Did even their biographers do so after tieiaths? Why
then could not the controversy have ceased witkeliius? For
Lactantius frankly admits the point brought forwénd
Hierocles (to exemplify which Hierocles only referto
Apollonius as one instance out of many)—that "mesatdo not
prove divinity. We rest our claims, says Lactantine on
miracles, but on the fulfilment of prophecyHad this more
sensible position been revived
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instead of that of Eusebius, the problem of Apalisrwould
have been considered in its natural historical remmnent four
hundred years ago, and much ink and paper would begn
saved.

With the progress of the critical method, howewginion has
at length partly recovered its balance, and ilessgant to be
able to turn to works which have rescued the sulijem
theological obscurantism and placed it in the diped of
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historical and critical research. The two voluméthe
independent thinker, Legrand d’Aussy, which appeatehe
very beginning of the last century, are, for timeetj remarkably
free from prejudice, and are a praiseworthy attesthpistorical
impartiality, but criticism was still young at thperiod. Kayser,
though he does not go thoroughly into the mattecjdes that
the account of Philostratus is purelyfabularis narratiq" but
is well opposed by I. Miiller, who contends for sy element
of history as a background. But by far the besingjfof the
sources is that of JensenPraulx’s study deals solely with the
Indian episode and is of no critical value for @stimation of
the sources. Of all previous studies, howeverwbiks of
Chassang and

p. 51

[paragraph continues] Baltzer are the most generaklligent,
for both writers are aware of the possibilitiegeychic science,
though mostly from the insufficient standpoint pfrgistic
phenomena.

As for Tredwell's somewhat pretentious volume whim#ing in
English, is accessible to the general reader Jargely
reactionary, and is used as a cover for adverseism of the
Christian origins from a Secularist standpoint viahienies at
the outset the possibility of "miracle" in any meanof the
word. A mass of well-known numismatological andesth
matter, which is entirely irrelevant, but which seeto be new
and surprising to the author, is introduced, antbg is prefixed
to the title-page purporting to give the itinerarad Apollonius,
but having little reference to the text of Philastis. Indeed,
nowhere does Tredwell show that he is working @ntéxt
itself, and the subject in his hands is but an s&daor a
rambling dissertation on the first century in gehérom his
own standpoint.
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This is all regrettable, for with the exceptionBdrwick's
translation, which is almost unprocurable, we haothing of
value in English for the general readeexcept Sinnett's short

p. 52
sketch, which is descriptive rather than criticakgplanatory.

So far then for the history of the Apollonius ofimpn; we will
now turn to the Apollonius of Philostratus, ancatpt if
possible to discover some traces of the man asalsamhistory,
and the nature of his life and work.

Footnotes

42:* Philostratus de Vita Apollonii Tyanei Libri Octty, by A.
Rinuccinus, and Eusebius contra Hieroclem, tr. bjx&iolus
(Venice; 1501-04, fol.). Rinucci's translation wamproved by
Beroaldus and printed at Lyons (1504 7), and aga{ologne,
1534.

43:* F. Baldelli, Filostrato Lemnio della Vita di Apolhio
Tianeo (Florence; 1549, 8vo).

43.1B. de Vigneére, Philostrate de la Vie d’Apolloniifaris;
1596, 1599, 1611). Blaise de Vignere's translatan
subsequently corrected by Frédéric Morel and layeFrhomas
Artus, Sieur d’Embry, with bombastic notes in whiah bitterly
attacks the wonder-workings of Apollonius. A French
translation was also made by Th. Sibilet about 1560never
published; the MS. was in the Bibliotheque Imperi&ee
Miller, Journal des Savants, 1849, p. 625, quote@lmassang,
op. infr. cit., p. iv.

43.1 F. Morellus, Philostrati Lemnii Opera, Gr. and .L@aris;
1608).
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43:8G. Olearius, Philostratorum quae supersunt Ommiaa
Lat. (Leipzig; 1709).

43:** C. L. Kayser, Flavii Philostrati quae supersumnt, et
(ZUrich; 1844, 4to). In 1849 A. Westermann alsdestia text,
Philostratorum et Callistrati Opera, in Didot's tigtorum
Graecorum Bibliotheca" (Paris; 1849, 8vo). But Kays®ught
out a new edition in 1853 (2), and again a thirih\additional
information in the Preface, in the "Bibliotheca Deeriana”
(Leipzig; 1870).

44:* For a general summary of opinions prior to 180 ymters
who mention Apollonius incidentally, see Legrandussy, op.
cit., ii. pp. 313-327.]

44:1 L'Histoire d’Apollone de Tyane convaincue de Faigst
d’Imposture (Paris; 1705).

44.1 An Account of the Life of Apollonius Tyaneus (Lo
1702), tr. out of the French, from vol. ii. of Lenale
Tillemont's Histoire des Empereurs (2nd ed., Pai0): to
which is added Some Observations upon Apollonigs. D
Tillemont's view is that Apollonius was sent by tevil to
destroy the work of the Saviour.

45:* A Critical and Historical Discourse upon the Malhaf the
Principal Authors who wrote for and against Chaistiy from
its Beginning (London; 1739), tr. from the Frendhvb I’Abbé
Houtteville; to which is added a "Dessertation lo@ Life of
Apollonius Tyaneaeus, with some Observations on ta®Rists
of the Latter School," pp. 213-254.

45:1 Anti-Hierocles oder Jesus Christus and Apollowvios
Tyana in ihrer grossen Ungleichheit, dargestelll.\B.
Liderwald (Halle; 1793).

45.1 Phileleutherus Helvetius, De Miraculis quae Pythago
Apollonio Tyanensi, Francisco Asisio, Dominico Jg@batio
Lojolee tribuuntur Libellus (Draci; 1734).
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45:8See Legrand d’Aussy, op. cit., ii. p. 314, whére texts
are given.

45:** The Two First Books of Philostratus concerningltife
of Apollonius Tyaneus (London; 1680, fol.). Blowntiotes
(generally ascribed to Lord Herbert) raised sucbwory that
the book was condemned in 1693, and few p. 46 s@®in
existence. Blount's notes were, however, transiated~rench a
century later, in the days of Encyclopaedism, amkagded to a
French version of the Vita, under the title, Vi&gdobllonius de
Tyane par Philostrate avec les Commentaires doemésglois
par Charles Blount sur les deux Premiers Livresedéuvrage
(Amsterdam; 1779, 4 vols., 8vo), with an ironicatiecation to
Pope Clement XIV., signed "Philalethes."

46:* Philosophiam Practicam Apollonii Tyanaei in Scigajma,
exponit M. lo. Christianus Herzog (Leipzig; 1708
academical oration of 20 pp.

47:* Philostratus is a difficult author to translateyartheless
Chassang and Baltzer have succeeded very wellhivith
Berwick also is readable, but in most places gusea
paraphrase rather than a translation and frequem#akes the
meaning. Chassang's and Baltzer's are by far ste be
translations.

49:* This would have at least restored Apollonius ®ratural
environment, and confined the question of the diyiof Jesus
to its proper Judaeo-Christian ground.

50:* | am unable to offer any opinion on Nielsen's hdokm
ignorance of Danish, but it has all the appearafeecareful,
scholarly treatise with abundance of references.

51:* Reville's Pagan Christ is quite a misrepresemntaticthe
subject, and Newman's treatment of the matter rsrius
treatise an anachronism for the twentieth century.
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THE BIOGRAPHER OF APOLLONIUS

FLAVIUS PHILOSTRATUS, the writer of the only Life of
Apollonius which has come down to uswas a distinguished
man of letters who lived in the last quarter of seeond and the
first half of the third century (cir. 175-24%6D.). He formed one
of the circle of famous writers and thinkers gagiieround the
philosopher-empress,Julia Domna, who was the guiding spirit
of the Empire during the reigns of her husband iSeps
Severus and her son Caracalla. All three membetrseof
imperial family were students of occult science] #re age was
preeminently one in which the occult arts, good bad, were a
passion. Thus the sceptical Gibbon, in his sket®ewerus and
his famous consort, writes:

"Like most of the Africans, Severus was
p. 54

passionately addicted to the vain studies of maged
divination, deeply versed in the interpretatiordodams and
omens, and perfectly acquainted with the sciengeditial
astrology, which in almost every age except thagme has
maintained its dominion over the mind of man. Hd st his
first wife whilst he was governor of the Lionnesauk In the
choice of a second, he sought only to connect Himsth some
favourite of fortune; and as soon as he had digeovihat a
young lady of Emesa in Syria hadoyal nativity * he solicited
and obtained her hand. Julia Domn@or that was her name)
deserved all that the stars could promise her pbsessed,
even in an advanced agethe attractions of beauty, and united
to a lively imagination a firmness of mind, ancesigth of
judgment, seldom bestowed on her sex. Her amialdétigs
never made any deep impression on the dark ambgé&tmper
of her husband, But in her son's reign, she administered the
principal affairs of the Empire with a prudencettbapported
his authority, and with a moderation that sometic@msected
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p. 55

his wild extravagances. Julia applied herself tiete and
philosophy with some success, and with the mosinsjidl
reputation. She was the patroness of every arttranttiend of
every man of genius." *

We thus see, even from Gibbon's somewhat grudgitigate,
that Domna Julia was a woman of remarkable charagtese
outer acts give evidence of an inner purpose, dmuse private
life has not been written. It was at her request Bhilostratus
wrote the Life of Apollonius, and it was she whplied him
with certain MSS. that were in her possession, laesgs; for the
beautiful daughter of Bassianus, priest of theaugmesa, was
an ardent collector of books from every part of\iold,
especially of the MSS. of philosophers and of memda and
biographical notes relating to the famous studehtke inner
nature of things.

That Philostratus was the best man to whom to shs
important a task, is doubtful. It is true that hasva skilled
stylist and a practised man of letters, an artccaihd an ardent
antiquarian, as we may see from his other workshbwas a
sophist rather than a philosopher, and though #rsiastic
admirer of Pythagoras and his school, was so from a

p. 56

distance, regarding it rather through a wonderdgvi
atmosphere of curiosity and the embellishmentsivedy
Imagination than from a personal acquaintance itsth
discipline, or a practical knowledge of those hnifierces of the
soul with which its adepts dealt. We have, theesfto expect a
sketch of the appearance of a thing by one outsadeer than
an exposition of the thing itself from one within.

The following is Philostratus’ account of the sagdrom
which he derived his information concerning Apollms *
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"l have collected my materials partly from theestwhich loved
him, partly from the temples whose rites and retiuts he
restored from their former state of neglect, pdiityn what
others have said about him, and partly from his t@tbers. T
More detailed information | procured as follows.rhla was a
man of some education who formerly used to

p. 57

live in the ancient city of Ninus. Hle became a disciple of
Apollonius and recorded his travels, in which hgsdae himself
took part, and also the views, sayings, and priedistof his
master. A member of Damis’ family brought the Enggréulia
the note-books tontaining these memaoirs, which up to that
time had not been known of. As | was one of theleiof this
princess, who was a lover and patroness of athliye
productions, she ordered me to rewrite these sketahd
improve their form of expression, for though thedliite
expressed himself clearly, his style was far framrect. | also
have had access to a book by Maximus #£gae which
contained all Apollonius’ doings at ZAEgaeTBere is also a will
written by Apollonius, from which we can learn htw almost
deified philosophy. **As to the four books of Mceragenes||
Apollonius they do not deserve

p. 58

attention, for he knows nothing of most of the $aat his life"
(i. 2, 3).

These are the sources to which Philostratus wasbted for his
information, sources which are unfortunately nagien
accessible to us, except perhaps a few lettersdidor
Philostratus spare any pains to gather informatiothe subject,
for in his concluding words (viii. 31), he tells tigt he has
himself travelled into most parts of the "world"de@verywhere
met with the "inspired sayings"daf Apollonius, and that he was
especially well acquainted with the temple dediddtethe
memory of our philosopher at Tyana and foundeti@trhperial
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expense (“for the emperors had judged him not uthyaf like
honours with themselves"), whose priests, it iseégpresumed,
had got together as much information as they coofgterning
Apollonius.

A thoroughly critical analysis of the literary effaf
Philostratus, therefore, would have to take intwoaat all of
these factors, and endeavour to assign each statéones
original source. But even then the task of theohigh would be
incomplete, for it is transparently evident thatiédtratus has
considerably

p. 59

[paragraph continues] "embellished" the narrativd w
numerous notes and additions of his own and weh th
composition of set speeches.

Now as the ancient writers did not separate thatesfrom the
text, or indicate them in any distinct fashion, kave to be
constantly on our guard to detect the original sesifrom the
glosses of the writer. i fact Philostratus is ever taking
advantage of the mention of a name or a subjetisfay his
own knowledge, which is often of a most legendanrg a
fantastic nature. This is especially the easesrdhscription of
Apollonius’ Indian travels. India at that time aloag
afterwards was considered the "end of the worldd' @n
infinity of the strangest "travellers’ tales" angtmological
fables were in circulation concerning it. One halydo read the
accounts of the writers on Indiagfrbm the time of Alexander
onwards to discover the source of most of the ggancidents

p. 60

that Philostratus records as experiences of ApiforTo take
but one instance out of a hundred, Apollonius lmackbss the
Caucasus, an indefinite name for the great systanoantain
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ranges that bound the northern limitsAof/avarta. Prometheus
was chained to the Caucasus, so every child hadtb&kfor
centuries. Therefore, if Apollonius crossed the €@sus, he
must have seen those chains. And so it was, Ptatastassures
us (ii. 3). Not only so, but he volunteers the &ddal
information that you could not tell of what theyne@enade! A
perusal of Megasthenes, however, will speedily cedhe long
Philostratian account of the Indian travels of Apoius (i. 41—
lil. 58) to a very narrow compass, for page af@yeis simply
padding, picked up from any one of the numerougcintb
which our widely read author had acces$o*judge from such
writers, Porus fthe Rijah conquered by Alexander) was the
immemorial king of India. In fact, in speaking ofdia or any
other little-known country, a writer in these ddagl to drag in
all that popular legend associated with it or lo®dgtlittle
chance of being listened to. He had

p. 61

to give his narrative a "local colour," and thissiespecially the
case in a technical rhetorical effort like thaPdfilostratus.

