THE GNOSIS OF
THE MIND



ECHOESFROM THE GNOSIS.

Under this general title is now being publishe@&aes of small volumes,
drawn from, or based upon, the mystic, theosopmicgmostic writings
of the ancients, so as to make more easily autbblégne ever-widening
circle of those who love such things, some echééseomystic
experiences and initiatory lore of their spiritaalcestry. There are many
who love the life of the spirit, and who long fbetlight of gnostic
illumination, but who are not sufficiently equippedstudy the writings
of the ancients at first hand, or to follow unaidee labours of scholars.
These little volumes are therefore intended toesasvintroduction to the
study of the more difficult literature of the sutfjeand it is hoped that at
the same time they may become for some, who hawgetanot even
heard of the Gnosis, stepping-stones to higheg$hin
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The references in this volume are to the recenilyiphed work-Thrice
Greatest Hermes: Studiesin Hellenistic Theosophy and Gnosis. Being a
Translation of the Extant Sermons and Fragments of the Trismegistic
Literature, with Prolegomena, Commentaries and Notes, 3 vols. (London,
1906).
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THE GNOSIS OF THE MIND.

For long | have been spending much of my time\wodd of great
beauty of thought and purity of feeling, createdhms devotion and
intelligence of one of the many theosophical fraitexs of the ancient
world. They called themselves disciples of Thriceagest Hermes, and



sometimes spoke of their faith as the Religiorhef¥Mind. They were
prior to and contemporary with the origins andieatlcenturies of
Christianity, and they lived in Egypt.

What remains of their scriptures and what can bargdd of their
endeavourpg 7 has recently been made accessible in the Engligjug,
in such fashion as | have been able to reprodwettiought and
interpret it. The labour of many months is endad;task of reproduction
Is accomplished, and the echoes of the Gnosis nédHgreatest Hermes
are audible across the centuries for English @afisler volume than
before, and | hope in greater clarity.

It is no small thing--this Gnosis of ten-thousamdes-great Hermes, as
Zosimus in an ecstasy of enthusiasm calls Himitfoas as its
foundation the Single Love of God, it endeavourbdsee itself upon the
True Philosophy and Pure Science of Nature andasf,Mnd is indeed
one of the fairest forms of the Gnosis of the Adeis. replete with
Wisdom (Theosophia) and Worship (Theosebeia) imbay--the
Religion of the Mind. It is in its beginning Relan, pg 8 true devotion
and piety and worship, based on the right actizitgl passivity of the
Mind, and its end is the Gnosis of things-thatand the Path of the
Good that leads man unto God.

Do | claim too much for the Gnosis of Thrice-gresatdermes? | do but
echo what He teaches in His own words (or ratheselof His disciples)
turned into English speech. The claim made isHer@nosis, not for the
forms of its expression used by its learners arddrs. All these forms of
expression, the many sermons, or sacred discowfsing disciples of
this Way, are but means to lead men towards thesi§nibey are not the
Gnosis itself. True, much that is set forth appéarse to be very
beautifully expressed, and | have been delighted many a thought and
phrase that these nameless writers and thinkemsas$ long ago havm

9 handed down to us in the fair Greek tongue; adl llawever, is as a
garment that hides the all-beautiful natural formd glory of the Truth.

What is of importance is that all these Theosoplo$the Trismegistic
tradition declare with one voice--a sweet voicef tarries with it
conviction within, to the true knower in our inmastul--that there is
Gnosis and Certitude, full and inexhaustible, ndtendow the doubting
mind, opinion, the counterfeit mind, may weaveniggic of contrary
appearances about us.

Seeing, then, that | have now much in mind of Wizt been written of
this Religion of the Mind, | would set down a felmotights thereon as



they occur to me, an impression or two that theeroplation of the
beautiful sermons of the disciples of the Mastend/lhas engraved upon
my memorypg 10 And first of all | would say that | regard it ageeat
privilege to have been permitted by the Gods ta hander-on in some
small way of these fair things; for indeed it igraat privilege and high
honour to be allowed in any fashion to forward pneparation for the
unveiling of the beauties of the Gnosis in the tseaf one’s fellows,--
even in so insignificant a way as that of transtagnd commenting on
that which has already been set forth by greatadsnin greater beauty
centuries ago. The feeling that so pleasant ahtaslbeen granted by the
Providence of God as a respite on the way (to ygease of Plotinus’).
And so, as in all sacred acts, we begin with pramsgthankfulness to
God, as Hermes teaches us.

But when is there (the disciple of the Master wterject) an act that is
notpg 11 sacred for one who is a "man" and not a "processid-ate"?
He who is coming unto himself, who from the uncemgs and the dead
Is beginning to return to consciousness and rigelife, self-consecrates
his every act for ever deeper realisation of thetery of his divine
nature; for now no longer is he an embryo withie Wwomb, nourished in
all things by the Mother-Soul, but a man-babe nempbreathing the
freer spirit of the greater life, the cosmic aifgle Father-Mind. And so
it is that every act and function of the body skidu consecrated to the
Soul and Mind; the traveller on this Way shouldypuaceasingly, by
devoting his every act unto his God; thinking wieaing: As this food
nourishes the body, so may the Bread of Wisdomisiotine mind; or
when bathing: As this water purifies the body, so/rithe Water of

Life pg 12 vivify the mind; or when freeing the body of imgigs: As
these impurities pass from the body, so may theseedf opinion pass
from the mind!

