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This book is presented to the Body of Messiah without
price or copyright. The author’s prayer is that those who
receive it will pass it along to friends, encouraging them
to make their own copies. By freely giving what we have
freely received, we take active part in the parable of the
loaves and the fishes.

This second edition corrects some errors in the first and
adds some new material. Distance from the first writing
made it easier to deal verbally with some of the old mate-
rial. Hopefully, the text is more accurate, more readable,
and easier to understand.

Praise be to

—to YHWH our God—
for continuing to give us these things at this time!
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To The Word:
A Dedication

I found you in all of my memories:
There, beneath the sky and rolling seas,
You filled my lifetime with the sound of

your Name;
And, now, I know it will always be the

same.

Earth will last a moment before it dies.
Still, you'll hold me deep within your eyes;

And through the endless span of your
gentle mind,

You'll carry me: you won't leave me behind.

Unimagined—always—your love for me:
Being born through all eternity!

The shoreline changes; it is never the
same,

Yet here I stand, in the sound of your
Name!

Baruch HaShem!
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Moon Parable:
A Foreword

The moon has her phases, lovely in every
turn; the sun has but his daily journey from
east to west. When the moon palely ventures
into the day in her appointed rounds and
should happen to interpose between sun and
Earth, her light returns to the sun, from
whence it came, and is hidden from Earth: at
which time her true, natural state is revealed,
which is darkness. But even the sun’s eclipse
brings the moon no shame; for the solar light
breaks forth from all sides of the moon and
does not allow the day to be turned, com-
p l e t e l y, into dark of night: thus, does the
moon inform us of aspects of the sun’s splen-
dor that we should not, otherwise, know.

Is the moon, whose natural state is revealed
to be darkness, therefore a servant of dark-
ness? Indeed not; for she participates in and
partakes of the glory of the sun, whose light
she drinks during all of her circuits. This,

then, is her proper glory: that she, who is
established from the beginning as a ruler of
night, relieves her domain of great darkness
by power of the ruler of  day.

When her light falters in the night by the turn-
ings of her timid countenance, or should it fail
by having fallen under the dark shadow of
Earth, the stars of heaven assume greater
brilliance, in testimony of the sure mercies of
the Creator. Only when vapors of clouds
stand between Earth and the greater vault of
heaven are men of earth convinced of a fear
of darkness; but, as the clouds of the second
heaven—much like thoughts carried upon the
inward heaven of Mind—are known by all
mankind to be but transient things, this dark-
ness, too, is revealed as a manifestation of
mercy; for in every darkness, the light in man
perceives all greater darkness and antici-
pates the return of greater light.

v



Preface 
For the Child of God

Just prior to the beginning of this revelation, I was
one seeking earnestly to bring every faculty into
obedience to Torah—not as one under the Law, in
fear of wrath, but as one growing unto true fulfill-
ment of the Law in grace—that my knowledge of
the Father’s righteousness and my relationship
with Father and Son might be complete. Among
my many apparently contradictory resolutions at
that time was that I would purge from my mind
all servitude—both conscious and unconscious—
to religious imagery of all kinds: I wanted nothing
at all to distract from my feastings in the Spirit.
Had I been able, I would have dismissed from my
mind the Holy Scriptures, themselves (John 5:39).

In the context of this immature zeal, which was
nonetheless holy in the sight of Elohim, I under-
stood the parable of the rich young ruler who
asked the Savior what he must do to inherit eter-
nal life. The Master’s outpouring of compassion
in response to the man’s sincere answer, “All
these I have kept from my youth,” gave to me
new meaning to the teaching, “One thing thou
lackest.”

In obedience to the letter of the Law according to
the logic of the carnal mind, the young ruler—
whether he was rich only in the filthy mammon of
this present world, or whether he was blessed
with the righteous mammon of the spiritual life
that is open to a man who is operating by the
understandings born of natural wisdom—had not
even begun to obey in accordance with the vastly
higher standards demonstrated in the perfect spiri-
tual mind of Messiah. The first and greatest com-
mandment was yet far beyond the man’s compre-
hension; how, then, was it possible for him to
observe the rest of them?

So many times, my own children have listened to
my instruction concerning a thing commonplace

to adults, thinking they have understood every
detail of my intent—protesting so, even, against
the most solemn warnings! Disasters later, they
learn that the context in which they received the
instruction was, in fact, insufficient to assure its
performance.

Coming back for hasty clarification, time after
time for datum after repeated datum, they are all
too ready to run headlong, again, into catastrophe,
confident that their mastery of the latest detail has
provided all they need to know. Finally, however,
they learn to wait for my fullest explanation; and
when our communication has at last become truly
complete, the obstacles to their success and our
mutual satisfaction become as though they never
were.

Our heavenly Father desires much more for us
than that we should merely be able to follow his
instructions by rote. He cherishes our obedience
according to our understanding; for He desires
that we also come to know the fullness of the
divine Wisdom that gives birth to His utterances.
Only full discernment of the faces of Elohim can
satisfy the first commandment. Until we truly
know Him as He is, therefore, we cannot help but
have gods of our own invention before Him. A
young child’s father is a wonderful fabrication in
the young mind, but only their life together will
unfold the true reality of the relationship.

The wealthy ruler was yet young, but he no longer
had the faith of a child. He had developed well-
tutored habits of obedience without ever having
learning their spiritual basis, and his zeal consist-
ed of devotion to form.

To move from the impoverishment of mere literal
observance to the fullness and perfection of the
spiritual, the young ruler first had to abandon
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everything he was capable of leaving—not the
letter of the Law, but his carnal understandings of
it; as the letter has its own, eternal existence apart
from those captives of time who study it, and
Torah will eternally reassert itself at proper
moments in the spiritual sojourns of man, serving
as a good goad of guidance along the narrow path
that lies within.

The carnal mind contemplates the Ten Sayings as
commandments; the spiritual mind wonders at
them as holy prophecies, knowing that their ful-
fil lment is the gift  of Elohim (Zech. 4:6).
Unaware until the teaching from the Master that
his attachment to possessions mocked his piety,
the rich young ruler had to turn away in sorrow:
he was unwilling to die to mammon, that he might
live to YHWH. To follow the Father’s words of
spirit and life by the mouth of the Son unto their
prophetic fulfillment as they are written upon the
heart by the walk in Messiah, the man’s thinking
self needed to be reborn, that it might fill again
with the letter of the Law as it speaks to those
born of Spirit.

A dear scripture comes to mind: “No prophecy of
the scripture is of any private interpretation.” As
the written word came by holy men, so must it be
interpreted by holy men—and not by only s o m e
holy men, but by every member of the Body: as
their voices, combining together like the many
instruments of an orchestra, declare the unified
overtones and harmonics of every notation of the
entire score.

When the revelations that resulted in this book
began to come in my life, I was in a position not
unlike the man in the parable of the rich young
ruler. Unlike him, however, it was given to me to
take that first step along the indicated path; and I
soon found help along the way.

On the threshold of a new understanding of scrip-
ture and the ways of Yah, I was led by the Holy
Spirit into a close relationship with a brother in

Christ Jesus who was deeply engaged in the study
of both Jewish and Christian kabbalah, or “qabal-
ah,” as it is sometimes rendered into English.
Often translated as “tradition,” kabbalah is the
study of the oral, apocryphal, and pseudepigraphi-
cal traditions of the Church, from the times of
Moses to the present; and most kabbalistic works
evidence a great reverence for the accepted, writ-
ten canon.

Distinguishing it from the work of other schools
of scriptural exegesis, the literature of kabbalah
includes commentary, works of revelation, and
collections of both scholarly and mystical specu-
lations on the meaning of a symbol known as Otz
C h i i m, the Tree of Life, which symbol is also
known as the ten Sephiroth, or “spheres,” and as
Adam Kadmon, meaning “the projection of man.”  

I had heard rumors of the mystical system of kab-
balah, but I supposed that its secrets were con-
tained in a single book somewhere. Imagine my
surprise when I found that system rushing upon
me like a mighty flood, well before a first kabbal-
istic text had been given into my hands! Still a
novice concerning accepted scripture, and there-
fore standing with one leg in the realm of literal
interpretations and the other in the realm of spiri-
tual interpretations, I had many opportunities to
thank the Father that He had founded me on the
Rock that underlies all sound interpretation some
thirteen years before I began intensive study of
scripture.

This background is not of great significance in
itself, nor does it add greatly to this presentation;
but I thought that those unfamiliar with kabbalah
might be encouraged to know that these pages
were not given to a kabbalistic apologist, but to
one who—just three years previous to the first
writing—was, himself, reluctant to take up this
cross.

In prayer for guidance at the beginning of my
serious study of scripture and my cautious inquiry
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into the value of kabbalah, I was admonished
through the Holy Spirit, “If I open a door for you,
you ought to go through it!” Amazed at such a
gentle rebuke for my lack of faith, I determined in
myself to abandon—once and for all—the paths I
had imagined that I ought to be taking and to take
daily, as I should be able, those steps prepared for
me from above: “Sufficient unto the day,” as it is
written.

Immediately upon settling my will upon obedi-
ence, I began receiving visions of lines written
upon my soul—such as David must have seen
when he received the pattern for the first temple
at Jerusalem. One of my impressions, when I first
saw the traditional representations of Adam
Kadmon, was that they were, in some way,
incomplete; and I had begun, even then, extend-
ing their lines beyond their usual limits. Now, I
saw in the Spirit that those lines were leading
somewhere specific, or to some specific thing—a
new or greater or more complete symbol and rev-
elation: if not new, then a restoration of some-
thing very old, indeed.

A word to those who correctly call Adam
Kadmon the symbol of the Tree of Life: it is,
indeed, a symbol of the Tree, but of the d ry
Tree—the Tree in winter, when the sap and the
life it sustains have withdrawn into the roots for a
season. As such, its correlations in Messiah are
hidden; for we know that the Tree of Life, which
stands in the midst of the paradise of Elohim,
bears fruit month by month, sustaining us through
every season. The paradise of the kingdom of
heaven lies within.

Adam Kadmon is an ancient symbol of the first
Adam, who bears in his design the image of of the
Living Elohim, and in whom spiritual men can
discern the clear imprint of the Complete Adam.
These pages present that Tree both in its familiar
form and in its expanded form of young foliage:
know, therefore, that full summer is, even now, at
the very doors.

To differentiate between the Adam Kadmon of
tradition and its extended portrayal in this work,
the brother with whom I was working when the
vision began to unfold has named the revelation
as “The Crown Diamond of the Believers’ Tree of
Life”; and so shall it be known. “Crown” refers to
the first emanation of Adam Kadmon, known as
K e t h e r in the Hebrew tongue, and as “Supreme
Crown” in English usage.

The diagrams collected into this book are present-
ed to aid the Body of Mashiyach in learning the
dimensions and applications of the symbol of the
Believers’ Tree of Life. Studies of the Tree—and
these pages merely present symbolic representa-
tions of that Tree, which are by no means to be
mistaken for the Tree, Himself—are lawful for all
who have risen from the dead (Matt. 17:9) and
who have overcome in the church of Asia at
Ephesus (Rev. 2:7).

Such a one will look upon these symbols in
prayer, trusting that the Spirit of Truth will reveal
the twelve manner of fruits in their seasons. He
will not struggle idolatrously to attain insights (1
Tim. 4:8), but will rest in the blessings of those
who wait upon YHWH; for “it is not for man to
direct his steps.”

To paraphrase the words of the author of T h e
Z o h a r to students engaged in studies of Adam
Kadmon, “Blessed is he who has entered therein
and departed therefrom, but cursed be he who
enters therein and does not depart therefrom; it
would be better for him if he had never been
born.” The carnal mind cannot learn the secret
things of Elohim by this or by any other means.
The Tabernacle of David—the temple built with-
out hands—is rebuilt in the Spirit.

Any insights, revelations, and applications
derived from this study, it is therefore understood,
must be evaluated in terms of their harmony with
both Holy Scripture and the indwelling witness of
the Holy Spirit, both of which shall prosper
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throughout the eternal ages in which the Tree of
Life shall be revealed in its great fullness.

Genesis 15:19 tells us that the land of the
Kadmonites (those who study the Projection of
Adam) is given unto Avraham and to his seed—
the Body of Mashiyach. To inherit this land as a
lasting possession, it must be stressed, one must
be careful to be certain his eyes are fastened res-
olutely on the second Adam, who is the true and
only door to the holy of holies within the
Tabernacle of David: the Chamber of the High
Father—His Meeting Place, which room is the
bosom of Avraham. Some other focus, as upon
the symbols themselves, will end in the violation
of idolatry, an invalidation of truth.

It is not the purpose of this work to develop an
infallible system of interpretation, though many

interpretations are included herein, and not with-
out system. Interpretations belong to
Y H W H / and come by the Spirit through
whatever means He might choose. Nor is the pur-
pose of this book to generate applications, which
also belong to HaShem, and which shall unfold
by His wisdom in due course. Neither is this
work’s purpose to present every insight expedient
for understanding the symbols, themselves, which
purpose is fulfilled by the ongoing guidance of
the Spirit of Truth, which has testified already by
John the Revelator that the twelve manner of
fruits come in their seasons—in their times.

The purpose of this work is simply to present the
fruit of the Spirit as it has been received; for the
fruit contains the seed, which, finding fertile soil,
will raise unto the Life that begat it yet more
abundant life. Shalom!

Solomon’s Seal

ix



The Projection of Man:

Adam Kadmon, the Tree of Life, drawn
to scale according to the dimensions

of Noah’s Ark: three-hundred cubits by
fifty cubits, according to the cubit of a

man; and one cubit by six cubits,
according to the angelic cubit of the

Sanctuary.

Adam Kadmon

Adam Kadmon is the pattern of the Crown
Diamond. Composed of straight lines, its intersec-
tions and points of termination are known as
“Shephiroth”—as “brightnesses,” literally, or as
“spheres” or “emanations,” traditionally: a cog-
nate of the Hebrew word sefer, meaning “scroll,”
or “book.” Adam Kadmon is both the symbol
upon which the Crown Diamond is built and the
key by which it is approached for understanding.
A succinct symbol of the Logos—of the Word, its
components are fully replicated in the diagram
four times in a circular arrangement by which the
upper portions overlap, one sphere upon another
(compare Ezekiel, Chapter 1).

In the diagram’s entirety then, the Crown
Diamond is an amplified image of the Chariot of
Elohim, the vehicle of the Spirit: the unified, mys-
tical Body of Mashiyach. The open center formed
by its parts—by the four overlapping Adam
Kadmons—is therefore understood to represent
the Bosom of Avraham, in which is hidden the
path leading even beyond the heavenly throne of
Elohim, through Yahushúa haMashiyach, into the
Realm of Pure Spirit (Rev. 3:21; John 1:18, 14:9-
11, 16:28; Eccles. 12:7; 1 Kin. 8:27; 1 Tim. 6:16).
These magnified aspects of the mystery will be a
focus of the presentation on the Crown Diamond,
itself.

As symbol of the Logos—of the Foundation
Stone, the Cornerstone—Adam Kadmon is
defined as the spiritual projection of the Complete
Adam (1 Cor. 15:45-49). Since Messiah declares
that He is the First, and also the Last: the first,
and also with the last (Rev. 22:13; Is. 48:12;
41:4), and that we are to be conformed to the
image of Mashiyach Yahushúa (Rom. 8:29), we
understand that we, as sons of Adam within the
vast interval, also must bear in our members the
image and life of the Complete Adam (John 6:53-
57): for “he who denies that Jesus Christ, the

1



The Four Interlocking Adam Kadmons of the Tree of Life

2



beginning of the creation of Elohim, i s come in
the flesh IS antichrist” (2 John 7; Matt. 28:20).

We have defined Adam Kadmon as the spiritual
projection of the Complete Adam. It is under-
stood, therefore, that it speaks simultaneously of
both the flesh and the spirit (Gen. 1:27; John
4:24). The beginning of its study, whether or not
one is familiar with the symbol itself, involves
discovering the nature of Elohim by the creation
parable of the flesh; the fruition of its study is the
knowledgeable, priestly sacrifice of the faculties
of the flesh to the will of the Spirit: to the end that
every thought, word, and deed becomes a con-
scious offering to Ruach haElohim, the Spirit of
God (2 Cor. 10:5). Because the carnal mind in the
isolation of sin is enmity with God (Rom. 8:7),
this study can be successfully undertaken only in
the name—in the spiritual position—of
Mashiyach Yahushúa (John 14:6).

The first Adam fell by allowing the flesh to pre-
dominate the Spirit, that he might accompany Eve
in the eons of judgment that would come because
of her deception by the reasonings of the carnal
mind (Gen. 3:13; 1 Tim. 2:14). In doing so, Adam
demonstrated perfection in the law of love (Rom.
13:10; John 15:13): he was willing to lose his
life—to invest it—in faith that he would aid in the
redemption of the one sheep for which he was
responsible (John 10:11; Amos 3:6-7).

Eve had yet to be separated from Adam when the
law of the tree of the knowledge of good and evil
was given (Gen. 2:7-9, 21-24).  She therefore
learned the law, consciously, from Adam by
instruction, and not from Elohim directly by reve-
lation; and she was unable to understand the
scope of its report (Is. 53:1). Thus Adam, in his
decision to share with her the death to come by
also partaking of the forbidden fruit, rightly
accepted responsibility for her deception.

The answer to the question by Elohim—“What
has thou done?”—is not answered merely by

Adam’s words, “I did eat,” nor even by the apos-
tle Paul’s words concerning the significance of
Adam’s decision, but by every word of scripture
given unto man throughout the ages, as well as by
those words that shall yet proceed from the mouth
of the Living Word of God unto the inhabitants of
the farthest reaches of eternity. By accepting a
covenant with death: by agreeing to enter into the
process that would lead to their “full extension,”
in accordance with the Hebrew understanding of
the English term, Adam and Eve became the
progenitors of all mankind.

Before the separation of Eve from Adam, Adam
walked with Elohim, thinking, “We are.”   He
continued in this awareness upon awakening to
E v e ’s creation, including in that awareness the
thought, “Thou art also of us.”   Eve was born to
the thought, “Thou art; I am; we are; and God is.”
The dynamics of the Fall were therefore inherent
in the process of creation itself, in that creation
necessitated awareness of self and opened
mankind to the potential for pride, which comes
by forgetfulness of unity within the isolation of
individuality.

The Adversary is the body of thought built by
man in the blinking of an eye (Acts 17:30).
Satan, and the hosts of Amalek fathered by him in
his ongoing conjunctions with man’s perceptions
of experience, would be bound in the fullness of
time by Ya h u s h ú a ’s prayer, “that they may be
One”  (John 17:21).

The second Adam triumphed over the inner
adversary (Matt. 4:1-11; Rev. 3:21; Col. 2:15) by
reconciling the deceived (the uncircumcision) and
the not deceived (the circumcision): by aligning
the flesh in its fallen state with the redeeming will
of the Spirit (Eph. 2:11-16; Col. 2:10-13).
Yahushúa’s earthly walk unto death in the triumph
of that inward victory assures the ultimate salva-
tion of Eve, as Adam is a figure of Messiah in
Torah and as Eve is a figure of the Church, his
bride (Eph. 5:31-32; Rom. 7:14). United in the
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hidden faithfulness of his Adamic death, they
shall also be united in the faithfulness apparent in
his Messianic life (1 Cor. 15:22).

Therefore, in the beginning of mankind’s sojourns
upon Earth—before the impact of Eve’s separa-
tion from Adam began to assert itself, before
awareness of its significance came by the fruit of
the Fall—there was harmony between the flesh
and the Spirit (Gen. 2:18, 25). A far greater har-
mony—magnified in understanding by Truth and
in comprehension by Grace (Is. 42:21; Luke l: 46;
John 1:17)—is restored in Messiah by the volun-
tary sacrifice of self for the building of the
Temple made without hands (Luke 12:50; Mk.
10:39; John 17).

As the Spirit was sacrificed in the beginning for
the expedience of the flesh [Rev. 13:8; Gen. 2:7; 1
Cor. 15:42-45 (verse 46, and following, speaks of
the maturation of natural things, as we know that
the Spirit predates and inhabits all that appears)],
so Mashiyach Yahushúa gave His flesh to be sac-
rificed to the expedience of the Spirit (John
11:50-52; Eph. 2), calling everyone to take up
their staves—their crosses—and to follow.

Furthermore, as the fall of the first Adam is an
epic process whose continuing effects are yet evi-
dent both in the world at large and in the Church
(Rom. 7; 1 John; 2 Thess. 2:3), so is the resurrec-
tion of the Complete Adam a greater, countervail-
ing process (Rom. 5.20; 1 Cor. 15:22, 26), whose
scope will be fully recognized only in the mani-
festation of its mature effects (Eph. 4:13; Rom.
8:19). We therefore conclude that the cross of
Messiah—like the sticks of Ephraim and Judah in
the hands of Ezekiel, a son of man—encompasses
the entire history of the human race: the carnal
legacy of the first Adam being crossed and can-
celled at every point in time by the awesome spir-
itual legacy of the second Adam (Rom. 11:22-26).

In Adam Kadmon, then, are symbolized both the
man of flesh and the man of spirit. The Sephiroth,

or spheres, speak of specific locations and func-
tions in the body as the Temple of Elohim (2 Cor.
12); therefore, they also speak of the spiritual
principles housed in the bodily forms and dis-
played by the bodily functions (Rom. 1:20). The
connecting lines of Adam Kadmon are symbolic
of the organization, coordination, and communi-
cation of members and faculties. The courtyards
delineated by the connecting lines symbolize the
unity of operation of connected spheres. The unit-
ed order of the whole, then, symbolizes the physi-
cal body of man and speaks metaphorically of the
spiritual body of Messiah (Eph. 4:15-16).

As man is also symbolic of the org a n i z a t i o n a l
order of Elohim, in that man is made in His image
and in that Mashiyach is His express image (Heb.
1:3), Adam Kadmon speaks also of the invisible
reality of the Heavenly Father of Spirit: we reason
because He reasons; we see because He sees; we
are able to stand, to grasp, and to reproduce
because these functions have their corollaries in
the Realm of Pure Spirit (Col. 1:15). This is not to
say that our thoughts are as His thoughts (Is. 55:8-
9), nor that our members are as His members
(Deut. 32:31), but that the forms and functions to
which our souls have been united in this life are
like a prism—enabling us to see the Light that
shines within them from the Source as we are
given ability in grace.

Yet further concerning things below, the Logos is
the pattern of all creation, not merely of man
(Rom. 1:20). Adam Kadmon, as symbol of the
Logos (the Word), is therefore a key to the organi-
zation, structure, and spiritual significance of all
things in the universe.

C o n s e q u e n t l y, the Sephiroth can also be named
and understood in every realm of investigation in
every nominally secular sphere of human activi-
ty—from speculative science to meal planning,
whatever substantive difference there may be
between them.  Relentless scrutiny of man’s
endeavors discloses that the underlying reality of
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every assumption presumed as fact is faith; all
human activities, therefore, are forms of religious
practice and become clean as they are devoted to
YHWH Elohim in Mashiyach.

Though Adam Kadmon—especially in its dimen-
sions of extension in the Crown Diamond—
speaks oracularly of all things, it is not the means
to understand all things. The Tree of Life is given
to those who have overcome in and by the power
of Messiah’s Word: to those who have intimate
knowledge of and reliance upon the indwelling
Spirit of YHWH. Those who are consciously led
by God’s Spirit are His children and need rely on
no exterior teacher, prophet, nor guide, having the
confirmation of all these engraved upon their
hearts by reason of the Rock upon whom they
stand (2 Cor. 3:3; 1 John 2:27).

What, then, some may reasonably ask, is the rea-
son we should study these symbols? For no more
reason than one should study scripture (John
5:39), except that the wisdom of YHWH decreed
these things for the benefit of His children, who
can learn of His ways but here (Dan. 7:1) a little
and there (Dan. 9:2) a little (Is. 28). There are no
pressing needs in the walk according to the Spirit:
he who believes will not make haste.

Let us, then, proceed with frequent reference to
scripture and with constant supplication to the
Holy Spirit to see whether these things be so
(Acts 17:11). Understanding that spiritual com-
prehension comes little by little (Dan. 9: 21-22),
let  us agree to take a closer look at Adam
Kadmon, and at the wonderful Tree of Life it rep-
resents, to the glory of HaShem.

5

Psalm 104

Bless YHWH, O my soul.
Oh, YHWH my El, You are very great; you are clothed with honor and majesty.

You cover Yourself with light, as with a garment;
You stretch out the heavens like a curtain:

You lay the beams of Your chambers in the waters;
You make the clouds Your chariot:

You walk upon the wings of the wind.



The Sephiroth

Our examination of the Sephiroth as they appear
in Adam Kadmon will be more specific than in
their appearances in the Crown Diamond, in
which the unity of the spheres is revealed, and in
which the intricacies of correlation make exposi-
tion difficult in these early days of its study on
Earth. In Adam Kadmon are learned the founda-
tional facets, or distinctions, of each sphere (1
Cor. 12). In the Crown Diamond is revealed their
collective uniformity according to the Spirit, by
which the many facets combine to display the per-
fect brilliance of the Foundation Stone (Eph. 4).

If these claims seem a little too grandiose to pur-
sue, they are nevertheless not far from the cre-
ation parable of the flesh. Experience teaches us
that, though distinct from the eye, the hand can
function in the power of the elohim of sight, as
sight in the power of the elohim of touch: the abil-
ity to reach out and examine is common to both
faculties. The outward differences of the bodily
members are among our greatest blessings; for it
is by the distinct delineation of each member that
the fullness of Elohim is perceived, even as it is
by the coordinated functioning of all members
that the ineffable unity of Elohim is known.

The Sephiroth of Adam Kadmon have been given
many labels by many students of the scriptures
over many centuries. We affirm the fruit of every
sincere effort to understand their meanings: we
therefore accept kabbalah—the tradition—in the
main, though not always the letter of traditional
writings: with reservations only for those branch-
es of kabbalah that have concerned themselves
with magical applications—which, if valid, never-
theless exalt themselves above the will  of
YHWH, who can perform wonders without our
aid.

There are some for whom the term “tradition”
will be a stumbling block because of the literal

teachings of Y’Shúa and the prophets. It was not
the traditions themselves, however, that caused
o ffense, but their observances according to the
letter. To walk in the understanding that comes in
newness of the Spirit is to be free of the condem-
nation that comes by the letter. The fathers, as
well as the sons, share access to the same Spirit,
as the writings testify. One who believes he can
safely scoff at tradition has not understood that, in
Messiah, is the affirmation of all that belongs to
the Father of Lights (John 1:1-5).

To wash cups and such by the Holy Spirit is to
wash within, as the cups are understood to be
found within. To designate something as Korban
in the Spirit is to know its proper use; for the
Holy Spirit dwelling in us is able to communicate
its use to us—both implicitly, as we continue to
walk in Ruach haQodesh, and also explicitly,
should we begin to stray from the Spirit's constant
and reliable guidance.

Traditional conceptions of the Sephiroth are scat-
tered throughout the religious writings of time.
One interested in the mystical kabbalah might
well begin with The Zohar (“The Splendor”),
which is now available in its entirety in English
translation. An excellent primer for historical kab-
balah can be found in Encyclopedia Judaica ,
available at most larger libraries. A  good
overview of basic concepts and approaches can be
obtained in the reprint of Dion Fortune's book,
The Mystical Qabalah. As every man must wit-
ness according to the measure of truth entrusted to
him, however (Gal. 6:5), this presentation will
l a rgely confine itself to those understandings
given to its author by YHWH, “who giveth to all
men liberally and upbraideth not” (James 1:5).

The Sephiroth are numbered from One to Te n .
Some begin their conscious study of the spheres
at Emanation One; others, at Ten; and still others,
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The Second Adam

Kether:
The Supreme Crown

Intelligence
1

Chokmah:
Wisdom
Vision

2

Binah:
Understanding
Comprehension

3

Chesed:
Mercy
Love

4

Din:
Judgment/Power

Action
5

Tipareth:
Beauty

Contemplation
6

Netsach:
Endurance

Will
7

Hod:
Majesty
Intent

8

Yesod:
Foundation

Resolve
9

Malkuth:
Kingdom
Fruition

10

Right Left
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The First Adam

Kether:
Forehead/Soft Spot
Unity of the Body

1

Binah:
Left Eye/Hand
Seeing/Feeling

3

Chokmah:
Right Eye/Hand

Looking/Touching
2

Din:
Left Ear/Arm

Hearing/Holding
5

Chesed:
Right Ear/Arm

Listening/Embracing
4

Tipareth:
Heart/Mouth

Empathy/Interaction
6

Hod:
Lung/Teat/Leg/Nostril

Exhale/Support
8

Netsach:
Lung/Teat/Leg/Nostril

Inhale/Locomotion
7

Yesod:
Abdomen/Navel/Feet

Sustenance/Equilibrium
9

Malkuth:
Genitals/Tongue
Reproductions

10
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at Six. My conscious study of the Sephiroth began
with Sphere Nine, commonly rendered Ye s o d, or
“Foundation”: “For other foundation can no man
lay than that is laid, which is Jesus Christ”—Jesu
Christus, Khristos Iesous, Ya h u s h ú a
h a M a s h i y a c h / : Joshua, son of
Nun—son of potentiality, of perpetuity; son of
Noon (Acts 7:45): Yah’s Shúa: the appearance of
the Salvation/ of Yah/Jah/ in the anointed
One of YHWH/Unity (Is. 29:21). Having so
begun, I will so proceed.

When I first examined Adam Kadmon, then, my
attention focused itself on Yesod (Prov. 9:12). I
saw therein an image of the body of a man, with
bound feet extending below (Malkuth) and with
arms outstretched above (Hod, Netsach). I saw an
image of the earthly crucifixion of Messiah.
Without instruction in the mysteries of kabbalah, I
understood, by first seeing the cross of the Jesus
of my youthful instruction in American protes-
tantism, that the symbol belonged to  “things
Christian,” whether or not it was very Christian to
investigate further.

But look further I did—higher, as it were: to dis-
c o v e r, in the next court, what I took to be the
cross of the resurrected Messiah, and which I later
came to understand as being representative, also,
of the spiritual cross borne by Messiah from the
foundation of the world (Rev. 13:8). What had
appeared from the view below as outstretched
arms (Hod, Netsach) became as liberated feet
above.  The new body mass became Ti p a r e t h
(Beauty), and the new pair of outstretched arms
(Din, Chesed) spoke no longer of surrender, but
of power. In the two perceptions, I therefore
recalled to my mind the death, burial, and the res-
urrection of Mashiyach.

Looking two courts higher, I saw a trinitarian con-
ception (Chokmah, Binah, Kether), and began to
understand the meaning of the scripture, “No man
cometh to the Father, but by me.” I had not yet
come to the Father, though He has been always
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Yesod

Malkuth

Din Chesed

Tipareth

Glory Victory

Kether

Binah Chokmah

Din
Geburah
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with me (Ps. 139:8), nor yet to any real compre-
hension of the Unity of the concepts of Father,
Son, and Spirit; but I found that my mind was
now, somehow, more ordered for the approach. In
growing faith that the Son would someday reveal
the Unity to me (Deut. 6:4; Matt. 11:27), I turned
my attention once again inward, and to those
aspects of the Sephiroth that speak of things
familiar—of the first Adam.

Not everyone, as I have said, will find themselves
beginning this study as I began. We all walk the
same path (James 2:10), but awareness of the
journey comes at different points in the walk for
d i fferent people (Rom. 5:8).  Some may need to
begin, consciously, at Malkuth, the tenth emana-
tion, also known as “Kingdom.”