Again, it was the fashion to insert set speechdspahthem in
the mouths of well-known characters on historicaasions,
good instances of which may be seen in Thucydidddize
Acts of the Apostles. Philostratus repeatedly dbiss

But it would be too long to enter into a detailadastigation of
the subject, although the writer has prepared ranes! these
points, for that would be to write a volume and aaketch.
Only a few points are therefore set down, to wamstudent to
be ever on his guard to sift out Philostratus ffumsources. *

But though we must be keenly alive to the imporéanta
thoroughly critical attitude where definite factshostory are
concerned, we should be as keenly on our guardstgadging
everything from the standpoint of modern preconoagt There
Is but one religious literature of antiquity thaishever been

44



treated with real sympathy in the West, and th#tesJudo-
Christian; in that alone have men been

p. 62

trained to feel at home, and all in antiquity ttraats of religion
in a different mode to the Jewish or Christian wayelt to be
strange, and, if obscure or extraordinary, to Eneepulsive.
The sayings and doings of the Jewish prophetesfs] and of
the Apostles, are related with reverence, embeltishith the
greatest beauties of diction, and illumined witd best thought
of the age; while the sayings and doings of othepipets and
teachers have been for the most part subjectdtetmost
unsympathetic criticism, in which no attempt is m@aol
understand their standpoint. Had even-handed g@ibgen dealt
out all round, the world to-day would have beeheicin
sympathy, in wide-mindedness, in comprehensioratine,
humanity, and God, in brief, in soul-experience.

Therefore, in reading the Life of Apollonius let iesnember
that we have to look at it through the eyes of aglky and not
through those of a Jew or a Protestant. The Matlydin proper
sphere must be for us as authentic a manifestatitre Divine
as the One or the All, for indeed the "Gods" existpite of
commandment and creed. The Saints and Martyrs agels
have seemingly taken the places of the Heroes a®dnons and
Gods, but the change of name and change of viemt-pmong
men affect but little the unchangeable facts. Tresse

p. 63

the facts of universal religion under the ever-ghag names
which men bestow upon them, and then to enter fuith
sympathy and comprehension into the hopes and déangery
phase of the religious mind—to read, as it were st lives of
our own souls—is a most difficult task. But untiéwan put
ourselves understandingly in the places of otlveesgan never
see more than one side of the Infinite Life of GAdtudent of
comparative religion must not be afraid of termsnfust not
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shudder when he meets with "polytheism," or dravkba
horror when he encounters "dualism," or feel andased
satisfaction when he falls in with "monotheism";rast not
feel awe when he pronounces the name of Yahweh and
contempt when he utters the name of Zeus; he noigticture a
satyr when he reads the word "deemon,” and imagimaged
dream of beauty when he pronounces the word "angat.him
heresy and orthodoxy must not exist; he sees aslgvwn soul
slowly working out its own experience, looking i lfrom
every possible view-point, so that haply at lastrteg see the
whole, and having seen the whole, may become atvihe
God.

To Apollonius the mere fashion of a man's faith wasssential;
he was at home in all lands, among all cults. Hedhelpful
word for all,

p. 64

an intimate knowledge of the particular way of eatthem,
which enabled him to restore them to health. Sueh are rare;
the records of such men are precious, and rechare t
embellishments of no rhetorician.

Let us then, first of all, try to recover the ondiof the early
external life and of the travels of Apollonius shaf
Philostratus’ embellishments, and then endeavooomnsider
the nature of his mission, the manner of the pbpby which he
so dearly loved and which was to him his religiand last, if
possible, the way of his inner life.

Footnotes

53:* Consisting of eight books written in Greek under t
general titleTa €¢ tOv Tvaveo AtoAAwviov
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53:11 pdcopog, see art. "Philostratus” in Smith's Dict. of Gr.
and Rom. Biog. (London; 1870), iii. 387

54:* The italics are Gibbon's.

54:1 More correctly Domna Julia; Domna being not a taed
form of Domina, but the Syrian name of the empress.

54:1 She diedA.D. 217.
54:8The contrary is held by other historians.
55:* Gibbon's Decline and Fall, 1. vi.

56:* | use the 1846 and 1870 editions of Kayser's text
throughout.

56:T A collection of these letters (but not all of thelmad been
in the possession of the Emperor Hadrieuw(117138), and
had been left in his palace at Antium (viii. 20hig proves the
great fame that Apollonius enjoyed shortly aftey hi
disappearance from history, and while he wasastilting
memory. It is to be noticed that Hadrian was amgétned
ruler, a great traveller, a lover of religion, adinitiate of the
Eleusinian Mysteries.

57:* Nineveh.

57:1tac d€ltove, writing tablets. This suggests that the account
of Damis could not have been very voluminous, algio
Philostratus further on asserts its detailed ngiude®).

57:1 One of the imperial secretaries of the time, wlags w
famous for his eloquence, and tutor to Apollonius.

57:8A town not far from Tarsus.

57** wg Unobesiodlmv v grlocopiav EyEveto. The term
UnoBedlwv occurs only in this passage, and | am therefote no
quite certain of its meaning.
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57:1This Life by Mceragenes is casually mentioned §8p.
Origenes, Contra Celsum, vi. 41; ed. Lommatzschlifde
1841), ii. 373.

58:* Adyorg darpoviolg

59:* Seldom is it that we have such a clear indication,
instance, as in i. 25; "The following is wHatave been able to
learn . . . about Babylon."

59:1 See E. A. Schwanbeck, Megasthenis Indica (Bon#6)1.8
and J. W. M'Crindle, Ancient India as described by
Megasthenes and Arrian (Calcutta, Bombay, Lond8ii7]},
The Commerce and Navigation of the Erythreean S&€29()1
Ancient India as described by Ktesias (1882), Amiciadia as
described by Ptolemy (London; 1885), and The lrorasif
India by Alexander the Great (London; 1893, 1896).

60:* Another good example of this is seen in the dstjan on
elephants which Philostratus takes from Juba'soHisif Libya
(ii. 13 and 16).

60:1 Perhaps a title, or the king of the Purus.

61:* Not that Philostratus makes any disguise of his
embellishments; see, for instance, ii. 17, whersays: "Let me,
however, defer whdthave to say on the subject of serpents, of
the manner of hunting which Damis gives a desampfi

EARLY LIFE

APOLLONIUSwas born *at Tyana, a city in the south of
Cappadocia, somewhen in the early years of thestdmiera.
His parents were of ancient family and consideréteine (i.
4). At an early age he gave signs of a very powenemory
and studious disposition, and was remarkable ®bbauty. At
the age of fourteen he was sent to Tarsus, a fagenise of
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learning of the time, to complete his studies. Bete rhetoric
and style and the life of the "schools" were littlleted to his
serious disposition, and he speedily left for Agdewn on the
sea-coast east of Tarsus. Here he found surroundioge
suitable to his needs, and plunged with ardourtimostudy of
philosophy. He became intimate with the priesttheftemple of
AEsculapius, where cures were still wrought, and

p. 66

enjoyed the society and instruction of pupils aeathers of the
Platonic, Stoic, Peripatetic, and Epicurean schobls
philosophy; but though he studied all these systaftisought
with attention, it was the lessons of the Pythagorgchool upon
which he seized with an extraordinary depth of
comprehension, &nd that, too, although his teacher, Euxenus,
was but a parrot of the doctrines and not a prrctsthe
discipline. But such parrotting was not enoughthar eager
spirit of Apollonius; his extraordinary "memory,'hweh infused
life into the dull utterances of his tutor, urgachton, and at the
age of sixteen "he soared into the Pythagoreanwifeged by
some greater one."Nevertheless he retained his affection for
the man who had told him of the way, and rewarded h
handsomely (i. 7).

When Euxenus asked him how he would begin his nedenof
life he replied: "As doctors purge their patientdénce he
refused to touch anything that had animal lifetjion the
ground that it densified the mind and renderethfure. He
considered that the only pure form of food was whatearth
produced, fruits and vegetables. He also abstdmedwine,
for though it was made from fruit, "it rendereddiar the

p. 67

aether *in the soul" and "destroyed the composure of thlh
Moreover, he went barefoot, let his hair grow loagg wore
nothing but linen. He now lived in the temple, he dmiration
of the priests and with the express approval ofulapaus,_t
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and he rapidly became so famous for his ascetiarstnpious
life, that a saying bf the Cilicians about him became a proverb

(. 8).

At the age of twenty his father died (his motherihg died
some years before) leaving a considerable fortwhash
Apollonius was to share with his elder brother,ila \&nd
dissolute youth of twenty-three. Being still a nipApollonius
continued to reside at AEgee, where the temple otildsias had
now become a busy centre of study, and echoeddrarend to
the other with the sound of lofty philosophicalatiarses. On
coming of age he returned to Tyana to endeavorgsicue his
brother from his vicious life. His brother had apgdly
exhausted his legal share of the property, andl8pinis at once
made over half of his own

p. 68

portion to him, and by his gentle admonitions restichim to his
manhood. In fact he seems to have devoted histtreetting in
order the affairs of the family, for he distributén rest of his
patrimony among certain of his relatives, and Kephimself
but a bare pittance; he required but little, he ,sand should
never marry (i. 13).

He now took the vow of silence for five years, lierwas
determined not to write on philosophy until he ipagsed
through this wholesome discipline. These five yaagse passed
mostly in Pamphylia and Cilicia, and though he $pench time
in study, he did not immure himself in a commuraty
monastery but kept moving about and travelling fi@iyn to

city. The temptations to break his self-imposed wosve
enormous. His strange appearance drew everyotergian, the
laughter-loving populace made the silent philosophe butt of
their unscrupulous wit, and all the protection lad hgainst
their scurrility and misconceptions was the digmifyhis mien
and the glance of eyes that now could see bothgnakstuture.
Many a time he was on the verge of bursting outrsjgome
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exceptional insult or lying gossip, but ever hdarased himself
with the words: "Heart, patient be, and thou, nmgiee, be
still" * (i. 14).

p. 69

Yet even this stern repression of the common mbdpeech
did not prevent his good doing. Even at this eadgg he had
begun to correct abuses. With eyes and hands ahdmaof the
head, he made his meaning understood, and on casion, at
Aspendus in Pamphylia, prevented a serious cotrbyio
silencing the crowd with his commanding gesturestaen
writing what he had to say on his tablets (i. 15).

So far, apparently, Philostratus has been depengemnt the
account of Maximus of Agae, or perhaps only upédithe of
Apollonius’ quitting ZA£gee. There is now a considéalap in
the narrative, and two short chapters of vaguergdihes (i. 16,
17) are all that Philostratus can produce as therdeof some
fifteen or twenty *years, until Damis’ notes begin.

After the five years of silence, we find ApolloniasAntioch,
but this seems to be only an incident in a longicoof travel
and work, and it is probable that PhilostratusdmiAntioch into
prominence merely because what little he had le#rtitis
period of Apollonius’ life, he picked up in this wh+frequented
city.

p. 70

[paragraph continues] Even from Philostratus himsellearn
incidentally later on (i. 20; iv. 38) that Apollars had spent
some time among the Arabians, and had been insttuost
them. And by Arabia we are to understand the cguwsuuth of
Palestine, which was at this period a regular eat-&f mystic
communities. The spots he visited were in out-eRtlay
places, where the spirit of holiness lingered, aoidthe
crowded and disturbed cities, for the subject efduinversation,
he said, requiredtienand not people." He spent his time in
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travelling from one to another of these templesnsis, and
communities; from which we may conclude that theas some
kind of a common freemasonry, as it were, amonmiled the
nature of initiation, which opened the door of htafy to him.

But wherever he went, he always held to a ceregular
division of the day. At sun-rise he practised dartaligious
exercises alone, the nature of which he commurdaaédy to
those who had passed through the discipline obar'years” (?
five years’) silence. He then conversed with thegke priests
or the heads of the community, according as hesteggng in a
Greek or non-Greek temple with public rites,

p. 71

or in a community with a discipline peculiar toeltisapart from
the public cult. *

He thus endeavoured to bring back the public ¢althe purity
of their ancient traditions, and to suggest improgats in the
practices of the private brotherhoods. The mosomamt part of
his work was with those who were following the infife, and
who already looked upon Apollonius as a teachénehidden
way. To these his comradesdipovg) and pupils §uiintéc),

he devoted much attention, being ever ready to angveir
guestions and give advice and instruction. Not hawvéhat he
neglected the people; it was his invariable cudtmteach them,
but always after midday; for those who lived theanlife, The
said, should on day's dawning enter the presentteedbods, 1
then spend the time till mid-day in giving and recey
instruction in holy things, and not till after nodevote
themselves to human affairs. That is to say, thenmg was
devoted by Apollonius to the divine science, areldfiernoon
to instruction in ethics and practical life. Aftiie day's work he
bathed iii cold water, as did so many of the mystit

p. 72
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the time in those lands, notably the Essenes aedapbkuts (i.
16).

"After these things," says Philostratus, as vagaslyhe writer
of a gospel narrative, Apollonius determined tot\tse
Brachmanes and Sarmane&Vhat induced our philosopher to
make so long and dangerous a journey nowhere apfrean
Philostratus, who simply says that Apollonius thioiuga good
thing for a young man to travel. It is abundantly evident,
however, that Apollonius never travelled merelytto sake of
travelling. What he does he does with a distincppse. And
his guides on this occasion, as he assures hipléisevho tried
to dissuade him from his endeavour and refuseddorapany
him, were wisdom and his inner monitor (deemon)nt8iye are
faint hearted," says the solitary pilgrim, "I bidwyfarewell. As
for myself I must go whithersoever wisdom and myeinself
may lead me. The Gods are my advisers and | carelyubn
their counsels” (i. 18).

Footnotes

65:* Legends of the wonderful happenings at his birthean
circulation, and are of the same nature as all birth-legends
of great people.

66:* AppNtw Tvi cogia EvvELaPe.

66:1 Sci., than his tutor; namely, the "memory" withim, or
his "deemon."

67:* This sether was presumably the mind-stuff.

67:1 That is to say presumably he was encouraged ieffugs
by those unseen helpers of the temple by whomuhesavere
wrought by means of dreams, and help was givenhissity
and mesmerically.

67:3"Where are you hurrying? Are you off to see thath@"
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68:* Compare Odyssey, xx. 18.

69:* | am inclined to think, however, that Apolloniussvstill a
youngish man when he set out on his Indian trausdsead of
being forty-six, as some suppose. But the diffieglbf most of
the chronology are insurmountable.

70:* pNoog oUk AvOpWrov Eovt® deiv, AL Avipv.
71:* idiotponal.
71:ttoUc oUtm prhocopolvac.

71:1That is to say, presumably, spend the time imsile
meditation.

72:* That is the Bthmans and Buddhists. Sarman is the Greek
corruption of the Sanskrithramana and PalSamano, the
technical term for a Buddhist ascetic or monk. igm®rance of
the copyists changed Sarmanes first into Germamshan into
Hyrcanians!

72:1 This shows that Apollonius was still young, and no
between forty and fifty, as some have assertediwe# (p. 77)
dates the Indian travels as 41/4d.

THE TRAVELS OF APOLLONIUS

AND so Apollonius departs from Antioch and journeyson
Ninus, the relic of the once great Nina or NinevEfere he
meets with Damis, who becomes his constant compamd
faithful disciple. "Let us go together," says Damisvords
reminding us somewhat of the words of Ruth. "Thiealts
follow God, and | thee!" (i. 19).