Not, however, that he should think that anythingnigself unclean or
common, for all is of the divine substance and ofhrar-matter; this he
already knows in his heart of hearts, but his lomembers are not as yet
knit together in right harmony; they are as yetygwot centred in the
perfect whole. He as yet sees things from onlypwiet; he has not yet
realised thathe Point is everywhere, and that for everything there
point of view whence it is true and right and bdaland good. That all-
embracing point of view is the one sense, all-saigecommon sense,
the sense of the intelligence, in which the seasalold the intelligible are
identical and not apart. It is the litig 13 mind, the mind in man, the
fate-procession, that creates external dualityGhesat Mind knows that
the without and the within are twain in one, aré-cenditioned



complements, the one within the other and withbetdther at one and
the same time.

In this Religion of the Mind there is no oppositiohthe heart and head.
It is not a cult of intellect alone, it is not altcaf emotion alone; it is the
Path of Devotion and Gnosis inseparably unitedfriiiee Sacred Marriage
of Soul and Mind, of Life and Light, the ineffahlaion of God the
Mother and God the Father in the Divine Man, thgads the Alone-
Begotten of the Mystery of Mysteries, the All ande>Ineffability and
Effability eternally in simultaneous Act and Passio

And if you should object to the word Mind as exehglother names of
equalpg 14 dignity, know that this also has been spoken afragnd
again by the disciples of Thrice-greatest Hermes.

He has no name, for He is the One of Many names,Heis the One of
all names, for He is Name itself and all thingeetnd there is naught
that is not He. Nor is He One alone, though Haes®@ne and Only One,
for He is All and Nothing, if such a thing as naoitpithere can be.

But we, because of our ignorance, call Him Mind,Nond is that which
knows, and ignorance seeks ever for its other @etf,the other self of
ignorance is Gnosis. And seeking Gnosis, whetHevé or hate its own
false view of what it seeks, ignorance is ever giraninto some form of
knowing, experiencing some novelty or other ahiriks, not knowing
that it is experiencing itself. But Mind is not grthat which knows, but
alsopg 15 the object of all knowledge; for it knows itselbae, there
being nothing else to know but Mind. It self-cresaitiself to know itself,
and to know itself it must first not know itself.il thus makes
ignorance and Gnosis, but is not either in itdel§ itself the Mystery
that makes all mysteries in order that it may Beisgiate in all.

Thus we are taught that Mind, the Great Initia®iMaster of all
masterhood, Master of all ignorance as well as kedge. And so we
find the Supreme addressing one of His Beloved Smmswho has won
the mastery of self, as "Soul of my Soul and Mifd/lg own Mind."

The Religion of the Mind is pre-eminently one atiation, of perpetual
perfectioning. The vista of possibility opened aphte mind’s eye of the
neophyte into these sacred ritpgl6 transcends credibility. One asks
oneself again and again: Can this be true? It sé@mngood to be true.



But how can it be "too good" (the Master smilesaply) when the
inevitable end of everything is the Perfection effpction, The Good
Itself?

It cannot beoo good, for that which is too good is out of its oseif; but
with the Good there is neither too little nor toach, it is Perfection.

What then, we feebly ask, is imperfection? Anchiea Master-Presence
we cannot but reply: It is the doubt "It is too gbdhat is the
imperfection of our nature; we fear it cannot beus, not knowing that
the "little one" who catches some glimpse of thetajithe earnest of the
Vision Glorious, sees not something without, bat tivhich is within
himself. It is all there potentially, the full Sdnp of the Father. lits pg
17 there and here and everywhere, for it is the eatfiour very being.

The first glimpse of this Divine possibility is hrght to the
consciousness of the prepared disciple by the imate®resence and
Glory of the Master, according to the records effillowers of the
Religion of the Mind. But who is the Master? Is steneone without us;
Is He some other one; is He some teacher who@elsd formal
Instruction?

Not so. "This race," that is to say, he who is harthis natural way, "is
never taught, but when the time is ripe, its menmsmngstored by God." It
Is not therefore some new thing; it is not the Ioeiog of something or
other; it is a return to the same, we become wieahave ever been. The
dream is ended and we wake to life.

And so in one of the marvelloymyl18 descriptions of initiation handed
on in the Trismegistic sermons, in which the dikip reborn, or born in
Mind, he is all amazed that his "father" and indgrehere below should
remain there before him just as he ever was ifannsliar form, while the
efficacious rite is perfected by his means. Théhdd' of this "son" is the
link, the channel of the Gnosis; the true initiatise performed by the
Great Initiator, the Mind.

And that this is so may be learned from anothenear in which a
disciple of a higher grade is initiated without anfermediate link; by
himself, alone as far as any physical presenceathar is concerned, he
Is embraced by the Great Presence and instructbe imystery.

The office of the "father" is to bring the "son"uaion with himself, so
that he may be born out of ignorance into Gnogs) In Mind, his
Highest pg 19 Self, and so become Son of the Father indeed.



What is most striking in the whole of the traditiohthe Mind-doctrine is
its impersonal nature. In this it stands out inrglentrast with the
popular Christianity and other saving cults conterapy with it. It is true
that the sermons are set forth mostly in the fofingtruction of teacher
to pupil. We learn to love Hermes and Asclepius datland Ammon,
and become friends with all of them in turn; thegm to be living men,
with well-marked characters. But they are not histd characters; they
are types. There is an Ammon, a Tat, an Asclepind,a Hermes, in each
one of us, and that is why we learn to love thehe Tholy four" are in
the shrine of our hearts; but transcending all,raaihg all, is the
Shepherd of all men, the Loyag 20 Divine that through the lips of our
Hermes teaches us--as Asclepius or Tat or Ammomveasave ears to
hear the words of power, or eyes to see the gngsigndour of the
teaching.