In the simplified view of the meanings of
Malkuth, this is the foot of the earthly cross of
Messiah Yahushúa, as implied earlier. If you have
yet to come to know Mashiyach as a personage—
as one like unto yourself—you must begin here,
whether consciously or not; for He opens only to
His own (John 10:1-2, 11-14; Rev. 3:7), teaching,
“In all things whatsoever ye would that men
should do to you, do ye even so to them: for this
is the law and the prophets” (Matt. 7:12). If you
would have Him open unto you, you must first
open unto Him (Rev. 3:20).

Even so I began, before my first encounter with
Adam Kadmon, having become disgusted with a
worldly life of mixed success. As I looked for-
ward into the various futures possible for me in
the world of men, I concluded that the best of
them could not satisfy my soul; and I gladly left
everything, counting it as nothing, to wander here
and there between pivotal locales of my empty
life: having decided that nothing mattered to me
more than a personal acquaintance with the man
called Jesus.

Even in the contexts of my resolve and my reli-
gious preconditioning, however, I had but a dim

awareness of what I was doing, and hardly an
inkling of what it might possibly mean in my life,
should I fulfill my quest.

I was so nearly a fool. I rather believed, subcon-
s c i o u s l y, that I would encounter Messiah literal-
ly—on some street, somewhere! And so I did,
after a fashion; but not on the street: just off of it,
while taking a stolen rest on a poker table in New
York City’s Greenwich Village, at a place—now
gone—called Singapore Sam’s Cafe Caricature.  I
remember thinking, through the confusion of
drugs, “There must be some way to talk with God
directly!”

And there is! I remember my head turning (I’m
sure I d i d n ’t turn it), and seeing—as it were—a
hole appear in the dilapidated wall to my right,
providing a window to unknown regions through
an ambient halo of green. “I wonder what that is!”
I thought. Maybe it’s the Holy Spirit, came an
answer.

A “dreamer” from my youth and now well into
drugs, I was used to such things as voices that
seem to come from nowhere and portions of the
universe that appear and disappear, unexpectedly,
without explanation. In consequence, I gave it all
little serious thought, really expecting no answer
to what I had not seriously recognized as a prayer:
allowing the dimly measured and (I thought)
somewhat sarcastic response to recede, quietly,
into subconscious memory.

Immediately as the thought began to fade, howev-
e r, it was as though a balloon filled with water
had burst over my body: whoosh!…and I was no
longer my own, although I had yet to realize it.
Nothing had prepared me for the magnanimity of
God’s grace and the free gift of His salvation: the
presence of His Holy Spirit within the hearts of
His children.

Just minutes after baptism in the Holy Spirit, I
heard a commotion on the street. “Guess I’ll go
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see what’s happening,” I thought. Upon arriving
at the front of the store, I saw a big black man
walking down the street and waving his arms,
saying, “Praise God! HalleluYah! You people
don’t know nothing, but I know! Praise God!” As
I watched him near the corner of Bleecker Street,
my conscious thought was, “There goes another
nut!” The old man in me scoffed, but the still-sub-
conscious mind of the babe now being born was
full of wonder.

The verbalized thought had barely cleared the
o v e r c h a rged synapses of my simmering brain,
when I spontaneously emptied everything from
my pockets and headed Uptown: saying to every-
one I met, “Jesus is coming!” without understand-
ing why I was doing it. I wasn’t confused beyond
my norm, particularly—just contentedly blank,
and willing to go with the flow, which was good
enough for me.

When I reached Central Park, I thought to follow
bicycle trails I had walked before; but the City
had, synchro-iconoclastically, begun excavations
to lay sewage pipes down the center of my
favorite paths. Not knowing what else to do, I
headed back Downtown by the West Side
Docks—a new experience for me. A day tripper
way out of his element as night approached, I
thought I needed help at one point; and I imag-
ined that an angel came to walk beside me. One
of the passers-by must have seen it there; for he
jumped out of my way as though repelled by a
magnetic charge. He was street-hip, no doubt.

I think it occurred to me that it was distinctly pos-
sible that things were now, somehow, somewhat
d i fferent! I wandered around for a day or so in
this deliberation, walking through familiar rou-
tines without even the usual satisfaction, until I
found myself in front of a big, imposing church.
Upon arriving there, something in me stopped! I
can’t really say that I stopped. Not knowing why,
I stood there, foolishly, waiting with some per-
plexity. A tiny voice said, Go in and wait. I did.

Inside, I realized that I was inside a church with-
out having been forced to go, and that I believed
that I was actually supposed to be there! I had no
idea why, beyond a vague memory of my instruc-
tions. I figured I might as well pray, or something,
while waiting. I did my best. When closing time
came, two men approached and said, “You’ll have
to leave, now; we’re closing the doors for the
night.” They sounded a lot like funeral directors.
“He told me to wait here!” I protested. It was, as I
considered the problem, rather n i c e to have a
place to sit.

“Oh! He did, did he!?” they sneered; whereupon,
they picked me up (one grabbing each arm),
yanked me out of the pew, and threw me bodily
back into the street. At last I was certain that what
had happened to me was some kind of religious
experience (John 16:2)! Remarkable, the verses
that stick in the minds of those who have made no
serious attempt to study scripture. But, bless those
men, I deserved it: I was still stoned (2 Sam.
7:14)!

About a thousand mindless exclamations later, I
concluded that I had probably received the Holy
Spirit [I wasn’t altogether sure, as I thought water
baptism came first, or something (Acts 10 would
have helped a lot)] and that I had better get myself
to a re a l church somewhere to find out what
ought to be done! After a few more days’ lolly-
gaggig and marijuana smoking, I headed home—
well, that’s where I intended to go; but where I
actually went was to the city of my natural birth
and to the church of my natural parents.

After settling in with relatives, I decided to go to
the family church and to do whatever they said to
do, no matter how difficult. I sat down in an
inconspicuous place. The family was pleased to
see me. As the singing began, it seemed more
pleasant than I remembered it. I was nearly ready
to enjoy myself—my still-stoned self—when a
Great Force literally yanked me out of the pew….
Here I go again!  But this time without hands: no-
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body ever told me about Leviticus 10:9, and I cer-
tainly hadn’t read it!… and sent me on my way.

The church followed me out after no small confu-
sion. I still don’t know how they found me; but
when they caught up, I was firmly seated on a
three-legged stool in an abandoned workshop
before a lighted candle I got from somewhere at
some time I remember not at all. The garage was,
otherwise, utterly dark; and I must certainly have
seemed quite spectral perched there in the gloom
before the single light of the candle.

“Why don’t you come to me where I am?” I
pleaded. “Why must I first become pure in order
to be saved?” The doctrines I had learned from
my youth taught me—in part because of my natu-
rally convoluted reasoning—that salvation was
rather like a pat on the back for “doing the right
thing.” Alone at the judgment, I had no idea that
salvation is an ongoing process, and that the trap-
pings belonging to the sinner that I had so long
been would accompany me for so many more
long years to come. Ignorant of the process of sal-
vation, I saw my unworthiness reflected in gaping
eyes that should have regarded me as a brother,
wretch though I was. The disaster was shared by
all.

Unprepared because of tradition, the family
church had no choice but to begin casting out
devils. No doubt I was wrestling with a few
(Deut. 7:22), but those words of question came by
the Holy Spirit; and the answer to them has come
little by little on the fantastic journey of thirteen
years to my water baptism—it’s coming still
today, little by little! Baruch HaShem: Praise The
Name of Yahúweh, YHWH/ ! Glory
belongs to the Father, to the Son, and to the Holy
Spirit: unending majesty; because these three are
operations of one Elohim. HaShem, He is El; and
He is One: and all that we perceive of Him is but
the glory of His faces—of His countenance
towards us, as it shines in the full spectra of Light
upon the world of men. HaleluYah!

Selah.

To resume the discussion of the Sephiroth from
another perspective, or from another sphere of my
memory: it will be helpful to recall that my pre-
liminary focus, some fourteen years after baptism
in the Holy Spirit, was upon Ye s o d — o n
Foundation. Kingdom, which is Malkuth in its
congregational sense, seemed—even at that
advanced stage of my life in the Spirit—to belong
to the far future.

I longed for the fellowship of those moving from
the foot of the cross to the tent of meeting, but I
imagined that the nature of my calling precluded
it, for the moment: I had been separated—not by
the workings of my intellect, but by the workings
of the Spirit in the events of my life. I had yet to
learn that there are many clocks in the universe,
and that everything is always—whatever we
might think—right on time.

I had just begun serious study of scripture at the
time of my first acquaintance with Adam
Kadmon, and did not realize, even yet, that the
ridiculous aspect of my spiritual reality was serv-
ing well the Father of Lights (2 Cor. 12:9). In this
honored and lamentable state, I looked upward in
the symbol, finding that the right- and left-hand
paths were blocked to my understanding: thus ful-
filling, in my ignorance, the law that says, “turn
not from it to the right hand or to the left” (Josh.
1:7). The only way for me to consider the symbol
(and I was beginning to have real doubts as to
whether I should—not because of foreboding of
evil, but because of burgeoning vision, which I
was certain I didn’t deserve), was to proceed from
Yesod on the center path: I simply had to come to
know the Savior as He appears on the heavenly
cross! I had to know the Reality beckoning from
the gospels and beckoning now, also, from
Sephirah Tipareth.

Shortly after my commitment to learn of the
Heavenly Messiah, an angel visited me with the
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message, “Ask what thou wilt, and I will give it
thee.” Without forethought, my immediate answer
was, “I want you!”

I wasn’t even sure to whom I was speaking; but
my prayer was soon to be answered, nonetheless.
Praise El! It had not been given to me to ask to be
given unto wisdom: wisdom is justified by her
children (Matt. 11:19), but we are called to be
children of the Living God (Luke 10:21).
Although wisdom is an attribute of Elohim, divine
Wisdom is of a different order, altogether, than
human wisdom (1 Cor. 1:25; 3:18-19).

Many wonderful things then began happening in a
very short period of time. Perhaps these events
are to what Paul refers in 2 Corinthians 12:4.
Before they began to happen to me, however, I
had declared in prayer that the Father was well
aware of my inability to keep silent about trivial
matters—let alone to safeguard secrets—and that
I therefore charged Him to withhold from me
things that He wished me not to noise abroad, as I
had proven myself repeatedly to be unable to
exercise my will for good, despite my continually
good intentions (Rom. 7). My ignorance was
nearly epic (Matt. 10:27).

YHWH is very pitiful, and of tender mercy
(James 5:11). I drank from heavenly cups; heav-
enly vials were emptied into my soul; angels in
the name of Jesus Christ fed me the Bread of Life
on a fork made of Spirit; the precious, spiritual
blood of Yahushúa was sprinkled into my being; I
saw great books without pages, whose letters
were Spirit moving across vast spaces as I read
without understanding a single word with my car-
nal mind. I was touched in the inward man by a
finger of purest Light. He who speaks with the
voice of many waters spoke to me twice. He who
speaks without voice, writing His messages with
light in visions perceived upon the soul, began
speaking with me continually (John 5:37): each
message conveying in an instantaneous flash
things that would require volumes to recount.

I was freed of a powerful spell of witchcraft that
had been upon me, without my knowing of it, for
many years. Not every event of this period was so
clearly beneficial: disobeying, at one point, in a
matter that was senseless to my residual carnal
mind, a crystal-like globe containing an evil spirit
was hurled into my soul to instruct me concerning
my willfulness (1 Sam. 16:14). I lived with the
messenger briefly, without complaint; and, when I
was delivered upon acknowledging the impor-
tance of obedience to His voice above under-
standing of His will when He has taken care to
instruct you directly, the buffeting spirit screamed
as it ascended into the realms from which it came.

Most astounding of all to one such as I, I learned
the mystery of the bridal chamber, becoming
thereby a true brother to my honored elder,
Y'Shúa. Adam Kadmon had no more place in my
thoughts than the pillow you left this morning has
in yours, when I became One with Metatron, as
He is called by some—the Heavenly Messiah:
Yahúweh Tsavuot, Yahushúa haMashiyach in the
glory He had within the Father before the worlds
of man began.

“Great is YHWH, and greatly to be praised in the
city of our God, in the mountain of His holiness.
Beautiful for situation, the joy of the whole earth,
is mount Zion, on the sides of the north, the city
of the great King” (Ps. 48:1-2): Ti p a r e t h ;
Emanation Six; Beauty on the Tree of Life called
Adam Kadmon: a mystery both revealed and
magnified symbolically within the Crown
Diamond of the Believers’ Tree of Life.

After my ascension to the third heaven, for that is
surely what it was, a new dimension of an old
struggle began in my life. Previously, my medita-
tions had been primarily upon the righteousness
of God—of Elohim. I wanted to understand what
He is doing upon Earth, that I might truly praise
Him without ignorant fear of His judgments.
Now, convinced that at some point in time some-
thing somehow special would be required of me
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because of the revelations, I began to have great
concern about my own lack of righteousness—
imagining, subconsciously, that God had, inex-
plicably, made some kind of mistake in designat-
ing me for some yet-unrevealed work.

Parting the hoof without perfect faith, I conse-
quently began to focus partly on the spiritual
righteousness of El and partly on my own worldly
progress toward my private understanding of His
standard (Matt. 8:22-24; 2 Thess. 2:7).  Earthly
progress attends spiritual progress; but when one
tries to make of it the measurement of spiritual
progress, the standard is blurred, defying mea-
surement; for whatsoever is not of faith is sin
(Rom. 14:23).

One thing was certain: I would embarrass Him
sooner or later, bringing the cross of Mashiyach to
an open shame (Heb. 6:6)! It was not, exactly, that
I feared myself falling away—every day brought,
and yet brings at this writing, new evidences of
His mercy and favor, as also of His chastisement
and judgment (Rev. 3:19)! Rather, it was that I
imagined myself to have been unduly double-pro-
moted, as it were; and that the enlightenment, if it
had indeed come, had come to inaccessible por-
tions of the mind of one consciously unprepared
for its responsibilities.

As I retype this now, I recall the admonition,
“Have I been so long time with you, and yet hast
thou not known me…?” Yea, Kúrios; for eternity
shall barely suffice to teach me of your great
m a j e s t y. Strengthen, thou, my unbelief; and give
me joy in your burden of Light. You are faithful
in all things, and have answered before I called:
being, Yourself, the strength needed for the com-
pletion of this work.

My journey in the study of Adam Kadmon, then,
was from Sphere Nine to Sphere Six, having
begun before my acquaintance with the symbol at
Sphere Ten, somewhat unusually. The way from
Sphere Six along the center path appeared to lead

to Sphere One—The Supreme Crown, or Kether.
How does one proceed?! He does not: it is opened
to him, or it is not.

Once, in the labyrinth years before my water bap-
tism, I was performing Bhakti yoga, the yoga of
religious devotion centered in the Master. My
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study was clean because I maintained that Jesus is
the master yogi, and so he is (John 10:16; Matt.
8 : 11; Rom. 1:17); but at some point, I became
more attracted to the event called yoga than I was
devoted to Yogi Y’Shúa. At that instant, an angel
appeared, saying, “You want the circle of light?!
You’ve got it!”

Immediately, I was literally knocked to the floor
by the appearance in the center of my forehead of
a circle of light some three fingers in diameter.
But something was wrong! The light was distort-
ed by undulating lines of darkness moving
unevenly across its face! I humbly acknowledged
my error of preferring the mammon of righteous-
ness above its Source, and the circle of light was
mercifully removed, and has yet to reappear.

This third eye—the single eye of the parables of
Yahushúa—is the forehead seal of the perfected,
the many-petaled Lotus (1 Cor. 9:19-25; John 1:4-
5, 6:27). The words of this book are being written
in the power of the seal of promise, which is the
earnest of our rest in the Father’s hand. Not yet
perfected, I have nevertheless been admitted to
the circle of Kether, having been fed of its fruit;
and I have been appointed to bring from there this
work. May my imperfections serve .

But one such as I! “If ‘Paul’ means ‘Little,’” I
lamented (I had been having my troubles with
S h a u l ’s writings), “let my name be called ‘Ve r y
Little’!” “Minuscule,” came the reply.

And so the struggle grew: Bob versus Bora, the
unrighteousness of the one being obliterated by
the righteousness of God in the other—only to
reappear, unexpectedly, in unanticipated permuta-
tions. Day by day I have learned by the littles:
more by my failures than by my successes (2
Thess. 2:3). The right- and left-hand paths I once
despaired of learning have been and are yet being
opened to me (Is. 45:1): Bob was becoming as
Cyrus; and Bora, as Zerubbabel—but not without
terrors!

“Adam Kadmon,” I protested! “You know I have
rid my house of all graven images” (I had actually
only eliminated the wall hangings). “I cannot
deny the image of Truth I see in the symbol; but I
have (Is. 45:4) known (Is. 45:5) You, the Living
God! What purpose, a mere image?!’’ “Bob?”
came the answer, “If I open a door for you, you
ought to go through it!” Even I could understand
the sense of that.

The Preface recounts some details of this period
in the revelations. Sorry about the time jumps, but
what a joyous time it was—too full to be con-
tained in the telling! That my “intuition” of some
need to extend the lines of Adam Kadmon beyond
their usual representation was confirmed taught
me that my thoughts were no longer my own, but
the thoughts of Ruach haQodesh, the Spirit of the
Holy (Matt. 10:20). And still the vision unfolds!
As a child born and growing to maturity, it shall
continue to unfold upon Earth long after the stew-
ard of its coming has gone home (Rev. 22:1-5).

I would willingly continue in this narrative vein,
telling of the wonderful grace I continue to expe-
rience; but this work exceeds the confines of my
personal story. When this book is published, I
understand that there will be those who have no
interest in it beyond the implications of this con-
fession—allowing they receive it as such, and not
as words of cunning (Mark 12:22): coming, as it
does, from a self-avowed sinner in the Spirit
for—well, however long!

Let details come when they will. It is enough that
every reader understand that I walked and contin-
ue to walk in the cross of the two Adams (Rom.
3:8), and that I am not ashamed of that cross; for
it is the power of God unto salvation (Rom. 1:16):
unto the alignment of the earthly with the renew-
ing will of the heavenly by means of an orderly
balancing of accounts (Matt. 16:27; Ex. 21:24).

Although it seemed expedient to give some of my
testimony in this treatment of Adam Kadmon, I
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find that the text has taken a spiral course in rela-
tion to the central topic of this portion of the pre-
sentation. Although the dynamics of that spiral
will be presented in the illustrations concerning
the Crown Diamond as it speaks to the messages
to the churches of Asia, this discussion ought
presently to concern itself more responsibly with
an investigation of meanings of the Sephiroth,
themselves, as many have no previous acquain-
tance with this tradition.

Before resuming the presentation, however, it is
necessary for me to digress yet once more to con-
vey a message that came at this point in the com-
position by a series of dreams. I am instructed to
forego the modern-day practice of providing copi-
ous scriptural references.

The dreams indicated that the practice is restric-
tive to the free movement of the Spirit as I write,
being therefore in violation of the law, “Quench
not the Spirit.” Furthermore, it was made clear
that there is a robotic malevolence in the modern
practice in its best effects; in its worse, the prac-
tice fosters a concomitant focus on the author
above the Source to whom he is in service. Some
text that follows was written previous to this
instruction. In those passages, I will not delete
references; in all other text, however, I will
endeavor to write after the fashion of the apostles:
quoting as I am led, and alluding to scripture
without designating allusions by slavish refer-
ences.

To continue with the discussion of the spheres,
then, no single exposition of the Sephiroth can
convey their vast applications as testimonial sym-
bols of the Logos. We must agree to consider
them along one line of thought only so far as that
context will take us. When it no longer serves, we
must prepare to examine them from other per-
spectives. Also: as we know that the letter of
scripture kills, we certainly must not permit our-
selves to succumb to a literalism with regards to
either symbol or allegory!

It will not always—will, perhaps, never—be that
a single line of thought will become exhausted of
possibilities for extension; but rather, that were
we to persist in pursuit of the ramifications of a
particular concept at a given point in our develop-
ment regardless of factors of which we might not
even be aware, it might lead us beyond the para-
meters of foundational understanding and onto the
shifting sands of speculation: thus do doctrines
developed through such persistence become idol-
atrous. We are therefore instructed by the words
of Spirit and Life to follow Ruach haElohim, and
not to grieve the Spirit by choosing to prosecute
our own thought beyond its leading. Thought,
along with all other dimensions of being, is to be
offered in living sacrifice to HaShem.

This same mental orientation is recommended
also, therefore, in studies of the scriptures them-
selves: the lively oracles of Elohim address them-
selves to many contexts by the same Spirit,
according to the questions prevalent in the mind
of the reader at a given time. As the questions are
reformulated according to accrued understanding,
the oracles adapt themselves in the Spirit to the
new intellectual and spiritual contexts into which
they are received.

To read from a new level is not necessarily to dis-
miss their meanings at previous levels, but to
advance in the spiritual interplay of point and
counterpoint. To read with willful attachment to a
previous level, however, is to resist being led by
the Spirit; and whatsoever is not of faith is sin.

Now, then: in our first sequential examination of
the Sephiroth, we will begin at Malkuth and will
then circle around to Kether to proceed again
towards Malkuth. This approach is not so disor-
derly as it might seem; a treatment of its basis in
the traditions of kabbalah is given in the Malkuth
text on the messages to the churches of Asia.

Our purpose will be to discover what the spheres
have to add to our appreciation of Ya h u s h ú a ’s
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Sermon on the Mount, as recounted in Sephirah
MattithYahu, the Book of Matthew. The little they
might add to our understanding of these scriptures
must not be gainsaid; for revelation, we recall, is
given by the littles.

We do not claim, therefore, that what follows is
the ultimate interpretation of these words of the
M a s t e r, as explained previously, but offer the
interpretation to the Body simply as an example
of kabbalistic exegesis. To those who will think
we make too much, in these pages, of numbers,
whether stated or implied by quoted scriptures,
we offer the reminder that even the hairs of our
heads are numbered: it is not presumptuous, in
consequence, to assume that the operation of
numbers in scripture has special, intended signifi-
cance. Overlooking this literal enforcement of the
plausibility of our approach, let us proceed.

The beatitudes of Saint Matthew are nine in num-
b e r. As the Sephiroth are ten, their relevance to
the Sermon on the Mount is not immediately
apparent. However, we find a tenth beatitude hid-
den in the precepts beginning with Matthew 5:13
and continuing, minimally, through the end of
Matthew 7, in the teaching of the wise man who
both hears and performs the sayings of Yahushúa:
as it is written in Revelation 22, “blessed is he
that keepeth the sayings of this book.” Kingdoms
are ordered by the operation of law; and Malkuth,
the manifestation of the Kingdom of Elohim, is
ordered by the spiritual precepts of El—however
much grace may abound.

Expressed otherwise, Yahushúa might also have
taught, “Blessed are they who shall hear the
words of life and do them: for they shall dwell
securely.” It is rather wonderful, however, that He
chose to retain a hidden blessing in reserve: some
shall imagine themselves worthy of the nine, but
shall be confounded by the tenth; so, also, shall
some see themselves as unworthy in the nine, but
shall, by the tenth blessing, be confirmed in all to
all—as it is written, “and the last, first.”

I find yet another reason for no written beatitude
in the Sermon on the Mount that we might assign
as belonging uniquely to Sephirah Malkuth.
Yahushúa teaches that the Kingdom—Malkuth—
is like leaven hidden in measures of meal.
Without digressing overmuch into interpretation
of what these three measures of meal might signi-
f y, we note that the blessing of the Kingdom is
promised twice in the beatitudes. And why not
thrice? Well, because the Kingdom is yet hidden
until the full manifestation of the sons of God; so,
also, is the fullness of its blessing. The ultimate,
tenth blessing will be pronounced with joy as all
beatitudes are confirmed upon those who shall
appear in the maturation of Malkuth: as it is writ-
ten, “And in their mouth was found no guile: for
they are without fault before the throne of El.”

The precepts of the Sermon on the Mount are the
distilled essence of Ya h u s h ú a ’s doctrinal gifts to
the Kingdom—the very fabric of the righteous
mammon with which the Father has clothed Him.
To hold them in one’s heart while reading all
other scripture is to stand before an open door
through which shines every nuance of sound
interpretation.

Although they are of surpassing wisdom in every
phrase, one nevertheless tends to receive them—
not without good reason—in the contexts of
mutable states of being, remaining largely igno-
rant of those qualities of light beyond the prevail-
ing visible spectrum. Though the beatitudes
address themselves majestically to every spiritual
state, let no one construe their force at any read-
ing to signal the limits of their application.
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KETHER:
Crown, Intelligence

Blessed are the poor in spirit: for theirs is the
kingdom of heaven.

As perceived in the microcosm of the human
body, Kether is the sphere of intelligence: it is the
crown given to man as signet of his dominion
over all things created upon the earth, from the
beginning. Not only is intelligence the tool by
which man has subjugated the elements and lesser
creatures to his own will, often to his harm and
shame, but it is also the faculty by which man
measures the movements of spirit within his own
being—both “the spirit of man that goeth upward,
and the spirit of the beast that goeth downward to
the earth.”

From both the Greek and Hebrew scriptures, the
words meaning “spirit” could be literally translat-
ed as “breath,” or as “breeze.” The two move-
ments of spirit in the remarkable King James ver-
sion of the Ecclesiastes parable, which are
likened—as in a double inversion—unto the
exhale and the inhale of breath, are the contrary
winds that drive the whirlwind of which Paul
speaks in Romans 7.

With an intelligence focused upon power of the
Breath of YHWH, which has come to dwell with-
in the tabernacle of the mortal body in the posi-
tion of the Son, man is able to quieten the con-
trary winds, his spirit’s lesser winds: he is able to
impoverish them, to rob them of their velocities.
As one recognizes and chooses the still, small,
ever-present voice of God’s guiding Spirit within
(those who seek shall find), he enters into rest—
into shabbat.

Hearing all things, now, in the peace that passes
understanding, the Tabernacle Man is enabled to
formulate thought and words to effect the power-
ful and productive inner calm of Matthew,
Chapter 8; for he has learned instruction by God’s

own, soundless voice as it resonates within; and
he can no longer easily ask amiss, having been
opened unto the reality of the Kingdom of Elohim
within his own soul.

This inward focus on the expressions of YHWH
is the mind of Messiah. Allegiance to the opera-
tions of this mind in the Tabernacle Man puts to
death the thieving carnal mind of the natural man
through processes of transformation; and it opens
the spiritual path to the full resurrection of
Messiah within, according to the glorious free-
dom of the sons of Elohim. 

CHOKMAH:
Wisdom, Vision

Blessed are they that mourn: for they shall be
comforted.

It is often taught, in ignorance of the subtleties of
archaic usage, that,  “The fear of the L O R D

(YHWH/ ) is the beginning of wisdom”—of
Chokmah. The word, “fear,” in this verse, would
be more truly translated as “reverence.”
Nevertheless (He who is in us is greater than the
mysteries of translation), the charitable end of
wisdom is comfort; for we know that the perfec-
tion of love, which is wisdom, casts out all fear—
all fright.
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What cause is there either to mourn or to be
afraid, unless one has yet to learn sufficiently of
the righteousness of El? As the Elohim of wisdom
and love teaches us His ways, our joy shall
become full; for the ways of Yah satisfy every
noble desire of the human heart; and His ways
also cleanse all ignoble desires, preparing the way
for even their proper fulfillment: as it is written,
“For the Son of Elohim…was not yea and nay,
but in Him was yea.”

The world writhes always in quiet agony to the
keen perceptions of a spiritual man. Periodically,
its travail increases, that any merely sentient man
might see its pains. The karmic wheel of history
notwithstanding, however, YHWH has declared
His creation to be “good” and “very good” from
the beginning: knowing all things that should
come to pass and winking at these, our times of
ignorance.

It is from His higher knowledge He speaks when
HaShem promises to wipe away the tears from
every eye. Though we cannot fully see that end,
we continually invoke the Elohim of sight to envi-
sion it, that our hearts and minds might come to
comfort in wisdom: not worldly wisdom, which is
born of reason, but the Spirit of Wisdom that pro-
ceeds from YHWH, the author and finisher of our
faith.

BINAH:
Understanding, Comprehension

Blessed are the meek: for they shall inherit the
earth.

And how shall one become meek, except he
understands—except he rests in the Elohim of
comprehension signified by Binah? The meek
walk in unfailing repentance, submitting them-
selves at all times to the will of HaShem as it
becomes known to them. Therefore, they also ori-
ent their minds to service in all things, preferring

the welfare of their neighbors and brethren to
their own. They comprehend that we enter fully
into the Kingdom of Elohim only in the unity of
the faith—together; and they commit themselves
wholeheartedly to the work of the harvest.

Such as understand do not exalt themselves by
continually striving to save their own souls: they
are willing to lose them, were it possible, to lift a
fallen brother from the ditch or to boost a rising
brother over the wall of the enemy. To such as
remain meekly open—without any premedita-
tion—to the will of the unsearchable Spirit of
Wisdom as it moves in the lives of men, shall be
given Earth, the Kingdom, and all things: even as
Yahushúa is given of the Father; for they shall
appear at the great wedding feast clothed in gar-
ments of white: in the good deeds of their sacrifi-
cial service in meekness.

CHESED:
Love, Mercy

Blessed are they which do hunger and thirst after
righteousness: for they shall be filled.

“Learn what that meaneth, I will have mercy, and
not sacrifice…” Even when we shall have fully
come to know the spiritual interpretations of the
laws pertaining to sacrifice as they speak concern-
ing the use of the light energies that reside within
the soul of the Tabernacle Man, the parable will
still apply. To hunger only after righteous deeds—
the fruit of God’s righteousness in us—is to create
a desire to become, ourselves, righteous; and
righteousness belongs to YHWH. Such a cov-
etous desire, right as it might seem, wars against a
meek spirit.

Righteousness is imputed to us only as we contin-
ue to hunger for its Source in faith. As we fill
with the righteousness of Elohim as it manifests
itself through us, however, we will find ourselves
walking in the good deeds He has prepared for us
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from the beginning. As we are faithful to glorify
Him in our walks, He is also faithful to fill the
cups of our bodily members with the light of His
righteousness, to their overflowing—of which
abundant radiance shall our crowns of righteous-
ness be formed.

Certain in the knowledge that the righteousness
attending us belongs to Elohim, we can be filled
to walk faithfully in mercy as stewards of right-
eousness: the seeds of the hierophant—that stern,
religious disciplinarian—will not flourish in the
fertile soil of our soul fields. While we walk in
Messiah—in the Spirit of the Anointing as it fills
the tabernacle in alighting upon the mercy seat of
the heart—we come to understand that mercy i s
acceptable sacrifice: for if we do not forg i v e
freely from our hearts, neither can we be freely
forgiven; and neither will the Spirit of Truth long
be content to dwell with us.

F o rgiveness, acceptance, and knowledge of the
ways of Yah are the aim of sacrifice—of the dedi-
cated use of our faculties and energies in the ser-
vice of the Kingdom of Elohim. If we would
receive the blessing of mercy for ourselves, we
must graciously and actively sow seeds of mercy
upon the hearts of others.

Mercy is the child of love—of Chesed; and only
the merciful can hunger and thirst after true right-
eousness, as they only are prepared both to
receive of it freely from above and to give of it
freely unto as many as are in need. Tr u l y, they
shall be filled! Our righteous Father is rich in
mercy—is able to overwhelm the creation with its
outpouring in righteousness.

Let us fast for the gift of mercy in our lives by
ceasing from our own works; for to focus hungri-
ly upon a desire to establish one’s own righteous-
ness is to invite thirst for revenge, retribution, and
recompense, should we be threatened with its
loss. Let us, rather, hunger and thirst after the
unfailing righteousness of Elohim, that, as we are

filled beyond capacity, the whole earth may come
to be filled with knowledge of Him, in justice and
in truth.

DIN:
Power, Action

Blessed are the merciful: for they shall obtain
mercy.