From this point Philostratus professes to basedlins a great
extent on the narrative of Damis, and before g&imtper, it is
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necessary to try to form some estimate of the charaf
Damis, and discover how far he was admitted ta¢hé
confidence of Apollonius.

Damis was an enthusiast who loved Apollonius with a
passionate affection. He saw in his master almdstiae being,
possessed of marvellous powers at which he coriynua
wondered, but which he could never understand. Aikanda,
the favourite disciple of the

p. 74

[paragraph continues] Buddha and his constant coiopa
Damis advanced but slowly in comprehension of &zt mature
of spiritual science; he had ever to remain indter courts of
the temples and communities into whose shrinesraret
confidence Apollonius had full access, while hejfrently
states his ignorance of his master's plans ancopas *The
additional fact that he refers to his notes as'thembs" ffrom
the "feasts of the Gods" (i. 19), those feastswtivhe could
for the most part only learn at secondhand whide: I§pollonius
thought fit to tell him, and which he doubtlesgkly
misunderstood and clothed in his own imaginingslddurther
confirm this view, if any further confirmation wenecessary.
But indeed it is very manifest everywhere that Dawmas
outside the circle of initiation, and this accoumtgh for his
wonder-loving point of view and his general supzaity.

Another fact that comes out prominently from therai@ve is

his timid nature_fHe is continually afraid for himself or for his
master; and even towards the end, when Apollosius i
imprisoned by Domitian, it requires the phenomeaaloval of
the fetters before his

p. 75

eyes to assure him that Apollonius is a willingtvic
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Damis loves and wonders; seizes on unimportantl detd
exaggerates it, while he can only report of thdyéaportant
things what he fancies to have taken place froewatfints of
Apollonius. As his story advances, it is true kda on a soberer
tint; but what Damis omits, Philostratus is evexdgto supply
from his own store of marvels, if chance offers.

Nevertheless, even were we with the scalpel ot to cut
away every morsel of flesh from this body of tramhitand
legend, there would still remain a skeleton of thet would
still represent Apollonius and give us some idehisfstature.

Apollonius was one of the greatest travellers kndovantiquity.
Among the countries and places he visited theollg are the
chief ones recorded by Philostratus. *

From Ninus (i. 19) Apollonius journeys to Babylan41l),
where he stops one year and eight months (i. 4Dyesits
surrounding cities such as Ecbatana, the capitslaafia (i. 39);
from Babylon to the Indian frontier no names

p. 76

are mentioned; India was entered in every prolgbl the
Khaibar Pass (ii. 6), for the first city mentioned is Taxila
(Attock) (ii. 20); and so they make their way acrtise
tributaries of the Indus (ii. 43) to the valleytbe Ganges (iii.
5), and finally arrive at the "monastery of the evimen" (iii.
10), where Apollonius spends four months (iii. 50).

This monastery was presumaliotyNepal; it is in the mountains,
and the "city" nearest it is called Paraca. Theoshhat
Philostratus has made of Damis’ account, and bdfonethe
wonderful transformations Damis himself wroughtndian
names, are presumably shown in this word. Pargoarchance
all that Damis could make of Bharata, the genesat@ of the
Ganges valley in which the dominahtyas were settled. It is
also probable that these wise men were Buddhatshéy
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dwelt in atUpaig, a place that looked like a fort or fortress to
Damis.

| have little doubt that Philostratus could
p. 77

make nothing out of the geography of India fromrlaees in
Damis’ diary; they were all unfamiliar to him, dwat as soon as
he has exhausted the few Greek names known torbimthe
accounts of the expedition of Alexander, he wandetse
"ends of the earth," and can make nothing oflih&l picks up
our travellers again on their return journey atrir@uth of the
Indus. The salient fact that Apollonius was makimiga certain
community, which was his peculiar goal, so imprdsbe
imagination of Philostratus (and perhaps of Dameif®tz him)
that he has described it as being the only cerftiteedkind in
India. Apollonius went to India with a purpose aetlrned
from it with a distinct mission; and perchance his constant
inquiries concerning the particular "wise men" whbenwas
seeking, led Damis to imagine that they alone wiese
"Gymnosophists," the "naked philosophers" (if we tr take
the term in its literal sense) of popular Greeleledy which
ignorantly ascribed to all the Hindu ascetics theststriking
peculiarity of a very small number. But to retuonour itinerary.

Philostratus embellishes the account of the voyaue the
Indus to the mouth of the

p. 78

Euphrates (iii. 52-58) with the travellers' talegslanames of
iIslands and cities he has gleaned from the Indlualwwhere
accessible to him, and so we again return to Babghal
familiar geography with the following itinerary:

Babylon, Ninus, Antioch, Seleucia, Cyprus; theraéonia (iii.
58), where he spends some time in Asia Minor, aaffgat
Ephesus (iv. 1), Smyrna (iv. 5), Pergamus (iva@y Troy (iv.
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11). Thence Apollonius crosses over to Lesbosl@®, and
subsequently sails for Athens, where he spends gears in
Greece (iv. 17-33) visiting the temples of Hell@fporming their
rites and instructing the priests (iv. 24). We rfaxdl him in
Crete (iv. 34), and subsequently at Rome in the tfinfNero (iv.
36-46).

In A.D. 66 Nero issued a decree forbidding any philosofihe
remain in Rome, and Apollonius set out for Spaird Eanded at
Gades, the modern Cadiz; he seems to have stayghin only
a short time (iv. 47); thence crossed to Africad aa by sea
once more to Sicily, where the principal cities &mthples were
visited

(v. 11-14). Thence Apollonius returned to Greecel8), four
years having elapsed since his landing at Athena fresbos
(v.19). *

p. 79

From Piraeus our philosopher sails for Chios (v, #fignce to
Rhodes, and so to Alexandria (v. 24). At Alexandieaspends
some time, and has several interviews with theréuEEmperor
Vespasian (v. 27-41), and thence he sets out onggajburney
up the Nile as far as Ethiopia beyond the cataradisre he
visits an interesting community of ascetics caltamsely
Gymnosophists (vi. 1-27).

On his return to Alexandria (vi. 28), he was sumatbhy Titus,
who had just become emperor, to meet him at TZ¥8u29-
34). After this interview he appears to have regdrto Egypt,
for Philostratus speaks vaguely of his spendingestime in
Lower Egypt, and of visits to the Phoenicians, cains,
lonians, Achaeans, and also to Italy (vi. 35).

Now Vespasian was emperor from 69 to 79, and Tituw 79
to 81. As Apollonius’ interviews with Vespasian koplace
shortly before the beginning of that emperor'singigis
reasonable to conclude that a number of years pexs &y our
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philosopher in his Ethiopian journey, and that ¢iere Damis’
account is a most imperfect one. In 81 Domitianainee
emperor, and just as Apollonius opposed the

p. 80

follies of Nero, so did he criticise the acts ofrbitan. He
accordingly became an object of suspicion to thpexor; but
instead of keeping away from Rome, he determindxdue the
tyrant to his face. Crossing from Egypt to Greeoe &@king
ship at Corinth, he sailed by way of Sicily to Rateand thence
to the Tiber mouth, and so to Rome (vii. 10-16)réHe
Apollonius was tried and acquitted (vii. 17-viiD)1 Sailing
from Puteoli again Apollonius returned to Greeda. (15),
where he spent two years (viii. 24). Thence oncesrhe
crossed over to lonia at the time of the deathahidian (viii.
25), visiting Smyrna and Ephesus and other ofdustrite
haunts. Hereupon he sends away Damis on some ptetex
Rome (viii. 28) and—disappears; that is to sait,be allowed
to speculate, he undertook yet another journeldggtace
which he loved above all others, the "home of tieewnen."

Now Domitian was killed 9@.D., and one of the last recorded
acts of Apollonius is his vision of this event lag¢ time of its
occurrence. Therefore the trial of Apollonius anfitotook place
somewhere about 93, and we have a gap of twelvs j&sm

his interview with Titus in 81, which Philostrataan only fill

up with a few vague stories and generalities.

As to his age at the time of his mysterious
p. 81

disappearance from the pages of history, Philastrills us
that Damis says nothing; but some, he adds, sayabeeighty,
some ninety, and some even an hundred.
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The estimate of eighty years seems to fit in bett the rest of
the chronological indications, but there is no @eity in the
matter with the present materials at our disposal.

Such then is the geographical outline, so to satheolife of
Apollonius, and even the most careless readereolb#ine
skeleton of the journeys recorded by Philostratustrbe struck
by the indomitable energy of the man, and his paer
endurance.

We will now turn our attention to one or two poiofsinterest
connected with the temples and communities heedsit

Footnotes
74:* See especially iii. 15, 41; v. 5, 10; vii. 10, 8. 28.
741 Expatviopora.
74.1 See especially vii. 13, 14, 15, 22, 31.

75:* The list is full of gaps, so that we cannot sugpibsit
Damis’ notes were anything like complete recordthef
numerous itineraries; not only so, but one is tewpb believe
that whole journeys, in which Damis had no share omitted.

76:* Here at any rate they came in sight of the giamimains,
the Imaus (Himavat) or Hialayan Range, where was the great
mountain Meros (Meru). The name of the Hindu Olysipaing
changed into Meros in Greek had, ever since Alezesd
expedition, given rise to the myth that Bacchus b@s from

the thigh (nerog of Zeus—presumably one of the facts which
led Professor Max Muller to stigmatise the wholergfthology
as a "disease of language.”

77:* Referring to his instructors he says, "l ever retber my
masters and journey through the world teaching whate
learned from them" (vi. 18).
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78:* According to some, Apollonius would be now abaxtys
eight years of age. But if he were still young (Haxty years

old or so) when he left for India, he must p. A&i have spent
a very long period in that country, or we have eyvmperfect
record of his doings in Asia Minor, Greece, Itand Spain,
after his return.

IN THE SHRINESOF THE TEMPLESAND THE
RETREATSOF RELIGION

SEEING that the nature of Apollonius’ business with theegts
of the temples and the devotees of the mystic\dse
necessarily of a most intimate and secret natarenfthose
days it was the invariable custom to draw a shagdf
demarcation between the inner and outer, the tediand the
profane, it is not to be expected that we can laagthing but
mere externalities from the Damis-Philostratus atare;
nevertheless, even these outer indications amgerfest.

The temple of Asculapius at Agae, where Apollorpesisthe
most impressionable years of his life, was ondnef t
innumerable hospitals of Greece, where the healihgas
practised on lines totally different to our presemthods. We
are at once introduced to an atmosphere ladenpsitbhic
influences, to a centre whither for centuries pasidnad flocked
to "consult

p. 83

the God." In order to do so, it was necessaryHent to go
through certain preliminary purifications and fell@ertain
rules given by the priests; they then passed tijlet im the
shrine and in their sleep instructions were givemt for their
healing. This method, no doubt, was only resorbedlen the
skill of the priest was exhausted; in any caseptiests must
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have been deeply versed in the interpretationeddldreams
and in their rationale. It is also evident tha’g®llonius loved
to pass his time in the temple, he must have fahece
satisfaction for his spiritual needs, and instiuttin the inner
science; though doubtless his own innate powens sawied
him beyond his instructors and marked him out as'tavourite
of the God." The many cases on record in our ownoda
patients in trance or some other psychic condi@scribing
for themselves, will help the student to understired
innumerable possibilities of healing which weréareece
summed up in the personification Asculapius.

Later on the chief of the Indian sages has a ds#ipm on
Asculapius and the healing art put into his moiiiti4),
where the whole of medicine is said to be dependeon
psychic diagnosis and presciengevteio).

Finally it may be noticed that it was the invarmlblistom of
patients on their recovery to

p. 84

record the fact on aex-vototablet in the temple, precisely as is
done to-day in Roman Catholic countries. *

On his way to India Apollonius saw a good dealh&f Magi at
Babylon. He used to visit them at mid-day and mght but of
what transpired Damis knew nothing, for Apollonwsuld not
permit him to accompany him, and in answer to Irsad
guestions would only answer: "They are wise, butimall
things" (i. 26).

The description of a certain hall, however, to viahigpollonius
had access, seems to be a garbled version oftdreoimof the
temple. The roof was dome-shaped, and the ceilmgcovered
with "sapphire”; in this blue heaven were modelthef
heavenly bodies ("those whom they regard as Gddshjoned
in gold, as though moving in the ether. Moreoventfrthe roof
were suspended four golden "lygges" which the Madjithe
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"Tongues of the Gods." These were winged-whee$pberes
connected with the idea of Adrasteia (or Fate).ifTjh®totypes
are described imperfectly in the Vision of Ezekaeid the so-
calledHecatine strophalor spherulsaused in magical practices

p. 85

may have been degenerate descendants of thesg lWieels"
or spheres of the vital elements. The subject esadrintense
Interest, but hopelessly incapable of treatmewinpresent age
of scepticism and profound ignorance of the pasé "Gods"
who taught our infant humanity were, according ¢ouot
tradition, from a humanity higher than that at présvolving
on our earth. They gave the impulse, and, whee ainih-
children were old enough to stand on their own, fénety
withdrew. But the memory of their deeds and a quiraund
degenerate form of the mysteries they establishsdiker
lingered in the memory of myth and legend. Seeve ltaught
obscure glimpses of what they taught and how theglt it,
and the tradition of the Mysteries preserved soramary of it
In its symbols and instruments or engines. The dégguf the
Magi are said to be a relic of this memory.

With regard to the Indian sages it is impossiblenike out any
consistent story from the fantastic jumble of theaiis-
Philostratus romance. Damis seems to have confogether a
mixture of memories and scraps of gossip withoytattempt
to distinguish one community or sect from anothed so
produced a blurred daub which Philostratus woulcehss
regard as a picture of the "hill* and a description

p. 86

of its "sages." Damis’ confused memorieficwever, have little
to do with the actual monastery and its ascetiahants, who
were the goal of Apollonius’ long journey. What Alomius
heard and saw there, following his invariable costo such
circumstances, he told no one, not even Damis pxcleat
could be derived from the following enigmatical &ete: "l
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saw men dwelling on the earth and yet not on femided on all
sides, yet without any defence, and yet possedsasatining but
what all possess." These words occur in two pass@gels
and vi. 11), and in both Philostratus adds thatllypaus

wrote _fand spoke them enigmatically. The meaning of this
saying is not difficult to divine. They were on tearth, but not
of the earth, for their minds were set on thingsvab They were
protected by their innate spiritual power, of whwé have so
many instances in Indian literature; and yet theysessed
nothing but what all men possess if they woulddmutelop the
spiritual part of their being. But this explanatismot simple
enough for Philostratus, and so he presses into

p. 87

service all the memories of Damis, or rather triavel tales,
about levitation, magical illusions and the rest.

The head of the community is called larchas, dlyota-Indian
name. The violence done to all foreign names byGteeks is
notorious, and here we have to reckon with an asfngnorant
copyists as well as with Philostratus and Damigolild suggest
that the name may perhaps be a corruption of Athat.