Nay, more than this; such instruction, beautifud &émie as it may be, is
not the highest teaching of the Mind. They whola® in Mind, are
taught by Mind by every act and every thought arerysensation. The
Mind eternally instructs the man through body, ssmd mind; for now
the man begins to know through all of these, foishghanging from the
little mind and soul and body that he was to theabBody and Great
Soul and Mind of the Great Man. He no longer seetesacher, for all
things teach him, or rather the One Teacher tedahethrough all. All
that there is transforms itself for him into theéura of the Gnosis of the
Good. pg 21

No longer is he a hearer, but the Hearer; for Isedaas on all sides to
hear the voice of Nature, Spouse of the Divine@verything that
breathes and all that seems to have no life--thalsaneous winter and
summer of the Lord.

No longer is he a seer, but the Seer; for he has ey all sides to see the
beauty of the whole, and fairest things in thirigs tare most foul.

No longer is he a doer, but the Doer; for all heslis consecrated to the
Lord who dedicates Himself to acting in the man.

And so all of his senses and his energies arenstteoGreat Work of
self-initiation in the Mysteries of God; his lifetomes illumined by the
glory of perpetual perfectioning, and he no lonpanks that he has ever
been other than now he is. For memory is ever ptegigh him, and the
memory of the Mind is of thgpg 22 nature of eternity, which transcends



all time and sees all past and future and all prtasethe instant that
endures for evermore.

And what does the Religion of the Mind teach u&ofl, the universe
and man? It teaches us many things of great sotg@nd joyous
presage; but one thing especially it seems to teawhthat is the
impossibility of human speech to tell the mystétgr every man is but a
letter in the language of the Gods; so that all éhaan may write, no
matter how well stocked his mind may be with syst&inthe world or of
theology, or with the science of the human stateanatter how exactly
he may reproduce his thought and trick it forttiamest human language-
-all that he can express is but a single letténi®fNVord. The Words of
God are written with the general purposed g3 of men, and are not
uttered by their individual spoken speech or permiga written words.
The Words of God are spoken by the energies ofridatund are not
written on the surfaces of things; the surfacethioigs are scribbled over
with the false appearances that men project fraam tihknowing minds.

How then can men describe the universe, excegtdiyinscribing of
themselves upon the fields of space? To descriarifverse as it is they
must become the universe, and then they will des¢hemselves; and to
describe themselves they will be able to discoweebetter way than that
in which the universe gives utterance to itsel§peaks perpetually the
Language of the Gods, the Universal Tongue, fier@od for ever giving
utterance unto Himself.

The Tongue of the Eternal is the Mipgd 24 of God. It is by Mind, the
Reason of His Self-subsistence, that He perpetapiyaks forth all
things.

Thus we learn that the Religion of the Mind is prainently the Religion
of the Logos, and throughout the whole of our Tagnmstic tractates no
name comes more frequently before us than the agds. For the
Logos is the Word of God, not in the sense of glsilVord, but the
Word in the sense of the Universal Scripture ofvailds and of all men.

And so it is that Hermes is the Scribe of the Goltg.that Hermes is one
of the Gods who is a scribe for the rest, as thdbgi could not write
themselves; but Hermes is the Logos of God, aniitbiels he writes are
Gods.

We men are letters of our Word or our God; for rhas the glorious
destiny before him, nay, the actuality even nowigwuniversal nature, of
being a God, gpg 25 Divine Being, of the nature of Gnosis and Joy and



Subsistence. That Word has written itself many simnethe world, now
one letter and now another; it spells itself in gnays, in sequences of
lives of men, and of other lives as well.

And time will be when each and every God-Word tsnown proper turn,
will sound forth in all its glory, not letter bytter, but the whole Word
simultaneously on earth; and a Christ will be bamd all Nature will
rejoice, and the world of men will know or be igant according to the
nature of the times and the manner of the utterahttee Word.

Such are some of the ideas aroused by some cfddenty conceptions of
the Religion of the Mind, or the Pure PhilosophySogle Love, as the
disciples of Thrice-greatest Hermes called thegd&ophy some nineteen
centuries agopg 26

The most general term, however, by which they natinen science and
philosophy and religion was Gnosis; it occurs m@dt every sermon and
excerpt and fragment of their literature which vosgess. The doctrine
and the discipline of Mind, the Feeder of men ahdgberd of man’s
soul, are summed up in that fairest word--Gnosis.

Let us then briefly consider the meaning of the @as the followers of
this Way understood it. Gnosis is knowledge; butdecursive
knowledge of the nature of the multifarious artd aniences known in
those days or in our own. On this "noise of wordlsgse multifarious
knowledges of the appearances of things and vamans, the followers
of the True Science and Pure Philosophy looked resignation; while
those of them who were still probationers treakert with even less
tolerance,pg 27 declaring that they left such things to the "Ges2efor
"Egyptians," of course, nothing but Wisdom coultfisa.

At any rate this is how one of the less instruaddors of one of the
collections of our sermons phrases it. For him Egygs the Sacred Land
and the Egyptians the Chosen Race; while the Gmeks upstarts and
shallow reasoners. The like-natured Jew of theodeon the other hand,
called the body "Egypt," while Judeea was the Hawnd, and Israel the
Chosen of God; and so the game went merrily oit,dses even unto
this day.

But the real writers of the sermons knew otherw@®osis for them was
superior to all distinction of race; for the Gnostias precisely he who
was reborn, intéhe Race, the Race of true Wisdom-lovers, the Kinship
pg 28 of the Divine Fatherhood. Gnosis for them begéh the



Knowledge of Man, to be consummated at the enteperfectioning by
the Knowledge of God or Divine Wisdom.

This Knowledge was far other than the knowledgsomence of the
world. Not, however, that the latter was to be deh for all things are
true or untrue, according to our point of viewolr standpoint is firmly
centered in the True, all things can be read iim the meaning; whereas
if we wander in error, all things, even the trubsicome misleading for
us.