The binary principle displayed in the Sephiroth of
the right- and left-hand pillars of Adam Kadmon
will be presented more fully in the section of text
dealing with the spheres as they speak concerning
the messages to the churches of Asia. That princi-
ple is evident here, however, in the blessing upon
those faithful stewards who shall receive the
bestowal of righteousness and of mercy.

Judgment and mercy are inseparable in the right-
eousness of HaShem: The Name ( ) is a
statement of their perfect agreement; Yah gives
( ) Light ( ) in justice and Yah balances ( ) the
resulting illumination ( ) in mercy. We need not
fear judgment without mercy; nor may we expect
mercy without judgment.

In our past, our agreement with the covenant of
The Name was broken by sin; but HaShem is
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faithful beyond our violations, as the promises to
Yisrael verify. YHWH renews His covenant for
life by writing it upon the tablets of our hearts and
minds in the restoration that comes in Messiah. It
is our putting on the garments of Mashiyach that
annuls our covenant with death. 

A loving spirit tends to mercy, opening the soul to
be filled by the righteousness of Elohim, but that
mercy must be given expression in action to bear
fruit in the earth: as it is written, “unless a seed
falleth to the ground, it abideth alone.” In Chesed,
mercy is conceived and developed; in Din, it is
born.

The natural birth process is a parable that teaches
us, among many other things, that love must labor
to bring forth her child. Mercy, the quality, is con-
ceived by receiving of the righteousness of
Elohim. Mercy is given form as that righteousness
from above is nurtured unto exterior manifesta-
tion upon its release into the realm of action,
which is represented by Sephirah Din.

By our actions confirming the presence of God’s
righteousness in us, mercy is truly born in power:
able to transform both the lives of those who give
and those who receive; for as we do unto others,
so shall it be done unto us—both in this world,

and in the age coming in the full stature of the
manifestation of the sons of El.

TIPARETH:
Beauty, Contemplation

Blessed are the pure in heart: for they shall see
God.

The word that is translated, here, as “pure” comes
from a Greek root associated with cleanliness—
with the purity that comes by washing. Another
Greek word signifies a purity of nature. The stony
heart of natural man in his fallen state is desper-
ately wicked and must be broken, that its hold
upon reason might be weakened. As man awakens
to his inner impoverishment, he is prepared to
comprehend the approach of the Savior; as he
acknowledges that impoverishment in contrition,
he is ready to receive Mashiyach upon the throne
of his heart.

We speak from the heart. In Messiah, the heart of
man becomes clean because the Word of HaShem
takes residence therein: our hearts are circumcised
by the added presence of the sacred heart of
YHWH in Yahushúa as it tabernacles with the
sons of man. As the Word/Son that is in the
bosom of the Father is shed abroad into our
hearts, we are cleansed by the flow of His
lifeblood within. The pure and sacred heart of
Mashiyach is the essence of beauty—of Tipareth.

We are made clean by receiving of the Father’s
words in understanding; and we actively partake
of His purity of heart through contemplation of
that Word—of the composite projections of
Principle, which are the Son—while engaged in
our daily affairs, through unceasing prayer: not
because of our works of contemplation, lest any
man should boast; but as the free gift of Elohim to
those who search out His will in all things,
according as it is given unto them. To the purely
cleansed all things are clean, and the clarity of
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their vision prepares them to look even beyond
the mercy seat in the Yerushaliem above, as the
veils are opened.

There are veils above, and there are veils below.
The heart of the natural man is thick darkness; he
sees nothing at all. The heart of the spiritual pil-
grim is leavened; he sees through a glass darkly,
and he darkly retains his visions. The open, all-
seeing heart of Mashiyach in us reveals all that
Elohim deems as expedient unto us, and shall
reveal all in the day He has designated for the
enlargement of our hearts.

NETSACH:
Endurance, Will

Blessed are the peacemakers: for they shall be
called the children of God.

Poor in spirit; mournful, meek; desiring the right-
eousness of Elohenu; merciful; pure in heart:
these blessings prepare the children of HaShem to
participate with Messiah as true brothers in the
work of the Kingdom. Their wills for peace
according to the operations of mercy are tempered
unto endurance—unto Netsach—by the fires of
life’s many trials; and their works shall remain, as
testimony of the purifying presence of the Father
in their lives, which presence is the Son.

We are called to follow peace with all men in the
footsteps of haMashiyach, the Prince of Peace.
True peace is neither won nor maintained by
weaponry: it is the weapon that wins. Messiah’s
sword is the word of peace, urging us, “Suffer ye
thus far,” and to heal even those who come
against our lives.

The word of peace cuts twice in the breasts of
violent men: it disables their understanding of us
as enemies; and it wounds the underlying sense of
self righteousness by which the violence is fueled,
giving truth a chance to assert itself. Thus, it is

written, “A soft answer turneth away wrath: but
grievous words stir up anger.” How beautiful, the
feet of those who publish peace upon Tsion!

HOD:
Majesty, Intent

Blessed are they which are persecuted for right -
eousness’ sake: for theirs is the kingdom of heav -
en.

There are those who publish mere pacifism, and
not peace. Pacifism seeks compromise as expedi-
ence might require. Peace compromises not at all.
Pacifists invoke peace with evil intent, being
desirous primarily of escaping tribulation and per-
sonal injury. Should such be discerned only in the
context of Netsach, the sphere of will, these can,
indeed, a p p e a r to suffer for righteousness’ sake.
However, it is by exposure of their intent accord-
ing to its operations in the sphere of Hod, that
Elohim judges between cattle and cattle.

The majestic among Netsach are those who also
proclaim unto Zion—by Hod, with conscious
intent—“Thy God liveth!” They publish the
gospel of peace: the exceedingly good news of the
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Kingdom that is coming in the full power of the
righteousness of HaShem. Those who follow
peace only for safety can be subjected, through
a d v e r s i t y, only to injury; such know nothing of
persecution. There can be no peace—no rest,
shabbat—for these, as other possible injury might
always be forthcoming. They who call for peace
when there is no peace are mere guardians of the
status quo. As such, they will find no comfort at
the hands of Father and Son.

Only those who are willing to lose their lives in
the service of proclaiming the presence of the
Kingdom of Elohim are able to suffer persecu-
tion; for when injury comes upon them, they suf-
fer both in the flesh and also spiritually—mourn-
ing unto God not for themselves, but for the pos-
sible loss of a brother ignorant of the meaning of
his actions. The Kingdom of Heaven is—literally,
from the Hebrew—“the Kingdom of Names.” The
number of Names enthroned within and gathered,
from among us, into haMashiyach must by no
means be diminished. May our righteous Elohim
avenge the blameless ones of the Kingdom of El
by granting their prayers for mercy.

Yesod:
Foundation, Resolve

Blessed are ye, when men shall revile you, and
persecute you, and shall say all manner of evil
against you falsely, for my sake. Rejoice, and be
exceeding glad: for great is your reward in heav -
en: for so persecuted they the prophets which
were before you.

The Kingdom of Heaven is founded on Torah and
the prophets, Yahushúa being their chief corner-
stone—their foundation. The writings of both
Testaments measure the Son while giving true and
faithful witness of the Father. Moshe/ is the
reflection of The Name of El—of HaShem/ ;
and the Salvation of Yah (Yahushúa) is the projec-
tion of The Name into the material universe.

Thus, it is written: Torah came by Moshe; and
Torah's truth entered into our hearts by the grace
of HaShem, the form of which is Yahushúa.

To abide in the projection of the Light of the
Father is to have fellowship with all who are of
the Light. Light is not comprehended by darkness,
which flees before its approach; but it is not until
light is reflected from within thick darkness, or
the matter comprising the tabernacle of flesh, that
it becomes visible. Thus, Y'Shúa teaches his dis-
ciples: “He that receives you receives me; and he
that receives me receives Him who sent me.”

In a sense, the cross is the physical body; in
another sense it is the spokes of the wheel of life
and death. As we take up the cross of Yahushúa,
putting our shoulders also to the wheel, our
resolve to endure must be firm. Messiah Y’Shúa
demonstrated the cost by the parable of His life
and death on earth. Let every man be certain,
therefore, that he has been given the wherewithal
to pay: that he walks clothed in the wealth of the
Shekinah, the Angel of the LORD’s presence.

If our resolve to follow in the footsteps of Rav
Y’Shua is founded in faith that Mashiyach
Yahushúa will loyally supply our every need as
we walk in Him, we have reason to rejoice: not
because of personal reward, but in faith that the
enemies of the cross of Mashiyach will be con-
founded by the reason of our hope, and that they
will also come, therefore, to repentance. All men
are pressing into the Kingdom by any means. It
remains for us to show them the Door. 

As Messiah faithfully takes our burdens and infir-
mities upon Himself, therefore, let all who follow
in His steps be faithful, also, to touch the burdens,
infirmities, pains, and agonies of fallen brethren,
drawing these things into themselves to be healed
and resolved by the power of Messiah dwelling
within, that the whole Body may be presented
unto Elohim in garments of white, without spot,
wrinkle, or any such thing. Baruch HaShem!
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The “Kingdom of Heaven” is—literally, in the Hebrew sense—the “Kingdom of Names.” Like kernels of wheat in a
field, every son of man comprising the Son/Word/Work of Elohim both stands alone and among his brothers, in accor-

dance with the spiritual position of his name as it flourishes in the blessings of the Father of Lights. As the field of
grain is one, so are our names/positions united in One—the Beginning and the Culmination, the Alpha Omega, the

Alef/ Taw/ . Mashiyach is the Word of /Unity, and we are His pronouncements. A seed is a lively stone,

an encapsulation of principle, an embodiment of elohim: not one of us will remain captive to the ground; for if we fall,
we shall rise again in new productivity. Barak-El!



The Falling Away—
The Carnal Legacy of the
First Adam:
Ascent Upon Mount Ebal

It is liable to begin at any unguarded moment in
an ascent—in an expansion, a period of growth, a
time of new insights, of making new connections.
It seemed to have happened as I wrote—back a
few pages, perhaps? I couldn’t be certain, as I
read over the text. Well, possibly the earth quaked
and the mountains changed places in my mind,
but not in yours! I’m not sure. It’s dif f i c u l t ,
always, to be sure: pivotal moments in the spiritu-
al life come not with easy observation.

Beginnings of spiritual appearances are often
obscure, whether they be hidden in thought, emo-
tion, or in desire: until the fruits begin to appear
in the world of action—until the blessings come,
or until such beasts of the field as pride, disre-
gard, and arrogance begin to multiply as one
drives beyond the Spirit’s leading. By then, how-
ever, the exact point at which it all began is usual-
ly forgotten, if ever noticed. As with natural con-
ception, so it is with conception of things spiritu-
al. In the pursuit of righteousness, a fall towards
iniquity comes in a mystery, upon seduction by
the most subtle beast of the field; and there is no
beast dwelling in God’s holy mountain more sub-
tle than man, himself.

By legitimate use of the faculties of the flesh, we
were gazing by the Spirit upon the Tree of Life:
we were feeding our minds upon the fruit among
its branches as revealed in the beatitudes of Sefer
Mattithyahu (those words are Spirit, and they are
Life). Our focus was on haMashiyach as express
image of the invisible presence of Elohim. That
focus was a spiritual reality, but it was supported
in the flesh by the faculties of the body: because
the invisible things of God are revealed in the
forms, sensations, and experiences of the flesh—

in and by the intricacies and interdependencies of
all things made in the natural parable of creation.

However, as the upward momentum of our spirits
slowed within that focus, the weight of fleshly
faculties began asserting itself to pull us down-
ward again—much as demonstrated by the cre-
ation parable of natural gravity. Approaching the
intellectual zenith of a spiritual ascent upon
Mount Gerizim, we began to examine the vision
not purely in terms of itself, but also for its rele-
vance to our conditions in the flesh.

In the very honorable process of applying the
words of Spirit and Life to their meanings for the
flesh, therefore, we also began to define those
words in terms of the needs and desires of the
flesh, thereby limiting infinite Wisdom according
to the finite capacities and expectations of our
earthly wisdom. Our thoughts shifted from the
projected Light, itself, to its reception and reflec-
tion in the medium of natural intellect.

Perhaps this perception can be stated more clearly
by being restated: as it is written, “In the mouth of
two or three witnesses shall every word be estab-
lished.” As our spirits focused intently upon the
Tree of Life, the exterior, earth-centered context
in which we were standing—the serpentine spirit
that speaks of the natural concerns of incarna-
tion—also travelled upwards with our spiritual
intelligence, to meet and join with our thoughts
concerning the righteousness of Elohim.

As the serpent of human intellect—that carnal
mind of which the apostle Paul wrote—coiled
itself among our spiritual meditations upon
Elohim, the mind’s focus shifted from the Tree of
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Life to the tree of the knowledge of good and evil;
and, so, we began to fall: our continuing ascent
moved, of itself, to Ebal, the lesser mountain.
Although both trees are situated in the midst of
the garden, Eve speaks of them as though they
were a single tree. And so they are: the difference
between them is in the orientation of our minds.

When our understandings of the Living Reality of
Elohim are clouded by perspectives of the flesh,
we partake of the tree of the knowledge of good
and evil. This idolatry of one’s own receptivity
was the error not only of Eve, but also of the first
inhabitants of the land of Canaan; and it can
become a snare unto the children of Yisrael, also.
For as we eat of the lesser tree, our faculties
become vulnerable to strange elohim—the idols
formed by our misunderstandings and self decep-
tions: by our approximations upon the righteous-
ness of El and our assumptions about the applica-
tions of those approximations in our lives.

Walking in the leaven of those well-intentioned
deceptions, we hear the words of Spirit and Life
otherwise than they were spoken; and thinking we
nevertheless understand, we prepare to act some-
what contrarily to their intent: their perfect truth is
turned aside from our perceptions—is parried, as
it were, by the whirling sword of the fallen angel
of the carnal mind (may the Cherubim and flam-
ing Sword of Genesis Three overlook the inade-
quacies of this not-unfamiliar interpretation,
which is fruit of the lesser tree). Thus deluded, we
step forward to find ourselves going backwards.

In sorrow, as therefore demonstrated, we realize
that the sour grapes upon the tree of the knowl-
edge of good and evil are wholly the product of
our own imaginations, and that the goodly Vi n e
that graces its branches produces only goodly
fruit: a bitter flavor comes only from the residue
left by our fingers as we lift the fruit unlawfully to
our mouths. This heritage of the lesser tree is the
golden calf, which the mind—apart from the
guidance of the anointed spirit—fabricates from

the trinkets of heavenly Wisdom we retain, by
recasting them by means of the fires of earthly
wisdom.

The true life that glows within the shell of the
body knows the taste of the Bread of Life. It also
discerns that there is nourishment in the bread of
affliction. Therefore, Adam, as son of Elohim, is
not deceived by what dainties the serpent has to
offer; for he knows that their nutrients are expedi-
tiously provided without toxins in the Bread of
Heaven, and that any benefit the lesser tree might
offer will be properly absorbed from lawful bread,
in the spiritual analogy to the chewing of the
cud—in the process of reflection.

However Eve, Adam’s good gift from HaShem, is
deceived by the lesser wisdom; and she actively
partakes of it in its raw form, becoming addicted,
thereby, to ”things below.” Therefore, Adam must
hearken unto her, in order that he might minister
to her throughout her captivity to deception, in a
figure of Messiah to come. Adam’s spiritual
strength shall be made perfect, in the fullness of
time, by the very weaknesses of flesh because of
which he lost his first estate: the bride of Adam
shall come to be, in her predestined redemption,
the Bride of haMashiyach.

Had Adam abandoned Eve to face her fate alone,
he would have denied the righteousness of his
Creator and, simultaneously, would have deprived
all future sons of man the hope of redemption.
That distant time of restoration would not come
for either fathers or sons, however, except there
first come a falling away. 

The Garden vision fades, and we begin our
sojourns among more common lands. Concerns of
the enslavement of the higher faculties by the
demands of the flesh are multiplied; and, soon, we
discover our firstborn sons, Cain and Abel. Abel
is as a fleeting memory of the beatific vision, now
grown dim; and Cain, his elder brother, is as our
growing involvements with the grasping cares of
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this life below, by which enslavements Abel is
slain.

“Abel,” signifying something transitory, can be
rendered into English as “wind” (we hear the
sound thereof, but cannot tell from whence it
cometh, and whither it goeth). “Cain,” construed
in a similar sense, can be rendered as “anchored,”
or as “fixed.” Cain’s desire is to capture the
Garden vision, that he may handle it as a posses-
sion—that he might master it. Could he possess
his own soul in patience, the desire of his heart
would be clean in the sight of YHWH Elohim and
would be satisfied: in the day HaShem has prede-
termined to enlarge Cain’s heart sufficiently to
receive the fullness of the vision.

H o w e v e r, Cain is unable to flex his will to wait
prayerfully upon YHWH for times of transforma-
tion. A tiller of the ground, he proudly earns his
bread by the sweat of his brow; and in pursuit of
enlightenment, he is not long able to rise above an
earth-bound focus. Not so, his brother Abel,
whose labors engage his attention upon the flocks
that freely roam the fields of earth and forage in
the open firmament of the second heaven! Jealous
of Abel’s capacities, Cain’s passions build and
tower against the bird-like thoughts of his shep-
herd brother, which soar beyond his reach as upon
the fleece of clouds; and he plants his spear in the
furrows of his chosen earth, waiting only for a
time in which he might prevail. 

In the absence of Abel, the sons of Cain prolifer-
ate in the land of Nod—in the realm of perpetual
backsliding. There, they become enthroned as
mighty men, men of renown—men able to
enslave others by the thrust of their fixed, rigid,
earthly understandings of the beatific vision.
Wiser in their generations than the children of
heavenly Light by reason of carnal logic support-
ed by presumed fact, they enforce the heavy bur-
den of their father, Cain, upon those whose
thoughts would rise, again, towards heaven to
encounter the vision firsthand.

H o w e v e r, as the concerted onslaughts of this
Nimrodic tyranny become unbearable in the full-
ness of iniquity, they also become vulnerable to
revelation. In an acceptable time, therefore, our
faithful El must arise to shake, terribly, the heav-
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ens and the earth: that those things that cannot be
shaken may remain.

It is written, “El speaks once; yea twice, yet man
perceives it not.” To read scripture only in the
context of the duality of the righteous and the
wicked is to apply the mind only to exterior facets

of the mystery, missing the point of the whole. To
do so is to damn Cain and to supplant Abel, as
irretrievably lost, with Seth, the child of Eve’s
expectations. Is this the way of an El? Is not this
the way of a man, and of the basest of men?

The short work of YHWH upon earth is a strange
work, and those who have glimpsed of its right-
eousness must struggle with stammering lips for
its expression. Adam Kadmon, like the two-edged
sword of scripture, speaks simultaneously to the
earthly man and to the spiritual pilgrim. Mature
sons of Light—brethren of the Complete Adam,
of the perfected Adam—hear yet another sound
from the Sword that turns every which way to
preserve the way to the Tree of Life: the message
of the center path—the thrum of the bright steel
that spans the blade and draws its edges into the
point.

It is written that there is none righteous upon
earth. Who, then, might the wholly wicked upon
it be? Is not the earth weighed in a balance? Are
not our scales unequal? We were to apportion
three measures of meal, not two. Many are woe-
fully evil, beyond doubt! But which of the mon-
sters of the human family can be said to have
achieved a state utterly lacking of any mitigating
qualities? Certainly even the Austrian Angel of
Death must have been occasionally guilty of fits
of mercy and of lapses into tenderness, appearing
in unguarded moments of his feverish time on
earth as from short circuits in the schematics of
his brain. It is far from Elohim to destroy the
righteous within a city along with the wicked,
though but a very few remain.

When I first studied the parable of those who,
being evil, were nevertheless able to give good
gifts to their children, I imagined that there were
groups of “good” parents sitting comfortably
around the Master and nodding their heads, con-
tentedly, in affirmation of his rebuke, while other
“bad” groups sat there hanging their heads in
shame. My eye was not single. It was focused
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partly on the Master’s teaching and partly on its
application in my personal realm of instability.
What is said unto one, is said unto all; for there is
but One who is good: YHWH.

Subsequent to the fall, human beings are—every
one of us: bad and better, alike—evil. Because of
sin, we all labor under a dual focus. We are able
to see in terms of both “things above” and “things
below,” but we are deficient in the ability to rec-
oncile our perceptions. Evil is not the opposite of
good; wickedness is. Like the creation parable of
the firmament, which is a nether interval suspend-
ed between two extremes, evil is neither hot nor
cold, but answers to potent influences acting upon
it, as from without.

If the firmament had been created otherwise,
m o r e o v e r, the perfect Light of YHWH had not
been able to penetrate the perfect darkness of
Earth to raise unto the Father perfected children.
In the days of creation, we recall, the Creator pro-
claimed all things to be good and very good.
H o w e v e r, while we are justly mortified by our
errors, HaShem has winked at our ignorance, hav-
ing both foreseen all consequence and having pro-
vided for the restoration of all things.

As the creation parable continues each day, how-
ever, we understand that those things that do not
actively receive light are filled with darkness,
having not the Light of Life within them. To lan-
guish carelessly in a fading twilight is the error of
the Laodiceans, who comforted themselves in the
status quo and made no active effort to align
themselves with the Light of Life.

The sons of Light willingly and actively clothe
themselves with the garments of the lilies of the
field: by single-minded focus on the Light falling
upon the field of their planting, they live only to
overcome fetal confinement in earth through for-
mation of a seed child that can be carried to other
lands, in which shall be experienced new heavens
and a new earth: the truly Promised Land.

Woe to those who call evil good, and good evil!
Numbering Yisrael before the command to num-
ber has come, they separate the world into camps
of the saved and the lost, saints and sinners, the
righteous and the wicked, Jew and Gentile. Why?
Because they mistake conviction for faith. When
we sit as eternal judges while we have yet to mas-
ter the temporal, we will partly condemn the inno-
cent and free the guilty. Until we have mastered
the measurement of Messiah, we cannot even
accurately judge ourselves, let alone brethren we
only know in part.

“If we,” the body of Mashiyach, “say that we
have no sin, we deceive ourselves”—bearing false
witness in the process, and to offend in one point
is to offend in all—“and the truth is not in us”!
Only he that now letteth will let, until he be taken
out of the way: the man of sin. When he is gone,
we will hear the testimony of Paul without the
leaven of our imaginations: “For as in Adam all
die, even so in Christ shall all be made alive.”

By the same words of the Word, YHWH sends
both the early and the latter rain upon both the
wheat and the tares, commanding that we trouble
not the field—to the end that every kernel of
wheat shall be preserved unto harvest. We are
they who, in times past, have put darkness for
light and light for darkness by reason of approxi-
mate understanding of the righteousness of El.

Understanding, now, somewhat of the breadth and
length and depth and the height of Messiah’s love
for the w h o l e family in heaven and earth, let us
therefore approach the two-leaved gates of heaven
and of hell, knowing with certainty only that the
gates of hell shall not prevail against us, and
that—as they are sprung wide before us in the
valley of decision that lies between Mounts
Gerizim and Ebal—we shall be found standing
without spot or blemish before the heavenly
throne at the last day: as many of us as shall have
called, in the depths of that shadowy valley, upon
the name of YHWH in the name of Yahushúa. 
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The Howl 
Of Whole Palestinia

When HaShem gave the promises to father
Avraham and to his seed, the lands of ten nations
were promised. Knowing that Torah is spiritual,
we understand that these “lands” do not consist of
real estate, but of the body members that house
the faculties of life; for the Kingdom of Heaven
lies within. No matter if it be hidden in measures
of meal, that which is of Life now was so before
our time and shall yet be seen again. 

A diagram showing the relationship and interde-
pendencies of the attributes of Canaan is provided
on the next page. Briefly, these ten nations—these
gatherings of kindred dynamics—are compre-
hended individually in the Sephiroth as follows:

KETHER—Crown, Intelligence:
The Thoughtlessness of the Canaanites

The Canaanites are, literally, “those who turn the
back.” Children of Cain through Cham, meaning
“heat,” they live under the curse decreed for their
good by Noach, meaning “the will to arise, to be
elevated.” They are servants to Yapeth (to those
who are expanding, or opening unto productive
growth) in the tents of Shem (in the tabernacle of
the Name).

As result of Noah’s curse, the boldness of their
patriarch is tempered by the blessing of shame,
for their good. Noah’s prophecy concerning their
service to Yapeth and Shem is reason for caution
against judging them uncharitably, if other cau-
tion against judgment should be thought not to
apply. 

In their occupation of the sphere of intelligence in
Adam Kadmon, it is understood that the
Canaanites are unwilling to apply their minds for
enlightenment: they turn their backs to it, either
actively or passively. They prefer, as it were, the
slavery of Mitzraim—of iron-clad definitions, of
regulated boundaries: of Egypt—to the struggle
towards liberty that comes only by crossing the
fearsome Sea of Reeds into an arid wilderness,
with its unknowns and its apparent scarcities and
hardships.

The Red Sea, sometimes called the “Sea of
Rods,” signifies commitment to put an end to all
faulty expressions through confrontation of the
fleshly shell; and this, the Canaanites fear to do.
Without faith in the elevating power of Elohim in
their lives, the Canaanites perpetually submit
themselves to the status quo. They are “sensible,”
according to the wisdom of the world, by the
operations of an alienated spirit.
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Chokmah—Wisdom, Vision:
The Foolishness of the Kenizzites

Unwilling by nature to explore things above, the
Canaanites turn their attention wholeheartedly to
things below. The Kenizzite branches of the fami-
ly of Cain’s spiritual descendants are “hunters,”
literally: their vision is fixed upon the prey; and
their wisdom, upon ways of attaining it. They are
without compassion, capable of mourning only
for themselves.

Binah—Understanding, Comprehension:
The Blindness of the Kenites

As the Kenizzites of the land of Canaan become
proficient as hunters, they conceive of extending
the application of their skills: they become
Kenites. Ultimately, they begin to practice the arts
of death upon fellow men—becoming “warriors,”
literally—exalting their imagined needs for sur-
vival and success into the dimensions of warfare,
as for territorial supremacy. They comprehend
need; they understand supply and demand; they
act.  Meekness is far from their hearts.

Chesed—Love, Mercy:
The Ruthlessness of the Kadmonites

Dividing the world into “us” and “them,” the
Kadmonites—literally, “ancestor worshippers,” in
one of the more negative constructions—consoli-
date the spoil won by their brethren and begin
storing it for posterity.  They actively begin to cal-
culate and to covet what is expedient for enrich-
ing and proliferating their families (their projec-
tions of self), whether according to lineage or to
ideology.

Thus, the Kadmonites begin to define and to
establish the values of the nations (interior opera-
tions) that do not serve YHWH/Unity. They are as
the philosophers of the Canaanites, but those
beyond their immediate concern are dismissed

from their consideration. Hence, as their most
successful dynasties and empires grow old, they
crumble by force of an inner vacuum: the
Kadmonites are not filled by their growing hunger
for honor and its accompanying thirst for blood.

Din—Power, Action:
The Terrorism of the Hittites

Rendered literally into English as “savages,” the
Hittites prosecute the wills and maintain the stan-
dards of kindred nations by the force of terror that
pervades the Canaanite kingdoms, generally. In
times of relative peace, when weapons of war are
withdrawn into the dimension of threat against
any future disruption of Canaanite ways, the
Hittite terrorism also relaxes into the realm of ora-
t o r y, wherein that strange elohim of fear—the
hierophant—is the demon by which they enforce
their wills and proliferate their values. If mercy is
seen at all in their actions, it is used only to bind
their victims more securely to fear of the
Canaanite peoples and their ideals in the pitiful
drama of “good cop, bad cop.”

Tipareth—Beauty, Contemplation:
The Pride of the Perizzites

These are the “proud” the “headstrong.”  Drawing
their strength heavily from the Kadmonite branch
of the family at their right hand, their minds are
so full of themselves and their imagined virtues
that there is virtually no room at all for the vision
of God. Their own individualities occupy their
thoughts at all times: even to the extent that they
become incapable of conceiving that another
might speak from some other context than they,
themselves; and they attribute, by projection, all
correspondence with others as being motivated by
kindred vanities. The heart of the Perizzite is
deceitful above all things, and desperately
wicked. Who can know it? Its core is hidden with-
in a maze of unrealities.
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Netsach—Endurance, Will:
The Devotion of the Rephaims

“Rephaim” is most commonly translated as
“giants,” which term is accurately applied to their
world view: all things, to the Rephaims, are
gigantic in their implications—so huge as to pre-
vent any possible will for action on their parts
from enduring unto active implementation. The
Canaanites, in their families, have will to take
only what appears, at any given moment, as the
easiest course.

For all their carnal belligerence and boastings—
by which appearances the Rephaims affect and
maintain facades of gigantic proportions, both for
themselves and for their many saviours (whether
they be of flesh, of science, of politics, or of reli-
gion)—the Rephaims are miserable creatures; and
they are considerably less than men because they
imagine that it is necessary to be something more.
When an ordeal of testing comes, the Rephaim
assumption of its demands disables their resolve
to take a stand, themselves; and they run whining
to whatever Egyptian staff appears likely to serve
for their aid, whether the spear or the wand.

The Rephaims need not believe in their deliver-
ers; it is enough that they can transfer responsibil-
ity for their peril on to them, relieving themselves.
They mock the persecutions others might suff e r
for principle, and they are ever ready to flee from
imminent injury to themselves. When uppermost,
they do not know the healthful ways of peace; but
as soon as they begin to falter, they sue for treaty
as a prescription against pain.

Hod—Majesty, Intent:
The Exhibitionism of the Amorites

Amorites love to have the preeminence, celebrat-
ing themselves at every opportunity in any con-
text. Application of their wills is always with
intent of preserving, serving, and furthering self.

Righteousness, to the Amorite, is a matter of
appearances. Ignorant of the building of principle
in the inner man by the infusion of God’s right-
eousness, they flee injury to their facades because
they know that the scenery can be preserved for
another time and place before an other audience.
The Amorites suffer only when the veneer is dam-
aged: when the underlying filth is actually
exposed, therefore, they can endure suffering no
longer and begin to destroy.

Yesod—Foundation, Resolve:
The Greed of the Girgashites

When the Girgashites are reviled, tormented, or
defamed for any reason, whether justly or unjust-
l y, they get even. They have no foundation in
love; and revenge and retribution are pursued not
only in the heat of a situation, but also as policy
for long times afterwards—until the record is set
straight, according to Girgashite reckoning.

Their name means, literally, “the despoilers”; and
their underlying resolve, whether or not they must
wrong another in the process, is always to enrich
themselves at every opportunity by any means. If
baubles should not satisfy the needs of their
chronic inner pain, they do not hesitate to rob a
better man of his good name or of his mortal life.

Malkuth—Kingdom, Fruition:
The Despotism of the Jebusites

Taken as an empire of allied nations, the
Canaanites perfect the dominion of their kingdom
in every sphere of the inner man by the operation
of the Jebusites among them. A Jebusite is, literal-
l y, “a tyrant, an abuser of authority.” In their
world view, there are only masters and slaves; and
the Jebusites choose to be masters. To their esti-
mation, a kingdom of equals serving each other as
brethren would be anarchy, were it possible. In all
things, therefore, they take up the hammer, for
fear of becoming the anvil.
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Selah.

In speaking of the Kingdom of Heaven, Yahushúa
teaches, to the contrary, “the princes of the
Gentiles exercise dominion over them; and they
that are great exercise authority upon them. But it
shall not be so among you: but whosoever will be
great among you, let him be your minister; And
whosoever will be chief among you, let him be
your servant: Even as the Son of man came not to
be ministered unto, but to minister, and to give his
life a ransom for many.” Amen. Let your bless-
ings come to those who keep your sayings; and
continue to be faithful in your ministrations unto
those who, as yet, cannot. Teach us to follow in
your steps.