The main burden of Damis’ narrative insists onghgchic and
spiritual knowledge of the sages. They know whis¢$aplace at
a distance, they can tell the past and future raad the past
births of men.

The messenger sent to meet Apollonius carried Whatis

calls a golden anchor (iii. 11, 17), and if thimrsauthentic fact,
it would suggest a forerunner of the Tibethomje, the present
degenerate symbol of the "rod of power," somethikeythe
thunder-bolt wielded by Zeus. This would also pamna
Buddhist community, though it must be confessetdtizer
indications point equally strongly to Brimanical customs, such
as the caste-mark on the forehead of the messéngér11),
the carrying of (bamboo) stavemfda), letting the hair grow
long, and wearing of turbans (iii. 13). But indebd
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p. 88

whole account is too confused to permit any hopextfacting
historical details.

Of the nature of Apollonius’ visit we may, howevpigdge from
the following mysterious letter to his hosts (l):

"I came to you by land and ye have given me thersma
rather, by sharing with me your wisdom ye have gine
power to travel through heaven. These things walimg back
to the mind of the Greeks, and | will hold convength you as
though ye were present, if it be that | have nan#érof the cup
of Tantalus in vain.

It is evident from these cryptic sentences that'sea" and the
"cup of Tantalus" are identical with the "wisdomhwh had
been imparted to Apollonius—the wisdom which he teas
bring back once more to the memory of the Greelesthids
clearly states that he returned from India withstiigict mission
and with the means to accomplish it, for not ordg Ime drunk
of the ocean of wisdom in that he has learnt trehBra-vidy
from their lips, but he has also learnt how to @mse with them
though his body be in Greece and their bodiesdialn

But such a plain meaning—yplain at least to evangest of
occult nature—was beyond the understanding of Damike
comprehension of Philostratus. And it is doubtiBgsmention

p. 89

of the "cup of Tantalus" t this letter which suggested the
inexhaustible loving cup episode in iii. 32, argldbnnection
with the mythical fountains of Bacchus. Damis pessi$ into
service to "explain” the last phrase in Apollonigaying about
the sages, namely, that they were "possessed lmhgdiut

what all possess"—which, however, appears elsewhexe
changed form, as "possessing nothing, they havpdbgessions
of all men" (iii. 15)._f
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On returning to Greece, one of the first shrineslimius
visited was that of Aphrodite at Paphos in Cypiiiis58). The
greatest external peculiarity of the Paphian warsiiVenus
was the representation of the goddess by a myagesimne
symbol. It seems to have been of the size of a huyeang, but
shaped like a pine-cone, only of course with a smearface.
Paphos was apparently the oldest shrine dedicatédrius in
Greece. Its mysteries were very ancient, but raiggnous;
they were brought over from the mainland, from wkas
subsequently Cilicia, in times of remote antiquity.

p. 90

[paragraph continues] The worship or consultatibtine
Goddess was by means of prayers and the "pure féhnre,"
and the temple was a great centre of divination. *

Apollonius spent some time here and instructegthests at
length with regard to their sacred rites.

In Asia Minor he was especially pleased with thapk of
/Esculapius at Pergamus; he healed many of thengmatleere,
and gave instruction in the proper methods to agtoptder to
procure reliable results by means of the presggpdreams.

At Troy, we are told, Apollonius spent a night adaat the tomb
of Achilles, in former days one of the spots ofajest popular
sanctity in Greece (iv. 11). Why he did so doestrasispire, for
the fantastic conversation with the shade of thhe heported by
Philostratus (iv. 16) seems to be devoid of anynelst of
likelihood. As, however, Apollonius made it his lmess to visit
Thessaly shortly afterwards expressly to urge thes$alians to
renew the old accustomed rites to the hero (iv, W8)may
suppose that it formed part of his great effonestore and
purify the old institutions of Hellas, so that, thecustomed
channels being freed, the life might flow more k@bl in the
national body.

p. 91
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Rumour would also have it that Achilles had toldofpnius
where he would find the statue of the hero Palasedethe
coast of Zolia. Apollonius accordingly restored $ketue, and
Philostratus tells us he had seen it with his oygsen the spot
(iv. 13).

Now this would be a matter of very little interesgre it not
that a great deal is made of Palamedes elsewh@&tfailwstratus
narrative. What it all means is difficult to saytkva Damis and
Philostratus as interpreters between ourselveshansilent and
enigmatical Apollonius.

Palamedes was one of the heroes before Troy, whdakéed
to have invented letters, or to have completedathleabet of
Cadmus. *

Now from two obscure sayings (iv. 13, 33), we gldaat our
philosopher looked upon Palamedes as the philosdre of
the Trojan period, although Homer says hardly advadrout
him.

Was this, then, the reason why Apollonius was saoais to
restore his statue? Not altogether so; there appedrave been
a more direct reason. Damis would have it that lmils had
met Palamedes in India; that he was at the moyashet
larchas had one day pointed out a young asceticoahlol
"write without ever learning letters"; and that

p. 92

this youth had been no other than Palamedes imimis
former births. Doubtless the sceptic will say: 'tolrse!
Pythagoras was a reincarnation of the hero Euplsontno
fought at Troy, according to popular superstititherefore,
naturally, the young Indian was the reincarnatibthe hero
Palamedes! The one legend simply begat the otBat.bn this
principle, to be consistent, we should expectrnd that it was
Apollonius himself and not an unknown Hindu ascetibo had
been once Palamedes.
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In any case Apollonius restored the rites to Aelilland erected
a chapel in which he set up the neglected statiraleimedes. *
The heroes of the Trojan period, then, it woulchseead still
some connection with Greece, according to the seiefhthe
invisible world into which Apollonius was initiatednd if the
Protestant sceptic can make nothing of it, at lFeesRoman
Catholic reader may be induced to suspend his jedginy
changing "hero" into "saint."

Can it be possible that the attention which Apallsrbestowed
upon the graves and funeral monuments of the midgag of
Greece may have been inspired by the circle ofsigdach

p. 93

led to the erection of the innumerabkgdbas and 8pas in
Buddhist lands, originally over the relics of thedslha, and the
subsequent preservation of relics of arhats anat ggachers?

At Lesbos Apollonius visited the ancient templdhad Orphic
mysteries, which in early years had been a gredteef
prophecy and divination. Here also he was privitefgeenter
the inner shrine or adytum (iv. 14).

The Tyanean arrived in Athens at the time of treuEinian
Mysteries, and in spite of the festival and rites only the
people but also the candidates flocked to meetthithe neglect
of their religious duties. Apollonius rebuked theand himself
joined in the necessary preliminary rites and presehimself
for initiation.

It may, perhaps, surprise the reader to hear tpatlénius, who
had already been initiated into higher priviledest Eleusis
could afford, should present himself for initiatiddut the
reason is not far to seek; the Eleusinia constitotes of the
intermediate organisations between the populas eult the
genuine inner circles of instruction. They presdroae of the
traditions of the inner way, even if their officdos the time
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being had forgotten what their predecessors had known. To
restore these ancient rites to their purity, or to

p. 94

utilise them for their original object, it was neesary to enter
within the precincts of the institution; nothingutd be effected
from outside. The thing itself was good, and Apwils desired
to support the ancient institution by setting thible example
of seeking initiation therein; not that he had &iryg to gain
personally.

But whether it was that the hierophant of that tiwses only
ignorant, or whether he was jealous of the grdatence of
Apollonius, he refused to admit our philosophertloaground
that he was a sorceret(|c), and that no one could be initiated
who was tainted by intercourse with evil entitidgyiovia). To
this charge Apollonius replied with veiled ironytdu have
omitted the most serious charge that might have heged
against me: to wit, that though I really know mablm®ut the
mystic rite than its hierophant, | have come hestgmding to
desire initiation from men knowing more than myselhis
charge would have been true; he had made a pretence

Dismayed at these words, frightened at the indignaif the
people aroused by the insult offered to their dgatished guest,
and overawed by the presence of a knowledge wtaatohld
no longer deny, the hierophant begged our philosofihaccept
the initiation. But Apollonius
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refused. "l will be initiated later on," he repligthe will initiate

me." This is said to have referred to the succegdiarophant,
who presided when Apollonius was initiated fourrgdater (iv.
18;y. 19).
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While at Athens Apollonius spoke strongly agaimgt t
effeminacy of the Bacchanalia and the barbaritidb®
gladiatorial combats (iv. 21, 22).

The temples, mentioned by Philostratus, which Apuolls
visited in Greece, have all the peculiarity of lgewery ancient;
for instance, Dodona, Delphi, the ancient shrindpdllo at
Abee in Phocis, the "caves" of Amphiarauand Trophonius,
and the temple of the Muses on Helicon.

When he entered the adyta of these temples fquuhmose of
"restoring" the rites, he was accompanied onlyhaygriests,
and certain of his immediate disciplgsdpipor). This suggests
an extension to the meaning of the word "restorong"
“reforming," and when we read elsewhere of the nspots
consecrated by Apollonius, we cannot but think graat of his
work was the reconsecration, and hence psychifigatron, of
many of these ancient centres. His main externakwwmwever,
was the
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giving of instruction, and, as Philostratus rhetally phrases it,
"bowls of his words were set up everywhere fortthesty to
drink from" (iv. 24).

But not only did our philosopher restore the ancigas of
religion, he also paid much attention to the artgoetities and
Institutions. Thus we find him urging with succéiss Spartans
to return to their ancient mode of life, their atiit exercises,
frugal living, and the discipline of the old Dorignadition (iv.
27, 31-34); he, moreover, specially praised thatutisn of the
Olympic Games, the high standard of which was stdintained
(iv. 29), while he recalled the ancient Amphictodouncil to
its duty (iv. 23), and corrected the abuses ofrionian
assembly (iv. 5).

In the spring of 66\..D. he left Greece for Crete, where he seems
to have bestowed most of his time on the sanctafi®ount
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Ida and the temple of Zsculapius at Lebene (“falla&sia
visits Pergamus so does all Crete visit Lebenelfchriously
enough he refused to visit the famous LabyrintGadssus, the
ruins of which have just been uncovered for a scaipt
generation, most probably (if it is lawful to spkta) because it
had once been a centre of human sacrifice, andointigined to
one of the ancient cults of the left hand.
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In Rome Apollonius continued his work of reformitige
temples, and this with the furl sanction of the tfer Maximus
Telesinus, one of the consuls for the yean @6, who was also
a philosopher and a deep student of religion (. But his stay
in the imperial city was speedily cut short, foidctober Nero
crowned his persecution of the philosophers byiphinig a
decree of banishment against them from Rome, atid bo
Telesinus (vii. 11) and Apollonius had to leaveyita

W e next find him in Spain, making his headquarterthe
temple of Hercules at Cadiz.

On his return to Greece by way of Africa and Si¢ikshere he
spent some time and visited Etna), he passed thiem{? of 67
A.D.) at Eleusis, living in the temple, and in theiisgrof the
following year sailed for Alexandria, spending sotinee on the
way at Rhodes. The city of philosophy and eclestngar
excellenceeceived him with open arms as an old friend. tBut
reform the public cults of Egypt was a far mordidiflt task
than any he had previously attempted. His presenite
temple (? the temple of Serapis) commanded universpect,
everything about him and every word he uttered sekim
breathe an atmosphere of wisdom and of "somethinged"
The high priest of the temple looked on in proud
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disdain. "Who is wise enough," he mockingly asKéalyeform
the religion of the Egyptians?"—only to be met wthie
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confident retort of Apollonius: "Any sage who coniesm the
Indians." Here as elsewhere Apollonius set his fayagnst
blood-sacrifice, and tried to substitute insteadha@ had
attempted elsewhere, the offering of frankincensdetied in
the form of the victim (v. 25). Many abuses hedrie reform in
the manners of the Alexandrians, but upon nonehgasore
severe than on their wild excitement over hors&gavhich
frequently led to bloodshed (v. 26).

Apollonius seems to have spent most of the remgitvienty
years of his life in Egypt, but of what he did iretsecret shrines
of that land of mystery we can learn nothing fromldstratus,
except that on the protracted journey to Ethiopiahe Nile no
city or temple or community was unvisited, and gwdrere
there was an interchange of advice and instruaticacred
things (v. 43).

Footnotes

84:* For the most recent study in English on the sulgéc
/Esculapius see The Cult of Asclepios, by Alice \bfaltPh.D.,
in No. Ill. of The Cornell Studies in Classical ftogy (Ithaca,
N.Y.; 1891).

86:* He evidently wrote the notes of the Indian traversy after
the time at which they were made.

86:1 This shows that Philostratus came across themnmes
work or letter of Apollonius, and is therefore ipgadent of
Damis’ account for this particular.

87:* I—aryas, aga(t)s, arhat.

89:* Tantalus is fabled to have stolen the cup of mdoban the
gods; this was the amrita, the ocean of immortalitgd wisdom,
of the Indians.
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89:1 The wordsoU8ev kektnuévouc N?° 1A névimv, which
Philostratus quotes twice in this form, can cetyanot be
changed intandev kextuévoue 1a mdvtav Exstv, without
doing unwarrantable violence to their meaning.

90:* See Tacitus, Historia, ii. 3.
91:* Berwick, Life of Apollonius, p. 200.

92:* He also built a precinct round the tomb of Leosida
Thermopylae (iv. 23).

95:* A great centre of divination by means of drearnee (s
37).

THE GYMNOSOPHISTS OF UPPER EGYPT

WE now come to Apollonius’ visit to the "GymnosopBisin
"Ethiopia," which, though the artistic and literaygal of
Apollonius’ journey in Egypt as elaborated by Pkitatus, is
only a single incident in the real history of thaecorded life of
our mysterious philosopher in that ancient land.

Had Philostratus devoted a chapter or two to theraaf the
practices, discipline, and doctrines of the innuab&r ascetic
and mystic communities that honeycombed Egypt aljmtant
lands in those days, he would have earned the bessd
gratitude of students of the origins. But of alsthe has no
word; and yet he would have us believe that Damis’
reminiscences were an orderly series of notes at abttually
happened. But in all things it is very apparent tbamis was
rather acompagnon de voyaglean an initiated pupil.