The Gnosis began, continued and ended in the kolgelef one’s self,
the reflection of the Knowledge of the One Sel§ #&ll Self. So that if
we say that Gnosis was other than the sciencesofvtinld, we do not
mean that it excluded anything, but only that gareled allpg 29 human
arts and sciences as insufficient, incomplete, rfegée

Indeed it is quite evident on all hands that thi#ess of the Trismegistic
tractates, in setting forth their intuitions of tifngs-that-are, and in
expressing the living ideas that came to birttheirthearts and heads,
made use of the philosophy and science and aneafday. It is, in very
deed, one of the stories of their endeavour tregt thd so; for in so doing
they brought the great truths of the inner lif@inbntact with the thought
of their age.

There is, however, always a danger in any sucimattgor in proportion
as we involve the great intuitions of the soul #r@lapocalypses of the
mind in the opinions of the day, we make the expmsiof the mysteries
depart from the nature of scripture and fall irfite thanging notions of
the ephemeralpg 30 Human science is ever changing; and if we set
forth such glimpses of the sure ideas and livingties of the Gnosis as
we can obtain, in the ever-changing forms of evig\science, we may,
indeed, do much to popularise our glimpse of theteryes for our own
time; but the days that are to come will accusefusothing the Beauty
of the Truth in rags as compared with the fairengants of their own
improved opinions.

The documents that have been preserved frorsctiygtoria of the
Trismegistic tradition are by many hands and tleelpct of many minds.
Sometimes they involve themselves so closely viighscience of their
day that the current opinion of the twentieth centuill turn from them
with a feeling of contemptuous superiority; on thieer hand they not
infrequently remain in the paths of clear reasowl, @ffer us anpg 31
unimpeded view of vistas of the Plain of Trutht Buen when they hold
most closely to the world-representations and maowkedges of their
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own day they are not without interest; for it magythat in their notions
of living nature--the very antipodes of our modday opinions based on
the dead surfaces of things--they may have bednregiard to some
things even nearer the truth than we are oursahviiss so boasted age
of grace and enlightenment.

Be this as it may, there are many examples of c@anclear thinking in
thelogoi or sacred sermons, or discourses, or utterantds &chool,
and one of the most attractive elements in the vdacipline is the fact
that the pupil was encouraged to think and queskR@ason was held in
high honour; a right use of reason, or rathenisetay, right reason, and
not its counterfeit, opinionpg 32 was the most precious instrument of
knowledge of man and the cosmos, and the meargfetsalisation into
that Highest Good which, among many other namesiloime dignity,
was known as the Good Mind or Reason (Logos) of. God

The whole theory of attainment was conditionedHh®yfact that man in
body, soul and mind was a world in himself--adittyorld, it is true, so
long as he is content to play the part of a "prsioesof Fate"; but his
Destiny is greater than that Fate, or rather,detay, his Unknowingness
is Fate, his Awareness will be his Destiny. Maa Igtle world, little in
the sense of personal, individual, separate; wdaréd for all that--a
monad. And the destiny of man is that he shouldimecthe Monad of
monads, or the Mind of God--the Cosmaos itself,ardy as perceived by
pg 33 the senses as all that is, both that which mawdsmoves not,
which is the Great Body and Great Soul of thingg;dso as conceived
by mind, as that Intelligible Greatness of all gneases, the Idea of all
ideas, the Mind and Reason of God Himself, His 8eti-created Son,
Alone-begotten, the Beloved.

On this transcendent fact of facts is founded thelevdiscipline and
method of the Gnosis of the Mind. The Mystery ofsteyies is Man or
Mind. But this naming of the Mystery should notelerstood as
excluding Soul and Body. Mind is the Person of pess the Presence of
all presences. Time, space, and causality are tiomeld by the Mind.
But this Mind, the True Man, is not the mind in bage to causality,
space and time. On the other hand, it is justrttingl in bondage, this
"procession of Fate," the "servantxg 34 form," which is the
appearance that hides the potentiality of beconhell, of becoming
the Zon, the Presence,--that is, the Subsisteraétbfings present, at
every moment of time, and point of space, and ewvextyant cause-and-
effect in the Bosom of Fate. It is true that in tBgion of opinion, body,
soul and mind seem separate and apart; they atdohé¢he man in
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separation as the fundamental categories of hidemde; and truly so, for
they are the conditions ek-istence, of standingut of Being, that
environment of incompleteness--the complement lairient of which is
ec-stasis, whereby the man goes forth from his linutes to unite

himself with Himself, and so reaches that Satisgdacand Fulfilment,
which our Gnostics call the PLEROMA when set ovgaiast the
conception of space, and the Z££on when set ovensighe pg 35 idea

of time, and the Good when contrasted with theomodif Fate.

But Being is the Three in One, Mind, Soul and Belght, Life and
Substance, co-eternal together and co-equal.

It therefore follows that he who would be Gnostiist not foolishly
divorce within himself the mystery of the triplerfeers, the Three
Powers, or the Divine Triad. For him the objechisf endeavour is to
consummate the Sacred Marriage within himself, @Admree must
"marry" to create; that so he may be united taGrsatest Self and
become at-one with God. Body, soul, and mind (artsfor in this
Gnosis spirit is frequently a synonym of mind) maitvork together in
intimate union for righteousness.

The body of man must be regarded as a holy terabrine of the
Divine--the most marvellous House of God tipat36 exists, fairer far
than the fairest temple raised with hands. Forrhtsiral temple which
the Divine has wrought for the indwelling of Hisltneed sons, is a copy
of the Great Image, the Temple of the Universehictvthe Son of God,
the Man, dwells.

Every atom of every group of atoms, every limb goidt and organ, is
laid down according to the Divine Plan; the bodgmsimage of the Great
Seal, Heaven-and-Earth, male-female in one.