The instructions on the manner and role of author-
ity in the Kingdom contain the key for dealing
successfully with the nations. If we train our fac-
ulties upon subduing the sons of darkness,
whether they be manifested from within ourselves
or whether they are discerned in others, we pro-
claim our behavior to be not substantially differ-
ent from that of the Canaanites, themselves.

Such a focus on appearances, right as it might
seem, will bring an evil report as we spy out the
lands designated for the faithful of Yisrael. If we
persist, we shall find ourselves languishing again
in the wilderness under a heaven of brass, as the
blazing sun brings forth from our imaginations
mirages of the qualitative differences we imputed
to ourselves because of our calling out of Egypt.

Indeed, YHWH puts a difference between Yisrael
and the nations; but our departure from Egypt was
in the company of a mixed multitude, as well. It is
not for us to separate the sheep from the goats: the
wheat and the tares grow together until harvest.
We are to apply, with love, the same standard to
the native of Yisrael and to the stranger in our
midst. The difference between the two becomes
apparent only as what proves contrary to the mea-
surement of haMashiyach falls by the wayside.

The ten reports on Canaan given previously are
not good. Even should we say, in the context of
such a vigorous assault upon such frail character,
that the Canaanites might be enlightened by our
efforts to annihilate the darkness apparent in them
through our sharing of the light of Messiah that is
in us, we prepare ourselves to act not as priests
for their redemption, but as overlords for their
subjugation. This is a burden we will not long be
able to carry; and it is good that it should be so. 

Should we succeed in their “conversion” by such
methods, they will have been bonded not to the
light of Messiah in us, as darkness cannot com-
prehend light, but to the magnetism of a more
compelling darkness that only appears as light.
Rather than leading them to Messiah by the exam-
ple of the life we lead in Ruach haQodesh, there-
fore, we will actually become obstacles to their
own encounter with the Savior.

Again, if we should subject dry grass to the sun’s
light as it is darkly focused by a glass, we effect
not renewal and redemption, but a conflagration:
from which will arise the unpleasing savors of
discouragement and worldly sorrow, if not also of
rebellion. How, then, shall we be free of the blood
of the grass in the day of its visitation? “What will
I,” asks Messiah, “if the fire be already kindled?”

M e s s i a h ’s baptismal fire shall fall everywhere at
once—not merely on selected targets, but upon us
all—to purge the living from the dead. So has its
harbinger been hidden with us from the begin-
ning: like the sun’s light, it has encompassed the
earth through its daily and its seasonal cycles,
with their atmospheric variables, to proclaim the
triumph of life. It surrounds and bathes; and it
shall penetrate and dispel, for the preservation and
transformation of all holy seed.

To kill the Canaanites or to make them subject to
a code of conduct by application of mere human
will is not to destroy them. Transformation is utter
destruction. This concept of transformation must
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grow in the Church—even as John the Baptist
declared, “He must increase, but I must decrease.”

If we cannot, for the moment, express how trans-
formation might be better served by our walk in
Mashiyach, let us at least make certain that the
confrontational approach is not in every case
expedient. To that end, let us prepare to war
against the spiritual principality of Jezebel after
the manner that has become so familiar in the pul-
pits of time: we will focus on revelation of dark-
ness in Jezebel, trying to turn her to the light by
the spirit of accusation which that focus invokes.

According to the second chapter of Revelation,
the Gentile Jezebel is, significantly, a woman
s p i r i t u a l l y. As such, she is commanded not to
teach, nor certainly to prophesy, but to receive
teaching: according to the natural use taught by
the parable of the flesh. When, whether male or
female according to the flesh, those who ought to
be receiving instruction either elevate themselves
or are elevated by default to positions of instruc-
torship in the mystery of Messiah, the blind lead
the blind. The ditch into which they are certain to
fall, except they repent, is compared to a bed of
great tribulation—of greater tribulation than there
has ever been or ever shall be on Earth; for this is
the adulterous bed of antichrist, which stands
where it ought not to be: in the holy place of
believers’ hearts.

We know to whom the bed belongs because the
two prophets of fire—of heavenly wisdom—
appeared first in the days of the natural Jezebel;
so shall they appear, also, at the fullness of iniqui-
ty, in these times of the spiritual Jezebel: to stand
against her ways and the ways of her king.
Blessed are they who shall be separated in loving
compassion from the precepts of the churches of
the great falling away in our day; for they shall be
counted as worthy to stand with Mashiyach on
Mount Tsion proclaiming the everlasting gospel
in psalms of praise that shall sound as new songs
to our hearing.

There is a time, a purpose, and a prophetic impli-
cation for all that happens beneath the sun. The
Jezebel of Jezreel and her spiritual projection into
our time not only approved of King Ahab’s incli-
nation to covet mammon, but also strengthened it
unto fruition: in conspiring, by fraud, to deliver to
Ahab the vineyard of Naboth, at the cost of both
Naboth’s life and the lives of his sons, which are
as the works of his life.

“Naboth” means “fruits.” The vineyard given
unto him for an inheritance belongs to the
Husbandman: it is a figure of the fruitful location
YHWH has chosen for His throne in the earth;
and Ahab wanted it to build for himself a modest,
garden house: that he might fill it with dainties
and delights of his own choosing and husbandry.

The church of the falling away imagines that it
does not go so far as that. It does not realize that
to multiply riches—of whatever sort—while
another is in want of his inheritance from Yah, is
to strike at the very life of that soul. It does not
realize that its stewardship in the seat of Paul,
which is as the seat of Moshe, does not automati-
cally convey the great understanding necessary to
occupy that seat in justice, and that the injustices
it allows therein war against the Father. It does
not realize that its authoritarian approximations of
truth have built themselves into an idolatrous
image that stands in the holy place—in the hearts
and minds of those who would hear the truth—to
prevent, were it possible, their access to the
Living Reality of Elohim.

Cries Elishúa, “Is it a time to receive money, and
to receive garments, and oliveyards, and vine-
yards, and sheep, and oxen, and menservants, and
maidservants? The leprosy therefore of Naaman
shall cleave unto thee, and unto thy seed forever.”
Seek first the fullness of the Kingdom of Elohim
and the universal bestowal of H i s r i g h t e o u s n e s s ,
and then shall such things be added. To rest in the
mammon—the values and understandings—of
this world of temporal injustice is to accept the
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judgment of the unjust. As the leprosy of Naaman
fell upon Gehazi, the destruction appointed for
Ben-Hadad fell upon Jezebel, Ahab, and their
children. So, also, will it fall upon the seed of
spiritual Jezebel, except they repent.

Hear the proverbs: “There is a generation that
curseth their father” (in despising the least of His
servants), “and doth not bless their mother” (the
Church). “There is a generation that are pure in
their own eyes, and yet is not washed from their
filthiness. There is a generation, O how lofty are
their eyes! and their eyelids are lifted up. There is
a generation, whose teeth are as swords, and their
jaw teeth as knives, to devour the poor from off
the earth, and the needy from among men …Such
is the way of an adulterous woman; she eateth,
and wipeth her mouth, and saith, I have done no
wickedness.…If thou hast done foolishly in lifting
up thyself, or if thou hast thought evil, lay thine
hand upon thy mouth”—prophesy not. 

The love of money, though it be buried under a
mountain of virtuous rigmarole, as was the
Babylonish garment in the tent of Achan, is the
root of every evil. Therefore, worship of mam-
mon, alone, is not the only reproach of Jezebel.
Her spokesmen use the same logic and means that
secular kings employ in building empires to build
the Kingdom, which ought not to be of this world.
Dangling before their followers, alternately, doc-
trines of prosperity and the image of a god who
badly needs money, they are schooled by the dark
psychology of Madison Avenue in the art of
wringing allegiance and spoil from the emotional
vulnerabilities of their prey, experiencing the
depths of Satan as they speak with intent of laying
field to field, that there be no room.

That they build in the worldly fashion conditions
their flocks to become embroiled, also, in the
w o r l d ’s value systems and politics, because of
which entanglements their followers unthinkingly
accept as routine the impossible task of serving
two masters at once: both Messiah and Caesar,

who has been clever enough to change his name
and the writs by which he governs; both the
Healer by the priceless Word of Spirit and Truth
and the manipulator of health by the demonic
exercise of expensive scalpels and by the intoxi-
cating witchery of poisonous pills, who justifies
his Babylonish art by the voodoo cant of the cult
of Education (despite his own profession’s knowl-
edge of the body’s natural needs and remedies), in
obeisance to the power wielded over licensing by
medical associations, pharmaceutical interests,
and insurance lawyers—the defenders of the
demon-god Accepted Medical Procedure; both
the Guardian of the value of sparrows and the
guardians of the equipment necessary for the
wholesale felling of forests; both the Judge of
righteousness and the judges for graft; both the
Winnower and the wheedler, the Prophet and the
prognosticator, the Counselor and the consultant.

To convince their followers according to their
strong delusions, these blind guides arbitrarily
refashion Messiah’s image according to ever-
changing expediencies of the flesh. By doctrines
of demons, in support of which they love to cite
the miracles of Technology as it serves the
Goliath called Progress, these idol shepherds
interpret away the precept, “go and sell that thou
hast, and give to the poor…and follow me,” while
inviting their followers to withdraw from their
unscriptural savings accounts enough to spend a
week of personal encounter at Shangrila, followed
by another week walking among sacrosanct ruins.
Their focus is the outside of the cup, while the
inside remains full of extortion and excess, the
ravening wickedness of the whited sepulcher.

Most deplorable of all—especially when any such
leader has reached that pinnacle of religious suc-
cess, the hour-long television spot—their follow-
ers proudly lift them up as examples in the evan-
gelization of others: it’s “Brother One says this,”
and “Brother Two teaches that”—ignorantly con-
fessing, thereby, their diet of things sacrificed to
idols.

37



Following false messiahs, one after another, with
itching ears and with lips blistering in fornicative
praise of their merits, the sheep of such shepherds
struggle endlessly to contrive the interpretation of
the letter—ever learning, and never coming to
knowledge of the Truth: they have not been led
into a personal encounter with the Spirit of
P r o p h e c y, who has fashioned the letter to speak,
e t e r n a l l y, in oracular conjunction with the ongo-
ing revelation that comes by the Living Word.

Ah, Jezebel! Your minions come in His Name,
and in the name of His Messiah; but they daily
pass the homeless that hath not where to lay their
heads—on the other side of the street, if possi-
ble—with no serious thought of their needs or of
their potentials, but only of their pitiable condi-
tions! In your best efforts at charity, you organize
rummage sales (“a dime will have to do; our
tithes are Korban”) or campaigns (“all major
credit cards accepted”). Listen! Dimes and dol-
lars—even billions of dollars—do not buy homes!

Hear, Jezebel, the words of Jeremiah: “Your iniq-
uities have turned away these things, and your
sins have withholden good things from you. For
among my people are found wicked men: they lay
wait, as he that setteth snares; they set a trap, they
catch men. As a cage is full of birds, so are their
houses full of deceit: therefore they are become
great, and waxen rich. They are waxen fat, they
shine: yea, they overpass the deeds of the wicked:
they judge not the cause of the fatherless, yet they
prosper; and the right of the needy do they not
judge. Shall I not visit for these things? saith
YHWH? shall not my soul be avenged on such a
nation as this? A wonderful and horrible thing is
committed in the land; The prophets prophesy
f a l s e l y, and the priests bear rule by their means;
and my people love to have it so: and what will ye
do in the end thereof?”

Have mercy, Heavenly Father! Drive Jezebel and
her works from our lives! I know that you are
merciful in every judgment, sparing the righteous

in the overthrow of the wicked; but for my read-
ers’ sakes I write it, that they may know that
every soul wearing a piece of your Son’s gar-
ments in any denomination or sect of any religion
is holy in my sight, as in Yours.

There is none of us righteous, Father—no not
one; and to offend in one point is to offend in all.
We praise Your Name because You have made us
one in offense, that we may be perfected as One
in Your righteousness when Your Son returns with
the baptism of fire. How we long to become the
burning bush Moshe saw, that every spot and
wrinkle belonging to the man of sin be consumed
as the bush is purged in the holy fire that bathes
the Son of Man!

Ah, Jezebel! You are Ephraim gone backwards!
Your king had better been your servant than your
slave, but you have inflamed him by your sor-
ceries and have lifted him up to rule as perpetual-
ly over you, while you, yourself, have taken the
reins to keep him there! He falls at every moment;
but you cajole him and caress him and wet him
with your lips, that he may be always before your
eyes. “Stand forth!” you yet cry, though he has
been utterly emptied of all his strength. 

Ah, Jezebel! You are a queen arisen from the
vomit of dogs. Your sons, you have made into
daughters; and your daughters, into sons like unto
yourself. They mince like girls and shade their
eyes, but their mockery is for mastery. “Go to the
right!” they command, while pointing left.
“Stand!” they implore, while shoving with the
hand. “You are an offense unto me!” they pro-
claim: “Come in unto me, and I will teach you to
be pleasing.” They reach down to pull up and up
to pull down and outward all ways always, that
none but they might be filled. Selah.

We are building New Yerushaliem. Its walls
should be Salvation; and its gates, Praise: YHWH
has promised to hasten it in its time! What can we
answer for our confusion of faces?
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We learn from those who passed this way before
us. When the fathers began to rebuild the temple
at Jerusalem in the Babylonian captivity under the
benevolence of Persia at YHWH’s command, it
was necessary for the building to be suspended
for a time. The letters recounting this history are
in Ezra; the word of HaShem by which the build-
ing was resumed is written in Haggai’s prophecy.

As we, in our turn, have begun to rebuild the
Tabernacle of David, we have come to a time of
pause. The bustle of building and our hope of see-
ing holy Tsion again in its strength have pressed
upon us as we built. We thought of judgments of
the past, resolving to avoid them by vigilance in
the future; but the rumors of our activities have
disturbed the kings of our inward captivity, and
our labors have halted, as confused expressions.
We could go on with analysis of the dynamics to
which we have become subjected; on, also, with
keen insights on the leavening presence of Jezebel
among us. She was slain in Jezreel, but she was
not at all destroyed: she was sown there, and great
shall be the day of Jezreel’s harvest.

In the days of Jezebel, Jericho was rebuilt: the
City of Lunation, whose ruling light is the lesser
light of the moon. The great light proclaimed,
“Thou shalt not kill.” The lesser light interpreted,
because of the hardness of our hearts, “Thou shalt
do no murder.” Neat difference! Hear Ezekiel 20
in the context of Leviticus 24:10-33!

It was by Jericho’s influence that Jehu interpreted
his instructions as authority to build up Zion with
blood, whereas the scriptures testify that HaShem
can both save and destroy by His own agency.
Many years later, the prophet Hosea is told to
name his son Jezreel: “for yet a little while, and I
will avenge the blood of Jezreel upon the house of
Jehu.” Following the letter of his instructions to
execute judgment on the house of Ahab because it
pleased him to do so, Jehu accomplished not a
lasting thing, beyond demonstrating yet another
turn upon the broad pathways of death.

If this manner of preaching is expedient because
of our weaknesses in the flesh, it is yet not with-
out fault; for every battle of the warrior is with
confused noise and garments rolled in blood. If its
violence in the service of justice on behalf of
mercy is covered by the blood of Mashiyach and
rectified by the salt Elishúa added to the waters of
Jericho, why should we yet choose it? Paul has
written of a better way; and Y’Shúa vouchsafed
that way’s alignment with the teachings of Moshe.

The children of darkness demonstrate the folly of
their focus; but we are to call none fools. They
have done their service exceedingly well in
revealing the permutations of the law of sin unto
death! Shall not their redemption draw nigh in the
triumph of the prior, greater, more abounding law
of grace? When the fullness of Messiah appears in
the mature manifestation of the sons of Elohim,
shall not the darkened hearts held captive in sin
groan unto repentance because they are not so
clothed as are the sons of Spirit? In the restoration
of all things, we shall behold all Yisrael in the
truly glorious garments of the magnified, honor-
able, and eternal Torah, whose light is Mashiyach.

Messiah declares, “I, if I be lifted up from the
earth, will draw all men unto me.’’ If the news-
casts speak truth, something other than Messiah
has been lifted up on the arms of the Church for
these past thousands of years. But imagine no evil
against His bride: for YHWH has not beheld iniq-
uity in Ya a q o v, nor perverseness in Yisrael; and
He says, by the Son, “Woman, where are your
accusers? has no man condemned you?…Neither
do I condemn you: go, and sin no more.”

The commandment is exceeding broad, incapable
of fulfillment by disjointed observances. The let-
ter of Moses accuses the slaves of Jezebel, and the
prophets proclaim the judgments; Paul accuses
also, according to prevalent interpretations of his
writings; the natural order also accuses; their own
thoughts accuse them! Shall Messiah, alone, inter-
cede on their behalf, that the souls Jezebel has
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ensnared may be called out of desolation; or can
we also humble ourselves to actively take up His
cross of perfect submission in the Father’s will, to
minister the gospel of grace with judgment bal-
anced in compassion for those Satan has bound:
that they, as we, can be set free? For only when
all are drawn into Messiah will the accuser of the
brethren be cast down: he was ordained for the
edification of the Body, and he can be taken away
only when the Body of Messiah fills all things.

Having been ordained as a royal priesthood, it is
agreed, we must somehow orient our minds to
service in the name of Yahushúa for the redemp-
tion and regeneration of all mankind; for Messiah
comes to save men, not to destroy them. Should
we prove incapable of higher service than we
have known, the angel waiting, one day, on
Yo r d a n ’s other side will answer our greeting to
our shame: “Nay, but as captain of the host of
YHWH/Unity am I now come.” Selah.

I don’t know how many times in my spiritual life
I determined to rid myself of this inner monstrosi-
ty or of that slight imperfection. To the degree I
ever succeeded in any such resolve, it is certain
that my success was limited to hindrance of the
manifestation; for I did not—even once—achieve
perfect victory over the root source of offense, the
man of sin buried deep within.

When an appearance, only, is destroyed, its roots
are not exposed. New growths are liable to sprout
from those roots at any time, so long as they live.
By such progress, we go backwards; for we deny
the inward power of the presence of Elohim, and
we strengthen the delusion that we are capable of
working out our own salvation by application of
our own wills. Having a form of godliness but
denying the power thereof, we utterly forget the
promise that all things—from the beginning to the
end—work together for good. Thus, we engender
schism after schism in the Church, even as we
blithely divide our own house to its ruin: pitting
spirit against flesh, to the destruction of soul.

Recall with me the words of the prophet
YirmeYahu in the rest that remains in YHWH:

The word of that came to Jeremiah con-
cerning the dearth. Judah mourneth, and the
gates thereof languish; they are black unto the
ground; and the cry of Jerusalem is gone up.
And their nobles have sent their little ones to
the waters: they came to the pits, and found no
water; they returned with their vessels empty;
they were ashamed and confounded, and cov-
ered their heads. Because the ground is chapt,
for there was no rain in the earth, the plowmen
were ashamed, they covered their heads. Yea,
the hind also calved in the field, and forsook it,
because there was no grass. And the wild
asses did stand in the high places, they snuffed
up the wind like dragons; their eyes did fail,
because there was no grass.

O , though our iniquities testify against
us, do thou it for thy Name’s sake: for our back-
slidings are many; we have sinned against thee.
O the hope of Yisrael, the Saviour thereof in
time of trouble, why shouldest thou be as a
stranger in the land, and as a wayfaring man
that turneth aside to tarry for a night? Why
shouldest thou be as a man astonished, as a
mighty man that cannot save? yet thou, O

, art in the the midst of us, and we are
called by thy Name; leave us not.

Thus saith unto this people, Thus have
they loved to wander, they have not refrained
their feet, therefore doth not accept
them; he will now remember their iniquity, and
visit their sins. Then said unto me, Pray
not for this people for their good. When they
fast, I will not hear their cry; and when they offer
burnt offering and an oblation, I will not accept
them: but I will consume them by the sword,
and by the famine, and by the pestilence.

Then said I, Ah, my Lord , behold, the
prophets say unto them, Ye shall not see the
sword, neither shall ye have famine; but I will
give you assured peace in this place. Then

said unto me, The prophets prophesy
lies in my Name: I sent them not, neither have I
commanded them, neither spake unto them:
they prophesy unto you a false vision and div-
ination, and a thing of naught, and the deceit of
their heart.
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Therefore thus saith concerning the
prophets that prophesy in my Name, and I sent
them not, yet they say, Sword and famine shall
not be in this land; By sword and famine shall
those prophets be consumed. And the people to
whom they prophesy shall be cast out in the
streets of Jerusalem because of the famine and
the sword; and they shall have none to bury
them, them, their wives, nor their sons, nor their
daughters: for I will pour their wickedness upon
them.

Therefore thou shalt say this word unto them;
Let mine eyes run down with tears night and
day, and let them not cease: for the virgin
daughter of my people is broken with a great
breach, with a very grievous blow. If I go forth
into the field, then behold the slain with the
sword! and if I enter into the city, then behold
them that are sick with famine! yea, both the
prophet and the priest go about into a land that
they know not.

Hast thou utterly rejected Judah? hath thy soul
loathed Zion? why hast thou smitten us, and
there is no healing for us? we looked for peace,
and there is no good; and for the time of heal-
ing, and behold trouble! We acknowledge, O

, our wickedness, and the iniquity of our
fathers: for we have sinned against thee.

Do not abhor us, for thy Name’s sake, do not
disgrace the throne of thy glory: remember,
break not thy covenant with us. Are there any
among the vanities of the Gentiles that can
cause rain? or can the heavens give showers?
art not thou he, O our Elohim?  therefore
we will wait upon thee: for thou hast made all
these things.

It is written, “Behold, every one that useth
proverbs shall use this proverb against thee, say-
ing, As is the mother, so is her daughter.” The
parable continues by characterizing the mother as
a Hittite and the father as an Amorite, the
genealogical rebuke coming because the children
of Israel could not hearken to every word of
Deuteronomy 7 in the context of every word then
given by the Word of YHWH. Their focus on
words blinded them to the scope of their message,
which perception comes only by the Spirit.

If the sons of the mother church, as they interpret-
ed Torah, physically destroyed the Canaani in an
attempt to fulfill the letter of the Law, they were
as savages (Hittites) acting upon appearances
(Amorites), and they came to no real understand-
ing of the inner significance of the precepts with
which they had been entrusted and the manner of
their fulfillment unto rest.

As we of the dry tree spy out the land revealed
first to the green tree, we have been too ready to
follow the course the prophets lament. Indeed, the
secular history of the churches of the Incarnation
confirms the parable of daughter and mother—
with its crusades, inquisitions, and the recent leg-
islative battles to make the world safe for
“Christianity”: all of these things being reflections
of interiorized doctrines of death.

Nevertheless, praise Elohim: the heartaches of
mothers and daughters and fathers and sons shall
be changed to joy in the morning of the Jubilee;
for the remnants are preserved in the broken stick
depicting Yehudah and Ephrayim; and the two
kingly houses shall be united again at Messiah’s
return, in the restoration of the the Law of grace
and the Gospel of Truth. The prunings and graft-
ings of the Tree of Life in the ages of man have
had but one purpose: the perfecting of its fruit
upon Earth, even as it is perfected in Heaven.

We neither stone sinners, literally or figuratively,
nor command that the stones (words) that present
themselves to our hands be turned into bread for
their nourishment. The time of their visitation by
the living stones of Messiah will come as we wait
upon YHWH to draw the Canaanites into the
Light. When it comes, the nourishment they
require will be given; for it is not we who shall
speak, nor is it our light that shall shine upon
them: the battle is YHWH’s, and we participate in
j i h a d, the holy and peaceful war, by coming to
rest in His victory, accomplished already, in the
place He chooses to position us for service, as He
has predestined.
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We neither cast ourselves down from holy pinna-
cles to which we may have arisen nor refuse to
descend as vessels for visitation and healing. We
part the hoof, waiting upon YHWH to light and to
direct our paths, chewing the cud the while. We
do not refuse to ascend, but neither do we take
authority unto ourselves when we are lifted up;
for it is not we who are lifted up, but Messiah in
us. We are called simply to offer our body mem-
bers and faculties in willing sacrifice to the palpa-
ble presence of the Living Oracle of Elohim as it
tabernacles within us.

YHWH drives His enemies out! As the Canaani
are driven out—little by little, lest their qualities
multiply within us beyond our abilities for com-
prehension—we confirm their destruction in the
Light of El according to the revelation of their
absence; for darkness vanishes at the touch of
light. As the Salvation of Yah appears, we cele-
brate the Shúa of Yah and affirm the seal of His
righteousness in us by praise: “Free at last. Free at
last!  Praise God Almighty, we’re free at last!”

To war with a tyrant, within or without, is to open
to the spirit of tyranny. Whoever kills by the
sword of steel or by the tongue, as the sword of
flesh, must be killed—judged—by the sword. A
“just” war between peoples is merely war: filled
utterly with injustice. We are not called to destroy,
lest we destroy the wheat also. We are called to
save and to preserve life by a holy, spiritual war-
fare consisting of sacrifice of self: by the applica-
tion of mercy in the service of truth, according to
the express direction of the Holy Spirit.

We possess the promised land by peace. As we
reflect upon Ya h ’s acts of Salvation, we also
search deep for any Canaanite roots that remain
(their wives); and we search long for new sprouts
from those roots or from embedded seed (their
daughters and sons), praying for full release as the
Canaanite warriors are isolated to our observation
and winnowed from our beings by acts of Ya h .
We make a joyful noise unto YHWH: the fire of

praise devouring before us and the flame of the
righteousness of YHWH burning behind us, we
lift up our heads in celebration of the glorious vic-
tory of our Messiah and do not break ranks.

Consider the passage concerning the dearth in the
context of the words about Jezebel. Prosperity,
even as our souls prosper! How c a n our souls
prosper, when streets are filling with the homeless
and destitute, the slain and the starving? Perilous
t i m e s ! We attend on those invoking The Name,
that we may drink of the living water that flows
from Messiah through them, finding but broken
cisterns and chapt ground—dark servants trans-
formed into messengers of light by the power of
the letter in their mouths. No grass! The people
are perished from a land now filled with shells of
men lacking ears to hear the sound of the trumpet!

The great breach befell the throne within our own
hearts, which ought to be occupied by the Living
Oracle of the Word of Elohim. How grievous, the
blow that brought that separation by the great
falling away; for how shall we be restored in all
things, unless that breach again be filled? Let us,
therefore, be among the blessed that wait upon the
lifting of His countenance; for having made all
these things, and having brought all these things
to their present state according to His perfect will
for good, HaShem knows well when we shall be
prepared to learn from their passing in the sway
of the two-edged sword of Yahushúa, the Living
Word and our gentle Master.

For the present, then, let us—as the unfailing rem-
nant of the kingdom of priests, of the holy
nation—declare to all that YHWH lives: the great
King shouts from within His holy temple. We are
certain of His triumph in righteousness for all
mankind; so let us boldly take our stand in the
Malkuth of Canaan as faithful spies. Not hearken-
ing overmuch to the noise of the land itself, let us
remain open to the teaching of the Holy Spirit on
the land’s transformation. The day comes quickly.
He that believes will not make haste.
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The Good Reports:
Making the Crooked Straight

Before the spies from the green tree crossed over
into Canaan to survey the land, they were already
in possession of the good report that came by
Moshe. The half stick belonging to the dry tree is
also in possession of a good report—that which
came by John the Revelator from Yahushúa, in
the message to the churches of Asia. L o o k i n g
backward to Yo r d a n ’s ancient crossings and for-
ward, through the crossings of our day and on to
the future great crossing in the time of the
D e l i v e r e r, we are able to discern the ten evil
reports of the fearful spies, presented in the previ-
ous text on the Canaanites. Two reports are still
needed: the reports of Oshea, later called Joshua
(Y’Shúa) and Jehoshua (Yahushúa), and of Caleb.

We will therefore spy out the land of Canaan
twice again before we prepare to take possession.
Each time we will embark from Malkuth; but to
retrieve Joshua’s report, we will take the right-
hand path; and for Caleb’s, the left. We adopt this
procedure because truth and grace, garments of
the center path, were hidden within the deep mys-
teries of Torah in the time of the Fathers and were
fully comprehended by few, as it is therefore writ-
ten, “Nay, but as captain of the host of am
I now come.” This thirteenth spy must speak
again, as concerning the churches of Asia.

I had no intention of taking the narrative in this
direction, having planned quite another; but the
Holy Spirit drew my mind this way as I began to
work on my conception of the text’s next proper
turn. As I considered the implications of the new
instruction I was receiving, I soon passed the lim-
its of conventional approaches of scripture. I sur-
passed, also, my own understanding of appropri-
ate applications of Adam Kadmon for study: I
was proposing, in effect, to recapture the purport
of unrecorded conversation thousands of years in
the past. Should I be blessed in the undertaking,

how could I defend its fruit against criticism?
There is often a thin line between revelation and
the work of a speculative imagination.

Who would receive it? Could I believe it myself?
If the teaching it engendered should be judged as
essentially true by witness of the Holy Spirit, how
could that truth be presented in a way that would
not offend—either as written by me or as related
to another by any reader who might receive simi-
lar witness? What use could it be, therefore? At
the very outset, I would have to make unsupport-
able assumptions about Caleb and Joshua. How,
then, might the end stand scrutiny? As I prepare
this second edition, I still don’t know; but I
remain willing to continue by the directions I first
received. I believe in the ongoing work of the
Spirit of Truth. I have come, also, to trust the
words of Paul: “For if the truth of God hath more
abounded through my lie unto his glory; why yet
am I also judged as a sinner?”

My best advice to my readers is to free yourselves
of the force of my logic, such as it is, and to ask
the Father directly if all this is worth your while. I
will hold no grudge—as I, myself, have but a
vague idea of the purpose of what follows. Fair is
fair. I have explained my instructions as they were
given, and I’ve got a job to do. Another door has
been opened; and I, for one, have learned wisdom
enough to step on through to the other side, even
in foolishness.

We will associate Caleb with the Messianic line
of Judah. There is no serious trouble there, even
though Caleb’s father was a Kenizzite, according
to the flesh. Joshua, as minister to Moses, we will
associate with Levi, the priestly line. True, Oshea
is a son of Ephraim; but he came to serve in new
names at the side of Moses, whom we identify as
forerunner of Jesus in the line of Melchizedek.
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In the context of these associations, we recall the
image of Hur (representing Caleb as a son of
Judah), Moses, and Joshua at the battle of
Rephidim, in the vicinity of Horeb, between
Yisrael and the Amalekites. The beginning of sig-
nificant difficulty, is that we will place Hur/Caleb
on the left of Moses, and Joshua on the right.

Left and right are matters of perspective. As we
consider Adam Kadmon, for example, are we
looking out from our vantage point, or are we see-
ing as from above—from a heavenly perspec-
tive—and looking back towards our seeing
selves? Even more complex, is Messiah looking
at us face to face, as with Moses in the closet of
his tent; or has he covered our eyes with His
hand, as upon Sinai, that we may follow, as from
behind? As He turns, do the Sephiroth turn also?
All of them? These questions of right and left are
matters of comfortable routine in our daily lives;
but should the familiar interchange be suspended,
as they shall briefly be in this presentation, the
implications go somewhat beyond protocol.

Brushing all that aside, however, we will follow
first Caleb, then Joshua, as they enter Canaan at
the place called Malkuth. We shall imagine that
the spies branched out—not unreasonable, as a
group of twelve would be rather conspicuous
without some extensive subterfuge, and as Joshua,
himself, later sent out spies as a mere pair: even
as Y’Shua sent the twelve by twos, and even as
every true Jew pairs within himself the earthly
and the heavenly man. We will postulate that
Caleb went to the left as they crossed Jordan, and
that Joshua went right. If others went straight on
to branch out elsewhere, their evil reports brought
no promise of positive revelation to add to our
understanding; so we will not concern ourselves
with that probability.

Caleb’s Report

As I crossed into Canaan at the place called
Malkuth, I saw a land whose rulers know not how

to govern for good. The very air is alive with
uproars coming from every quarter. The people of
the land cannot be satisfied living in such a condi-
tion, even if they imagine themselves content.