Who then were these mysterious "Gymnosophists,"
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as they are usually called, and whence their nddaafis calls
them simply the "Naked¥(uvoi), and it is very clear that the
term is not to be understood as merely physicalked; indeed,
neither to the Indians nor to these ascetics oéuppst Egypt
can the term be applied with appropriateness iputgly
physical meaning, as is apparent from the desoriptof Damis
and Philostratus. A chance sentence that falls thenips of
one of these ascetics, in giving the story of ifés affords us a
clue to the real meaning of the term. "At the afjorteen," he
tells Apollonius, "l resigned my patrimony to thasko desired
such things, andakedl sought theNaked (vi. 16). *

This is the very same diction that Philo uses alblmaifTherapeut
communities, which he declares were very numeno@every
province of Egypt and scattered in all lands. Weeraot,
however, to suppose that these communities werd Hie

same nature. It is true that Philo tries to makietioat the most
pious and the chief of all of them wiais particular community
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on the southern shore of Lake Mceris, which wasgtyo
Semitic if not orthodoxly Jewish; and for Philo ascgmmunity
with a Jewish atmosphere must naturally have deeibést.
The peculiarity and main interest of our communajch was
at the other end of the land above the cataraets that it had
had some remote connection with India.

The community is called @povtictiprov, in the sense of a
place for meditation, a term used by ecclesiasticdérs for a
monastery, but best known to classical students free
humorous use made of it by Aristophanes, who in Cloaids
calls the school of Socratesplarontisérion or "thinking shop."
The collection ofnonasteriaiepd), presumably caves, shrines,
or cells, *was situated on a hill or rising ground not famfrthe
Nile. They were all separated from one anothettedodbout the
hill, and ingeniously arranged. There was harditea in the
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place, with the exception of a single group of malonder
whose shade they held their general meetings )vi. 6

It is difficult to gather from the set speecheg, ipto the mouths
of the head of the community and Apollonius (vi:1¥) 18-22),
any precise details as to the mode of life of these
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ascetics, beyond the general indications of artexig of great
toil and physical hardship, which they considetesldnly
means of gaining wisdom. What the nature of thelirwas, if
they had one, we are not told, except that at nyidaa Naked
retired to theimonasteriavi. 14).

The whole tendency of Apollonius’ arguments, howeiseto
remind the community of its Eastern origin andaisner
connection with India, which it seems to have fatgo. The
communities of this particular kind in southern gggnd
northern Ethiopia dated back presumably some cestuand
some of them may have been remotely Buddhist,rerad the
younger members of our community who left it tddal
Apollonius, says that he came to join it from tiheisiastic
account of the wisdom of the Indians brought bagckik father,
who had been captain of a vessel trading to the Eagas his
father who told him that these "Ethiopians" weairindia, and
so he had joined them instead of making the lompamilous
journey to the Indus itself (vi. 16).

If there be any truth in this story it follows thtae founders of
this way of life had been Indian ascetics, anaifreey must
have belonged to the only propagandising form dfdn
religion, namely, the Buddhist.

After the impulse had been given, the communities,
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which were presumably recruited from generations of
Egyptians, Arabs, and Ethiopians, were probablydefirely to
themselves, and so in course of time forgot thegimm, and
even perhaps their original rule. Such speculatayas
permissible, owing to theepeatedassertion of the original
connection between these Gymnosophists and Indmwhole
burden of the story is that they were Indians wéd forgotten
their origin and fallen away from the wisdom.

The last incident that Philostratus records withard to
Apollonius among the shrines and temples is a todibhe
famous and very ancient oracle of Trophonius, hebadea, in
Boeotia. Apollonius is said to have spent seven diye in this
mysterious "cave," and to have returned with a dodlof
guestions and answers on the subject of "philosoffiy. 19).
This book was still, in the time of Philostratus tihe palace of
Hadrian at Antium, together with a number of leftef
Apollonius, and many people used to visit Antiumtioe
special purpose of seeing it (viii. 19, 20).

In the hay-bundle of legendary rigmarole solemetycdown by
Philostratus concerning the cave of Trophoniusnallsneedle
of truth may perhaps be discovered. The "cave" sderhave

been a very ancient temple or shrine, cut in ttathad a hill, to
which a number of underground
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passages of considerable length led. It had prgladsn in
ancient times one of the most holy centres of thhaac cult of
Hellas, perhaps even a relic of that Greece ofgands of years
B.C., the only tradition of which, as Plato tell usswobtained
by Solon from the priests of Sais. Or it may hagerba
subterranean shrine of the same nature as the faDiotsean
cave in Crete which only last year was brought badight by
the indefatigable labours of Messrs. Evans and Hbga

As in the case of the travels of Apollonius, sowggard to the
temples and communities which he visited, Phildsgas a
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most disappointing cicerone. But perhaps he igombe blamed
on this account, for the most important and mastresting part
of Apollonius’ work was of so intimate a natureppecuted as it
was among associations of such jealously-guardae®e that
no one outside their ranks could know anything,cdmnd those
who shared in their initiation would say nothing.

It is, therefore, only when Apollonius comes fordiém do some
public act that we can get any precise historieald of him; in
every other case he passes into the sanctuarieaie or
enters the privacy of a community and is lost i

It may perhaps surprise us that Apollonius,
p. 105

after sacrificing his private fortune, could nehetess
undertake such long and expensive travels, bubitldvseem
that he was occasionally supplied with the necgssanies
from the treasuries of the temples$ {iii. 17), and that
everywhere he was freely offered the hospitalityhef temple or
community in the place where he happened to benstay

In conclusion of the present part of our subje&,may mention
the good service done by Apollonius in driving aveaytain
Chaldeean and Egyptian charlatans who were makipigataut
of the fears of the cities on the left shores efltellespont.
These cities had suffered severely from shockadhgquake,
and in their panic placed large sums of money énhiainds of
these adventurers (who "trafficked in the misfoesiof
others"), in order that they might perform propdiy rites (vi.
41). This taking money for the giving instructionthe sacred
science or for the performance of sacred ritesth@snost
detestable of crimes to all the true philosophers.

77



Footnotes

100:* The wordyvuvog (naked), however, usually means lightly
clad, as, for instance, when a man is said to idngked," that
Is with only one garment, and this is evident fribra

comparison made between the costume of the Gymhassp
and that of people in the hot weather at Athensg|vi

101:* For they had neither huts nor houses, but livetiénopen
air.

APOLLONIUSAND THE RULERSOF THE EMPIRE

BUT not only did Apollonius vivify and reconsecrate tbld
centres of religion for some inscrutable reasod,@mwhat he
could to help on the religious life of the timeitis multiplex
phases, but he took a decided, though indirect,ipar
influencing the destinies of the Empire throughpleesons of its
supreme rulers.

This influence, however, was invariably of a mamatl not of a
political nature. It was brought to bear by meais o
philosophical converse and instruction, by woradnafuth or

letter. Just as Apollonius on his travels conversed

philosophy, and discoursed on the life of a wisa aiad the
duties of a wise ruler, with kings,rtilers, and magistrates, so he
endeavoured to advise for their good those of thgegors who
would listen to him.
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Vespasian, Titus, and Nerva were all, prior tortle&vation to
the purple, friends and admirers of Apollonius, ieNero and
Domitian regarded the philosopher with dismay.

During Apollonius’ short stay in Rome, in 86D., although he
never let the slightest word escape him that cbaldonstrued
by the numerous informers into a treasonable utterghe was
nevertheless brought before Tigellinus, the infasi@yourite
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of Nero, and subjected to a severe cross-examimatio
Apparently up to this time Apollonius, working ftire future,
had confined his attention entirely to the reforiovabf religion
and the restoration of the ancient institutionghef nations, but
the tyrannical conduct of Nero, which gave peadesnen to
the most blameless philosophers, at length opeiseglybs to a
more immediate evil, which seemed no less thamlinegation
of the liberty of conscience by an irresponsiblamyy. From
this time onwards, therefore, we find him keenigrmested in
the persons of the successive emperors.

Indeed Damis, although he confesses his entireage of the
purpose of Apollonius’ journey to Spain after hxpelsion
from Rome, would have it that it was to aid thetiooming
revolt against Nero. He conjectures this from adhdays’
secret interview that Apollonius had with
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the Governor of the Province of Baetica, who cam@adiz
especially to see him, and declares that the lasisvof
Apollonius’ visitor were: "Farewell, and remembentlex” (v.
10).

It is true that almost immediately afterwards teealt of
Vindex, the Governor of Gaul, broke out, but theolehife and
character of Apollonius is opposed to any ideadditipal
intrigue; on the contrary, he bravely withstoodatymy and
Injustice to the face. He was opposed to the iddauphrates, a
philosopher of quite a different stamp, who woudavd put an
end to the monarchy and restored the republic3y. 8
believed that government by a monarch was thefbe#te
Empire, but he desired above all other things &tke "flock of
mankind" led by a "wise and faithful shepherd"3%).

So that though Apollonius supported Vespasian@ag & he
worthily tried to follow out this ideal, he immededy rebuked
him to his face when he deprived the Greek citidbhair

privileges. "You have enslaved Greece," he wroteu'have
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reduced a free people to slavery" (v. 41). Nevées® in spite
of this rebuke, Vespasian in his last letter todas Titus,
confesses that they are what they are solely owirige good
advice of Apollonius (v. 30).
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Equally so he journeyed to Rome to meet Domitiare @ face,
and though he was put on trial and every effortertadprove
him guilty of treasonable plotting with Nerva, heutd not be
convicted of anything of a political nature. Newas a good
man, he told the emperor, and no traitor. Not B@titian had
really any suspicion that Apollonius was personplbtting
against him; he cast him into prison solely in llope that he
might induce the philosopher to disclose the carfaks of
Nerva and other prominent men who were objectsigiision
to him, and who he imagined had consulted Apollsmin their
chances of success. Apollonius’ business was rtotpuailitics,
but with the "princes who asked him for his adwcethe
subject of virtue" (vi. 43).

Footnotes

106:* He spent, we are told, no less than a year ard eig
months with Vardan, King of Babylon, and was thadwred
guest of the Indian &ah "Phraotes."

APOLLONIUSTHE PROPHET AND WONDER-
WORKER

WE will now turn our attention for a brief space kat side of
Apollonius’ life which has made him the subjecimfincible
prejudice. Apollonius was not only a philosopharthe sense of
being a theoretical speculator or of being theofeélr of an
ordered mode of life schooled in the disciplingaxignation; he
was also a philosopher in the original Pythagomaaning of
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the term—a knower of Nature's secrets, who thutdcgpeak as
one having authority.

He knew the hidden things of Nature by sight andyo
hearing; for him the path of philosophy was a \ifeereby the
man himself became an instrument of knowing. Refigfor
Apollonius, was not a faith only, it was a scien€er him the
shows of things were but ever-changing appearacaés;and
rites, religions and faiths, were all one to himgypded the right
spirit were behind them. The Tyanean
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knew no differences of race or creed; such narnowtdtions
were not for the philosopher.

Beyond all others would he have laughed to heawthrel
"miracle" applied to his doings. "Miracle," in i@hristian
theological sense, was an unknown term in antigaity is a
vestige of superstition to-day. For though manyelvel that it is
possible by means of the soul to effect a multitofdéings
beyond the possibilities of a science which is ocwd entirely
to the investigation of physical forces, none Inat inthinking
believe that there can be any interference in theknvg of the
laws which Deity has impressed upon Nature—theadd
Miraculists.

Most of the recorded wonder-doings of Apollonius eases of
prophecy or foreseeing; of seeing at a distancesaauhg the
past; of seeing or hearing in vision; of healing $iick or curing
cases of obsession or possession.

Already as a youth, in the temple at A£gae, Apollsigave signs
of the possession of the rudiments of this psyrtsight; not
only did he sense correctly the nature of the gadt of a rich
but unworthy suppliant who desired the restoratibhis
eyesight, but he foretold, though unclearly, thi @wd of one
who made an attempt upon his innocence (i. 12).
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On meeting with Damis, his future faithful
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henchman volunteered his services for the longyeyto India
on the ground that he knew the languages of seutthe
countries through which they had to pass. "Butdarstand
them all, though | have learned none of them," amead
Apollonius, in his usual enigmatical fashion, awcldied:
"Marvel not that | know all the tongues of men, f&now even
what they never say" (i. 19). And by this he meamiply that
he could read men's thoughts, not that he couldksalke
languages. But Damis and Philostratus cannot utadetso
simple a fact of psychic experience; they will havbat he
knew not only the language of all men, but alsbiods and
beasts (i. 20).

In his conversation with the Babylonian monarchdéa,
Apollonius distinctly claims foreknowledge. He sdlgat he is a
physician of the soul and can free the king fromdiseases of
the mind, not only because he knows what oughetddne, that
Is to say the proper discipline taught in the Pgthraan and
similar schools, but also because he foreknowsdtare of the
king (i. 32). Indeed we are told that the subjdct o
foreknowledge £poyviwoenc), of which sciencedppia)
Apollonius was a deep student, was one of the yahtopics
discussed by our philosopher and his Indian hastd2).

In fact, as Apollonius tells his philosophical
p. 113

and studious friend the Roman Consul Telesinudhifar
wisdom was a kind of divinizing or making divinetbe whole
nature, a sort of perpetual state of inspiratiococ) (iv.

40). And so we are told that Apollonius was apuriséall
things of this nature by the energy of his deemamadlire
(doupovimg) (vii. 10). Now for the student of the Pythagorean
and Platonic schools the "deemon" of a man was miagtbe
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called the higher self, the spiritual side of tbalsas
distinguished from the purely human. It is the &eftart of the
man, and when his physical consciousness is atsaithdhis
"dweller in heaven," he has (according to the hsgjineystic
philosophy of ancient Greece) while still on edhté powers of
those incorporeal intermediate beings between @ondsnen
called "deemons"; a stage higher still, the livingmibecomes at-
oned with his divine soul, he becomes a God orhgartd yet a
stage higher he becomes at one with the Good ahd=mones
God.

Hence we find Apollonius indignantly rejecting thecusation
of magic ignorantly brought against him, an artelhachieved
its results by means of compacts with those lowtieatwith
which the outermost realm of inner Nature swarmsg. O
philosopher repudiated equally the idea of his dpain
soothsayer or diviner.
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[paragraph continues] With such arts he would haothing to
do; if ever he uttered anything which savoured of
foreknowledge, let them know it was not by divioatin the
vulgar sense, but owing to "that wisdom which Gedeals to
the wise" (iv. 44).

The most numerous wonder-doings ascribed to Apiitoare
instances precisely of such foreknowledge or propheit

must be confessed that the utterances recordeaaftareobscure
and enigmatical, but this is the usual case withsarophecy;
for future events are most frequently either seesymbolic
representations, the meaning of which is not aledt after the
event, or heard in equally enigmatical sentencesinfes,
however, we have instances of very precise forekedye, such
as the refusal of Apollonius to go on board a Vieské&h
foundered on the voyage (v. 18).