But how few know or even dream of the possibilitéshis living temple
of the Divine! We are sepulchres, tombs of the déadour bodies are
half-atrophied, alive only to the things of Deathd dead to the things of
Life.

The Gnosis of the Mind thus teaches us to let tfeeflow into the dead
channels of our corporeal nature, to invoke theyHBykeath of God to
enliven pg 37 thesubstance of our frames, that so the Divine Quickener
may first bring to birth in us our divine complenbeour other self, our
long-lost spouse, and then we may ourselves wighudging love and

fair wooing of her bring our true selves to bigh,becoming regenerate
or reborn,--a trinity of Being, not a unit of vegtte existence, or a
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duality of man-animal nature, but the Perfect Tgiarjewelled with all
three sparks of perfected manhood.

It is very evident, then, that if the idea of tisosis be carried out
logically, the hearer of this Mathesis must stever to become a doer of
the Word, and so self-realise himself in everyiparof his being. The
object that he has in view is intensification of inihole nature. He does
not parcel out his universe or himself into spec@hpartments, but he
strives ever to refund himself into evpg 38 more intimate union with
himself--meaning by this his ever-present conseiess; for there is
nothing really that he is not.

Indeed it is one of the pleasantest features of tlnegistic Gnosis, or
rather, one may say its chief characteristic, aattaristic which should
specially endear it to our present age, that thmougit is eminently
reasonable. It is ever encouraging the pupil toktlind question and
reason; | do not mean that it encourages critié@nthe sake of pedantic
carping, or questioning for the sake of idle cutigdut that it is ever
insisting on a right use of the purified reasorg #re striving to clarify
the mind and soul and body, so that they may be@oamgstal prism
through which the One Ray of the Logos, the Alllimcy, as Philo
calls it, many shine with unimpeded lustre in clggn39 and clear
colours according to the nature of the truth in restation.

And here we may attempt to compare, though not anghidea of
contrasting to the disparagement of either, thatgresimplicity of the
Gnosis of the Mind with the dazzling multiplicitya endless
iImmensities of the, perhaps for my readers, marelia revelations of
the Christianised Gnosis. They are two aspectseofame Mystery; but
whereas the former is conditioned by the clearkihopof philosophic
reason as set forth pre-eminently in the Logiclatd? and refuses to
sever its contact with the things-that-are "hesetvall as "there," the
latter soars into such transcendent heights obwiand apocalypsis, that
it loses itself in ecstasies which cannot posdiayegistered in the
waking consciousness.

[, for my part, love to try to followpg 40 the seers of the Christian
Gnosis, in their soaring and heaven-storming, toyglunge into the
depths and greatness of their spiritual intuitiomes;it cannot but be
admitted that this intoxication of the spirit igeeat danger for any but
the most balanced minds. Indeed, it is highly pbdd¢hat such
unrestrained outpourings of divine frenzy as wetmeath in some of the
Christian Gnostic Apocalypses, were never interiddzk circulated
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except among those who had already proved thensssélerestrained in
the fullest meaning of the term.

The Trismegistic sermons show us that such ragtvisions were also
the privilege of "them who are in Gnosis"; but tltkg not circulate the
revelations of such mysteries; and though theyhatig disciple to dare
all things in perhaps more daring terms than we fectorded in any
other scripture, theyg 41 again and again force him to bring all to the
test of the practical reason, that so the vitaktarire received from
above may be rightly digested by the pure mindfatydused to nourish
the nature below.

But as for us who are hearers of the Gnosis, 0b3tyghy, wherever it is
to be found, it would be unwise to reject any elgare of those who
have gone before upon the Way. Whether we cdlkitGnosis of the
Mind with the followers of Thrice-greatest Hermesthe Gnosis of the
Truth as Marcus does, or by many another name giv®nthe Gnostics
of that day, it matters little; the great facthat theras Gnosis, and that
men have touched her sacred robe and been hedatleel vtes of their
souls; and the mother-vice of the soul is ignoraaseHermes says. But
this ignorance is not ignorance of the gog42 and sciences and the
rest, but ignorance of God,; it is the true a-thedra root-superstition of
the human mind and heart,--the illusion that pré&v@mman realising the
oneness of his true self with the Divine.

The dawning of this sacred conviction, the birthha$ true faith, is the
beginning of Gnosis; it is the Glad Tidings, theoGis of Joy, at whose
shining Sorrow flees away. This is the Gospel, asilgles the Gnostic
conceived it, the Sun of Righteousness with heafindis wings; that is
to say, the Father in the likeness of a dove--titedt of Light brooding
over the sacred vessel, or divine chalice, or thgpawakened spiritual
nature of the new-born son.

This is the true baptism, and also the first maaak in the Gnosis of the
Fourth Gospel, when the water of the watery sphisresned into the
wine pg 43 of the spirit at the "first marriage."

But perhaps my readers will say: But this is theigtian Gnosis and not
the Gnosis of the Mind! My dear friends (if you lWpermit me, | would
reply), there is no Christian Gnosis and TrismeégiGhosis; there is but
one Gnosis. If that Gnosis was for certain purpeser associated with
the name and mystic person of the Great Teachavikiag Jesus of
Nazareth, or handed on under the typical persgnaiiGreat Hermes, it
Is not for us to keep the two streams apart intreeat head in water-tight
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compartments. The two traditions mutually inter@ed complete one
another. They are contemporaneous; they are botlapa parcel of the
same Economy. Read the fragments of these twottergtaiths, or
rather the fragments of the two manifestationsf fiorgottenpg 44
faith, and you will see for yourselves.