We, however, are a united people who have
received the rules and understanding of Order, as
given by Moshe at the hand of Elohim. Our gov-
ernment is not arbitrarily imposed by whims of
tyrants, but arises spontaneously from within our
hearts through the organizational stability of the
Holy Spirit.

The foundational principles of Canaan, to the con-
trary, were never adequate for building an endur-
ing house. If we shall patiently teach its inhabi-
tants of the great transformations the gift of Torah
shall bring in their lives, the less violent among
them will see the reason for our hope in HaShem.
That some shall comprehend means that irrecon-
cilable divisions will begin to occur among the
peoples of the land. When their society becomes,
by reason of those divisions, even more unstable
than it now is, it will begin to disintegrate; and the
immovable structure in which we abide will begin
to reveal itself to their perceptions, to the end that
some will enter into covenant with HaShem.

Their rulers have been tyrants from ancient times.
Under the hammer of such governance, abuse has
become accepted as the norm—especially in the
city Yesod, which lies directly beyond Malkuth.
Our rule, for life and blessings, is to restore an
eye for an eye that was damaged inadvertently;
their rule, for death and cursings, is to destroy yet
another eye in retribution for the loss of one.

As they are weaned from their destructive habits
by the intricacies of the letter of our Torah, that
letter will begin to kill those qualities in them that
are appointed for death. As we gradually feed
them the spiritual interpretations for life that
Moshe teaches us, the division that began
between the dead and the near-dead will increase,
that those appointed for life may emerge.
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Our goal in the service of the Salvation of Ya h
must be to lift up a higher authority than tyranny
can produce. The King shouting quietly from our
breasts is the only opposition we will offer their
temporal rulers: the fleshly kings of Canaan will
be toppled effectively by our confidence in the
spiritual King. As they fall day by day, we shall
then be able to supplant domineering principles
with the lofty truths of Yahúweh; for the peoples’
minds will have been loosed not only from
enslavement by individual tyrants, but also from
obsession by tyranny, itself. By such liberation,
we will fulfill our vows to HaShem. 

When the present, near-absolute grip of the
Canaanite leaders upon the minds of the people
begins to fail, therefore, we shall begin to suc-
ceed; but as we do, we will not suffer ourselves to
be seated upon the thrones our El is casting down.
We will reveal to the peoples the inward throne
that ought to be occupied by HaShem, inviting
them to call upon His Name, that He may become
their King, also. He is mighty and just, and His
mercy to those who seek His faces is unfailing.

The first of the places you will encounter beyond
Malkuth is the city of Yesod, which seems to be
organized into three camps—not rigidly, as there
is plenty of movement back and forth (although
under the restrictions born of fear), and as the
leaders keep pretty much to themselves, enforcing
their rule primarily by the fearful images of them-
selves that they have set up in the minds of the
people. The most prevalent influences in the city,
amidst its confusion, come from families of the
Perizzites, the Amorites, and from the Rephaims,
of whom I saw but little.

Chief among Ye s o d ’s families are the Perizzites,
an unctuous people. We shall have but little suc-
cess among these, as they have an inordinately
high opinion of themselves. They are the ones
you shall find wagging their tongues, like tails, all
over the place. If you involve yourselves much
with them, initially, you will waste valuable time.Caleb’s Path
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Though the Perizzites will impose themselves at
every opportunity between you and others with
whom you will be dealing, insisting upon their
right to assert their views of matters of which they
have even yet to hear, they are essentially follow-
ers. Do not be drawn into their arguments, there-
fore. As we have success among others of
Canaan, the better of these will be sure to follow.
They would never get over being left out.

In sheer numbers, I encountered more Amorites in
Yesod than any other tribe. I may have seen a few
of the Rephaims among the Amorites, but the two
tribes are difficult to distinguish from each other.
Some chance phrase overheard led to my assump-
tion that there are more of them in Yesod than
might at first appear. I believe Joshua stayed in
their capital city; so I’ll leave that part to him and
tell you what I know about the Amorites, as my
journey from Yesod took me through their bor-
ders. The Canaanites are all so much alike, really;
but you know how it is: every bird has his color.

Speaking of birds, the Amorites are, to all appear-
ances, the most flighty creatures imaginable in
human shape. It’s hard to get one to stand still
long enough to get to talk to him at length. They
dart here and there, dropping a few words and
moving on to some other focus—only to circle
back again when they’re least appreciated.

The great weakness of the Amorites—and this
flaw is pervasive among all the Canaanites I
encountered—is their pride. Be careful not to
insult their pride. It has to go, I know; but do not
confront it: undermine it by the way you conduct
yourselves. Your example, as you walk in the pre-
cepts of Torah Light, will make the Amorites cov-
etous of your very carriage.

Amorites seem less self centered than Perizzites,
but the difference is qualitative, not categorical.
Perizzites are emphatically proud, while the
Amorites are only incidentally proud, and are
much more sociable. However, as Amorite pride

is motivationally underlying and not so easily dis-
cernible as in the Perizzites, the Amorites are eas-
ier to offend by careless, off-hand remarks—as by
comparison of them with birds, for example. 

Be careful not to offend. The Amorites want
everybody’s eyes to be on them; and when people
start watching you instead of them, they will imi-
tate your walk in Torah if you have not offended
them. If you offend them, however, they will hate
you; and they are dangerous enemies.

As they turn to follow after you, furthermore, be
faithful to turn their turnings unto HaShem, giv-
ing Him the glory; for it is truly His glory in you
that shall attract them. Should you allow them to
attach themselves to your persons, they will
devour you when the nakedness of your weak-
nesses shall be revealed. Be faithful shepherds.

As I was talking to a group of Amorites (they are
able to converse effectively as groups—the thread
of thought shifting from one to another, as though
in relief of burden) a party of Hittites came over
to see what was going on. Make no mistake about
these: the Hittites are the enforcers for the pow-
ers-that-be!

The newcomers immediately recognized me as a
stranger; and they broke up the discussion, telling
the Amorites to go on about their business and
ordering me to remain where I was. One of them
restrained me while another went through my few
things. I didn’t get upset. I didn’t resist. I asked
the man in charge of me if he usually saw many
strangers, and if he got a lot of trouble from them.
He seemed rather surprised that I should ask.

When nothing incriminating was found in my
stuff, the others looked as though they were going
to give me a good going over to see what they
could find out about me. The fellow holding my
arm intervened, inconspicuously, by suggesting
that they should bring me to the Kenites, who
knew better how to handle the likes of such as
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me. The rest, with dark humor that promised no
good for me, agreed; and off we presently went.

The Hittites do what their bosses have trained
them to do. Because they have obeyed tyrannical
bosses, we have reason to believe that they will
also come to respond, in the overthrow, to the pre-
cepts of united order—if only from habit of obe-
dience. Their obedience is sustained by an active
fear that they will lose their traditional identity as
enforcers of authority, should they act on their
own; and this fear will work to our advantage.

A man once said, “Sometimes it is necessary to
go a long way out of your way, in order to be able
to come back a short distance correctly.” Such
roundabout progress will lead to the ultimate real-
ization that Yahúweh is the only sovereign worthy
of allegiance: as shall be proclaimed by the true
and faithful witness who shall come as Shepherd
of Yisrael, as prophesied by Moshe. We cannot
expect proper motivation at first—little by little,
saith HaShem. The Hittites will learn our motiva-
tions as they walk in our steps.

Just before they sped me away to face the dreaded
Kenites, the Hittite band had one last arg u m e n t
among themselves about whether they should
rough me up a bit, or not, to make it look good.
Consequently, I had a little time to look around.

I saw a few Perizzites peeping around corners to
see what was happening to me. They do seem to
think a lot, despite their proud exterior. If we
could remove that covering of pride without utter-
ly ruining them, we might discover, inside, the
raw materials necessary for building compassion.

I’m pretty sure there was a prominent Rephaim
among one such furtive group; at any rate, the
Perizzites held him in high regard. That’s it! If
they can honor another—in whatever sense and
for whatever reason—they might also come to
honor one of us! Then, they can be taught that
what they admire in us is not us, but the King we

serve. If they can be led into this perception—
even grudgingly, they can be won!

I also saw, during this lull in the action, an open
building in which many different things were
going on at once—so much, in fact,  that I
couldn’t make much of it. I asked the Hittite hold-
ing me what was happening over there. He just
shrugged and answered, “Oh, you know…the
Kadmonites!” I still don’t know much about these
people, but I understand Joshua learned a great
deal. He’ll tell you what you need to know.

I was truly worried when I was finally brought
before the Kenites. These people are shrewd. Be
plain with them: shrewd people have one weak-
ness—simplicity goes right over their heads! But
here’s the trick: after it has gone over their heads,
it comes back around and gets all twisted up with
their everyday thoughts. We can win these sons of
Canaan by the action of leaven.

The main difficulty in winning the Kenites will be
that they seldom, if ever, act on their own initia-
tives. They are in constant communication with a
group called the Kenizzites, sending messages
rapidly back and forth in conspicuous secrecy.

I never did get a chance to talk with a native
Kenizzite, but I understand that they differ sub-
stantially from Jephunneh, whose mouth is ever
filled with praise of Yah. Take what I say about
the kindred tribe of Kenites and what Joshua says
about the Kenizzites, and the mystery of their
relationship will, doubtless, prove to be nothing.

I do know that both families defer to the
Canaanites, by reason of that tribe’s patriarchal
position among the nations; for when the Kenites
were satisfied I was an innocuous wayfarer and
could be released, they sent a last note to the
Kenizzites, who evidently thought it prudent to
take me before the Canaanite chieftain, to be safe.
In Canaan, responsibility is a thing better passed
around than shouldered.
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I figured this was the test! But you know what?
As soon as I was ushered into the Canaanite
throne room, the Big Boss got up and said merely,
“Follow me.” I can say, “merely,” now! But at the
time, I had no idea what horror was waiting! The
Canaanite chieftain didn’t even make further
inquiry. He led me straight back to Malkuth with-
out displaying any interest at all.

When we got there, he said, “You can stay on this
side if you want, but your kind gets along better
over there.” So here I am: whole; learning what
I’ve learned; thinking what I think. I guess it’s
Joshua’s turn.

Joshua’s Report

You know Caleb. The Father has filled his heart
so wonderfully with concern for all men. He gets
around much more than I because of his nature,
and he has a more fully developed overview of
the situation in Canaan than I shall be able to pre-
sent. In the service I have learned at the hand of
Moshe, it has been necessary for me to limit my
naturally less gregarious nature even beyond its
inclinations, that my mind can remain open to the
many voices of the oracles as they apply them-
selves to our movements in the land.

I will do my best to fulfill his expectation that I
will be able to give better insight on some matters
than he. Certainly, I cannot; but what I have been
provided will add to your understanding of what
he has been given. As you blend our reports in
your minds, the Father, Himself, will doubtless
give you yet greater understanding than shall
come from our own reports, taken together or sep-
arately. Keep HaShem always as the focus of your
minds; serving Him according to our positionings
within our separate callings serves all.

When I arrived at Malkuth, the noise of the place
was unsettling. Such confusion! I separated from
the others quite early and looked for a place with
some relative quiet, so that my spirit could assert
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itself with some composure. As I gained control
over my reactions, I discovered that the general
uproar of the land does not prevent something
close to normal interchange between its peoples.

The Canaanites are apparently hardened to the
tenor of their lives, and are able to discuss even
things of import in such an environment; but you
will find that the long discussions to which we are
accustomed will not be tolerable for them. Their
attention spans are short, and their intelligence
appears by bursts. Our ministrations to them must
be in few words with poetic implications that will
work in their memories over time. Our tradition
of parables has prepared us well for this service.

Yesod lies directly above Malkuth as you head
north, according to the natural wisdom, and east
according to the revelations of Torah. There is
only one road at the Malkuth crossing; so you will
have no difficulty with direction.

On reaching the city, the road forks into three
branches; and some of you will have more diffi-
culty following one road than another because of
the nature of the land’s peoples in relation to your
own predispositions. The ten who spoke before
Caleb have characterized the Canaanites suff i-
ciently well for you to know which peoples might
benefit most from your presence among them.

Do not let the misery of the people dominate your
judgments of them. Like us, they have been fash-
ioned by HaShem and have roots in Adam.
Remember the teaching concerning Pharaoh:
though the judgment of HaShem fell upon him
devastatingly, Elohenu testifies that it is He who
raised him up to such a fall, and that it is He who
hardened Pharaoh’s heart against warning, for the
purpose of teaching us His ways.

Though we learn from the fall of Pharaoh, we do
not long rejoice in his fall; rather, we praise
HaShem for causing even the children of darkness
to serve in the perfection of the children of Light.

Furthermore, from those who must perish of
Canaan, a remnant shall escape; for the bird is not
taken with her young. Remember the remnant in
your prayers, that they may repent of their
bondage to error and live unto fulfillment of the
promise that not one such shall remain. There is a
goat for the altar, because of judgment, and a goat
for the wilderness, because of mercy.

Whether the people of the land will hear or
whether they will forbear is not in your hands, but
in the hands of Yahúweh Elohim. Neither weary
your souls because of them, therefore, nor burden
their souls overmuch with guilt because of your
words to them. Minister peace. Trust HaShem.

Those who cannot hear will either be transformed
or driven out in the fullness of time; and HaShem
knows how to bring back again. Those of them
who shall remain among us will remain only so
long as their souls can benefit from our witness.
Should it later become necessary for some of
these to be removed, Elohenu will drive them out,
also. It is the righteousness of our faithful Elohim
to perfect every spirit He has entrusted to Earth.

Upon arriving at Yesod, I fell in with a family of
three who were travelling from Netsach. I found I
was able to relate more easily to these than to
what others I saw in the city—especially than to
the city’s permanent residents. The Girgashites of
Yesod are elusive. It’s not that they are uninquisi-
tive, but the few I talked with seemed always to
respond from some ulterior motivation; and I was
not inclined to probe beneath the surface, expect-
ing to find better opportunity for learning of the
Canaanite peoples.

Our Heavenly Father fulfilled my expectations by
sending me the Rephaim family. They had come
to see the healer living in Yesod on behalf of their
daughter, whose feet and legs had been subject to
periodic swelling for several years. The family
came to Yesod weekly to purchase potions to
reduce the swelling. At first the medicine had
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some apparently beneficial effects, but the
swelling soon increased in severity.

The Rephaims idolized the healer and did not
think to question his wisdom or his methods. If
the child were to worsen and die, they confided to
me, certainly there was no better man in all of
Canaan to care for her unto the end. When I told
them I might know a better man, they protested
my ignorance; but I could tell they were interested
in hearing what I had to say. I asked them of their
diet and such. It happened that the father was a
swineherd by profession; and, consequently, they
ate a good deal of pork.

I told them of how Moshe stood before the plague
for the lives of thousands with success, and of the
laws and outstretched hand of his Elohim, which
enabled him to work such miracles in the sight of
the people. I explained that the dietary proscrip-
tion against eating pork was given, in part, for our
health, as metabolization of the oils of the flesh
can cause many difficulties in humans, such as
swelling of the legs and feet. I did not tell them of
higher interpretations; they would not have under-
stood them. I offered them the letter given us by
Moshe, and they found reason in it for hope:
because it stands against the adversary of life.

The father complained, at first, that change in diet
would be a lot of trouble, given his profession.
Not only would it be expensive to replace the
pork at the table, it would also be damaging to his
business if his customers should hear that his
daughter could not eat the flesh because of health.
I offered to walk a way with him as he travelled
home and to give what advice I could. His mind
was eased so quickly by the offer of help that I
was much surprised by the change, until I remem-
bered the meaning of the root word for the tribal
name. Then I praised Elohim for making the trou-
ble the beginning of the remedy, singing in my
heart the song of the psalmist as it was otherwise
leavened for use in the marketplace, “He not busy
being born is busy dying.”

As we travelled towards their home in Netsach, I
asked the man if he had ever considered making
other use of the swine with which our Father has
blessed us in wisdom. He made signs to his wife
that I must be a little touched by the Evil One. I
ignored this and continued to minister to them,
telling him that I had heard of a swineherd in
Egypt who would not knowingly sell animals for
meat, but sold them as workers. The Egyptian
swineherd ran a composting farm and used the
animals to rout among the decaying matter, that it
might age more quickly. He was able to feed both
the herd and his family sufficiently well on
income from sale of fertilizer and franchise stock.

The Rephaim was interested in the idea and
thought that he might try it. We talked a bit about
diet and such and, generally, of the people of the
land. He rewarded me greatly in conversation for
my little help; indeed, I had sufficient information
from him and spent nearly all of my sojourn in
Canaan at his home, learning by his life’s experi-
ence details I could not have learned walking
briefly through the land on my own.

Whether my diagnosis of the daughter’s illness
was correct, HaShem knows. He also knows,
however, that the man is considering the change.
We must all cross Yordan. Even if the girl has
some other problem, HaShem is capable of heal-
ing her at this time for the expedience of the
father and the family.

Although the Canaanite tribe rules the land by
delegating power to the Kenites, the Hittites, and
the Jebusites, the daily administration is under the
c h a rge of the Perizzites. Oppressive stewards
notwithstanding, the people of Canaan are in fact
ruled by their own emotions, which predominate
inordinately without the active service of intellect.
The routine deferral of Canaanite authority to the
Perizzites is an extension of this dynamic, and
should their hearts  be circumcised in the precepts
of Yah, this would act to our advantage; for a
change in the Perizzites would be quickly seen.
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Where an active intellect rules by the natural wis-
dom that arises from and is filtered through emo-
tion, there is even greater darkness than when the
heart rules darkly—savagely—on its own. Both
circumstances are deplorable; but the fruit of a
domineering heart is apparent: its covering is thin,
whereas the fruit of natural intellect permeated
with emotional bias—wherein the heart has
covertly exalted itself beyond measure—has a
doubled, thicker covering, protecting it from easy
scrutiny.

The Perizzite masters rely heavily both on the
Kadmonites, as recounted by Caleb, and also on
the Kenizzites. However, they are in fear of the
Kenizzites for what they call their intellectuality;
and they do not deal with them directly, but gain
their opinion of events through the Kadmonites,
whose nature more closely resembles their own. It
is my opinion, therefore, that a great effort should
be made to undermine the position of the
Kadmonites in the country.

The Kenizzites will not comprehend our logic and
will actively war against us, should their status be
directly threatened by it. They will not be willing,
h o w e v e r, to admit to the Kadmonites and the
Kenites, with whom they have the most dealings,
that they don’t know what we are talking about.
Though they may ridicule our thought, vanity will
impel them to conjecture upon its basis in reality
and upon its implications for their lives. They
m a y, therefore, inadvertently become our allies
for their overthrow, against their own wills.

N o w, as concerning the Kadmonites: we have
heard they divide the world into groups of “us and
them, the haves and the have nots,” and so forth.
They will have a very bad opinion of us from the
onset, and it is possible that HaShem will deem it
necessary that the greater number of them be dri-
ven from the land peremptorily. Whatever of them
are permitted by Elohim to remain however, must
be won over to the pattern of HaShem by subtle
mockery, seeming as praise.

The Kadmonites and Kenizzites are the closest
thing in Canaan to the priestly castes. We are to
destroy their altars, to break down their images, to
cut down their groves, and to burn their images
with fire. As we understand “fire” to signify wis-
dom, we must be certain to act in wisdom to
accomplish this great deliverance.

We must applaud their idolatry for all the poverty
of mind and spirit it has brought to the peoples of
the land; and we must lament our greater bless-
ings, bemoaning them as nothing by comparison.
We must become the embodiment of “them” to
them, to make a way for them to take their place
with “us.” Maybe I didn’t say that too well. We
must become as blind, so that they can become as
we who see.

As we sacrifice ourselves thus in the service of
The Name, their strange elohim will be destroyed
not only upon the pedestals on which the people
have erected them (the groves), they will also be
destroyed in the very bellows from which they
come. The people shall think to renew their
images, but shall build after the true image we
have insinuated into their hearts and minds. Their
projections of elohim shall therefore begin to
approximate our  Living Elohim.

When this occurs, we can join them as brothers
and instruct them more perfectly in His ways; for
their walk will have added greatly to our under-
standing of our own. Truly, we are all brothers in
Adam. We long for the day when we shall be
brothers, also, in Yaaqov.

Let us always be mindful of that future day as we
walk among them, that our actions may praise the
name of Yahúweh with the sweet savor of accept-
able sacrifice. The promise of the land is in our
keeping faith. As we bend the knee in the service
of HaShem and in obedience to His holy To r a h ,
we will most certainly come to our full inheri-
tance, enjoying the nutrition of milk and the satis-
faction of honey in all our exchanges. Barak-El!
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Selah:
Standing Still
In the Overflow of Yordan
At the Time of Harvest

Well, our time as spies in Canaan was not so diffi-
cult as I imagined it would be when the Spirit told
me we must go. I’m pretty worn out—especially
as the Kadmonites seemed to get the worst of it;
but I trust we will be able to continue together for
a while, yet: we will need to review the thirteenth
report on the land of promise, which came by
John the Revelator. The message to the churches
of Asia will strengthen us all to press on. To over-
come is to enter into the perfect rest of YHWH.

Before proceeding, however, we will need to con-
sider the Canaanites a little more closely. The
dwelling places of ten nations are given for us to
possess, but only seven are to be driven complete-
ly out of the promised land—out of the tabernacle
of flesh in its perfection as the house made with-
out hands. Further, these seven do not correspond
precisely with the listing of the ten. The expulsion
of the seven is the threshing of the ten; and what
remains on the threshing floor will have been
thoroughly purged of all qualities contrary to the
measurement of Yisrael.

The reports of Caleb and Joshua prepared us to
make the kinds of distinctions that shall be neces-
sary to sift the seven from the ten. We could sense
that not all of the Canaanite qualities are, in every
context, without merit; careful pruning and appro-
priate fertilization would make some of those
traits fruitful in the service of life.

Every characteristic of Canaan obstructing or
hopelessly obscuring the center path is to be dri-
ven utterly out. Like the husks covering kernels of
wheat, such garments belong to the coverings of
darkness characteristic of the uncircumcision. No
place for these will be found in Yisrael, the Body
of Messiah: cowardice, egoism, opportunism,

tyranny—all are antithetical to the measurement
of Yahushúa haMashiyach. They must go by acts
of Yah: in the circumcision made without hands. 

I had intended to pass upwards through Canaan
on the center path, the second time around. This
path, dominated by the narrow way leading from
Malkuth to Yesod and through Tipareth to Kether,
brings one from a broad focus upon ten spheres to
a narrower focus upon the seven levels in which
the spheres are positioned.

Seen as a succession of spiritual levels, Adam
Kadmon symbolizes Jacob’s Ladder. The points
of the seven levels, as they position themselves
upon the line of the center path, symbolize the
seven chakras of Hindic traditions. It is to these
seven rungs the scripture refers as “greater
things”: “you shall see the heaven opened and
angels of Elohim ascending and descending upon
the Son of Man.”

It is well that the Spirit opposed me in my plan to
act as guide for the center path. The successful
journey through the seven levels of awareness
concerning the seven spirits of Elohim—who is
One: YHWH Echad—comes only in the name of
Yahushúa; for He has already made that journey
ahead of us and is Master of the Way. It remains
only for us to follow, as He asks.

It will be expedient, however, for us to consider
briefly some differences between the seven and
the ten. Seven/ signifies rest, completion; ten/
signifies activities—the manifestations of under-
lying power and authority. When the stasis repre-
sented by the seven is disrupted (driven out), the
ten are susceptible to purification. The compla-
cency of bondage must be broken, that the activi-
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ties of the nations (of the biological processes of
life) can be transformed according to the mea-
surement of Yisrael, the firstborn.

Of the Kenizzites (hunters) and Kenites (war-
riors), it is the Hivites that are to be first win-

nowed, then driven out. The Hivites are, literally,
the progeny of Eve. As Eve is a figure of the
church, we conclude that the Hivites are those
whose searching and warring is not according to
the Father’s Spirit. They reckon their lineage by
blood, and their doctrines are learned by rote:
they calibrate their lights by father and mother.
The Hivites are the trappings of carnality and
their warfare is abomination, because their con-
verts are even worse than they—following mere
reports of reported teachings and not encountering
matters of Spirit firsthand. 

Of the Kadmonites (ancestor worshippers) and the
Hittites (terrorists), it is the Hittites that are to be
driven out. With the Hivites gone, blood ancestors
are understood in their true dimensions as spiritu-
al archetypes (lively stones comprising One
House), and the basis for the terrorism of one peo-
ple against another is removed. All are perceived
as being brothers, and reconciliation replaces
destruction as the remedy for differences.

Of the Rephaims (sycophants) and the Amorites
(exhibitionists), it is the Amorites that are to be
driven out. When all mankind is perceived as the
offspring of the heavenly Father, whose patrimo-
ny is life itself, idolization of an individual is no
longer possible. The strengths and blessings given
to any individual are seen as revelation of the
Father’s presence in that one life, to be shared and
celebrated by all. Exhibitionism (pride of self) is
antithetical to this perception, and it must go.

The elimination of the seven nations of Canaan is
by the shaking of heaven (mind, thought) and
earth (body, experience). What remains will be
the perfection of the Son, the full measurement of
Ya h ’s Salvation. YHWH will overturn: until he
comes to whom the kingdom belongs. As we fol-
low Yahushúa on the path leading to full reconcil-
iation with HaShem, let us gladly open our hearts
and minds to the Father’s scrutiny and the Son’s
ministrations. In doing so, we arise; and we shall
shine, for our light is come. Baruch HaShem!  
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Back in the Wilderness:
And the Rough Places, Plain

Malkuth: the Church at Ephesus

Unto the angel of the church of Ephesus write;
These things saith he that holdeth the seven
stars in his right hand, who walketh in the midst
of the seven golden candlesticks; I know thy
works, and thy labour, and thy patience, and
how thou canst not bear them which are evil:
and thou hast tried them which say they are
apostles, and are not, and hast found them
liars: And hast borne, and hast patience, and for
my name’s sake hast Iaboured, and hast not
fainted.

Nevertheless I have somewhat against thee,
because thou hast left thy first love. Remember
therefore from whence thou art fallen, and
repent, and do the first works; or else I will
come unto thee quickly, and will remove thy
candlestick out of his place, except thou repent.

But this thou hast, that thou hatest the deeds of
the Nicolaitans, which I also hate. He that hath
an ear, let him hear what the Spirit saith unto
the churches; To him that overcometh will I give
to eat of the tree of life, which is in the midst of
the paradise of Elohim.

When Sephirah Kether is the point of origin in
study of the Sephiroth, Malkuth is understood as
fruition; but when Malkuth is the beginning focus,

it is best understood as conception. Kether and
Malkuth appear, visually, to stand at opposite
ends of a continuum; in fact, however, they are
more like a single point located on a circle, the
number of degrees being represented by that
point—its value, or significance—being deter-
mined chiefly by the direction of one’s approach
in the illusory dynamic of time.

The linear aspect of the inward journey from
Malkuth to Kether is experienced by our minds;
the circular aspect, by our spirits. The close rela-
tionship between the two spheres is understood
even in their names: Malkuth is translated as
“Kingdom” and is often associated with the tribe
of Ephraim; Kether is rendered as “Crown,” in
association with Judah.

Ten (Malkuth) is, after all, another manner of One
(Kether); and in various studies throughout the
centuries, several Adam Kadmons have been
stacked, one above another, to signify progressive
revelation, with Malkuth and Kether interchang-
ing at successive levels of symbolic thought. This
tradition recalls the Isaiah precept, HaShem’s
word to them was “here a little, and there a little.”
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In the ascending progression, which moves from
thoughts of the created order to meditations upon
the nature of Elohim, the student advances from
Malkuth to Kether, finding in Kether insights that
generate understanding that forms a new and rich-
er Malkuth, from which to begin again. In the
descending progression, which moves from con-
ceptions of Elohim to conclusions on the nature of
His creation, Malkuth transforms into another
order of Kether—new understandings of Elohim.

Using Malkuth as point of departure, we focus
upon revelations of the first Adam, as known in
our mortal tabernacles, seeking understanding of
corollary implications for our walk in the second
Adam. The Sephiroth are also known as “emana-
tions,” or pourings forth of Light. As Malkuth is
the root, or lowermost manifestation, of the Tree
of Life, we consider our bodies to discover the
lowermost member responsible for the manifesta-
tion of the physiological equivalent of light, or
because of which is routinely generated con-
scious, motivational thought—equating that mem-
ber, and its functions, with Malkuth.

We adopt this procedure because of the unity of
scriptural imagery: the menorah, or “candlestick,”
of the tabernacle of Moses is the prototype for
both the seven candlesticks of the message to the
churches of Asia and, in a mystery, for the ten sil-
ver and ten golden candlesticks of the temple built
by Solomon.

The revelation to Moses is that these seven lights
are branches of one holder; the revelation to John
is that the lights are perceived as functioning indi-
vidually, being united in the High Priest who both
holds and moves among their lights, and whose
Father is the Light thereof.

That it is possible for the candlesticks to be
removed out of their places (compare, “if thy
right eye offend thee”), connects this imagery
loosely with Paul’s teachings on the wild (silver)
branches and the natural (golden) branches of the

olive tree, a symbol of the Life Tree as revealed in
Man, the Temple of Elohim.

The wild olive’s branches are the ten silver can-
dlesticks of Solomon’s Temple, whose place was
not specified in that revelation. The natural olive’s
branches are the ten golden candlesticks, which
served to light the way into the holy of holies,
proper home of the true Menorah. In Messiah,
both the wild and natural olive branches are graft-
ed into the true, Eternal Olive, the Tree of Light,
which Light is the Life of men.

As there is but one Church—one Menorah, one
united Olive Tree, one Body—and as the mes-
sages are sent to the seven churches that are in
Asia, we conclude that Asia, lair of the fabled
Dragon, is a symbol of the libidinal attributes of
the flesh, and that the individual churches of Asia
are symbolic of the physical forms and faculties
housed by the flesh—by earth. The flesh may be
weak, but it is not unholy; for the flesh is also the
true Temple, in which the Church congregates to
worship Elohim.

When the messages actually begin, moreover, it is
not the churches, or body faculties, that are
addressed directly, but the angel of the church
assembled at each city, or dominion, of Asia. As
the manifested existence of angels is in heavenly
realms, the angel of each church of Asia is inter-
preted as being equivalent to that portion of the
unconscious mind exercising control or spiritual
oversight upon the locale entrusted to its supervi-
sion—upon those forms and faculties in its
domain.

That the angels are addressed and that the church-
es are all invited to hear interiorizes the teaching
by Paul, “…we wrestle not against flesh and
blood, but against principalities, against powers,
against the rulers of the darkness of this world,
against spiritual wickedness in high places.” We
do not imply that the angels of the churches of
Asia are wicked, but that they are subject to
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wickedness as they succumb to the gravitational
pull of lower, subterranean realms, forgetting their
place of origin and their ultimate destiny.

The same judgment applies to the forms and func-
tions ministered to by the angels of the churches
of Asia as to the angels themselves: there is no
wickedness in the flesh itself, nor, necessarily, in
the exercise of its faculties (as supposed by the
Nicolaitans, who practiced a rigid asceticism that
indirectly accuses the wisdom of the Creator in
providing His creatures with such troublesome
dynamisms as are found in the flesh), but only in
the uses to which the flesh may be subjected at
the instigation of a faulty will or under the mag-
netism of a faulty inclination.

Human will is a faculty that operates as from
below, and inclination is a force exerted as from
above. The ancient maxim applies: as above, so
below; and, inversely, as below, so above (com-
pare Matt. 18:18). The act of will is answered by
increase of inclination, whether according to the
law of sin unto death or to the law of redemption
under grace unto eternal life.