The instances of seeing present events at a desthowever—
such as the burning of a temple at Rome, which lapals saw
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while at Alexandria—are clear enough. Indeed, dygde know
nothing else of the Tyanean, they have at leastiieav he
saw at Ephesus the assassination of Domitian aeRxrtine
very moment of its occurrence.
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It was mid-day, to quote from the graphic account o
Philostratus, and Apollonius was in one of the $palks or
groves in the suburbs, engaged in delivering amesddon some
absorbing topic of philosophy. "At first he sank kibice as
though in some apprehension; he, however, contihiged
exposition, but haltingly, and with far less fotban usual, as a
man who had some other subject in his mind thainathavhich
he is speaking; finally he ceased speaking alt@yeth though
he could not find his words. Then staring fixediytbe ground,
he started forward three or four paces, crying '@itike the
tyrant; strike!" And this, not like a man who seesimage in a
mirror, but as one with the actual scene beforews, as
though he were himself taking part in it."

Turning to his astonished audience he told them Wwhdad
seen. But though they hoped it were true, theysexfuo believe
it, and thought that Apollonius had taken leavéisfsenses.
But the philosopher gently answered: You, on yart,fare
right to suspend your rejoicings till the news lisught you in
the usual fashion; "as for me, | go to return tisattkthe Gods
for what | have myself seen" (viii. 26).

Little wonder, then, if we read, not only of a nuaniof
symbolic dreams, but of their proper
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interpretation, one of the most important branatfebe esoteric
discipline of the school. (See especially i. 23 an@4.) Nor are
we surprised to hear that Apollonius, relying ezijiron his
inner knowledge, was instrumental in obtainingriéyaieve of
an innocent man at Alexandria, who was on the pafibeing
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executed with a batch of criminals (v. 24). Inddeglseems to
have known the secret past of many with whom heeciam
contact (vi. 3, 5).

The possession of such powers can put but litteenson the
belief of a generation like our own, to which sdabts of
psychic science are becoming with every day marelii@r. Nor
should instances of curing disease by mesmeriepeas
astonish us, or even the so-called "casting oewvibfspirits," if
we give credence to the Gospel narrative and andifa with
the general history of the times in which such ingabf
possession and obsession was a commonplace. dhisyér,
does not condemn us to any endorsement of thestanta
descriptions of such happenings in which Philoggatdulges.
If it be credible that Apollonius was successfutealing with
obscure mental cases—cases of obsession and possessth
which our hospitals and asylums are filled to-day] which are
for the most part beyond the skill of official sot® owing to its
ignorance of the real agencies at work, it is dguealident
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that Damis and Philostratus had little understagadinthe
matter, and have given full rein to their imagioatin their
narratives. (See ii. 4; iv. 20, 25; v. 42; vi. 28,) Perhaps,
however, Philostratus in some instances is onlgagpg
popular legend, the best case of which is the guifrthe
plague at Ephesus which the Tyanean had foretokbanany
occasions. Popular legend would have it that thseaf the
plague was traced to an old beggar man, who wasdunder a
heap of stones by the infuriated populace. On Aynalis
ordering the stones to be removed, it was fountvthat had
been a beggar man was now a mad dog foaming atdhé
(iv. 10)

On the contrary, the account of Apollonius’ "restgrto life" a
young girl of noble birth at Rome, is told with gtenoderation.
Our philosopher seems to have met the funeral psime by
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chance; whereupon he suddenly went up to the dmek, after
making some passes over the maiden, and saying some
inaudible words, "waked her out of her seeminglué&ut,
says Damis, "whether Apollonius noticed that tharkmf the
soul was still alive which her friends had failedperceive—
they say it was raining lightly and a slight vapsbhowed on her
face—or whether he made the life in her warn agaih so
restored her,"

p. 118
neither himself nor any who were present could(sayb).

Of a distinctly more phenomenal nature are thaesmf
Apollonius causing the writing to disappear frora tablets of
one of his accusers before Tigellinus (iv. 44)hisfdrawing his
leg out of the fetters to show Damis that he waseally a
prisoner though chained in the dungeons of Dom({#n38);
and of his "disappearingfj@avicOn) from the tribunal (viii.

5). *

We are not, however, to suppose that Apolloniupided or
neglected the study of physical phenomena in histttn to the
inner science of things. On the contrary, we havesal
instances of his rejection of mythology in favofiaghysical
explanation of natural phenomena. Such, for ingaae his
explanations of the volcanic activity of Atna (4, 17), and of
a tidal wave in Crete, the latter being accompaniit a
correct indication of the more immediate resulthsf
occurrence. In fact an island had been thrown upudato sea
by a submarine disturbance as was subsequentlstaises (iv.
34). The explanation of the tides at Cadiz may bisplaced in
the same category (v. 2).

86



Footnotes

114:* See i. 22 (cf. 40), 34;iv. 4, 6, 18 (cf. v. 184, 43; v. 7,
11, 13, 30, 37; vi. 32; viii. 26.

118:* This expression is, however, perhaps only to kertas
rhetorical, for in viii. 8, the incident is refed¢o in the simple
words "when he departedafjr0c) from the tribunal."

HISMODE OF LIFE

WE will now present the reader with some generalaations of
the mode of life of Apollonius, and the manner ©f teaching,
of which already something has been said undenehading
"Early Life."

Our philosopher was an enthusiastic follower ofRyghagorean
discipline; nay, Philostratus would have us belithat he made
more superhuman efforts to reach wisdom than evegiteat
Samian (i. 2). The outer forms of this disciplireeexemplified
in Pythagoras are thus summed up by our author.

"Naught would he wear that came from a dead beastouch a
morsel of a thing that once had life, nor offdnisacrifice; not
for him to stain with blood the altars; but honekes and
incense, and the service of his song went upward the man
unto the Gods, for well he knew that they wouldetakich gifts
far rather than the oxen in their hundreds with

p. 120

the knife. For he, in sooth, held converse with@wels and
learned from them how they were pleased with mehharv
displeased, and thence as well he drew his nabueeAs for

the rest, he said, they guessed at the divinehaltdopinions on
the Gods which proved each other false; but untoApollo's
self did come, confessed, without disguisantl there did come
as well, though unconfessed, Athena and the Masekother
Gods whose forms and names mankind did not yet Know
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Hence his disciples regarded Pythagoras as arréasi@acher,
and received his rules as laws. "In particulartdely keep the
rule of silence regarding the divine science. Reytheard
within them many divine and unspeakable things bithvit
would have been difficult for them to keep silentag they not
first learned that it was just this silence whigiolse to them" (i.
1).

Such was the general declaration of the naturbeof t
Pythagorean discipline by its disciples. But, sAgsllonius in
his address to the Gymnosophists, Pythagoras wakao
inventor of it. It was the immemorial wisdom, angthiagoras
himself had learnt it from the IndiansThis wisdom, he
continued, had spoken to him in his youth; shedsad.

p. 121

"For sense, young sir, | have no charms; my ctilesl with
toils unto the brim. Would anyone embrace my walfef he
must resolve to banish from his board all food tivate bore
life, to lose the memory of wine, and thus no ntoravisdom's
cup befoul—the cup that doth consist of wine-urttirsouls.
Nor shall wool warm him, nor aught that's made framy beast.
| give my servants shoes of bast and as they caleép. And if
| find them overcome with love's delights, I'vedgaits down
into which that justice which doth follow hard omsdom's foot,
doth drag and thrust them; indeed, so stern anthdase who
choose my way, that e’en upon their tongues | higtain.
Now hear from me what things thou’lt gain, if themdure. An
Innate sense of fitness and of right, and ne’deg¢bthat any’s
lot is better than thy own; tyrants to strike wigar instead of
being a fearsome slave to tyranny; to have the Guue
greatly bless thy scanty gifts than those who f&fiore them
blood of bulls. If thou art pure, I'll give theewado know what
things will be as well, and fill thy eyes so fufllaght, that thou
may’st recognise the Gods, the heroes know, angepand try
the shadowy forms that feign the shapes of men"1@d)i.
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p. 122

The whole life of Apollonius shows that he triedctrry out
consistently this rule of life, and the repeatedeshents that he
would never join in the blood-sacrifices of the play cults (see
especially i. 24, 31; iv. 11; v. 25), but openlyndemned them,
show not only that the Pythagorean school had sstethe
example of the higher way of purer offerings, hattthey were
not only not condemned and persecuted as heretiti
account, but were rather regarded as being of peaanctity,
and as following a life superior to that of ordyanortals.

The refraining from the flesh of animals, howeweas not
simply based upon ideas of purity, it found adai@ibsanction
in the positive love of the lower kingdoms and foeror of
inflicting pain on any living creature. Thus Apdiiiois bluntly
refused to take any part in the chase, when invdetb so by
his royal host at Babylon. "Sire," he replied, "Bawu forgotten
that even when you sacrifice | will not be presevitith less
then would | do these beasts to death, and alhibre when
their spirit is broken and they are penned in @mgtto their
nature"” (i. 38). *

But though Apollonius was an unflinching task-masteto
himself, he did not wish to

p. 123

iImpose his mode of life on others, even on hisqgakfriends
and companions (provided of course they did nopadmf
their own free will). Thus he tells Damis that resmo wish to
prohibit him from eating flesh and drinking wines fimply
demands the right of refraining himself and of deliag his
conduct if called on to do so (ii, 7). This is atdaional
indication that Damis was not a member of the ironete of
discipline, and the latter fact explains why sahfail a follower
of the person of Apollonius was nevertheless solmi¢he
dark.
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Not only so, but Apollonius even dissuades the R&jaraotes,
his first host in India, who desired to adopt hrgcsrule, from
doing so, on the ground that it would estrange toionmuch
from his subjects (ii. 37).

Three times a day Apollonius prayed and mediteaedaybreak
(vi. 10, 18; vii. 31), at mid-day (vii. 10), and sun-down (Vviii.
13). This seems to have been his invariable custormatter
where he was he seems to have devoted at leastradenents
to silent meditation at these times. The objedtisfworship is
always said to have been the "Sun," that is talsay.ord of our
world and its sister worlds, whose glorious symbdhe orb of
day.

We have already seen in the short sketch devotkis ti-arly
Life" how he divided

p. 124

the day and portioned out his time among his dffieclasses of
hearers and inquirers. His style of teaching améking was the
opposite of that of a rhetorician or professionatar. There
was no art in his sentences, no striving aftercéffeo
affectation. But he spoke "as from a tripod," watich words as
"I know," "Methinks," "Why do ye," "Ye should knotvHis
sentences were short and compact, and his wordsaar
conviction with them and fitted the facts. His tas& declared,
was no longer to seek and to question as he haaliddns
youth, but to teach what he knew (i. 17). He ditus®e the
dialectic of the Socratic school, but would haveliearers turn
from all else and give ear to the inner voice dfqaophy alone
(iv. 2). He drew his illustrations from any charaurrence or
homely happening (iv. 3; vi. 3, 38), and presséttd service
for the improvement of his listeners.

When put on his trial, he would make no preparafiorhis
defence. He had lived his life as it came from tiaglay,
prepared for death, and would continue to do so 80).
Moreover it was now his deliberate choice to chmgjeedeath in
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the cause of philosophy. And so to his old friemefseated
solicitations to prepare his defence, he replied:

"Damis, you seem to lose your wits in face
p. 125

of death, though you have been so long with mel drade

loved philosophy e’en from my youth;I*thought that you were
both yourself prepared for death and knew full vaaji
generalship in this. For just as warriors in tledihave need
not only of good courage but also of that generalaithnich tells
them when to fight, so too must they who wisdonelovake
careful study of good times to die, that they mlaagase the best
and not be done to death all unprepared. Thate kbhvsen best
and picked the moment which suits wisdom bestye death
battle—if so it be that any one should wish to stes—I've
proved to other friends when you were by, nor @eased to
teach you it alone" (vii. 31).

The above are some few indications of how our ghidher
lived, in fear of nothing but disloyalty to his higdeal. We will
now make mention of some of his more personaktraitd of
some of the names of his followers.

Footnotes
120:* That is to say not in a "form," but in his own urat

120:1See in this connection L. v. Schroeder, Pythaganaisp.
121 die Inder, eine Untersuchung uber Herkunft and
Abstammung der pythagoreischen Lehren (Leipzig4).88

122:* This has reference to the preserved hunting parks,
"paradises," of the Babylonian monarchs.

125:* Readingpihocdew for pilhocop®v.
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HIMSELF AND HISCIRCLE

APOLLONIUSis said to have been very beautiful to look ugon (
7,12; iv. 1);_*but beyond this we have no very definite
description of his person. His manner was ever amld gentle

(i. 36; ii. 22) and modest (iv. 31; viii. 15), amdthis, says
Damis, he was more like an Indian than a Greek3@); yet
occasionally he burst out indignantly against sepecial
enormity (iv. 30). His mood was often pensive 4),3and when
not speaking he would remain for long plunged iapdhought,
during which

p. 127
his eyes were steadfastly fixed on the groundietlal.).

Though, as we have seen, he was inflexibly steth wimself,
he was ever ready to make excuses for others) ilh® one
hand, he praised the courage of those few who resdawith
him at Rome, on the other he refused to blamehar t
cowardice the many who had fled (iv. 38). Nor wis h
gentleness shown simply by abstention from blareeyés ever
active in positive deeds of compassion (cf. vi..39)

One of his little peculiarities was a liking to dddressed as
"Tyanean" (vii. 38), but why this was so we are todd. It can
hardly have been that Apollonius was particularyya of his
birth-place, for even though he was a great lov&reece, so
that at times you would call him an enthusiastiipg his love
for other

p. 128

countries was quite as pronounced. Apollonius weitizen of
the world, if there has ever been one, into whpsesh the
word native-land did not enter, and a priest ovarsal religion
in whose vocabulary the word sect did not exist.
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In spite of his extremely ascetic life he was a mBstrong
physique, so that even when he had reached thagipef four-
score years, we are told, he was sound and haaldwery limb
and organ, upright and perfectly formed. There alas a
certain indefinite charm about him that made himrergeasant
to look upon than even the freshness of youth tiaisceven
though his face was furrowed with wrinkles, justlaes statues
in the temple at Tyana represented him in the tifne
Philostratus. In fact, says his rhetorical biogepheport sang
higher praises over the charm of Apollonius indidage than
over the beauty of Alcibiades in his youth (vii@)2

In brief, our philosopher seems to have been obstwharming
presence and lovable disposition; nor was his absalevotion
to philosophy of the nature of the hermit ideat,lie passed his
life among men. What wonder then that he attratiddmself
many followers and disciples! It would have beeriasting if
Philostratus had told us more about these "Apdios;’ as they
were called (viii. 21), and whether they

p. 129

constituted a distinct school, or whether they wiroaiped
together in communities on the Pythagorean modeihether
they were simply independent students attractédeonost
commanding personality of the times in the domdin o
philosophy. It is, however, certain that many adrthwore the
same dress as himself and followed his mode ofilfe39).
Repeated mention is also made of their accompanying
Apollonius on his travels (iv. 47; v. 21; viii. 1921, 24),
sometimes as many as ten of them at the samelimapne of
them were allowed to address others until theyfbHidled the
vow of silence (v. 43).