But again, some one may say (as a matter of faa few have already
said): What do we want with a forgotten faith, fragntary or otherwise?
We are living in the twentieth century; we do n@nwto return to the
modes of thought of two thousand years ago; wecozate a new Gnosis
that will interpret the facts of present-day sceemaad philosophy and
religion.

| too await the dawn of that New Age; but | douidttthe Gnosis of the
New Age will be new. Certainly it will be set forth new forms, for the
forms can be infinite. The Gnosis itself is notdibioned by space and
time; it is we who are conditioned by these modasanifestation. He
who is reborn into the Gnosis becomes, as | hagedhéhe Lord of time
and space, and passes from man into the statgoef-Bwan andog 45
Christ, or Daimon and God, as a Hermes would Ipdwased it two
thousand years ago, or of Bodhisattva and Buddhiiweas phrased five
hundred years before that.

Indeed, if | believe rightly, the very essenceld Gnosis is the faith that
man can transcend the limits of the duality thakesahim man, and
become a consciously divine being. The problemdsett solve is the
problem of his day, the transcending of his prelemtations. The way

to do so is not, | venture to submit, by exalting resent-day knowledge
In science or philosophy or religion at the expeofsthe little he can
learn of the imperfect tradition of the religiondgphilosophy and science
of the past, handed on to us by the forgetfulnéssseries of ignorant
and careless generations. The feeding of our prelsgrvanity on the
husks frompg 46 the feasts of other days is a poor diet for one wh
would be Gnostic. It is very true that, speakingegally, we do know
more of physical observation, analysis and clagsfo, we do know
more of the theory of knowledge, and many othergsiin the domain of
the lower world of appearances; but do we know nebreligion as a
living experience than the great souls of the pistve know more of the
Gnosis than the Gnostics of other days? | doubt it.

We are beginning once more to turn our attentiaheéndirection of the
Greater Mysteries; the cycles of the Aon are,ietse] once more set in a
configuration similar to the mode of the Time-Miwthen such
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illumination is possible for numbers of souls, aad for stray individuals
only. But the conditions of receiving that illumtren pg 47 are the
same now as they have ever been; and one of tl#ioos is the power
to rise superior to the opinions of the Hour irite Gnosis of the Eternal
AEon.

It therefore follows, if | am right in my premisdbat the illusion of all
illusions which we must strive to transcend is tfathe Lord of the

Hour; it is just the general opinions and pre-sigitmms and prejudices
of our own day against which we must be on our waitth greatest
vigilance. There are certain forms of knowledgemni® of religion, and
forms of philosophy, that dominate every age aretetiour; these forms
are most potent, for they are alive with the faitimillions; and therefore
it follows that it may be we shall find less diffity, in our endeavour to
pierce through the clouds of opinion to the lividgas beyond, if we
study forms that are no longer charged with fdged8 passions of
mankind,--with that storage of the hopes and feanscarnated minds,
the shock of which few are strong enough to withdtdt may thus be
that the forms of the Gnosis of the past may bd neare dispassionately
and seen through more clearly.

However this may be, it would be manifestly absiorgo back to the
past and simply pour ourselves once more into thesent forms; this
would be death and a mental and spiritual "reiret@on" backwards, so
to speak. It is precisely this absurdity which sangliteralists attempt in
theology, only to find themselves stranded amoragiderms with the
tide of the spiritual life far out.

On the other hand, there may be some who feeirthvalbat has been said
above, the artist and lover of the Beautiful irrigk to be sacrificed
entirely to thepg 49 Philistine. There is such a thing as scriptunere
are such things as the best bod¥mn refert quam multos sed quam
bonoslibros legas; it is not the quantity but the quality of the boaks
read that is of importance. The Gnosis is enshrinedripture, in bibles
and not in books. And | doubt not that even to-tfeeye are enough
bible-lovers, in the wider sense of the word, amosdo appreciate the
beautiful and permanent in literature.

The Trismegistic sermons have a common languadetiagt writers of
the New Testament books, and they also use thedaegof Plato. They
can, therefore, hardly be said to be out of dagmes to their form; while
as to their content, as far as their main ideas@amneerned, | venture to
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say that they belong to the great books of thedydiney are part of the
world-scripturepg 50

If, then, any would learn of the Gnosis of the Mitltey will not lose
anything by reading what the disciples of this fahthe Wisdom-
Tradition have handed on to us. They may prefeemaodern
expositions, or they may find some other scriptfrthe past more
suitable to their needs; but if they are loversahparative theosophy,
and are persuaded that he who is acquainted wehhaue of theosophy
only does not know theosophy truly, even as he wla@quainted with
one language only knows no language really, they leern much by
comparing the theosophy of the Hermes-Gnostics théttheosophy of
the Christian Gnostics, or of the Buddhist or Brahmal lovers of the
Gnosis.

In conclusion, | would add a few quotations toughiine Gnosis from the
Trismegistic sermons; for, as Lactantiyg} 51 the Church Father, tells
us of the Holy Scribe who inspired these scriptures

"He wrote books, indeed many of them, treatinghef@nosis of
things divine, in which he asserts the GreatnesseoHighest and
One and Only God" (iii., 233).

Yes,He wrote many books, whether we call Him "Hermes" pahy
other of His many names. For as He says in anstirgsture of that Day
of Sunshine, writing of the inner history of therGhkMystery, most
probably before even there were as yet any Chmistaptures:

"Wherefore, send me, O Father!

Seals in my hands, | will descend,;

Through Aons universal will | make a Path;
Through mysteries all I'll open up a Way!

All Forms of Gods will | display;

The Secrets of the Holy Path | will hand opg 52
And call them Gnosis" (i., 192).

Yes, He wrote many books, many sermons and sa@eoulses, entitled
by many names, one of them called precisely: "Arotfuction to the
Gnosis of the Nature of All Things" (ii., 68).