In his message to Ephesus, Yahushúa both com-
mends and criticizes the fidelity of the libidinal
angel, speaking through him to the congregations
of all of Asia, which churches we have interpreted
as representing the collective forms, functions,
and faculties of the human body. The roots of
fidelity among humans are found in the reproduc-
tive organs and the emotional and intellectual
complexes involved therein. The judgment, “thou
hast left thy first love,” positions the axe head
precisely at the root of the Life Tree in each of us.
This root is Malkuth, the bridal chamber.

Even so, baptism into Messiah is as a wedding,
making of twain a new man: wherefore they are
no more two, but one flesh—one Body. The
fruition of that union is as a birth—the emergence
of One. In birth, the head is presented first, in the
process called “crowning.” Again, we see the

close relationship of the spheres Malkuth and
Kether.

If we die daily to the isolation of sin that Messiah
may be born anew in us, we also are resurrected
daily into His life. It is this daily sacrifice of self
and daily rebirth that builds faithfulness in the
chamber of Malkuth. As we renew fidelity in
Ephesus, the allegiance of the angel is assured;
for he will be bound by the strength of proper
nourishment flowing into the tree from its roots.

Yesod: the Church at Smyrna

And unto the angel of the church in Smyrna
write; These things saith the first and the last,
which was dead, and is alive; I know thy works,
and tribulation, and poverty (but thou art rich),
and I know the blasphemy of them which say
they are Jews, and are not, but are the syna-
gogue of Satan.

Fear none of those things which thou shalt suf-
fer: behold, the devil shall cast some of you into
prison, that ye may be tried; and ye shall have
tribulation ten days: be thou faithful unto death,
and I will give thee a crown of life. He that hath
an ear, let him hear what the Spirit saith unto
the churches; He that overcometh shall not be
hurt of the second death.

The location in the flesh of the church at Smyrna
is not so apparent as for the church at Ephesus; it
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is inferred from the text of other messages to the
churches of Asia by searching this way a little and
that way a little—in scripture, in the flesh, in
experience in the Spirit, and in the traditions of
kabbalah. As pertains to the first Adam, I found
Smyrna to be symbolic of the abdominal region.
“If any man lack wisdom, let him ask Elohenu,
who giveth to all men liberally and upbraideth
not.” The fullness of the stature of Messiah
Yahushúa comes in the unity of the faith by the
aggregation of affirmations.

Malkuth is often signified by the key words
“stones” and “Rock,” as used in the King James
version of “The Book.” The order of authority in
the Kingdom of Elohim is conveyed by such
words in Ya h u s h ú a ’s teaching to Peter about the
keys to the Kingdom: “Cephas” (K e p a/ ), as
Peter is also called, means “hollow rock” or
“stone”; “Peter” (P e t ro s) means “rock”—larg e r
than a stone, but connoting a piece of rock;
“Rock” (petra) means “massive boulder,” connot-
ing the mass from which petros is extracted. We
therefore say that the keys to the Kingdom are in
this understanding: “A little, hollow stone can
become a rock, but the Boulder is boss upon the
Mountain of Elohim.”

Yesod, or Foundation, also has its key words in
the King James, among them “reins” and “foun-
dation.” The abdomen, as traditional location of
the reins, is also the location of the beginning of
life—of its foundational moments—in human
reproduction. Not only is the abdomen the general
location of the mother’s womb: the egg, having
been fertilized and beginning to divide and multi-
p l y, is transformed into the new tabernacle of
flesh from the navel outward, unto the completion
of the entire body.

When the body has been formed and emerges as a
whole organism, furthermore, it is the functions
of the reins that predominate the early, founda-
tional days of the child’s life—the taking of nour-
ishment and the elimination of wastes. As life

continues, the faculties of the reins learn to extend
their foundational functions, becoming leavened
by the influence of other faculties—the appetites
broadening beyond their basic attachments, to
lead the organism into this activity for growth and
another for balance, and so forth.

It is significant that the spheres Malkuth and
Yesod are located on the same path line, the cen-
ter path: the relationship of the two is both
sequential and uniquely direct. In Malkuth the
bride and groom are united; in Yesod are unveiled
the parameters of the partnership: the progression
is from faith during espousal and exchange of
vows to knowledge of the significance of unifica-
tion upon consummation of the marriage.

In addressing the angel of the church at Smyrna,
Yahushúa confirms at once his identity and
authority and proceeds with a message containing
no rebuke, but only words of encouragement,
recalling the image of the bridegroom preparing
his bride for the long walk they will share togeth-
er. It is not that there remains no more to be over-
come, as the crown of life (Kether) has yet to be
bestowed. There is yet reason for rebuke, which is
indeed forthcoming in the next message to the
churches of Asia; but in Yesod, Yahushúa is busy
strengthening trust, or faith, and laying a founda-
tional understanding for the trials yet to come on
the path to spiritual maturation.

The proper foundation is laid by removing things
moveable and coming to bedrock. Spiritually, this
is achieved by affliction of soul—by digging deep
in relentless examination of self to discover what
is superfluous in one’s life—what is contrary to
the measurement of Messiah. This work is full of
tribulation, and its immediate end is a sense of
impoverishment at having shed physical, emo-
tional, and psychological frills and dainties. The
loss of the various forms of the mammon of
unrighteousness, however, shall be compensated
by ten-fold gain of righteous mammon—of endur-
ing treasure, both now and in the life to come.
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As one nears freedom from vanity, however, he is
distracted by the realization that not all who are
nominally walking the same path are making the
same sacrifices. This realization is a great stum-
bling block, moving focus from the motes remain-
ing in one’s own eye to the beams in the eyes of
others; and a dual focus, Yahushúa taught in his
ministry upon earth, is the beginning of great
darkness that only seems as light. Ya h u s h ú a
a ffirms progress and redirects the mind of the
angel at Smyrna precisely to that focus of faith
which will consecrate the true Jew’s travail unto
fruition.

The devil, that fallen angel of the carnal mind,
will cast some who have progressed thus far into
prison for trial and tribulation lasting ten days: he
will sift them into portions to try their purity. If
the ten spheres, or Sephiroth, are symbolic of
stages or levels or days of spiritual reality, it is
likely that every pilgrim will either pass through
them or become entrapped within them.

Those who wrestle with the realities of the
spheres are as those apt to become imprisoned
within them. These will have tribulation; for their
focus is not perfectly Messiah himself, but the
garments of Messiah—the doctrines and righteous
mammon of spiritual strengths with which the
Father has clothed him. This focus upon garments
is a way that seems right to many; but its end is,
mercifully, destruction culminating not in annihi-
lation, but in restoration of proper focus by the
paring away of error.

Iniquity in the Body operates in a mystery. We are
not called to serve forms, even if they be the high-
est forms, but to serve the Spirit of Elohim, the
Living Principles from whence forms flow.
Perhaps yet another metaphor will make the point
clearer: doctrines are not principles, though they
easily appear so from our perspectives below, but
are as the winds stirred by Principle as it moves
against the shifting sands of human values and
mutable states of being. We enter into His rest as

we come to know the still, small voice that wears
against all turbulence.

The ways of Principle are not somewhat higher
than the ways of forms; they are vastly higher.
Heaven and Earth—the context in which we
presently interpret the written Word and by which
we understand Messiah, the Living Word made
flesh by the anointing of Y’Shúa—will pass
away; but the Word will endure unto eternity,
being eternally reinterpreted by forms according
to their experience of the transforming revelations
of Principle.

In the week ordained by Messiah from the begin-
ning, there are not ten days, but seven—seven
appearances of one light. Similarly, there are
seven churches of Asia—of one continent—not
ten. The countenance of Messiah is as the sun,
whose power supplants or greatly diminishes less-
er lights ordained for mercy in periods of dark-
ness. As children of the Light, we are not permit-
ted to focus forever on the lesser lights; for we,
ourselves, have been kindled with enlightenment.

Proper focus on the Single Light of Elohim moves
us upward in Adam Kadmon not through ten lev-
els, but through seven—as three levels are light-
ed, as it were, by binary stars. At no level are we
to become enamored with the angels, or lights,
residing therein. If we should find ourselves
encumbered by multiple focuses on lesser lights,
the message to Ephesus would still  apply:
“Nevertheless I have somewhat against thee,
because thou hast left thy first love.”

When we are lighted by the Light of Messiah,
every bowl and knop of the Menorah—of the
human tabernacle as the Body of Messiah—is
revealed as being lighted by that one Light: the
prayer is that we may be One! As we lift Him up
from the earth in our members, we become the
city set upon the hill: not only is the single Light
that is in each of us visible to all, but it is also
incapable of being hid—by bushels (measures
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used in commerce), by powers and principalities,
or by any such thing. The Light of God’s Son
shines outwardly and inwardly, exposing all
things to our understanding in accordance with
our need, whether they be the hidden thoughts of
men or the hidden things of progressive levels of
spiritual reality.

We proceed not by contemplation of such holy
mammon as doctrines, nor by mastery of myster-
ies or of Sephiroth, but by continuing to seek first
the Kingdom of Elohim and His righteousness:
His Light, whereupon all these things shall be
added unto us. It is our discipline only to order
our minds correctly, giving glory to Principle for
all things, that we shall be prepared to walk with-
out offense in the many garments with which we
shall be clothed in the eons of eternity.

That our spirits and their angels shall be so
clothed is conveyed in the promise, “He that over-
cometh shall not be hurt of the second death”; for
we know both that, “He that believeth on me hath
everlasting life,” already (one can truly and fer-
vently believe while still vulnerable to sin, and
those so coming unto the Son shall in no wise be
cast out), and that, “The soul that sinneth, it shall
die.” Eternal life does not depend upon perfec-
tion; eternal identity does. Praise the Holy Name!

Netsach and Hod: 
The Church at Pergamos

And to the angel of the church in Pergamos
write; These things saith he which hath the
sharp sword with two edges; I know thy works
and where thou dwellest, even where Satan’s
seat is: and thou holdest fast my name, and
hast not denied my faith, even in those days
wherein Antipas was my faithful martyr, who
was slain among you, where Satan dwelleth.

But I have a few things against thee, because
thou hast there them that hold the doctrine of
Balaam, who taught Balac to cast a stumbling-
block before the children of Yisrael, to eat

things sacrificed unto idols, and to commit forni-
cation. So hast thou also them that hold the
doctrine of the Nicolaitans, which thing I hate.
Repent; or else I will come unto thee quickly,
and will fight against them with the sword of my
mouth.

He that hath an ear, let him hear what the Spirit
saith unto the churches; To him that over-
cometh will I give to eat of the hidden manna,
and will give him a white stone, and in the stone
a new name written, which no man knoweth
saving he that receiveth it.

Satan is the prince of the power of the air, the
covering cherub of the governing forces of insta-
b i l i t y. A ruler of the second heaven (the first
heaven is the mind of man), the adversary gains
entrance into Adam—into the Temple of
Elohim—through the use of air for speech; for we
know both that it is not what goes into a man that
defiles him, but what comes out of him, and that
death and life are in the power of the tongue as a
former of words. As the exchange of air within
the body is accomplished in the lungs, we under-
stand that they are constantly open to the air—
dwelling, in a sense, within it.

Even as the firmament is the dividing line
between waters above and waters below, the lungs
are that bodily region in which one senses the line
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of demarcation between the higher and the lower
faculties. In their lower function, the lungs supply
oxygen to the body’s metabolic fires; in their
higher function, they are the bellows that fan the
fires of the lips. In the more elevated service,
h o w e v e r, the lungs supply only the raw material
necessary for speech: yet higher faculties mold
their contribution into intelligent sounds.
Nevertheless, it is in the lungs, as in the firma-
ment, that we begin to differentiate between
things above and things below.

The overwhelming focus of the message to the
angel of Pergamos is the power of speech.
Yahushúa appears in His role as spokesman,
reminding us that His words are of a diff e r e n t
order than our own (they are Spirit, and they are
Life): because by Him is enunciated the Living
Word of YHWH Elohim. As the message pro-
ceeds, moreover, it compels us to recall the
importance of the intricacies of oral communica-
tion in all contexts—both as concerns the revela-
tions of Torah and revelations yet to come.

The binary light of Netsach (Endurance) and Hod
(Majesty) comprises Pergamos. Identified with
the lungs, their unity of operation in the Adam of
flesh is well known to all. This third light of the
Menorah has yet other traditional names, which
speak more openly of their significance in the
complete Adam: the spheres are also known,
r e s p e c t i v e l y, as the Remnant (the Body) and as
Messiah. We could apply to them yet other names
according to the binary principle displayed in the
traditional names, to bring them closer to the con-
text of the message to Pergamos—for example,
the disciples and the Apostle or the congregation
and the minister, and so forth.

Overcoming in Malkuth and Yesod, the pilgrim in
Christ has yet many way stations on his journey
to perfection. As he approaches Netsach and Hod,
which are representative of the collective Body of
Messiah, there are forks in the road and choices to
be made. Shall he continue to walk in the Light he

has known, or shall he turn aside to the lights he
perceives? The message to the angel of Smyrna
has prepared him for the choice, but it remains a
d i fficult decision—especially as both spheres
affirm the Light he has known, albeit with differ-
ent hues.

Though he invites destruction by choosing for
himself either the right- or the left-hand path (in
which case, he risks being led not by the Spirit,
but by the reasonings of the carnal mind—a way
that seems right to man), the pilgrim positively
invokes destruction by judging those stationed in
the spheres to which the branching paths lead as
being contrary to Messiah: for as he judges, he
will be judged; and he, himself, may be called to
serve either in a congregation or as minister to a
congregation, whether of one sort or of another.
He will certainly be called to take some position
in the Body. Before a pilgrim can find his proper
place and function in the Church, therefore, he
must overcome in Pergamos, that his mind will be
ordered correctly to interpret meanings and to dis-
cern sources of the mixed sounds that will contin-
ue to fill the air therein as the Body moves
towards the perfection of maturity.

The Foreword of this book deals with the difficul-
ty of assessing the value and source of words spo-
ken on behalf of the Kingdom of Elohim. To
overcome in Pergamos is to learn the application
of the messages to Smyrna and Ephesus. Focused
in the single Light shining in all of God’s sons,
we do not stumble because of its apparent move-
ments among them. At one moment, a man’s
words seem true; at another, false—what of it!
Seek and serve the Light of Ruach haElohim. It
may be necessary for another, truly serving that
Light, to appear as a deceiver (while he, himself,
remains true), that the focus of an immature
brother may be restored to the Source.

Though we have ten thousand instructors in
Messiah, yet we have not many fathers. Learn to
hear the Father’s voice from within the Body, that
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you may come both to hear and to speak in His
power: not as the seer Balaam, who heard as from
without and long remained deaf to the signifi-
cance of that which was spoken unto him, agree-
ing with Balac that another altar in another time at
another place might give other counsel.

A brother’s words are received as clean only as
they are heard and understood in Messiah. To
hear in a focus that celebrates the individual is to
eat things sacrificed to idols and to commit forni-
cation, whether or not the words were spoken to
that intent. See thou do it not: worship Elohim,
and have fellowship with thy fellow servants who
have the testimony of Yahushúa.

Manna—literally, “a whatness”—what is it? It is
likened unto a little, white pebble—a clean word
with which to nourish the growing Body: not
unlike the stone used by Dawid to restore faith in
Yisrael, whose covering of faith had been severe-
ly threatened by the boastings of Goliath.

There is a tradition in the Davidic Kingdom that
the written word of Torah, whose books are some-
times called “The Five Stones,” is black fire upon
white fire (as it is written. “He will magnify the
law, and make it honorable”). Manna, in this con-
text, is the white fire of Spirit surrounding every
jot and tittle. The names written therein are
known only to those to whom the fire is given. He
who overcomes receives a baptism of fire.

Until the fullness of that day comes, let us rest, as
we are given, in the Light emanating from the
white fire of the written Word, that—wherever we
are positioned in the Body of Messiah—we shall
be prepared to move beyond Pergamos on the
center path as we are drawn by the Father unto
perfection in the Son. Yahushúa returns to seal the
firstfruits with the baptism of fire. He shall arise
from within the hearts of those who are able to
walk with him on the Mount of Understanding;
and these shall carry forth the heavenly fire of
Torah and the sweet savor of the Gospel of truth.             

Tipareth: the Church at Thyatira

And unto the angel of the church in Thyatira
write; These things saith the Son of Elohim,
who hath his eyes like unto a flame of fire, and
his feet are like fine brass; I know thy works,
and charity, and service, and faith, and thy
patience, and thy works; and the last to be more
than the first.

Notwithstanding, I have a few things against
thee, because thou sufferest that woman
Jezebel, which calleth herself a prophetess, to
teach and to seduce my servants to commit for-
nication, and to eat things sacrificed unto idols.
And I gave her space to repent of her fornica-
tion; and she repented not. Behold, I will cast
her into a bed, and them that commit adultery
with her into great tribulation, except they
repent of their deeds. And I will kill her children
with death; and all the churches shall know that
I am he which searcheth the reins and hearts:
and I will give unto every one of you according
to your works.

But unto you I say, and unto the rest in Thyatira,
as many as have not this doctrine, and which
have not known the depths of Satan as they
speak; I will put upon you none other burden.
But that which ye have already hold fast till I
come.

And he that overcometh, and keepeth my works
unto the end, to him will I give power over the
nations: And he shall rule them with a rod of
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iron; as the vessels of a potter shall they be bro-
ken to shivers: even as I received of my Father.
And I will give him the morning star. He that
hath an ear, let him hear what the Spirit saith
unto the churches.

The mansion of the morning star flies in tandem
with the sun in his circuits; for its silver windows
are as the first clear reflection of that great light’s
brilliance. Its towers are with him in the east
when the sun arises in his strength; they are with
him, also, in the west, as he turns to visit other
lands. Always near him: if we see them not in his
appearances, their hiding brings no shame.

The glory of the sun outshines the mansion of the
morning, and he sometimes draws it too close
against his countenance for its lesser glory to be
visible. Yet, it is very bright, indeed: were it to
pass before his face, it would not greatly diminish
the sun’s shining. She who dwells therein may
linger in the night to carry some message to the
moon; but she is soon gone to rejoin her beloved,
answering his call, and will follow him beyond
our certain knowing.

The lady of the morning star is known by some on
Earth as Aphrodite, the embodiment of love. We
do not contest their view of her; for it was occa-
sioned by the aura of her soul,  and i t  was
inevitable that those who could not fully probe
her mysteries should name her according to their
perceptions of her. She is Venus: called Beauty,
by men of the West, and Tipareth, by men of the
East. She it is who has the care of all growing
things. Her first name was Chauwah.

Seven golden points she has upon her crown,
whose lights are mirrored seven times in the gold-
en chain she wears about her neck to soothe her
fading memories of the dark mountains she scaled
on Earth in the early days, before she was lifted
from the seas. It is said by some that she was born
from the sea, arising full-grown from its ancient
depths upon a shell. This is so, but this is not
strictly so.

She was first born past memory of mortal men in
the garden of bliss; her birth from the waters was
as a second birth: the beginning of her renewal in
the mind of God. It is told she will be carried in
that shell—as in an ark: again, as in a chariot of
fire—through and beyond the center of all things,
to be seated, at the end of days, in her final place,
beyond the partings of all the veils.

At the inward points of her crown are seven nar-
row windows that shine as silver paths upon her
necklace below. We call the light that rims these
windows silver, but it is white beyond white, the
meeting of visible and invisible. The windows
begin as narrow paths of light; for she first
entered the lighted realms by narrow roads, which
fanned and broadened inwardly to converge as
One, landing her safely in the circle of another,
denser firmament than we have known—a sky
capable of bearing the negligible weight of such a
one as she.

Neither is the mansion that lies beneath those
skies truly known to men: the firmament of her
world was fashioned as her covering. Neither
could men live there, should they succeed in their
vain efforts to gain her world without her leave
and the consent of her beloved; for the jealous sun
would blaze in tireless wrath against their mortal
frames, overwhelming their every precaution,
should they accost the dwelling of his love.

Selah.

Flying Arrow lay aside his flute and rested quietly
upon the earth. He had been watching his brother,
the hawk, climb higher and higher on the hunt,
wishing he, too, might fly. He wondered at his
desire; for, truly, he was content as the Great
Father had made him.

The manitous were closer kin and flew higher
than the hawk; but he, as yet, had no desire to be
as they—formless, so it seemed, except in their
appearances to men, when they assumed the
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forms most convenient to their messages. He
understood, at last, that it was not the giddy free-
dom of his brother hawk he coveted: he wanted
simply to experience the currents of the sun’s
breath as clearly as he felt the insistent warmth of
its face upon his own in the heat of the day.

Instantly upon his understanding, the hawk began
to dive. The more it fell, however, the higher
Flying Arrow’s spirit arose within himself. It
seemed his every memory was being lifted up—
was changing, in the ascent, to truer images of
themselves than they had ever been on earth.
Small, forgotten details of unremembered days
began to burst with meanings unimagined; and,
soon, he was asleep.

In the first beginning of his slumbers, he saw his
b r o t h e r, Flying Arrow, laying quietly upon the
earth and looking up at him. As he looked more
closely, he could see the seven strands of silver as
they began to travel outward from the golden
bowl surrounding Flying Arrow’s head. The fea-
tures of his face, as from the seven doors, opened
first into the silver cord; and, soon, all of Flying
Arrow appeared therein, to begin the frequent
climb beyond the sky.

How glorious the Great Father had made this son
of all the worlds! Wa t e r, earth, air, and fire, and
even things beyond hawk’s knowing were as One
to such as he. And yet, it was as though the man,
himself, did not know these things.

Many times the Great Father had commanded the
hawk to perch upon the arm of a manitou to signal
its approach unto a son of man who might not,
otherwise, notice. Not even this care was always
sufficient to gain the attention of unthinking men,
however; for the manitous sometimes sounded
their trumpets through the hawk’s cries to alert
them of his coming. This nearly always won the
attention of men, but the hawk was not certain
that it also won their understanding of the signifi-
cance of his service.

The hawk began to dive against the serpent crawl-
ing towards the feet of Flying Arrow, and the
manitou freed his servant to other service. Then,
reaching out his right hand from behind the outer
veils, the manitou gently cradled the sleeping man
within his palm and began the long and intricate
journey to the Father of Lights. The man had been
summoned before the Throne beyond the heav-
ens. He would speak, in later years, of Unity.

Selah.

She remembered trying to explain to her first
teacher that there was no difference whatsoever
between t and x. The teacher had mocked the
child before the whole class, saying, “And I sup-
pose you would think that there’s no diff e r e n c e
between an arrow and a bird, simply because they
both can fly and both have feathers!” If the
teacher had not taunted her with that particular
rebuke, she might have hated her forever; but in
the child’s later studies, she ran across an Eastern
parable that goes, “Words are birds; and birds are
arrows, to the wise.”

As she thought on the teacher’s words, she real-
ized that it was her own immaturity that had
opened the door for the teacher’s treatment of her.
She ought not to have said, “whatsoever.” She had
followed the words, like arrows, to the source of
the disagreement. There were, indeed, differences
between t and x, as she could now clearly see; but
the letters were not categorically different, just
somewhat different.

This last teacher had given the class a word they
had never before encountered. An ordinary prob-
lem, in itself; but the class had been assigned to
translate the new word from the Hebrew without
the help of a Hebrew dictionary. It seemed so dif-
ficult, and it would be so easy to cheat! But
“words are birds,” she remembered; and she
decided to toss the new word into the sky within
her mind to see what it would do and where it
would land.
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Tipareth:

t/taw, the first letter: numerical value, 400; tra-
ditional significations: the four elements, the
four directions, composites of the four, comple-
tion, totality, regeneration; phonetic equivalent:
t, th.

p, π /pe, the second letter: numerical value, 80;

traditional significations: mouth, container, pit,
soul, face, personality; phonetic equivalent: p, f.

a/a l e f, the third letter: numerical value, 1 or
1,000; traditional significations: ox, horns, seed,
power, beginning, principle; phonetic equiva-
lent: a.

r/r e s h, the fourth letter: numerical value, 200;
traditional significations: head, first appearance,
knowledge, intelligence, beauty, fortune, ruler;
phonetic equivalent: r.

t/t a w, the fifth letter: other possible significa-
tions: continuation, sum, perfection, unity.

As she considered the problem before her, she
thought that she just might succeed, if she only
knew a little more! The values of the letters
would begin to merge into a unified concept in
her mind, but some element was missing or—as
with her earlier dilemma while facing comparison
of t and x—not fully developed or expressed, thus
preventing completion of her assignment.

Throwing the letters once more into her mind, she
realized that their individual sounds were not
united, as in a word; and she reasoned, therefore,
that the element of sound was the source of her
difficulty. She decided that she would have to do
some research on the functions and significances
of sound in language, and that it would be well to
begin by better understanding the words
“phoneme” and  “phonetic.”

As she opened her English dictionary to the
appropriate place, her eyes fell on an alphabetical
table entitled, “Phonecian Alphabet.” There,
before her, were the same number of letters as in

the Hebrew, bearing the same names and having
the same numerical significations and phonetic
renderings. The Hebrew t/t a w corresponded to
the Phonecian , also named taw,  and also pro-
nounced as t, th.

“ I t ’s really beautiful,” she thought, “how these
things work out! If I learn the differences between
x and t well enough, I may end by learning that I
knew it all before I first began!”

As she mused upon the mysteries of knowledge
and of their foundations in the world of experi-
ence, a fragment of verse composed by one of her
school fellows came into her thoughts without
fanfare and without explanation: “I will wear a
purple shirt before I’m old: my spinning hands
will whirl the web’s wheel around its axis, until
the hub splits loose and spills each single part
unto its single destination. And then I’ll sigh, I
think, and watch my body wrinkle in smiles.”

Selah.

The aging monk watched his prayer wheel com-
plete a final turn and circle to a stop. It was time,
again, to say, “Amen.” However much he trou-
bled the waters above with his mantras on behalf
of the thousands who lived within his chakras, the
open center never moved—however long its agi-
tations might continue! As had been his custom
for many years, he would close his prayers in the
four lower realms, leaving their closing in the
four higher realms to the mind belonging to his
body of light.

“Om mani pedme hum.” As above, so below.  The
fires of inner earth are quiet, and her pores are
open to the waters. “Om manye pedmehumn.” As
above, so below. The waters have found the low-
est place and are filling every bowl. “Om.” As
above, so below. The waters, too, are tranquil:
they are open to the air. “Om.” The air is still: it is
drinking. “Aom.” The fire is burning in the thin
vapors of the upper air. “Aum.”

64
Sorry: the modern Hebrew font would not replicate in Adobe Acrobat.



He gently laid the prayer wheel beneath his
crossed legs and slowly crossed his arms.
To m o r r o w, the lilies would open to the sky; the
budded rose would learn her destiny and service.
Another interval of rest, and then the dawn. I
charge you, O daughters of the Chakras, that you
stir not up, nor awake my love, until he please.

Din and Chesed: the Church at Sardis

And unto the angel of the church in Sardis write;
These things saith he that hath the seven
Spirits of Elohim, and the seven stars; I know
thy works, that thou hast a name that thou
livest, and art dead. Be watchful, and strength-
en the things which remain, that are ready to
die: for I have not found thy works perfect
before Elohim. Remember therefore how thou
hast received and heard, and hold fast, and
repent. If therefore thou shalt not watch, I will
come on thee as a thief, and thou shalt not
know what hour I will come upon thee.

Thou hast a few names even in Sardis which
have not defiled their garments; and they shall
walk with me in white: for they are worthy. He
that overcometh, the same shall be clothed in
white raiment; and l will not blot out his name
out of the book of life, but I will confess his
name before my Father, and before his angels.
He that hath an ear, let him hear what the Spirit
saith unto the churches.

The small, but full, brown pea rolled out of the
prayer wheel’s open gate, from the right towards
the left, and stopped a little distance away from its
cage, directly beneath the man. Its embryo was
not damaged in the least.

It was thankful for this sign of health; for it had
much work to do before the morning and would
need all its strength. It must grow to full maturity
within the man and multiply exceedingly; for
tomorrow was a day the man would walk among
the people. His every word and deed would be
judged by the Watchers according to their proofs
of this night’s work.

The man’s mind would be the seed’s sunlight; his
life experience would be its soil; the seed would
drink from the man’s reservoirs of compassion.
Every seed knows the parable of the sower, and
this seed knew it would survive the night to grow
in beauty and in strength: the light in the man was
bright; his soil, rich; and his compassion, deep.
The collective memory of the seed’s kind was
clear in its understanding, and it was thankful to
be able to follow his ancestors’ best example.
The Vine would be well served by morning

The light in many men is weak because they
imagine many centers in which to focus their
souls’ energies—whether they should focus their
consciousness upon or against a thing, or whether
they should be in fear or in hope concerning any
development that might occur. The ancients
Aharon and Moshe had warned of the folly of this
manner of focus; but a later king had sorely tested
the people by fashioning convincing images of
aspects of the True Light and placing them far
apart, one from the other. Confusion followed.

The distance between these images and the true
image of the Light at Jerusalem made it difficult
for the people to see how the lesser lights were
lacking in comparison with the True. The idols of
judgment and of mercy could never convey the
unity of the Elohim of judgment and mercy.Overcoming in Sardis
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The people were careless in their life before the
calves of fire: and so, they were deceived; and
their lives became vain. They would build a while
at this center, then at another; then they would
abandon their labors entirely for uncertain lengths
of time, only to build anew at yet some other
unsuitable location when the True Light would
momentarily reappear to their minds, convicting
them of the impropriety of their focus.

The young vine knew well the true significance of
those images made by Yravam: it could feel its
proof in its first branches. Every vine is fashioned
to focus only upon the True Light, which is as a
center pillar in its growth. It consumes that pillar
inch by inch, moment by moment, as it grows.
Without the living, center pillar, the vine would
surely languish; but without the supportive pillars
of left and right, the vine would sprawl aimlessly
upon the ground. Even this parable, however, had
been more truly stated in the temple of Light
established in Yerushaliem.

The growing vine’s ancestors had taught him that
the pillar on the left hand, as vines look into the
s k y, represents the services of tillage; the right-
hand pillar, the services of irrigation. These two
functions are essential to the process of growth,
but the beginning of growth comes only in
response to the warmth of the central pillar’s
light. Moreover, as the pillars at the sides stand by
to assist the vine in its season of growth, it is sure-
ly the True Light’s crossings in the sky that enable
the branches of the vine to lean somewhat on the
lesser pillars in the breathtaking process of matu-
ration.

The man’s focus was strong; for the left and right
functions in him were fully dedicated to their ser-
vices in the earth. When the downward thrust of
these functions reached the man’s foundational
c e n t e r, they willingly turned of themselves to
channel their full energies upwards along the cen-
ter path in the man, thus uniting every faculty in
the service of the single Light in him.

It is told among the vines of earth that the three
pillars are universal in all things. A growing thing
that imagines itself as containing only one of the
three knows little of himself. Such a one is
searching his soul as from without—from the
right or from the left. By such means there is no
strength to contend with the forces of life. A
house divided so cannot stand.

All things have their own, proper center in the
single Light of creation. Focused therein, all
things are both clean and supportive of life. It is
prophesied that when this knowledge spreads
upon the earth from the greatest to the least, that
Earth will reel under the weight of its own pro-
ductivity; for all life will then unite in knowledge-
able cooperation, as One in One.

To m o r r o w ’s increase would serve that day.
A l r e a d y, the vine’s blossoms had opened.
A l r e a d y, they had been pollinated in the inter-
change between form and function. Already, the
young kernels were nearing completion. If the
man should also be blessed in his slumbers as he
had been blessed in the evening sacrifice, the
morning would provide him abundant seed to take
to the marketplace to exchange for garments and
to give as alms for the renewal of friendships.

As the vine began to wither in its full age, it was
content. The night had been one that would be
remembered among the ancients of the peas. It is
not that this particular specimen would be cele-
brated in the stories of the species, but that the
True Vine had been faithfully served by the life of
one of its brethren in the service of One.