The most distinguished of his followers were Mussnwho
was considered the greatest philosopher of the dittee the
Tyanean, and who was the special victim of Nesoamny (iv.
44; v. 19; vii. 16), and Demetrius, "who loved Alpolius” (iv.
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25, 42; v. 19; vi. 31; vii. 10; viii. 10). Thesemas are well
known to history; of names otherwise unknown aesEfQyptian
Dioscorides, who was left behind owing to weak tieah the
long journey to Ethiopia (iv. 11, 38; v. 43), Mepus, whom he
had freed from an obsession (iv. 25, 38; v. 43g&imus (iv.
11), and Nilus, who joined him from Gymnosophistsi0sqq,
28), and of course Damis, who would have us thiak he

p. 130
was always with him from the time of their meetatg\Ninus.

On the whole we are inclined to think that Apoliesidid not
establish any fresh organisation; he made useosktthlready
existing, and his disciples were those who weraetttd to him
personally by an overmastering affection which daarly be
satisfied by being continually near him. This mselems
certain, that he trained no one to carry on his; tas came and
went, helping and illuminating, but he handed oriradition of
a definite line, and founded no school to be ca®thby
successors. Even to his ever faithful companiorgnihidding
him farewell for what he knew would be the lastdifor Damis
on earth, he had no word to say about the workiielwhe had
devoted his life, but which Damis had never unaedt His last
words were for Damis alone, for the man who haedbkim,
but who had never known him. It was a promise tm&do him
if he needed help. "Damis, whenever you think ajhlmatters
in solitary meditation, you shall see me" (viii.)28

We will next turn our attention to a consideratafrsome of the
sayings ascribed to Apollonius and the speechemfuhis
mouth by Philostratus. The shorter sayings ardl jprabability
authentically traditional, but the

p. 131

speeches are for the most part manifestly theiarmi®rking-up
of the rough notes of Damis. In fact, they arermedly declared
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to be so; but they are none the less interestinpisraccount,
and for two reasons.

In the first place, they honestly avow their nafanmed make no
claim of inspiration; they are confessedly humaautoents
which endeavour to give a literary dress to thditi@nal body
of thought and endeavour which the life of the glpher built
into the minds of his hearers. The method was comtmo
antiquity, and the ancient compilers of certaineotberies of
famous documents would have been struck with amezehad
they been able to see how posterity would divithed efforts
and regard them as immediately inspired by thecsoaf all
wisdom.

In the second place, although we are not to supijhadave are
reading the actual words of Apollonius, we are ninadess
conscious of being in immediate contact with theemn
atmosphere of the best religious thought of theekeraind, and
have before our eyes the picture of a mystic amitusg
fermentation which leavened all strata of sociatthie first
century of our era.

Footnotes

126:* Rathgeber (G.) in his Grossgriechenland and Pyitasg
(Gotha; 1866), a work of marvellous bibliographicelustry,
refers to three supposed portraits of Apolloniussgd). (i) In
the Campidoglio Museum of the Vatican, Indicazioede
Sculture (Roma; 1840), p. 68, nos. 75, 76, 77inithe Musée
Royal Bourbon, described by Michel B. (Naples; 1)8®7 79,
no. 363; (iii) a contorniate reproduced by Viscohtiannot
trace his first reference, but in a Guide pour leske Royal
Bourbon, traduit par C. J. J. (Naples; 1831), difom p. 152 that
no. 363 is a bust of Apollonius, 2% feet high, dahe executed,
with a Zeus-like head, having a beard and long descending
p. 127 onto the shoulders, bound with a deep fillae bust
seems to be ancient. | have, however, not beenalfiled a
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reproduction of it. Visconti (E. Q.) in the atlashis
Iconographie Grecque (Paris; 1808), vol. i. platefacing p.
68, gives the reproduction of a contorniate, or ah@dth a
circular border, on one side of which is a headdllonius
and the Latin legend APOLLONIVS TEANEVS. This also
represents our philosopher with a beard and loing tha head
Is crowned, and the upper part of the body covesidda tunic
and the philosopher's cloak. The medal, howeverf v&ry
inferior workmanship, and the portrait is by no mealeasing.
Visconti in his letterpress devotes an angry anderoptuous
paragraph to Apollonius, "ce trop célébre imposteas he calls
him, based on De Tillemont.

FROM HISSAYINGSAND SERMONS

APOLLONIUS believed in prayer, but how differently from the
vulgar. For him the idea that the Gods could beysdgdrom the
path of rigid justice by the entreaties of men, wddasphemy;
that the Gods could be made parties to our séiigies and
fears was to our philosopher unthinkable. One thioge he
knew, that the Gods were the ministers of right duedrigid
dispensers of just desert. The common belief, whah
persisted to our own day, that God can be swayed fis
purpose, that compacts could be made with Him ¢ tis
ministers, was entirely abhorrent to Apolloniusirges with
whom such pacts could be made, who could be swayed
turned, were not Gods but less than men. And sbinde
Apollonius as a youth conversing with one of thiegis of
AEsculapius as follows:

"Since then the Gods know all things, | think thaé who
enters the temple with a

p. 133

right conscience within him should pray thus: 'Gwe, ye
Gods, what is my due!™ (i. 11).
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And thus again on his long journey to India he prhgt
Babylon: "God of the sun, send thou me o'er ththesr far as
e’er 'tis good for Thee and me; and may | comertovk the
good, and never know the bad nor they know me31().

One of his most general prayers, Damis tells us, twahis
effect: "Grant me, ye Gods, to have little and neadght" (i.
34).

"When you enter the temples, for what do you praagked the
Pontifex Maximus Telesinus of our philosopher. ray" said
Apollonius, "that righteousness may rule, the lagmain
unbroken, the wise be poor and others rich, buebtbyi' (iv.
40).

The belief of the philosopher in the grand ideahaving
nothing and yet possessing all things, is exenagliby his reply
to the officer who asked him how he dared entedthrainions
of Babylon without permission. "The whole earthgids
Apollonius, "is mine; and it is given me to journggyough it" (i.
21).

There are many instances of sums of money beimyemifto
Apollonius for his services, but he invariably reéd them; not
only so but his followers also refused all prese@ts the
occasion when King Vardan, with true Oriental

p. 134

generosity, offered them gifts, they turned awagereupon
Apollonius said: "You see, my hands, though mang adl like
each other." And when the king asked Apollonius twirasent
he would bring him back from India, our philosopheplied:
"A gift that will please you, sire. For if my stélyere should
make me wiser, | shall come back to you better tream" (i.
41).

When they were crossing the great mountains ird@la
conversation is said to have taken place betweerl@pus and
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Damis, which presents us with a good instance of war
philosopher ever used the incidents of the dapd¢alcate the
higher lessons of life. The question was concerttied'below"
and "above." Yesterday, said Damis, we wagkwin the
valley; to-day we arabove high on the mountains, not far
distant from heaven. So this is what you mean ®yots" and
"above," said Apollonius gently. Why, of course patiently
retorted Damis, if | am in my right mind; what nesfdsuch
useless questions? And have you acquired a giaateredge
of the divine nature by being nearer heaven ondpg of the
mountains? continued his master. Do you think tihase who
observe the heaven from the mountain heights araaarer the
understanding of things? Truth to

p. 135

tell, replied Damis, somewhat crestfallenid think | should
come down wiser, for I've been up a higher mouritaam any
of them, but | fear | know no more than beforedeaxled it.
Nor do other men, replied Apollonius; "such obséors make
them see the heavens more blue, the stars moere kg the
sun rise from the night, things known to those wdal the
sheep and goats; but how God doth take thougtruioran

kind, and how He doth find pleasure in their sexy@nd what is
virtue, righteousness, and common-sense, thatenegiiinos will
reveal to those who scale his summit nor yet Olysnpho stirs
the poet's wonder, unless it be the soul percéiem} for should
the soul when pure and unalloyed essay such heighigar to
thee, she wings her flight far far beyond thisyd@aucasus" (ii.
6).

So again, when at Thermopylae his followers werputiag as
to which was the highest ground in Greece, Mt. Q&iag then
in view. They happened to be just at the foot eftliil on which
the Spartans fell overwhelmed with arrows. Climbiaghe top
of it Apollonius cried out: "And | thinkhis the highest ground,
for those who fell here for freedom's sake haveemiligh as
(Eta and raised it far above a thousand of Olymguse<23).
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Another instance of how Apollonius turned
p. 136

chance happenings to good account is the followhge at
Ephesus, in one of the covered walks near the lo#tyyas
speaking of sharing our goods with others, and Wwevought
mutually to help one another. It chanced that alvemof
sparrows were sitting on a tree hard by in pedéence.
Suddenly another sparrow flew up and began chir@ag
though it wanted to tell the others something. Vébpon the
little fellows all set to a-chirping also, and fleaway after the
new-comer. Apollonius’ superstitious audience wgreatly
struck by this conduct of the sparrows, and thoitghas an
augury of some important matter. But the philosomgoatinued
with his sermon. The sparrow, he said, has inviisdriends to
a banquet. A boy slipped down in a lane hard bysgmitd some
corn he was carrying in a bowl; he picked up mos$t and went
away. The little sparrow, chancing on the scattgraihs,
immediately flew off to invite his friends to thedst.

Thereon most of the crowd went off at a run toicégevere
true, and when they came back shouting and all agibg
wonderment, the philosopher continued: "Ye see whed the
sparrows take of one another, and how happy theeyoashare
with all their goods. And yet we men do not approwey, if we
see a man

p. 137

sharing his goods with other men, we call it wadtedss,
extravagance, and by such names, and dub the nvémoio he
gives a share, fawners and parasites. What tHeft i® us
except to shut us up at home like fattening biat&l gorge our
bellies in the dark until we burst with fat?" (B8).

On another occasion, at Smyrna, Apollonius, seaislip
getting under weigh, used the occasion for teactiiageople
the lesson of co-operation. "Behold the vessedwrhe said.
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"How some have manned the boats, some raise tihe®@ngp
and make them fast, some set the sails to catahitite how
others yet again look out at bow and stern. Batsingle man
should fail to do a single one of these his dutiedungle in his
seamanship, their sailing will be bad, and they akve the
storm among them. But if they strive in rivalry bamith the
other, their only strife being that no man shadirewvorse than
his mates, fair havens shall there be for suchp ahd all good
weather and fair voyage crowd in upon it" (iv. 9).

Again, on another occasion, at Rhodes, Damis dskedf he
thought anything greater than the famous Colossas.,"
replied Apollonius; "the man who walks in wisdomlsleless
paths that give us health" (v. 21).

p. 138

There is also a number of instances of witty ocastic answers
reported of our philosopher, and indeed, in spite®generally
grave mood, he not unfrequently rallied his hearnsl
sometimes, if we may say so, chaffed the foolishoes of
them (see especially iv. 30).

Even in times of great danger this characteristans itself. A
good instance is his answer to the dangerous guesti
Tigellinus, "What think you of Nero?" "I think bettof him
than you do," retorted Apollonius, "for you think bught to
sing, and | think he ought to keep silence" (iv).44

So again his reproof to a young Croesus of theogdesi as witty
as it is wise. "Young sir," he said, "methinkssitiot you who
own your house, but your house you" (v. 22).

Of the same style also is his answer to a gluttba loasted of
his gluttony. He copied Hercules, he said, who asfamous
for the food he ate as for his labours.
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"Yes," said Apollonius, "for he was Hercules. Bou, what
virtue have you, midden-heap? Your only claim ttaeis your
chance of being burst" (iv. 23).

But to turn to more serious occasions. In answ&fegpasian's
earnest prayer, "Teach me what should a good laiig d
Apollonius is said to have replied somewhat inftiilwing
words:

p. 139

"You ask me what can not be taught. For kingshibesgreatest
thing within a mortal's reach; it is not taught.tYiall | tell you
what if you will do, you will do well. Count not & wealth
which is stored up—in what is this superior to saad
haphazard heaped? nor that which comes from mergvdam
beneath taxation's heavy weight—for gold that cofr@®s tears
Is base and black. You'll use wealth best of ang kif you
supply the needs of those in want and make thaattiveecure
for those with many goods. Be fearful of the poweedo
whate’er you please, so will you use it with moradence. Do
not lop off the ears of corn that show beyond #st and raise
their heads—for Aristotle is not just in this2but rather weed
their disaffection out like tares from corn, andwhyourself a
fear to stirrers up of strife not in 'l punish ybouwt in ‘Iwill do
s0.' Submit yourself to law, O prince, for you wilake the laws
with greater wisdom if you do not despise the lawrgelf. Pay
reverence more than ever to the Gods; great argiftseyou
have received from them, and for great things y@y pf In
what concerns the state act as a king; in whaterasgyourself,
act as

p. 140

a private man" (v. 36). And so on much in the satrain, all
good advice and showing a deep knowledge of hurfiamsa
And if we are to suppose that this is merely aaheal exercise
of Philostratus and not based on the substancénaf w
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Apollonius said, then we must have a higher opimbtihe
rhetorician than the rest of his writings warrant.

There is an exceedingly interesting Socratic diaolgetween
Thespesion, the abbot of the Gymnosophist commuantgt
Apollonius on the comparative merits of the Greet Bgyptian
ways of representing the Gods. It runs somewhdlksvs:

"What! Are we to think," said Thespesion, "that Bleeidiases
and Praxiteleses went up to heaven and took impressf the
forms of the Gods, and so made an art of them asritv
something else that set them a-modelling?"

"Yes, something else," said Apollonius, "somethanggnant
with wisdom."

"What was that? Surely you cannot say it was angtleise but
Imitation?"

"Imagination wrought them—a workman wiser far than
imitation; for imitation only makes what it has seg/hereas
Imagination makes what it has never seen, conagivivith
reference to the thing it really is."

Imagination, says Apollonius, is one of the
p. 141

most potent faculties, for it enables us to reasdrer to
realities. It is generally supposed that Greekmsoué was
merely a glorification of physical beauty, in itsglite
unspiritual. It was an idealisation of form andtigas, limbs
and muscles, an empty glorification of the physwith nothing
of course really corresponding to it in the natfréhings. But
Apollonius declared it brings us nearer to the,raalPythagoras
and Plato declared before him, and as all the viesarh. He
meant this literally, not vaguely and fantasticatie asserted
that the types and ideas of things are the onltie=a He meant
that between the imperfection of the earth anchtgkest divine

102



type of all things, were grades of increasing peide. He
meant that within each man was a form of perfectioough of
course not yet absolutely perfect. That the angeian, his
deemon, was of God-like beauty, the summation dhalffinest
features he had ever worn in his many lives orhedtie Gods,
too, belonged to the world of types, of modelspeiffections,
the heaven-world. The Greek sculptors had succeedgetting
in contact with this world, and the faculty theyedsvas
Imagination.

This idealisation of form was a worthy way to regaet the
Gods; but, says Apollonius, if
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you set up a hawk or owl or dog in your templesgfaresent
Hermes or Athena or Apollo, you may dignify theraals, but
you make the Gods lose dignity.