Not that there is any precise beginning of the @Gnoisany definite
introduction confined to any formal instructionpiay be presented in
infinite modes to the learner and hearer, for likis unto its Great
Original.
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And so we read:

"For to the Good there is no other shore; It hatbbounds; It is
without an end; and for Itself It is without beging, too, though unto
us ltseemeth to have one--the Gnosis.

"Therefore to It Gnosis is no beginning; rathet that Gnosis
dothpg 53 afford tousthe first beginning ofts being known" (ii.,
90).

And so again we find a Jewish mystic, who wroté jpur to the days of
Paul, quoting from some scriptures of the Gnosiglli probability from
one of the lost sermons of our School) which satih fthe matter in still
greater clarity in the striking aphorism:

"The beginning of Perfection is Gnosis of Man; @umosis of God is
Perfect Perfection" (i., 178).

Thus Hermes in teaching his beloved son, the setfleesuppliant and
hearer, how to set his feet upon the path of sallisation, points out the
way in the wise and gentle words:

"Seek’st thou for God, thou seekest for the Bealutidne is the Path
that leadeth unto It--Devotion joined with Gnogis!, 114).

And again he sets forth the boundary-mapigs54 of the Way of the
Good Commandments in admirable instruction, saying:

"The Seeds of God, 'tis true, are few, but vastfamdand good--
virtue and self-control, devotion. Devotion is GGdosis; and he
who knoweth God, being filled with all good thingisinks godly

thoughts and not thoughts like the many think.

"For this cause they who Gnostic are, please motrtAny, nor the
many them. They are thought mad and laughed atréleated and
despised, and sometimes even put to death.....

"But he who is a devotee of God, will bear with-@lhce he has
sensed the Gnosis. For such an one all things tletergh they be for
others bad, are for him good; deliberately he detér them all unto
the Gnosis. And, thing most marvellous, 'tis henalpg 55 who
maketh bad things good" (ii., 131).
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The devotee of God is the Gnostic, and "they wieoGmostic" stand in
the original as "they who are in Gnosis." It isyudre than ordinary
interest to compare this simple statement of fddtessed to "those in
Gnosis" with the well-known words adapted from saady collection
of "Logoi of the Lord" for the comfort of "those Faith." What the
Sayings preserved by the first and third evangelsty have been in
their original form, we do not know, though any dag Oxhyrhynchus
"rubbish-heaps" may yield us a cljigditorial comment: see the Archive
notes on Oxyrhynchus] Some of these "Sayings of the Lord" which in
their original form circulated in the inner commties, were, in the
highest probability, subsequently adapted to tioplpetical mood by a
Christian evangelist prior to our first and thiggheptists. Thus we find
the writer of pg 56 our First Gospel handing on one of these Sayisgs a

"Blessed are ye when they shall revile you andguerte you and
shall say all manner of evil against you, lying, fty sake."

Here the "lying" is evidently the gloss of someugerous scribe who
knew there were some things that could be saichagtiem justly;
whereas the third evangelist keeps closer to gsnai, writings:

"Blessed are ye whamen shall hate you, and when they shall
separate you forth (from them), and revile you, east out your
name as evil, for the sake of the SorthefMan."

But even so there still seems to be a blend ofttaditions before the
Saying reached the hands of our third evangelist. antithesis between
"men" and "Son of the Man" is familiar to us in opy 57 Trismegistic
sermons, and would be understood by all who knethefMyth of Man
in the Mysteries" (i., 139-198); it is clearly te distinguished from the
"My sake" of the first evangelist. Whereas the safag forth and the
casting forth of the name as evil are, | belieedye understood as
expulsion of members of a community and the remof/lieir names
from the list of the brethren.

But to return to the Gnosis. Devotion is God-Gnosrsie Piety is
"nothing else than the Gnosis of God"--as Lactanmuoting Hermes,
phrases it in Latin (ii., 243). This piety, howeyisrsomething other than
pious exercise and the practice of devotional wprshleads unto "the
complete or all-perfect contemplation," and embsabe "learning of the
things-that-are, the contemplating of their natamd thepg 58 knowing
God"; or, in other words, the "being taught theunaof the all and the
Supreme Vision" (ii., 264). And that Supreme Visidn understand
aright, is no rapt into regions beyond the sky,d&eeing of the Good in
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everything. For the Master of this Way teachedtgsiple concerning
the Gnosis of the Good, that is the Gnosis of Gagling:

"For only then wilt thou upon It gaze when thou stasay no word
concerning It. For Gnosis of the Good is holy stkeand a giving
holiday to every sense." It is the gaining of th# Sense," the
"common sense," the "sense of the intelligence.”

"For neither can he who perceiveth It, perceivehaedse, nor he who
gazeth on It, gaze on aught else; nor hear augt el . pg 59

"And shining then all round his mind, It shinesatlgh his whole
soul, and draws it out of body, transforming alhoh to essence.

"For it is possible, my son, that a man’s soul $thdne made like to
God, e’en while it still is in a body, if it dottontemplate the Beauty
of the Good" (ii., 144).

This is the "deification” or "apotheosis" of a m&e;becomes like unto
God, in that he becomes a God. The Beauty of the@othe Cosmic
Order; and the mode of meditation was that of sedfisation whereby
the soul is brought into sympathy with the CosnoalS

And so speaking of such a soul, of one gnosticue piety, Hermes
writes:

"But on the pious soul the Mind doth mount and gutdo the
Gnosis’ Light. And such a soul doth nevag 60 tire in songs of
praise to God and pouring blessing on all men,didg good in
word and deed to all, in imitation of its Sire".(.55).

And so again in the outer preaching, in warningrthutitude against the
“fierce flood" of ignorance, the missionary of Beaosis and evangelist
of Salvation exhorts them, saying:

"Be then not carried off by the fierce flood, bsing the shore-
current, ye who can, make for Salvation’s port,, dradbouring there,
seek ye for one to take you by the hand and leadupto Gnosis’
Gates.