The man stirred from his sleep. He had been
dreaming of a herd of deer standing quietly by the
window and looking in at him. Morning had come
upon Earth, and he understood that the deer were
waiting to be fed. He smiled at the Watchers and
untangled his long arms and legs from around the
Lotus. As he stretched into the Light of another
new beginning, his hands were filled with seed.
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Chokmah and Binah:
The Church at Philadelphia

And to the angel of the church in Philadelphia
write; These things saith he that is holy, he that
is true, he that hath the key of David, he that
openeth, and no man shutteth; and shutteth,
and no man openeth; I know thy works: behold,
I have set before thee an open door, and no
man can shut it: for thou hast a little strength,
and hast kept my word, and hast not denied my
name.

Behold, I will make them of the synagogue of
Satan, which say they are Jews, and are not,
but do lie; behold, I will make them to come and
worship before thy feet, and to know that I have
loved thee. Because thou hast kept the word of
my patience, I also will keep thee from the hour
of temptation, which shall come upon all the
world, to try them that dwell upon the earth.
Behold, I come quickly: hold that fast which
thou hast, that no man take thy crown.

Him that overcometh will I make a pillar in the
temple of my Elohim, and he shall go no more
out: and I will write upon him the name of my El,
and the name of the city of my Elohim, which is
the new Yerushaliem, which cometh down out
of heaven from my El: and I will write upon him
my new name. He that hath an ear, let him hear
what the Spirit saith unto the churches.

The street before him was covered with roses,
lilies, flowers of every sort. Not many could see

these quiet messengers of the Lotus: their hues
clung closely to the clear radiance of light, itself.
But even those who could not see their loveliness
might admit that the sky was particularly bright
this morning—as though the light slowed upon its
destinations, hanging in the air like spring water
frozen in tiny jars of flawless glass. Each step of
his seemed to break the spell, sending silver sliv-
ers of ice light skittering along from around the
soles of his feet to bruise the petals of the flowers,
filling the air with precious aromas.

And yet, it was quite an ordinary street. This
block resembled a boulevard; the next, an alley-
way. Shops and empty tin cans, awnings and lean-
tos—the passably ornate and the incidentally
shabby blending agreeably, unless one should be
rude enough to inspect the scene more closely
than it deserved.

He let the Spirit in him fill to overflowing, that in
its overflow he might become One according to
its wisdom. Ta l l e r, he grew with each step; and
smaller, also. A bend along the way brought him
face to face with the morning sun, and his hands
became as gloves; his feet, as shoes. His face had
become as a window in a vast cloud of Spirit that
filled the horizon as he walked, and from its
happy opening shone forth the Light that exceeds
all radiance. As he celebrated the presence of that
Light within him in his walk, the force of his foot-
falls united the cells in his body with the mean-
ings of the day.

He came upon a vendor in the way and felt sud-
denly tired. Knowing the fatigue was not his own,
he stopped beside the man and bought a cake for
his breakfast. When the peddler returned his
change, he thanked him for being considerate
enough to supply him with his breakfast so early
in the morning.

As he busied himself with preparing the cake to
his liking, he could see that his host’s spirits had
risen considerably already, and that a further sup-Overcoming in Philadelphia
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portive word would not be without effect. As he
prepared to take his leave, therefore, he remarked
that sleep is death to a sluggard; but to an indus-
trious man, it is health. The vendor smiled, and
the monk reminded him that honest smiles are rest
to all men.

He finished his breakfast cake not far along the
road and began to feel some nausea. “It would be
foolish,” he thought, “to charge a vendor with so
ready a smile with incompetence or fraud in bak-
ing!” Deciding the cause of his discomfort must
lie elsewhere, the monk’s attention fixed itself on
a cantankerous old fellow waiting impatiently
along the edge of the road.

The man was clearly upset. He was fussing back
and forth along a treadmill of his own making and
was muttering incoherently of matters having no
apparent connection. He would stop abruptly and
raise his arms, fitfully, in a gesture apparently
meaning, “Why me?” The monk noticed that the
man’s arms never came above his waist.

Although the cause of this discomfort was not
apparent to the monk, he reasoned that it would
help but little to know. The man was no stranger
to this mood, it was clear; and knowing the partic-
ulars of this appearance would only muddle per-
ception of the whole. The man was bound by an
incapacity for forgiveness of faults and failures—
whether real or imagined—to which he had been
subjected by his fellows over the years. If he was
not able to forgive, the monk reasoned, the man
might profit from being, himself, forgiven for
nothing: he would give the man a seed of forgive-
ness! If the man could receive it, he would begin
to mend.

As the monk approached this aura of grumps and
snaps and snarls in his resolve for good, the angry
man belched, looking somewhat bewildered.
Immediately, the monk’s own stomach felt better,
and he rejoiced in the knowledge that the man
was not beyond cure.

“Good morning to you, sir! I’m so sorry to have
kept you waiting so long! Forgive me if I should
not be here tomorrow, at this time. There are so
many hours in the day, you know; and every one
of them must be filled with something. Remember
me to your family; and good day to you, sir!” As
he passed on by, it was as though a pack of
wolves was at his heels; but the monk was con-
tent—their fangs would clench harmlessly in the
air of wonder.

As the monk neared his destination, the wind
brought to his hearing sounds of pleasant laughter.
He thought to pass on by—his friends were wait-
ing just beyond, in the place where three roads
meet; but he realized that every perception given
to him in his journey was a  part of his path, and
that he would as foolishly ignore the apparently
careless as those clearly in need of help.

Deciding to heed this call also, he found that the
laughter came from a group of children playing a
game of marbles in the middle of the road. They
were kneeling around a circle they had drawn in
the dust and were very absorbed with the position
of the marbles within the circle. If he had not
decided to stop, he might easily have fallen over
them.

“What a wonderful game you’re having,” he
exclaimed! “My heart is truly blessed by your
laughter. So many children, nowadays, take them-
selves so seriously! No doubt, it is because of the
gravity of old-timers like me! I want to thank you
for enriching my life by your joy. But my thanks
will not come for nothing! Tell me, if you will,
the secret of your game.”

The children giggled somewhat at such a speech,
but they were truly pleased by his care of them. A
furtive silence passed quickly around their circle
and seemed to settle on the smallest of them. The
child got up from off his knees and dusted off his
trousers. Squinting up at the monk, he answered,
“No one wins.”
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Kether: the Church at Laodicea

And unto the angel  of  the church of  the
Laodiceans write; These things saith the Amen,
the faithful and true witness, the beginning of
the creation of Elohim; I know thy works, that
thou art neither cold nor hot: I would thou wert
cold or hot. So then, because thou art luke-
warm, and neither cold nor hot, I will spew thee
out of my mouth.

Because thou sayest, l am rich, and increased
with goods, and have need of nothing; and
knowest not that thou art wretched, and miser-
able, and poor, and blind, and naked: I counsel
thee to buy of me gold tried in the fire, that thou
mayest be rich; and white raiment, that thou
mayest be clothed, and that the shame of thy
nakedness do not appear; and anoint thine
eyes with eye-salve, that thou mayest see.

As many as I love, I rebuke and chasten: be
zealous therefore, and repent. Behold, I stand
at the door, and knock: if any man hear my
voice, and open the door, I will come in to him,
and will sup with him, and he with me.

To him that overcometh will I grant to sit with
me in my throne, even as I also overcame, and
am set down with my Father in his throne.  He
that hath an ear, let him hear what the Spirit
saith unto the churches.

As the monk approached his destination, the
words of the child began repeating themselves in
his mind. The resonance of each repetition gained
a little as he walked—as though the child’s voice
first matured, then merged with other voices: first
few, then many; and now, as he stepped into the
open doorway before him, more than his mind
could embrace at once.

“No one wins. No one wins!” The significance of
the words changed of themselves in accompani-
ment with his reeling thoughts. “No one wins?” It
was as though a multitude were knocking at every
opening that could be occupied by consciousness.
He paused upon the threshold a timeless while,
and a new voice he recognized as his own seemed
to answer, “We win as One.”

Light surpassing light enfolded him from within,
and all that he had known began to burn—not as
in the raging fires of earth, nor even as in the hid-
den fire of ice: the fire in which he stood proceed-
ed from itself and bathed unto transformation,
fusing the purified essence of his former exis-
tences in time into an elevated continuation so far
beyond his expectations that it appeared as new.
Every expression that had ever crossed his face
was there before him, now,  revealed as but a sin-
gle, smiling appearance of Maya—Illusion: his
mother to this moment, and his new-found friend.

His body was being rebuilt, cell by cell. As crys-
tals form, so he grew: his feet and his abdomen,
new; his legs and his lungs, new; his loins and his
heart, new; his shoulders, arms, and his ears, new;
his eyes and his hands, new; his forehead and, yet
again, all of him, new: and yet the same!

An ancient writing opened to him: “Neither shalt
thou go up by steps unto mine altar, that thy
nakedness be not discovered thereon.” His life to
this moment had been like steps inside a prayer
wheel, whose turnings had kept his place in every
circumstance. He had not come to an end, nor
even to a new beginning, but to the center!Overcoming in Laodicea
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He reached out his arms to touch the door posts.
They were there, but they were no longer solid, as
in his approach. They rose above him on left and
right like pillars of smoke. He turned his head to
follow their trails upward and
was nearly overwhelmed by the
shining of the lintel: it was as
though he had come face to face
with eternity compacted into a
single moment of time.

He might certainly have fallen,
then; but the smallest of all
voices from He who is Least of

all invited him to enter. The monk would not have
presumed to ask the question, but it was
answered, nonetheless: “I am that I am.”

On the other side, he was seated
in his hut, the many-petaled
Lotus. His prayer wheel was
slowly spinning in the air around
him. Deer were looking in at the
w i n d o w, and he understood that
they were waiting to be fed. He
stretched himself to make certain
of this new vision, and his hands
were filled abundantly with seed.
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David
my 

servant
shall 
be 

king
over 
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And
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government
shall
be

upon
his 

shoulders





Beyond Yordan:
The Seventh Day Before Yircho

We’ve been six days before Jericho already, hav-
ing circled from Malkuth to Kether while forming
fuller understandings of Malkuth in the comple-
tion of each circuit. The sixth day of our march
was blessed by the active guidance of the Captain
of the host of ; and many in our compa-
ny—each for his reasons—could scarce refrain
from shouting. Praise YHWH for your patience;
for our shout of unison, when it comes, must
recall the shout of the King.

The light of the seventh day is quickly upon us.
Each of you knows the rules of engagement: at
the last sounding of the seven trumpets of rams’
horns, the congregation is to shout forth its prais-
es of Yah and to ascend, every man straight up
before him. May the Father of Lights give the
trumpet and the answering shout a clear and cer-
tain sound, that those trembling in Yircho’s shad-
ows may vanish as the dew, when the walls that
hide them from our scrutiny shall fall down flat.
We pray, also, that the walls fall softly; for we
owe mercy to the house of Rachab sitting atop the
wall for showing kindness to our emissaries: no
kindness done to Yisrael shall go without reward.

And when the living creatures went, the wheels
went by them: and when the living creatures
were lifted up from the earth, the wheels  were
lifted up. Whithersoever the Spirit was to go,
they went, thither was their spirit to go; and the
wheels were lifted up over against them: for the
spirit of the living creatures was in the wheels.
When those went, these went; and when those
stood, these stood; and when those were lifted
up from the earth, the wheels were lifted up
over against them: for the Spirit of the Living
Creature was in the wheels.

Yircho is moonlight. Build not by her light, but
neither despise her light; for she is faithful to
relay the illumination she receives from the sun
and has done much for Yisrael. The fault is ours,
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moreover, if we should build in darkness accord-
ing to measurements taken by half-light. We are
free to behold the moonlight that is reflected from
above and to speak of it in our assemblies; but we
are called to wait upon the Light of YHWH, that
our building may be according to the measure-
ments of His perfect perspective.

Elohim created all things by power of His Word.
Let sun and moon shine seven times brighter than
they have shone, yet is the Light of YHWH’s first
thought infinitely more brilliant than they; and the
sum of His thought, who can approach? Therefore
are given the instructive lights of sun the moon,
that we may learn of Glory: Yisrael and his tribes,
his branchings of life; Messiah and His twelve
months—Joshua and his fellows that sit before
him, men greatly wondered at.

He who ascended far above all heavens has given
us command, whom to worship and whom to
serve and by whom to build: Yahúweh Echad, the
spiritual source and substance of all things in the
Son—in the computation of all things material
and immaterial in every dimension. Yahushúa, the
Holy Measurement of all that appears, is yet but
the Door to the Heavenly Father of Spirit, in
Whom we live, and move, and have our being.

Whether the Son ascends or descends, He is ever
before the Father’s throne. Whether the Father’s
Light in the Son shines by the sun or by the moon
or in the faces of we who behold, the Light is
One; and the hosts of heaven are but they who
shall have passed through the Door as we: the
brethren of Yahushúa, the Holy One of Yisrael.

There is, therefore, no temptation nor reward that
can avert the Son’s fidelity from the Father’s will;
for the Father fills all by the Son. Ought the Son
seek to ascend? Has He not learned that the
Father is there and loves Him? Should he seek to
descend? The Father is there and loves Him. It is
the wisdom of the Son to inhabit the field of His
planting to the Father’s glory, that He may do the
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F a t h e r’s will thoroughly, and without double-
mindedness, in whatsoever circumstances He
might find Himself. Certain knowledge of the
Father’s will makes all things clean.

Does the Son contend over words? Is it not writ-
ten, “I create the fruit of the lips”? Does the Son

contend because of works? Is it not written,
“Thou couldest have no power against me (nor
against the flock in whom I am One), except it
were given thee from above”? If the Son speaks
or acts for or against any thing, it is because He
has received commandment of the Father.
Therefore, it is not the Son that speaks or acts, but
the Father, who dwelleth in Him.

Cursed is he who reads a book and sees the scribe
in its pages. Cursed also, the man that sees not the
scribe. Blessed among the Holy Ones is he who
reads and sees the Unity of Father and Son in the
service of YHWH Elohenu. To such a one, the
white and black fire upon the pages of every book
transcends the limitations of a faithful scribe’s
tools and is incapable of concealment by the skills
of a churlish one.

Are a man’s words false? Do not they instruct
you? Are a man’s words true? Can they save you?
If they are very scripture, do not they yet but testi-
fy of the Unity of the Elohim of Father and Son?

I will mention the lovingkindness of , and
the praises of , according to all that

hath bestowed on us, and the great
goodness toward the house of Yisrael, which
He hath bestowed on them according to His
mercies, and according to the multitude of His
lovingkindnesses. For He said, Surely they are
my people, children that will not lie: so he was
their Savior. In all their affliction He was afflict-
ed, and the angel of His presence saved them:
in His love and in His pity He redeemed them;
and he bare them, and carried them all the days
of old.

Wheels within wheels, and all of them full of
eyes, round about. The earth is His holy moun-
tain, and every atom in every molecule of every
substance is wholly filled by wheels within
wheels that turn not as they go.

The voice of my beloved! behold, he cometh
leaping upon the mountains, skipping upon the
hills. My beloved is like a roe or a young hart:
behold, he standeth behind our wall, he looketh
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forth at the windows, shewing himself through
the lattice.” All vessels, whether for honor or
dishonor, are holy to : children that will
not lie, each of them bears witness to the Truth
shining through the lattice.

Yahushúa is the Chariot of Fire: the Son of the
Throne, as it is written in the gospels concerning
the transfiguration, “Also, out of the midst thereof
came the likeness of four living creatures. And
this was their appearance; they had the likeness of
a man.” Nor is the Chariot Son of Elohim idle:
wherever the Spirit is to go, the spirit of the living
creatures will surely go.

Did the Spirit give us mysteries, laws, histories,
psalms, proverbs, prophecies, gospels, epistles,
yet more prophecies, and countless other writings
of holy men? Search in them for the imprint of the
C h a r i o t ’s wheels. When you have found them,
you will be able to discern the faces of the Man,
Yahushúa.

When the numbers are too many, consider the
cherubims—“their whole body, and their backs,
and their hands, and their wings, and the wheels,
were full of eyes round about, even the wheels
that they four had”—are not these eyes the elect
of Elohim? The covering wings are the healing
agencies of the Son. If the numbers seem too few,
recall that all are in process of becoming One, and
that correspondances will sometimes bridge the
differences in numerical association.

Truly, the first word of Genesis and the last word
of Revelation are wholly gospel, along with every
jot and tittle inbetween. Every scripture is equally
profitable in teaching us the way to the United
Order of YHWH. Nor is the written word the end
to our instruction. HaShem is a consuming fire:
potentiality is the fuel; Ruach HaQodesh is the
catalyst; Yahushúa is the flame, and we are the
sparks. We are words He has spoken, and we do
not fall to the ground in vain: each of us shall
accomplish that to which we are appointed, as the
earth is filled with the knowledge of HaShem.

Lift up your heads, O ye gates; and be ye lifted
up, ye everlasting doors; and the King of glory
shall come in. Who is this King of glory?  
strong and mighty, mighty in battle. Lift
up your heads, O ye gates; even lift them up, ye
everlasting doors; and the King of glory shall
come in. Who is this King of glory?  Yahúweh
Tsavuot, He is the King of glory. Selah.
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The Adam Kadmon is entirely
formed by the juxtaposition of
three diagonal crosses upon
three vertical crosses. The three
according to the flesh on the hill
Golgotha are One according to
the Spirit. The six crosses of
this diagram are also implied in
the interior of Adam Kadmon
itself, which is the crucifix of
kabbalah.
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With the addition of the
vertical lines implied by
the Shield of David, we
recognize formation of
two courts identical to the
Tipareth court of the
Adam Kadmon. It is
unclear how the exten-
sion process might con-
tinue below, so we pre-
pare to search above.



With the appearance of the fourth
Tipareth court ,  we recal l  the
image in Revelation of the four
beasts surrounding the Throne.
By completing the implied, invert-
ed Adam Kadmon that is forming
itself above, and by joining them
all by means of the implied diago-
nal with a half-cubit measure-
ment, the entire image of the
Crown Diamond is completed,
revealing the twenty-four elders of
Revelation (facing page).
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/hwhy
Yahúweh/YHWH/Jehovah (HaShem)

The four beasts surrounding the throne must
be given faces for the revelation to be mean-
ingful. Identity is not so difficult, given the
chariot vision of the prophet Ezekiel. 

The ox, or the priest? Is this not Moshe, of
beloved memory—a prophet like unto
Yahushúa: true and faithful in all his house?

The Eagle—head of prophecy, with vision
piercing from the loftiest heights—is this other
than the prophet Elijah, Eliyáhu?

/[w�why
Yahushúa/Jesus



80

The man? No one but Yahushúa.

The Lion? “Very terrible,” testifies Manoah of
those from this realm—the Shekinah, or the
angel of the LORD’s presence: , the Holy
One of Yisrael.

We will examine this vision more closely on the
next spread, but learn the situation of each face
of the diagram before examining the intricacies
of their wonderful Unity.

/whyla
Eliyáhu/Elijah

/h�m
Moshe/Moses
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Ezekiel’s Vision: The
Chariot of Elohim
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Court of YHWH
Camp of Yahudah/Judah

East: Realm of Spirit
Lion

Elijah’s Court
Camp of Dan

North:
Realm of the

Angelic
Eagle

Court of Moshe
Camp of Reuvan

South:
Realm of the

Body
Ox

Court of Yahushúa
Camp of Ephrayim

West: Realm of the Soul
Man

The Great I Am . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 
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Father and Son

If ye had seen me,
ye had seen the Father, also.
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The Transfiguration

Ye shall see heaven open,
and the angels of Elohim ascending and descending upon the Son of man.
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If the diagram were geometrically precise, it would
be demonstrated visually beyond doubt that the
design can be replicated unto infinity upon the same
plane, every detail of the original being exactly
reproduced in each discreet extension. As every
Adam Kadmon spawned by the original represents
man in both the individual and the cosmic sense, no
numbering of the host so assembled is possible.

Additionally, the implied cube in the center of the
Mogan Dawid gives the measurement for the explo-
sion of the diagram into fourth, fifth, and millionth
dimensions, whose infinite parallel and multi-dimen-

sional extension possibilities stagger the human
mind. The pages following this spread will sketch the
relationship of Adam Kadmon, the Shield of David,
and the K’Aba (cube) of Islam on a single plane. As
symbols, these represent the holy city divided into
three parts.

It is beyond the skills of this author as draftsman or
as mathematician to investigate the relationship of
these symbols of holy concepts fully, in even the
third dimension. Having gone this far, we’ll leave this
aspect of the Crown Diamond open for those capa-
ble of further investigation, and we will move on.

The Innumerable Host Surrounding the Throne
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Infinite Stability
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Mandala of a Dervish
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Adam Kadmon and the Cube:
The K’Aba of Islam
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Traced Partials

Such drawings as these produce an amazing
variety of designs, many of which are sugges-
tive of various symbols and artifacts of a great
many of the world’s religions (“other sheep
have I that are not of this fold”)—among them,
the pyramids, the Phoenix, or Thunderbird,
and Indian burial poles.
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The Crown Diamond and the Standard Computer-Byte Grid
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The Twenty-Four Elders Appear as the Computer’s Bitmap Grid is Filled





The Crown Diamond
And Western Alphabets

The alphabets of Western mankind can all be locat-
ed graphically on the Crown Diamond diagram of
the Believers’ Tree of Life. From their prototypical
appearance in the Phonecian, which is also known
as the Ancient Hebrew and as the Ancient Arabic,
the characters of the original alphabet have trans-
formed themselves, from age to age, in their move-
ments among and between peoples.

We say not that they have been transformed by
those who used them, but that they have trans-
formed themselves; for no secret society of adepts
conspired to enforce upon mankind their orderly
evolution. Having a common origin in the Tree of
Life, their forms have appeared, age by age,
according to the will of Elohim—much as leaves:
falling in one configuration in this age of thought
and appearing again in new, but related, configura-
tions in the next.

In their transformations over time, therefore, we
see the hand of YHWH giving new revelation of
immutable Truth. In the beginning, Phonecian
extreme, the alefbet spoke broadly of principles,
setting forth the full spectra of the lively oracles of
Elohim. In the present, Latinate manifestations, the
alphabet speaks narrowly, or specifically: with
focus upon those concepts instructive of the pre-
cepts of YHWH as they apply themselves to this
final age of worldly dominance.

Another age is descending upon us from above: the
millennial age of Messiah’s government, that the
words might be fulfilled, “Thy kingdom come; thy
will be done on earth, as it is in heaven.” We antic-
ipate not new configurations of the characters of
the alphabet in the coming age, but rather a com-
plete synthesis of all revelation committed to pre-
vious forms: we shall understand the Phonecian
and the Greek in the English, both linguistically
and numerically, as also the English in the

Phonecian, and so forth. Further, all things that
have ever been written—from the inconsequential
memoranda of men to the Holy Scriptures them-
selves—will be revealed in their geometric dimen-
sions of meaning according to their specific situa-
tions on the Crown Diamond of the Tree of Life.

Incomparable, the wisdom of Elohim, who has hid-
den the Tree of Life in our daily lives from the time
of the first Adam! There is but one Tree: it is our
eating that distinguishes the fruit. When its revela-
tion in our midst is complete (Gen. 3:24; Rev. 2:7;
Luke 17:21), we shall find that we have eaten in
Messiah of some of the twelve manner of fruits
already (John 6:53); and we shall also find that
those fruits to which we are accustomed will have
prepared our metabolisms for those fruits which
have yet to appear to our sensibilities. Tr u l y,
YHWH is an El of Order, and He has founded His
troop in the earth (Amos 9:6). What a glorious day,
when we shall see Him face to face in our midst, as
also face upon face within our human tabernacles!
Baruch HaShem, in the name of Yahushúa!

This chapter traces the letters of the alefbet as they
move from the Phonecian to the Latinate lan-
guages. Many variants have appeared on earth dur-
ing the time the various scripts have been in use,
and not all variants are illustrated. Were it possible
for this writer, it would yet be impractical and
pointless, for example, to locate on the Crown
Diamond all the various ways individuals form the
English character forms in this age, let alone all
variants from all English periods.

As handwriting standards are both known and
ignored by some writing English, so have the
Ancient Greek and Phonecian standards been both
known and ignored in times past. The standards
exist, however; and it is by those standards that we
recognize the variants, enabling the culture as a

93



whole to read and to understand the work of many
different scribes.

It is not possible to overemphasize the importance
of the alphabets to spiritual understanding. The
“logos/word” of John 1:1 is a direct reference to the
alefbet, referring to the Tora’s normally untranslat-
ed . The twenty-two characters of the Ancient
Hebrew from /alef to /taw are pictograms of the
powers of Elohim, and man is made in their image.
The best introduction to the Ancient Hebrew alef -
bet is The Alphabet, by Shmuel ben Aharon. It is
available through Bet HaShem Midrash, P.O. Box
49, Woodburn, IN 46797 USA.

The tables of this section fall into two categories.
First is the Phonecian, which we choose to call the
Ancient Hebrew because the alefbet was first given
to the patriarchs and was used by the Angel of
YHWH to write the Ten Sayings upon the tables of
stone and by Moshe in writing the Torah. Secondly
is the table of transition, upon which are depicted
the Ancient Greek, the Roman capitals, and the
modern lowercase letters of the English script.

It is not within the scope of this work to set forth
the synthesized interpretations of the alphabet that
shall appear in the future age: the age is not quite
born. It is our belief, however, that these tables will
speak to those who shall succeed us upon earth of
the direction their studies of language should take.

If you are unable to secure a copy of Shmuel’s
book, you will be able to learn about the powers of
the alefbet by studying Psalm 119 with meditations
upon the Ancient Hebrew characters. These are not
dead letters, but eternal, oracular images of the
powers of the great I Am. Those who seek shall
find. The five smooth stones of the A n c i e n t
Hebrew Torah are the lively oracles of Elohim.

Following the tables illustrating the alphabet are a
few pages exploring possible approaches to various
characters of the alphabets according to their situa-
tions on the Tree of Life. It is written, “every scribe

which is instructed unto the kingdom of heaven is
like unto a man that is a householder, which
bringeth forth out of his treasure things new and
old.”

Let us not despise the new because it has yet to
show the polish that comes with age; likewise, let
us not forsake the old simply because new things
are appearing. If old things pass, it is only because
their essence fills the new (Ecc. 1:9-11). HaShem is
an El of order, and He does all things well. Praise
The Name that, in Him, there is no shadow of
changing, and that He has endowed mutability with
the potential of growing unto comprehension of
immutability, unto His glory. Barak-El!
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Kof as the Priest’s Cap
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I am the Alpha/Alef...

Scholars refer to the Ancient Hebrew as the Mesha script. There is no doubt that these twen-
ty-two letters were used by Moshe to write Torah, and they are the source for all Jewish tradi-

tions concerning the meanings of the characters. Locate them on the Crown Diamond.
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The modern Hebrew font would not replicate in Adobe Acrobat.

(a) Alef/Aleph: ox, seed, concept, principle; outward expansion; value 1, 1000.

(b) Bet/Beth: house, form, body, ear, depository; interior, development; value 2.

(g) Gimel: neck, throat, camel; that which transmits, conveys, carries; value 3.

(d) Dalet/Daleth: door, entrances, exits, openings; examines, facilitates; value 4.

(h) He: light rays, rake, winnowing fan; that which gathers, separates; value 5.

(w) Waw/Vau: hook, balance beam, goblet, breast; that which joins together; value 6.

(z) Zayin/Zain: tongue, sword, word, arrow; that which penetrates, splits; value 7.

(j) Chet/Cheth: ladder, window, covenant; means to other plateaus; value 8.

(f) Tet/Teth: truth, resolution, shelter, gathering; communal consciousness; value 9.

(y) Yod: hand, actions, activities, manifested power; giving and receiving; value 10.

(k,˚) Kaf/Caph: branch, palm, productivity, fruitfulness, teachings; value 20, 500.

(l) Lamed: goad, staff; to teach, learn; arm, leg/foot; directive movement value 30.

(m,µ) Mem: water, oil, fluids; means of conception, consecration; value 40, 600.

(n,ˆ) Nun: fish, potentiality, vitality, agility; to filter, suck, desire; value 50, 700.

(s) Samek/Samech: support, pillar, skeleton; bristly; cycles, journeys; value 60.

([) Ayin/Ain: eye, egg, heart; center of understanding or confusion; value 70.

(p,π ) Pe: mouth, container; voice, utterance, soul, face, expression; value 80, 800.

(x,≈ ) Tsade/Tzaddi: host, army; jointed leg, insect; transformation; value 90, 900.

(q) Kof/Qof: priest’s cap, crown, skull; nest; covering, sanctification; value 100.

(r) Resh: head, instigation; mind, knowledge, discretion, honor, beauty; value 200.

(ç) Shin: tooth, wisdom, fire; to shatter, digest, assimilate; strength; value 300.

(t) Taw/Tau: totality; the four directions; the four elements; perfection; value 400.
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I Am...the Omega/Taw

The Mesha script is also the source of the Greek and Latinate alphabets. The trail of the let-
ters through time is as the march of the peoples across history. The facing table shows the
New Testament Greek and the Latinate forms. The Russian Cyrillic characters can also be

traced on the Crown Diamond diagram.



Latinate Alphabet *

A,a; value 1,1000.

B,b; value 2.

C,c; value 500.

D,d; value 4.

E,e; value 5.

F,f; value 600.

G,g; value 3.

H,h; value 8.

I,i; value 10.

J,j; value 700.

K,k; value 20.

L,l; value 30.

M,m; value 40.

N,n; value 50.

O,o; value 70.

P,p; value 80.

Q,q; value 100.

R,r; value 200.

S,s; value 60.

T,t; value 9.

U,u; value 800.

V,v; value 900.

W,w; value 300.

X,x; value 400.

Y,y; value 6.

Z,z; value 7.

Ts,Ts; value 90.

* These values are hypothetical and may be changed.
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The Greek would not replicate in Adobe Acrobat. Some editions of American Heritage Dictionary have the

ancient Greek character forms.

New Testament Greek

A,a Alpha; value 1.

B,b Beta; value 2.

G,g Gamma; value 3, 700 (before velars).

D,d Delta; value 4.

E,e Epsilon; value 5.

Ï,ı Vau (Digamma); value 6.

Z,z Zeta; value 7.

H,h Eta; value 8.

Q,q Theta; value 9.

I,i Iota; value 10.

K,k Kappa; value 20.

L,l Lambda; value 30.

M,m Mu; value 40.

N,n Nu; value 50.

X,x Xi; value 60.

O,o Omicron; value 70.

P,p Pi; value 80.

,o Koppa; value 90.

R,r Rho; value 100.

S,s,ß Sigma; value 200*.

T,t Tau; value 300.

U,u Upsilon; value 400 

F,f Phi; value 500.

C,c Chi; value 600.

Y,y Psi; value 700.

W,w Omega; value 800.

* If final sigma (ß) may be valued at 900, there is evi-
dence that the ancients did not always count it so.
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The Tetragrammaton (HaShem):
YHWH/ , the Holy Name

: The Word (logos/logoß):
all twenty-two letters of the Hebrew
alefbet; other juxtapositions possible.
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Lamed: an Interpretive Gloss

The mind of the Father in the heart of the Son draws from the informed vision of Moshe
according to the fervently spoken words (spiritual prophecy) of Eliyahu. The Son receives

these things of the Father and breathes forth teachings to feed the men of earth in majestic
splendor unto the enduring victory of life.