To this Thespesion replies that the Egyptians datagive any
precise form to the Gods; they give them merelylsyisto
which an occult meaning is attached.

Yes, answers Apollonius, but the danger is thatttramon
people worship these symbols and get unbeautifasaf the
Gods. The best thing would be to have no represensaat all.
For the mind of the worshipper can form and fastarhimself
an image of the object of his worship better thiay art.

Quite so, retorted Thespesion, and then added reismsly:
There was an old Athenian, by-the-by—no fool—called
Socrates, who swore by the dog and goose as thtbaghwere
Gods.

Yes, replied Apollonius, he was no fool. He swoydhem not
as being Gods, but in order that he might not slwgdhe Gods
(iv. 19).
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This is a pleasant passage of wit, of Egyptianrejdbreek, but
all such set arguments must be set down to thenibak
exercises of Philostratus rather than to Apollonuso taught
as "one having authority," as "from a tripod." Apoius, a
priest of universal religion, might have pointed the good side
and the
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bad side of both Greek and Egyptian religiousarti certainly
taught the higher way of symbolless worship, buivbeld not
champion one popular cult against another. In Hova speech
there is a distinct prejudice against Egypt antbafgation of
Greece, and this occurs in a very marked fashi@eweral other
speeches. Philostratus was a champion of Greeaesagi
comers; but Apollonius, we believe, was wiser then
biographer.

In spite of the artificial literary dress that isgn to the longer
discourses of Apollonius, they contain many nobtaughts, as
we may see from the following quotations from the
conversations of our philosopher with his friendhi&trius, who
was endeavouring to dissuade him from braving Damit
Rome.

The law, said Apollonius, obliges us to die foelity, and
nature ordains that we should die for our parenisfriends, or
our children. All men are bound by these dutied. 8higher
duty is laid upon the sage; he must die for hisqples and the
truth he holds dearer than life. It is not the it lays this
choice upon him, it is not nature; it is the stréngnd courage
of his own soul. Though fire or sword threaten himwill not
overcome his resolution or force from him the Slegit
falsehood; but he will guard the secrets of othieres and all
that

p. 144
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has been entrusted to his honour as religiouslgeasecrets of
initiation. And | know more than other men, forridw that of
all that | know, | know some things for the goodine for the
wise, some for myself, some for the Gods, but natayh
tyrants.

Again, | think that a wise man does nothing alonbyohimself;
no thought of his so secret but that he has hinasalfitness to
it. And whether the famous saying "know thyself“flaanm
Apollo or from some sage who learnt to know himseid
proclaimed it as a good for all, | think the wisamwho knows
himself and has his own spirit in constant comrhgbggo fight
at his right hand, will neither cringe at what thégar fear, nor
dare to do what most men do without the slighteatee (vii.
15).

In the above we have the true philosopher's contémnpleath,
and also the calm knowledge of the initiate, ofcbenforter and
adviser of others to whom the secrets of theirslirave been
confessed, that no tortures can ever unseal lsisHipre, too, we
have the full knowledge of what consciousnessfith®
Impossibility of hiding the smallest trace of ewilthe inner
world; and also the dazzling brilliancy of a higleginic which
makes the habitual conduct of the crowd appearisurg—the
"that which they do—not with shame."

Footnotes

139:* See Chassang, op. cit., p. 458, for a criticisnths
statement.

139:1This was before Vespasian became emperor.
FROM HISLETTERS

APOLLONIUS seems to have written many letters to emperors,
kings, philosophers, communities and states, aithdie was by
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no means a "voluminous correspondent”; in factstigke of his
short notes is exceedingly concise, and they wengposed, as
Philostratus says, "after the manner of the LacenlaEm
scytale " *(iv. 27 and vii. 35).

It is evident that Philostratus had access torlet#ributed to
Apollonius, for he quotes a number of thenand there seems
no reason to doubt their authenticity. Whence hainéd
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them he does not inform us, unless it be that wiene the
collection made by Hadrian at Antium (viii. 20).

That the reader may be able to judge of the styfgpollonius
we append one or two specimens of these letteratloer notes,
for they are too short to deserve the title of #gss Here is one
to the magistrates of Sparta:

“Apollonius to the Ephors, greeting!

“It is possible for men not to make mistakes, buéquires
noble men to acknowledge they have made them.”

All of which Apollonius gets into just half as mamprds in
Greek. Here, again, is an interchange of notesd®ivthe two
greatest philosophers of the time, both of whonfesadl
Imprisonment and were in constant danger of death.

“Apollonius to Musonius, the philosopher, greeting!

“l want to go to you, to share speech and roof wih, to be of
some service to you. If you still believe that Hées once
rescued Theseus from Hades, write what you wowe.ha
Farewell!”

“Musonius to Apollonius, the philosopher, greeting!
“Good merit shall be stored for you for your gobdughts;

what is in store for me is
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p. 147
one who waits his trial and proves his innocenegewell.”
“Apollonius to Musonius, greeting!

“Socrates refused to be got out of prison by henfts and went
before the judges. He was put to death. Farewell.”

“Musonius to Apollonius, the philosopher, greeting!

“Socrates was put to death because he made noatiepaor
his defence. | shall do so. Farewell!”

However, Musonius, the Stoic, was sent to penaitsele by
Nero.

Here is a note to the Cynic Demetrius, anothemof o
philosopher's most devoted friends.

“Apollonius, the philosopher, to Demetrius, the Dbgreeting!

“l give thee to Titus, the emperor, to teach him way of
kingship, and do you in turn give me to speak himetand be
to him all things but anger. Farewell!”

In addition to the notes quoted in the text of &tilatus, there is
a collection of ninety-five letters, mostly briebtes, the text of
which is printed in most editions.Nearly all the critics
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are of opinion that they are not genuine, but Jotvahd others
think that some of them may very well be genuine.

Here is a specimen or two of these letters. Writmguphrates,
his great enemy, that is to say the champion of pationalistic
ethic against the science of sacred things, he says

17. "The Persians call those who have the divioalfga (or are
god-like) Magi. A Magus, then, is one who is a rsiar of the
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Gods, or one who has by nature the god-like faciflbu are no
Magus but reject the Gods (i.e., are an atheist)."

Again, in a letter addressed to Criton, we read:

23. "Pythagoras said that the most divine art Wwasdf healing.
And if the healing art is most divine, it must opgutself with
the soul as well as with the body; for no creatae be sound
so long as the higher part in it is sickly."

Writing to the priests of Delphi against the preetof blood-
sacrifice, he says:

27. "Heraclitus was a sage, but even Imever advised the
people of Ephesus to wash out mud with mud."

p. 149

Again, to some who claimed to be his followers satwho
think themselves wise," he writes the reproof:

43. "If any say he is my disciple, then let him dddkeeps
himself apart out of the Baths, he slays no livimgg, eats of
no flesh, is free from envy, malice, hatred, calyjrand hostile
feelings, but has his name inscribed among thecohttese
who’ve won their freedom."

Among these letters is found one of some lengthesded to
Valerius, probably P. Valerius Asiaticus, consuhib. 70. It is
a wise letter of philosophic consolation to enaldderius to
bear the loss of his son, and runs as follows: *

"There is no death of anyone, but only in appeaaecen as
there is no birth of any, save only in seeming. ¢hange from
being to becoming seems to be birth, and the chioge
becoming to being seems to be death, but in readitgne is
ever born, nor does one ever die. It is simplyiadeisible and
then invisible; the former through the density dttar, and the
latter because of the subtlety of being—being wisakver the
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same, its only change being motion and rest. Fimigl®as this
necessary

p. 150

peculiarity, that its change is brought about bthimm external
to itself; but whole becomes parts and parts becshwe in the
oneness of the all. And if it be asked: What is thihich
sometimes is seen and sometimes not seen, now sathe,
now in the different?—it might be answered: Iths tvay of
everything here in the world below that when fililed out with
matter it is visible, owing to the resistance efdensity, but is
invisible, owing to its subtlety, when it is rid ofatter, though
matter still surround it and flow through it in thenmensity of
space which hems it in but knows no birth or death.

"But why has this false notion [of birth and deatfinained so
long without a refutation? Some think that what hagpened
through them, they have themselves brought abdaty are
ignorant that the individual is brought to bittiroughparents,
not by parents, just as a thing produttadughthe earth is not
producedrom it. The change which comes to the individual is
nothing that is caused by his visible surroundiigs,rather a
change in the one thing which is in every individua

"And what other name can we give to it but primahig? 'Tis it
alone that acts and suffers becoming all for abdigh all,
eternal deity, deprived and wronged of its own bglhames
and forms. But this is a less serious thing than
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that a man should be bewailed, when he has passadiian to
God by change of state and not by the destrucfidsisahature.
The fact is that so far from mourning death youhdug honour
it and reverence it. The best and fittest way faur Yo honour
death is now to leave the one who's gone to Gatisanhto
work to play the ruler over those left in your ad@ias you were
wont to do. It would be a disgrace for such a magau to owe
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your cure to time and not to reason, for time maden
common people cease from grief. The greatest tilsiagstrong
rule, and of the greatest rulers he is best wist ¢an rule
himself. And how is it permissible to wish to changhat has
been brought to pass by will of God? If there'awa in things,
and there is one, and it is God who has appoini¢ie
righteous man will have no wish to try to changedythings,
for such a wish is selfishness, and counter tdave but he will
think that all that comes to pass is a good thidg). heal
yourself, give justice to the wretched and consiméen; so shall
you dry your tears. You should not set your privates above
your public cares, but rather set your public chefere your
private woes. And see as well what consolationaloeady
have! The nation sorrows with you for your son. Ealome
return to those who weep with you; and this
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you will more quickly do if you will cease from tesathan if you
still persist. Have you not friends? Why! you haet another
son. Have you not even still the one that's gona? vave!—
will answer anyone who really thinks. For 'that @is' doth
cease not—nay is just for the very fact that il v for aye; or
else the 'is not' is, and how could that be wherlighdoth never
cease to be?

"Again it will be said you falil in piety to God arade unjust.
"Tis true. You fail in piety to God, you fail in gice to your
boy; nay more, you fail in piety to him as well. Wad'st know
what death is? Then make me dead and send me adfripany
with death, and if you will not change the dress'ye put on

it, * you will have straightway made me better than gelfr' T

Footnotes

145:* This was a staff, or baton, used as a cypher fiimng
dispatches. "A strip of leather was rolled slanearigund it, on
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which the dispatches were written lengthwise, sb When
unrolled they were unintelligible; commanders alkdrbad a
staff of like thickness, round which they rolle@thpapers, and
so were able to read the dispatches." (Liddell Soatt's
Lexicon sub voc.) Hence scytale came to mean giyara
Spartan dispatch, which was characteristicallynécon its
brevity.

145:1Seei. 7, 15, 24, 32;iii. 51; iv. 5, 22, 26, 28; v. 2, 10,
39, 40, 41; vi. 18, 27, 29, 31, 33; viii. 7, 20, 28.

147:*1.e., Cynic.

147:fChassang (op. cit., pp. 395 sqq.) gives a French
translation of them.

148:* Art. "Apollonius,” Smith's Diet. of Class. Biog.
148:tThat is to say, a philosopher of 600 years ago.
148:1That is to expiate blood-guiltiness with blood+#aae.

149:* Chaignet (A. E.), in his Pythagore et la Philoseph
pythagoricienne (Paris; 1873, 2nd ed. 1874), thissas a
genuine example of Apollonius’ philosophy.

152:* That is his idea of death.
152:1The text of the last sentence is very obscure
THE WRITINGS OF APOLLONIUS

BUT besides these letters Apollonius also wrote a reurab
treatises, of which, however, only one or two fraegis have
been preserved. These treatises are as follows:

a. The Mystic Rites or Concerning SacrificeslHis treatise is
mentioned by Philostratus (iii. 41; iv. 19), whdilgaus that it set
down the proper method of sacrifice to every Ghd,gdroper
hours of prayer and offering. It was in wide ciatitdn, and
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Philostratus had come across copies of it in mamptes and
cities, and in the libraries of philosophers. Sal/féagments of
it have been preserved{hie most important of which is to be
found in Eusebius, d&nd is to this effect: "'Tis best to make no
sacrifice to God at all, no lighting of
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a fire, no calling Him by any name that men emgtmythings
of sense. For God is over all, the first; and aftgr Him do
come the other Gods. For He doth stand in needwjim e’en
from the Gods, much less from us small men—naugitthe
earth brings forth, nor any life she nurseth, a@reany thing the
stainless air contains. The only fitting sacrifioéGod is man's
best reason, and not the worthat comes from out his mouth.

"We men should ask the best of beings through désé¢ thing in
us, for what is good—I mean by means of mind, fardmeeds
no material things to make its prayer. So therGod, the
mighty One, who'’s over all, no sacrifice should reve lit up.”

Noack_ftells us that scholarship is convinced of the gemess
of this fragment. This book, as we have seen, wdslw
circulated and held in the highest respect, asdid that its
rules were engraved on brazen pillars at Byzantium.

b. The Oracles or Concerning Divination, 4 booksld3kratus
(iii. 41) seems to think that the full title wasvination of the
Stars, and says that it was based on what Apokamaal
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learned in India; but thikind of divination Apollonius wrote
about was not the ordinary astrology, but sometkhigh
Philostratus considers superior to ordinary humiamasuch
matters. He had, however, never heard of anyongegesg a
copy of this rare work.
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c. The Life of Pythagoras. Porphyry refers to thaky * and
lamblichus quotes a long passage from it. T

d. The Will of Apollonius, to which reference hasealdy been
made, in treating of the sources of Philostratu3)(iThis was
written in the lonic dialect, and contained a sumn@ his
doctrines.

A Hymn to Memory is also ascribed to him, and Eud®peaks
of many other«ai GAho ToALd) wWorks.

We have now indicated for the reader all the infation which
exists concerning our philosopher. Was Apollontben, a
rogue, a trickster, a charlatan, a fanatic, a misglienthusiast,
or a philosopher, a reformer, a conscious workémyainitiate,
one of the earth's great ones? This each mustealémidhimself,
according to his knowledge or his ignorance.

| for my part bless his memory, and would gladigriefrom
him, as now he is.

Footnotes

153:* The full title is given by Eudocia, lonia; ed. Milson
(Venet.; 1781), p. 57.

153:1See Zeller, Phil. d. Griech, v. 127.

153:1Preeparat. Evangel., iv. 12-13; ed. Dindorf (Leipzi
1867),i. 176, 177.

154:* A play on the meanings abyoc, which signifies both
reason and word.

1541 Psyche, I. ii. 5.
154:FNoack, ibid.
155:* See Noack, Porphr. Vit. Pythag., p. 15.
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155:TEd. Amstelod., 1707, cc. 254-264.
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