"Where shines clear Light, of every darkness cledrgere not a single
soul is drunk, but sober all they gaze with theiaits’ eyes on Him
who willeth to be seen.
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"No ear can hear Him, nor can eye see Him, nordergpeak of Him,
pg 61 but only mind and heart" (ii., 121).

And from this preaching we learn the very intergsfiact that there was
some great association that the Gnostic evangegisirded as Salvation’s
port, a harbour of refuge for many; but even whadfe svithin the quiet of
the discipline that could calm the waves of theckeflood of passion and
ignorance, there was still a further adventuretiersoul before the Light
of the New Day dawned. A guide who knew the WatheGates of the
Spiritual Sun must be found, one who was "in Gricamsl not only "in
Faith."

For faith is conditioned upon feeling, upon semsa not knowledge;
as Hermes says:

"But Gnosis is far different from sense. For sasd@ought about by
that which hath the mastery o’er us, while Gnosikhe end of
science, angpg 62 science is God’s gift” (ii., 147).

It is true that a refuge can be found in the HarlwdiBalvation by
means of Faith; but Salvation itself is Gnosis.

"This is the sole Salvation for a man--God’s Gnoslss is the Way
up to the Mount.

"By Him alone the soul becometh good, not whilegased, whiles
evil, but good out of necessity" (ii., 150).

And again He says:

“The virtue of the soul is Gnosis. For he who knplesgood and
pious is, and still while on the earth Divine" (iL46).

For in this view of the mystery, in consonance Wit teaching of the
Buddha, and with Indian theosophy in general, Sinal’s vice is
ignorance.” And so we find Gnosis heading thedistirtues--Gnosis,
Joy, Self-control, Continence, Righteousness, 8awiith-all, pg 63
Truth; a septenary consummated in the divine widdfe, Light and the
Good (ii., 246). For Gnosis is that which doth imtte life to all, and
light to all, and good to all (ii., 296). And scetMaster, in the spiritual
theurgic rite at which he consecrates his belowedts the holy life,
declares:
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"Gnosis of God hath come to us, and when this comgson, not-
knowing is cast out.

"Gnosis of Joy hath come to us, and on its consog, sorrow will
flee away to them who give it room" (ii., 225).

For it is by this "enformation according to Gnodisdt the man is made
like unto the Great Man, the Good Mind or ReasoGodl. This Gnosis
Is not only Light and Life, the father-motherhoddand, but also Love.
It is this Love of the Gnosis, of that which givggt and pg 64 life to
all, that urges on the disciple; it is the Breatibod Himself energizing
in the heart, inspiring us. It is the Providencé-oresight of God, the
Holy Spirit. And so in one of the sacred discoursedled "The Perfect
Sermon," we read:

"To them, sunk in fit silence reverently, their Boand minds pendent
on Hermes' lips, thus Love Divine began to speak; 260).

To be Knowers we must be Lovers; we must have Sihgle Love, the
Love of wisdom-loving, which consists in Gnosisia¥inity alone--the
practice of perpetual contemplation and of holyygiéi., 330).

Of such Lovers and such Gnostics we read:

"But they who have received some portion of Godfts these, son, if
we judge by their deeds, have from Deatp{s65 bonds won their
release; for they embrace in their own mind ahdgsi, things on the
earth, things in the heaven, and things above ¢agdn--if they be
aught.

"And having raised themselves so far they sightGbed; and having
sighted It, they look upon their sojourn here asischance; and in
disdain of all, both things in body and the bodilekey speed their
way unto that One and Only One.

"This is, my son, the Gnosis of the Mind, visiorntlmhgs Divine;
God-knowledge is it, for the Mind is God's" (ii.88

Hard as it may be to leave the "things we have grosed to," the things
habitual, it must be done if we are to enter ih\Way of the Gnosis.
But no new Path is this, no going forth into nends (though it may
have all thepg 66 appearance of being so). The entrance on thedPath
the Gnosis is a Going Home; it is a Return--a TngrBBack (a true
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Repentance of the whole nature). "We must turnedwes back into the
Old, Old Way" (ii., 98).

And for those who will thus "repent,” there aremprses and words of
fair comfort spoken by the Mind Himself in the Gekpf the Gnosis
called "The Shepherd of Men":

"l, Mind, Myself am present with holy men and gottk pure and
merciful, men who live piously.

“To such my Presence doth become an aid, and Istnaag they gain
Gnosis of all things, and win the Father’s lovethwir pure lives, and
give Him thanks, invoking on Him blessings and ¢lmnhymns,
intent on Him with ardent love" (ii., 14).

And to the truth of this, testimony ipg 67 borne by one of those in
Gnosis who had heard and had believed and had knvelen he writes:

"But I, with thanks and blessings unto the Fatléhe universal
Powers, was freed, full of the Power He had pouredme, and full
of what He’d taught me of the nature of the all ahthe loftiest
vision" (ii., 17).

And so he begins to preach to men "the Beauty ebben and of the
Gnosis"; for he cannot refrain from uttering the M/aow that he has
become a knower, a doer, and not a hearer onlpréies no longer for
himself, but that he may be the means wherebyasisof human kind
may come to Light and Life, saying:

"Give ear to me who pray that | may ne’er of Gndaik Gnosis
which is our common being’s nature; apd 68 fill me with Thy
Power, and with this Grace of Thine, that | mayegilve Light to
those in ignorance of the Race, my brethren andséng" (ii., 20)

With these brief indications of the Gnosis of thea¥) drawn from a
wealth of like noble teachings, we bring to an #gelfirst volume of
these "Echoes from the Gnosis," in the hope tleaktmay be some who
will turn to the fair originals, and "read, markaln and inwardly digest
them."

[End]
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