Ya h u s h ú a
s p e a k s
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The Man of Sin

Thoughtlessness

Foolishness

Idleness

Carelessness

Frivolity

Indirection

Waste

Indolence/Indirection

Hate/Severity

Misunderstanding

Ignorance

Haste

Speculation

Despair

Impatience

Scorn

Blasphemy

Unbelief

Decay

Destruction

Disorder

Cruelty

Atop the Wall:
Waiting for the Sound

of the Trumpet

Zadok, the Tsaddiq

Intelligence

Wisdom

Action

Contemplation

Intent

Resolve

Fruition

Will

Love/Mercy

Understanding

Knowledge

Prudence

Interpretation

Hope

Patience

Compassion

Prophecy

Faith

Preservation

Creation

Order

Charity
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Yahúweh Nissi: Yahúweh, our Banner

Oracular Services of the
Twenty-Four Elders

The logic of these applications
develops from the seed/alef of the
concept of intelligence (logoß), fol-
lowing the traditions of Otz Chiim.
An oracle speaks according to the
needs of the one who inquires;
therefore, any sincere attempt to
understand the organization of a
concept will be plausible and fruit-
ful. The rules are determined by
the movements of the Spirit in a
child of light.
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The Seven
Spirits of

Elohim

Ephesus

Smyrna

Pergamos

The seven angels
are enthroned in the

seats of the seven
Spirits of Elohim in

the human taberna-
cle. A discussion of

this fourth face of
man follows in the

chapter called “The
Scarlet Thread.”
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The Stars of
the Seven

Churches of
Asia:

Angelic
Expressions

Laodicea Philadelphia

Thyatira Sardis



Yahushúa speaks not only of the angels of the
churches of Asia, but also of the stars of the seven
churches. These are the manifested expressions of
the seven angels—of the seats of the seven spirits
of Elohim within the human tabernacle. The sym-
bols of these stars are hidden in Adam Kadmon:
there are precisely seven stars possible of being
drawn within the vertical parameters of the symbol,
with Kether as point of origin.

The seven stars of Asia delineate expedient points
of focus for the believer as he continues on the spir-
itual path to perfection. In these stars, we trace the
ministering movements of the Spirits of Elohim
within His human Temple. The perfect flow of
these Spirits in man is demonstrated visually by the
fact that all ten sephiroth of Adam Kadmon can be
transected by seven straight lines beginning at
Kether. However, as light is refracted in passage
through a medium of non-uniform density, so are
the Spirits of Elohim deflected within the imperfect
soul. This study, in conjunction with the messages
to the churches of Asia, will be useful in orienting
the mind towards recognition and acceptance of the
harmony of divine order.

These pages present the stars themselves, their stel-
lar extrapolations beyond the dimensions of the
Crown Diamond, and the relationships of the
points of the seven stars to the twenty-four elders
of Revelation. Note, first, the sequential aspect of
the seven stars on the spread showing the stars of
the churches of Asia and the actions of Ruach
haElohim (pp. 103-104): they complete a fall, and
then they begin to regain the heights from which
they have fallen. The seventh star is aligned to the
Star  of David vertically, but falls short of its mea-
surement horizontally—that is, in relation to man.

Several pages between this text and the illustra-
tions examining the implications of the stars of the
churches of Asia, themselves, seem not to belong.
The first series of such drawings demonstrates the
relationship of the circle to the Crown Diamond,
providing also the mathematical key to the entire

system of drawings. These pages were included
because the circle, itself, becomes so important to
this study. The second series shows regular five-
and nine-point stars, which I found to travel along-
side the system of diagrams in a parallel logic.

The regular five-point star is implied by the cubit
of the Crown Diamond as it lies along a circle
whose circumference equals the interior sides of
the Mogan Dawid comprising the center of the
Crown Diamond, which represents the Throne of
Elohim—the bosom of Avraham. The six-point star
corresponds to the physical form of man: it is fit-
ting, then, that the five-point star should be demon-
strated to have originally occupied wholly his inte-
rior, as the man was formed first, and as woman
was taken out of man.

The nine-point star and other versions of the six-
point star appear by locating the seven stars interi-
or to Adam Kadmon horizontally, using the cubit of
the side at the sides. These are the stars of the syn-
agogues of Satan—of the Adversary. There will be
little commentary on these aspects of the drawings
because of the teaching at Genesis 49:6. These
courts represent “organized” religion; and the
drawings they spawn shun the mathematics of “the
nations,” clinging to the parameters of six and nine.
Unwilling to venture forth to the vulnerability and
rewards of spiritual warfare, those entrapped here-
in are intent on saving their own souls. 

The regular nine-point star, like the pentagram, is
also understood in terms of the Adamic mystery.
We have seen that the Crown Diamond can be
extended unto infinity without distortion, and that
the effect of the diagonal Adam Kadmons implied
by the Mogan Dawid of the Crown Diamond is to
add to this expansion capability the movement of a
regular spiral. This implication is supported in
scripture by the translation of Havilah—a land
encompassed by Pishon, a river that flows from the
Eden that is Above—as “the downward spiral.”
The nine-point star is made of three equilateral tri-
angles. The simplest way to suggest spiral move-
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ment is to space three such triangles evenly along
the circumference of a circle. Understood by impli-
cation in the Crown Diamond itself, this star
appears via the sanctuarial cubit at the sides.

The pages showing extrapolations of six-, eight-,
eleven-, seven-, and fourteen-point stars came by
circumscribing the major angles of the stars of the
churches of Asia, and by then marking the cubit of
the Crown Diamond and of the Sanctuary, as given
in Torah, as it travelled the various circumferences
thus obtained. The final step was to join the points
thereby located around the circles in what logical
manners suggested themselves.

Note that the seven-point star is formed by a mea-
surement of two cubits—a reduction, as it were, of
the fourteen-point star. This liberty was taken
because it seemed reasonable and because there is
a like precedent in the Shield of David as it speaks
of the tribes of Yisrael and of the Apostles. Note,
also, that the cubit of the sanctuary reappears in the
center of the seven-point star’s most elaborate
form, the Morning Star of the Plains Indians of
North America (compare Revelation 22:16).

The many-circled pages show the relationship of
the points of the stars to the surrounding twenty-
four elders, which are as faces of the Unity who is
Elohim. These circles suggest the coordinated min-
istries of the Law and the Prophets and of Father
and Son to bring each aspect of man unto the per-
fection of its measurement in Messiah.

The study of the stars of the seven churches of Asia
speaks of the action of stability in the infinite upon
instability, which appears as stability in the finite.
Are not those of the churches of Asia commanded
to overcome?  In the process of perfection, they eat
of the Tree of Life and are freed from the sting of
death, which leads to a new name and power over
those nations (natural processes) that are not
aligned with the pattern of Yisrael; they are married
in Messiah and are positioned in the heavenly
Temple until they are called to rest in the Throne of

Father and Son, at which time they are no more of
the churches of Asia, but are the very pattern of the
precious stone of Yisrael, having come to the full
stature of Messiah Yahushúa, the image of Elohim.

With this end in mind, the pages showing the
extrapolated stars depict the churches of Asia in the
mode of introspection, if you will—examining
themselves in terms of themselves—sometimes
aligning, or approaching alignment, with the pat-
tern of the Tree of Life, and often not. These pro-
jections are not pictured in all of their variations.
For example, the extrapolations locate at different
levels vertically, depending upon the angle or con-
junction of angles used as focus.

In this remarkable display of ordered instability,
one observation is important: each of the seven
stars contains a perspective and measurement that
produces a regular Shield of David based on the
cubit of the Sanctuary. Though it be hidden as leav-
en, the narrow way of the measurement of Messiah
is ever present. This insight has added depth to my
understanding of the scripture that says, “No one
can take them out of my Father’s hand.”

I will allow myself a final remark on the pages
showing the coordinated spiritual influences of the
elders of Revelation upon the churches of Asia. As
the elders participate in the perfection of the
churches, they retain their crowns and enter into
the focuses of the various churches, whose centers
vary with their perspectives/insights, and whose
radiuses, or limits of perception, vary in terms of
the dimensions of the stars themselves.

When their work is done and the time of overcom-
ing is fully come, the elders cast their crowns
before the Throne of Elohim, crying, “How long?”
This signifies that, though authority and dominion
are delegated to us in Messiah, we demonstrate that
we are worthy of the trust only as we are able to
render again our stewardship in faithful fruitfulness
to the Source. I am reminded of the song of Shmuel
Ben Aharon, “In united order, Yahúweh comes.”

106



107

360 x 7 = 2520

2520 / 1 = 2520

2520 / 2 = 1260

2520 / 3 = 840

2520 / 4 = 630

22520 / 5 = 504

2520 / 6 = 420

2520 / 7 = 360

2520 / 8 = 315

2520 / 9 = 280

2520 / 10 = 252
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Building on the logic of the seven circles, we progress from the Mogan
Dawid to the hexagon. Superimposed upon the preceding drawing, the

hexagon forms six diamond shapes in which could be located with preci-
sion six tiny replicas of the Crown Diamond diagram, in its entirety. With
the Shield of David occupying the interior, the suggestion of a cube is

obvious. Recall, also, that each point in David’s emblem is the head of an
Adam Kadmon drawn according to the dimensions of Noah’s ark. It is

from this perception that Solomon’s Seal was derived.
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When the initial cube implied in this progression of drawings is completed, we dis-
cover more and more possible locations of miniature Crown Diamonds. Note that

they could be situated on planes crossing each other vertically and diagonally.
Again, this is the dynamic of the spiral implicit in the series of drawings.
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New Yerushaliem, as depicted in the book of Revelation, is portrayed as a perfect
cube. It is possible to extend this series of drawings beyond the original seven cir-
cles to demonstrate that the parts of the Crown Diamond, as well as the whole, are
capable of infinite extension. The seven circles will reappear at the conclusion of
this section as representing the organization of the seven spirits of Elohim. Note,

here, that each discrete mansion of the growing cubical City is a miniature replica-
tion of the whole, containing numerous images of the Dalet, the Door, by which can

be discovered every essential line in the Crown Diamond display.



The Man and the Woman
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The Land of Havilah:
gold, spice, and semi-

precious jewels, but the
waters flow on.
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A dynamic common to
Ephesus,  Philadelphia, and
to Laodicea, where it
assumes two positions. It is
repositioned in Thyatira.
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In all of the stars of the
churches of Asia, there is a

measurement that produces
the Shield of David:

Mashiyach does not forsake
his warriors. This is its

appearance in Ephesus.
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The dynamic of Ephesus, as
repositioned in Laodicea.
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The two manners of display-
ing the stars extrapolated
from the churches of Asia

depict interior and
exterior aspects of these

dynamics.
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The exterior aspects of the
fourteen-point star, common to
Smyrna, Pergamos, Thyatira,
and to Sardis, where it
assumes two positions, and to
Philadelphia, where it is repo-
sitioned.
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This is the Shield of David
as it appears in Pergamos.
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The interior dynamics of the
fourteen-point star.
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The seven-point star appears
by doubling the measurement

used for the fourteen-point
star. It is used for meditation
by sects of several religions

and is sacred to Native
Americans.
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The exterior aspects of the
eleven-point star, which is a
dynamic of Sardis.
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In its interior display, the
eleven-point star produces

the illusion of a circle (whole-
ness) within.
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The Morning Star of the
Natives of the American
Plains.
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Ephesus   
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Smyrna



Pergamos
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Thyatira
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Sardis
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Philadelphia
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Laodicea
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Am Yisrael



The Scarlet Thread:
Path to the Inheritance

What is man, that thou art mindful of him; and the
son of man, that thou visitest him? For thou hast
made him a little lower than the angels, and hast
crowned him with glory and honour.

The prevailing understanding is that man is a trini-
ty, of sorts—comprised of body, soul, and spirit.
This view, however, is not sufficient to satisfy
some difficult statements in scripture; nor is it use-
ful in learning of the righteousness of Elohim or of
the destiny of man; neither is it consistent even
with scientific thought, which generally recognizes
conscious, sub-conscious, and unconscious levels
of mind, all of these being fed and animated by the
life force—the libido, or id.

Of the three generally recognized components of
man, only spirit is immortal by nature, according to
scripture; and as spirit is the gift of YHWH and
returns to Him at physical death, one wonders how
creation could serve for its perfection to mankind’s
benefit and by what logic mortality could deserve
an eternal condemnation for failing to serve that
end. Nowhere does the scripture speak of an
immortal soul, though soul can put on immortality;
yet there must be an immortal component belong-
ing particularly to mankind, else the reason for our
trials and tribulations here, below, can only be irra-
tional—the whim of a capricious omnipotence.
When our view of self is askew, can our view of
Elohim be any better? Misunderstanding ourselves
and God, how are we to bring light to the world?

The great lamp that first shone in Galilee pro-
claimed of John the Baptist, that John was Elias;
and John uncategorically said that he was not.
There must be a cohesive interpretation by which
both statements are congruent; for in Mashiyach
were not found yea and nay, but yea. If apparently
contradictory statements are found in  scripture, it
is because the reader has yet to come to the para-
digm of perfect affirmation. 

Further, Yahushúa said of Avraham, Yitschaq, and
Yaaqov, that they are not dead, and that those who
seen them as being dead do greatly err: among
whom we must also number Peter, if we judge, by
extrapolation, only by the letter of his words con-
cerning the patriarch David. Again, there must be
levels of interpretation in which all witness is con-
gruent; and I began my study of these matters by
taking hold of the affirmation that the Father is El
of the living and by proceeding to look at the New
Testament scriptures most closely associated with a
finality of death: those dealing with blasphemy
against the Holy Spirit.

I found that, according to the letter, those state-
ments also differ somewhat: Matthew says, “but
whosoever speaks against the Holy Ghost, it shall
not be forgiven him, neither in this world, neither
in the world to come.” Mark says, “he that shall
blaspheme against the Holy Ghost never has for -
giveness, but is in danger of eternal condemna-
tion.” Luke says, “but unto him that blasphemes
against the Holy Ghost it shall not be forgiven.
Never forgiven: period—however one interprets
the world/age context—but yet, only in danger of
eternal condemnation!

Many believe that only the greatest sinners are
guilty of this greatest sin. However, blasphemy
against the Spirit of Truth is not limited to vocal-
ization of disbelief in the words of Moshe or of
Yahushúa: the master of Torah, who judges accord-
ing to inward thought, teaches that “Whenever you
have done this unto one of these, the least of my
servants, you have done it unto me”; for  “Him that
receives you receives me, and him that receives me
receives Him who sent me.” Argued differently, he
who offends in one point is guilty of all. 

We are all on the block; for we all have ignorantly
blasphemed the Lord of Glory in our midst. We all,
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at one time or another in our lives, have called the
truth a lie and have rejected its messengers, thus
crucifying Truth in unbelief. It is well to say that
the sin of blasphemy can only be committed will-
fully, purposefully; but—willful or not—it has the
same effects in the lives of those who commit it
c a r e l e s s l y, ignorantly: it prevents them from
receiving of the truth—as those under their influ-
ence, as well. Far from being a rare sin, blasphemy
against the Spirit of the Holy is a common sin;
indeed, it is the first sin.

Realizing I was vulnerable to the ultimate condem-
nation, I recalled Ezekiel’s words (one of the every
we must live by): “The soul that sins, it shall die”:
an unequivocal statement! To what, then, does sal-
vation pertain—since all have sinned and as all sin-
ning souls are under an unequivocal sentence of
death? We know that the wages of sin are super-
seded by the gift of Life to those who believe, but
how are we to receive this gift, since we have all
characterized truth as falsehood at some time in our
lives, all our souls thus being forfeit to the most
solemn judgment?

The Father’s words in the mouth of the Son are,
“Unless you believe that I AM, you shall die in
your sins.” Well, belief is the gateway to ransom,
but not of sinful souls; for they are under an
unequivocal sentence of death! When we receive of
the Father’s Life in the Son, we become not
reformed or realigned souls, but new creatures: we
walk in the newness of the Father’s life, not as
mere modified sinners; and yet—more trouble-
some—the new creature Paul (or him speaking
through Shaul) characterizes himself as the fore-
most/first/chief sinner! Where, then, lies the hope
of men living less careful lives?

In answer to these questions, I remembered the
words, “He that overcomes shall not be hurt of the
second death.” This scripture did not fully answer
my concerns, but it became very like a magnet,
drawing my mind through the inquiry. Some see
the first death as the physical birth—as our incar-

nation into flesh; others, as the spiritual death of
the man of sin, that the child of light can be born.
Although both views have merit for certain lines of
inquiry, from my youth I have understood that the
second death is none other than the death of the sin-
ful soul, subsequent to the death of the physical
body: for it is given unto man once to die, and after
that the judgment. Note that the scripture does not
say that the one overcoming shall escape the sec-
ond death, but that he shall not be hurt of it.

I believe that the atonement for sin that comes by
the voluntary giving of the lifeblood of him who
knew no sin provides a scarlet thread by which we
escape the overthrow of perdition: that this atone-
ment makes possible the process of salvation,
bringing us into the congregation of Yisrael for the
purpose of perfection. Strangers no longer, we
drink of the living waters apportioned to Yisrael;
and the old man—the karmic husk that climbed
down the scarlet thread to walk among the right-
eous—continues, now, in subservient sacrifice to
the authority of the Life now found in the New
Man—the Son of Man, the Complete Adam.

Two sons struggle in the womb of Mitzraim,  and
Yisrael is truly born only after the breach of forty
years. The mixed multitude that accompanies
Yisrael into the wilderness is karmic baggage.

As with the mother, so with the daughter.
Atonement pertains to receiving the spirit of adop-
tion, the fruition of which is the redemption of the
body (not of the sinful soul). The Romans passage
testifies that we are, simultaneous to the adoption,
already the children of Elohim by an immaculate
conception through the Holy Spirit (1 Cor. 4:15;
Mt. 23:9). The manifestation of the sons of
HaShem has yet to appear in its fullness because
they are yet encumbered by karmic baggage, their
full light being yet hidden in this final age of
worldly dominance, this third measure of meal.

Serai’s laughter of triumph spans the ages; for what
can be the mother of this holy child, other than the
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imperfect soul so ransomed? For that which is born
of the Spirit is spirit, while that which is born of the
flesh is flesh; and soul is the medium in which spir-
it and flesh interface: it is the body formed by the
breath of Spirit, and it comprises the sentient facul-
ties of the flesh. Soul/breath is distinguished from
mere air chiefly by its vapor content. A s
breath/expression, soul corresponds to the Hebrew

. As breath’s garment of vapor—as the first
“house” of the Spirit—soul corresponds to the
Hebrew . Even in their vocalization, these sym-
bols of Elohim differ according to use of breath.

Walking the paths of life in the atonement, we take
up our crosses daily and put the old man on them,
that the new man might live in us. What is the old
man, other than the sinful soul? What is the new
man, other than the developing soul of the new
creature? By following in the footsteps of
haMashiyach, we work out our salvation by faith,
paying the interest accrued on the wages of sin.
Men of spots and blemishes could never pay the
debt; but the teachings of sowing and reaping make
it clear that there is somewhat to repay, and that the
walk in Mashiyach is the narrow way leading to
Life, and to a balancing of accounts. If the anoint-
ed of Yah shall make us free, we are free indeed.

The holy, embryonic child we carry is wrapped in
swaddling clothes—in the convulsive garments of
the soul of the old man (Lk. 17:34). Are we not
instructed that a woman will be saved—not hurt of
the second death—if she continue in child bearing?
Let us not lose hope. The wilderness travail is long
and difficult because of sin, but HaShem has
promised that He is able to bring us to the birth. 

Our zeal for the new man being born in us makes
us ashamed of the swaddling garments belonging
to the old man; and the temptation is to suppress
them, to conceal them. To do so, however, is to
abort the process of birth: to do so is to embrace the
processes of death—to become a whited sepulcher;
for we have somewhat to repay for the bones
buried in our pasts, and we cannot enter into free-

dom until the last farthing is paid. This is good; for
it is the garments of the sinners we were that point
to the mission fields that will be expedient, both for
us and for the efficacious spreading of the good
news of the Kingdom of Heaven.

The apostle Shaul speaks of two laws operating
simultaneously within himself. The intersection of
these laws is the cross: by a narrow focus on their
intersection, we behold the righteousness that is
through the second Adam victoriously confronting
and cancelling the unrighteousness that entered
into the first Adam—step by step—to raise up the
new creature unto the last day: in alignment with
the measurement of the Godhead that is in
haMashiyach as it operates within us, bodily.

These two laws, the one pertaining to the old man,
and the other to the new, are as the sons—words,
works, formulations—of Yahúdah (praise) by
Tamar (upliftedness): they are as Zerach (arising)
and Perets (breach). These sons struggle together in
the spiritual womb of the new creature, the struggle
being congruent with the process of salvation
itself: Zerach appears first, but succumbs to a
falling away in the supplantive emergence of
Perets. Nevertheless, the election of the firstborn
falls to him who bears the sign of the scarlet thread.

The appearance of the finger of Zerach is as the
first sign/wonder of our experience of salvation.
However, Zerach is withdrawn back into the womb
in a great falling away on account of Perets, who is
as the karmic debt of the sinful soul that is the old
man; and only after the full presentation of the
parameters of Perets is Zerach truly born. Zerach’s
full measurement appears only in those who have
overcome: who have faced the bones within and
have fully returned life for life by the walk in
Mashiyach. Thus, the perfection that appertains to
humans is consummated by the true birth of the
soul of the new creature, which is the Son of Man.
Until the full manifestation of the sons of Elohim,
we are “babes” in Christ—embryonic heralds of
that which is to come.
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At physical death, the body returns to earth (where
there is no understanding); the spirit returns to
HaShem, who gave it; and the soul, if it is perfect-
ed in its human dimensions and no sin/guile is
found therein, is not hurt of the second death. This
means that the second death for these is a change—
a being extended, in the Hebrew sense—not a ter-
mination.

But, what of the living fathers to whom the promis-
es pertain who died owing wages of sin? For of
them, as also of us, it is written, “There is none that
is righteous” (doeth good), “no not one”! Having
died in unrighteousness, are they now living in a
purgatorial Sheol or Gehennah? If so, we must
understand Avraham’s bosom to be a kind of hell!
Furthermore, the “good” thief on the cross, with lit-
tle to recommend him, was promised paradise on
the day of his death. We can say that the thief died
after the cross and the patriarchs before; but the
Lamb of Elohim was slain from the foundations of
the world, and Avraham and those with him are
clearly pictured in the gospels as residing in par-
adise previous to the temporal cross.

There is a higher interpretation of the patriarchal
functions than can be understood from the literal
Torah stories, but the words of spirit and life must
have their effects at every level of interpretation, in
accordance with the extension capabilities of the
Crown Diamond display and with the development
levels of God’s children. The land is promised not
only to Avraham’s seed, but also to Avraham, him-
self. By what means shall he inherit it?

This is what I understand concerning man: the
body is the outer garment; the soul is the inner gar-
ment; the angel is that which is clothed; and the
spirit that proceeds from the Father is the life and
the unity of the entire organism. It is given man
once to die. Take away any one of these elements,
and man is no longer man: he becomes a disunity,
with his constituent parts being extended to their
realms, or localities, of origin—with them being
gathered to their fathers. 

In fact, of course, there is no death; there is only
extension from one form to another, as also from
one state of being to another. The natural law of the
conservation of energy should settle that question,
even for non-believers. If thought is electrical
impulses carried in the nervous system, it cannot be
lost. It can only change. Look for death: where is
it? It is the invention of man. Even a natural corpse
is full of life, though the life of man is absent.
Death is extension, and these questions have rele-
vance only as they teach us about life.

We know that the body is a garment that returns to
the earth, from which it came. We know that the
spirit of man is the gift of Elohim that returns to
Him at death, and that no man has power to retain
the spirit. If we settle the core of being upon the
soul, what is left to be hurt of the second death?
The second death, if such were the case, would be
mere oblivion! The core of our being must be in the
angelic: as it is written, “Take heed that ye despise
not one of these little ones; for I say unto you, That
in heaven their angels do always behold the face of
my Father which is in heaven.”

The chariot vision of man explains John/Elias.
John was not Elias: he was a soul named John; the
soul named Eliyahu/Elias lived and died in another
age. John was Elias: he was the spirit and angel of
Elias come as the soul named John. Yahushúa
turned the age upside down: he taught us that our
roots are in heaven (Mk. 8:23-25). Because our
roots are there, we rejoiced at the creation of Earth.
Because salvation pertains to the inward thought of
the creature made of dust, those angels not buried
in the flesh greatly desire to look into the good
news concerning man. Barak-El!

The immortal angel is the fiery grub, the chrysalis
of the soul. The flesh is the cocoon. The transfor-
mations that occur in life are not from one thing to
another thing; they occur within the same thing. It
is by virtue of this fact that the angelic sons of
Elohim, seeing that the daughters of mankind were
fair, were able to father sons of them. 
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The angel is the first formulation of Spirit. It is
naked fire. Delineated as a spark from the consum-
ing fire of HaShem, the angel seeks a house but is
incapable, on its own, of inhabiting one without
causing its ultimate dissolution. The angel is a pil-
lar of fire, a tongue of fire, a worm of fire. It
achieves stability only when positioned in a lamp.
Knowing this to be true, the angels rejoiced at the
creation of earth. 

“Worm” is a fitting metaphor for fire, which is the
natural element of the angelic. A worm is all
slopes—all eshdat, “the manner of fire.” It climbs
t e n t a t i v e l y, it burrows, it consumes its path.
Divided, it is cloned. Water, in its free state, is its
natural peril. 

When the angel enters the cocoon of flesh in an
incarnation, the life of the soul commences with
the first breath; however, the soul’s life at birth is
but the beginning of a process of transformations
leading unto eternal life. The destiny is certain, but
the stages along the way depend upon the soul’s
progress in the will of YHWH. When that which is
perfect is come, the imperfect stages fall away. We
have a foretaste of this truth even now, as we daily
move, from stage to stage, towards perfection. 

Air is spirit; spirit is life; and the life of the body is
in the blood: the air and the fire/angel/ish inhabit
the blood—commingling there, even as in natural
combustion, wherein the air/spirit maintains con-
stant transaction with the fire/angel. Without the
spirit and the fire, the body must die and the soul
must be surrendered to the judgment.

The angel’s immortality consists of its inseverable
link to the Spirit of HaShem: the angels are His
words, even as Yahushúa is His Word; and they do
not fall to the ground in vain. The body’s mortality
consists of its dependency on the light energies
belonging to the incarnated angel. Through means
of the body, the immortal angel puts on mortality;
and by means of the perfected soul, the naked angel
gains an immortal garment of soul, a celestial body.

In an incarnation, as the blood (lake of fire) inter-
acts with the cells of the body, the soul is ener-
gized: the sentient capabilities of the cocoon/flesh
are activated, and the life of the angel becomes
manifest in the faculties of the host shell (body).
Thus, we see soul/ as the expression of the life
within; and it is that. But it is also more than that:
the body/cocoon is a womb both inhabited and, in
a sense, impregnated by the angel; and the soul/
(butterfly, celestial body of light) is the embryonic
child of that union. 

The lake of fire above is HaShem. He sends forth
His angels/sparks by means of the holy flame of
His Word: He speaks them, breathes them; one by
one, He sends them forth to the earth. It is these
sparks of HaShem that become man/i s h. A s
man/adam, the flesh/adamah glows with the light
of the fire/divine spark/ish incarnated within the
cocoon of the earthen tabernacle. This glow is soul
as expression. 

As an expression/ , the soul is the son/work of
man/adam (Ps. 8:4): the glow within is seen with-
out. As an enformulation/child/ , soul is the Son of
Man/enosh (Ps. 144:3): the angel is renewed/trans-
formed by means of mortal experience unto attain-
ment of an immortal garment suitable to its immor-
tal state of being. 

A woman/isha (“garment”/the flesh) encompasses
a man/ish (“fire being”); and this woman dies (is
extended) in childbirth, transforming the man by
her extension. That which we have been is the
womb of our becoming. The emergence is Zerach,
a “lifting of the light.” Zerach—the emergence of
the light body (soul/ )—appears first, but is quick-
ly swallowed up by Perets—by faulty expressions
(soul/ ) engendered in the experience of mortali-
ty/enosh. When those expressions have been fully
comprehended and measured, they are overcome;
and Zerach is, at last, truly born. 

An imperfect son of mortality/enosh clings to the
mortal and perishes with it: such a son is stillborn.
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In the metaphor of Perets/Zerach, it does not gain
the inheritance/birthright of the firstborn. A per-
fected son of mortality puts on immortality and
rises from the cocoon of the flesh in an imperish-
able form, the body of light. The scarlet thread—
the karmic trail of blood/life—accompanies the
elect son (Zerach) through all of his struggles with
Perets in the cocoon/womb/flesh. 

Not every incarnation produces a butterfly (per-
fected soul/light body): adversity exists; breaches
occur. The angel who fails to complete its transfor-
mations in an incarnation is not lost, however: it
remains immortal, a spark of HaShem. It is gath-
ered, again, into the lake of fire above, where it is
purged and purified. The aborted soul that was in
process of formation in an incarnation but that
failed to reach perfection is lost; but that loss does
not involve the life of the angel. The immortal
angel can be sent forth again, into a new cocoon. 

The light body is formed by the release/surren-
der/ of the full nature of the light energies (angel-
ic character) resident in an incarnation as the incar-
nate angel is aligned with/conformed to the perfect
unity of the Life Force, the Spirit of HaShem. This
is analogous to the formation of the physical body
within the natural womb. A partial release of ener-
gies creates an imperfect body/soul/ , which can-
not be sustained. Unlike with the natural mother,
who survives childbirth by retaining those things
necessary for her own life, the chrysalis must utter-
ly abandon itself to complete transformation if it is
to emerge from the cocoon in a new form. This
abandonment of self releases every expression
within the chrysalis: the scarlet thread is entirely
spooled from the skein of yarn into the garment of
light being formed. 

Again, I’ve written many words and have failed to
write clearly. Discussing the soul and the soul
is like discussing the double helix of the DNA
string. It is possible to make the jump between the
two understandings, but it’s no easy matter to
explain exactly what you’re about. 

I’ve had visions of people I know, seeing them in
their angelic form as they were previous to incar-
nation. That form is an unstable cloud of fire, like
a sun. The core, I understand, becomes the fiery
grub for purposes of incarnation. In comparison to
the light body we are destined to attain, the earthen
vessel is like a bushel over a lamp: it obscures the
light within; and the light within must eventually
burn up the earthen vessel, releasing the incarnate
fire. To come to an enduring house, our souls must
be fully transformed. 

To appear, light must inhabit a medium. Without a
medium to differentiate between them, light and
darkness are indistinguishable. “Space” is black in
full sunshine because there is nothing to receive
and reflect the light. Blessed be The Name of
YHWH, who divides the light from darkness. 

It is written, “...at these times of ignorance, YHWH
winked at,” and this wink of YHWH falls only
upon the imperfect soul. Thus, now, “we see
through a glass darkly...”; for the eye of YHWH
outshines the sun, and the soul that is an unpolished
diamond cannot adequately measure or convey the
light of His countenance. The soul’s imperfection
is the measurement of the darkness within. Once
perfected, however, we shall see Him “face to
face”—that is, “face upon face”; for it is also writ-
ten: “I know that in my flesh shall I see YHWH....”
Blessed be the Name of , and may His faces
shine forth from within each of us. Shalom.
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New Yerushaliem

The stone that the builders rejected has become head of the corner. This is Yahúweh’s doing, and it is marvelous in our eyes.
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rebuilds the Tabernacle of
David by means of the Bet
HaShem: through the conception,
construction, dedication, and fulfill-
ment of the House of The Name
as it manifests itself within each
individual. The Tabernacle of David
signifies the expansion of the
human heart by means of unity
with the Divine Heart of .
Barak-El! The Name resides within
His holy tabernacle. Amen, and
HalleluYah!



140



141



142



143

Yahúweh blesses you and keeps you.
Yahúweh makes His faces to shine within you and is gracious unto you.

Yahúweh lifts up His countenance upon you and gives you peace.

Amen.


