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Introduction

i
What you have before you iy an anthology of contributions 1 made to the
sffcial ioternal crgan of the Ovder *T:_f" tha Trapﬁz?m wilhin ile Tl‘:ﬂ’l‘iﬂf:t of
so1, These were published between the vears 1985 and 1989, Muany of the
articles have o Goowith some aspect of the Northern madition of magic and
smitingdon-— byt from the unigue angle of the Lefi-Hand Path,

Black Rina 13 desigred 10 allow the general public some access to the
ecpuine ideclogical and magical world of the Order of the Trapezoid——
which [ hope will dispel much of the inflammatory nonsense that has been
wrizten about this noble Grder in the tabloj d-type press.

My own invoivemen: with the O.Tr began at sone poins in ihe remon
past. But from a historical perspective, iny icvolvement came with my own
fomnding of an order which 1 called “The Order of the Shining Trapezoid.”
ihe O.5.T. was founded or November 11, 1983, I was aq attempt on my
rart (o make conaci with the “dark side” of Chlinism, the dark god
fururistic side of the Northern Way, which oy own zcaderic studies and
personal inteition had told me was thers— gnd Necessary. The founding of
the Q.51 acted as a magical catalvst to Cpen & gaie it the obiective
universe. Yithin a fow weelks T learned of the Temple of Sot thraugh 3 text
which ebiiguely referred to the Temple’s smdies in Germanic oectltism of
this century, Sherty thersafier, on January 13, J984, § wrote & letter o the
Temple of Set. The response from the Temple convincod me at onoe that
this wae Lhe gate to the dark side T had ided o Cpen mysalf fust a few
weeks betfare. For ovce T would nof havs o do o tha Work reveelt

On February 7, 19%4, 7 was accepied as a Settan 1%, aod ten days later, in
an unprecedented move, T was also aceepted &z Knight of the Trapezoid.
Murmnily the Order is eniy 2pen 1o those whe have reached the arade of
Adept in the Temple of Set, but apparently due to my extensive previous
work in the field of Germanic esotericism (both practical snd academic)—
an exception was made. This was, 1 think, the resul o my apen approach
e the Temple and 1o the Grder. { let looze with 2 barrage of marerial,
manascripis, bibilcgranhies, wirking reports, and so on. I held nodhing
back. and my work, given s acceptance and effectivenesy in the objectiva
universe was Lkewise evaluated in a positive way by the Temple and the
rder, | owe a debt of gratitude to Betty Ford and Michae! Aquine, who at
the tme was both Grand Master of the Order of the Tropezoid and the
High Presrof the T emples of Set, Tor their generous recention of e and
wy workiin the Temple. | might alse add fhat as scon as 1 saw that the
Urder of the Trapezoid was the gare. and that the O.8F. would only be an
valecessary eo mpicatien— | officially disbanded it at once and informed
the Temple of my action
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Althicugh Wil b gyl e end of the nexy Year hefore 7y Jirgr &Ctgg
aticle (“py Ysieries of the Crazl™; Wouid appear 17, the officig) 01291 af ik,
{}rde:', Rimey, | Wwas Coustangly ANAzed that AT thay ¥ would song ic
e Grang Masior, bi hae} Ailing, iy ending i 2ty gg Perspna!
r:m‘respandence, Would shew U a8 pubiisheg Yileral in iy fournat,

Crt June 4, 984, 1w Recounizad 95 an Adept in iy Temiple o S

based 1 am tid o he Guality of S Magical oy AAdernic oy, (which
Tirchyded Several Anuseringg ang on- Mililished Boakl It WS a day oF
Dride fy e, adich op! ¥ &dded o e IInpens { had ECLien g fay, Woeks
Carlier wheg [ had the degree of Doctor of P.hjicwph_}’ Conferred Upcn me
by the Universic}' Gf Texgs a5 4 UStin,

On Qetoher 7 of that SAIne yeqr § Wig Rﬁc-:ngnjzed o the Priesthpod of
Set and a5 5 Masier of the Ordar of the Trapezaig Auring 5 Workiy & which
linked AUSlL, Texas Wi i) eventy taking piace al the Ser vy Cooclyve
i Sage {muz, Califorpiy This wyg doma By Memne of 3 SPeakerphona
tirkage- - it one oF thie early Mariiesation, OF the Ay &t Technios to
COme,

It was from, this time forward iy Ibegas ¢ nake regying Ad extengiye
Contubutions (o e Ordayy Journal Bunes By May of Y936 T heg became
editor of Risnes, ang 5090y inpei jogg the jourmes; becagre eVen nore
=CIEpicuons, 1 saing the Years 1986 1 1955, CEDeCinlly, Kuneg berame 5

"ork:shﬂp for my efforsg

n fangary 18,1687 ; WaE Recognizag 1o the (rapy Mastery of the
Order of 1 Trapezoia, 4. Michaei Atuing 258uEed the e 2F Grangd
Masier Emeringg By the WAy, this office Das nothing 1, I Wwith the tHigh
Prizsthogg of Bet, or the admim‘sration of the Tomple,

s presens book ig called Bfyep Riing Thig B3t refers (o W thingg:
the word “Black» refers 1o the Lefi-Hang Fath CRaracier f the Wor),
COTitainead herein, Ui the word “Rijna IS a erence o ihe Wepp Rfﬂﬁﬂ,
which wag Uttered DY me oy Decempe, 2 (Mother Night) 1988, The
Utteranees Wi frualfy officially Rerognize, by the Templs of Ser o July
13, 1990,

This ooy 81Ves some cjeﬁp-backgrmmd 95 the chargoge, of the Worg

LA o severy] differen: abgles I SEsence the W, ord mears- “A Senge
of the Hidden > a6d i5 tha Arcanic Principie Implici iy the coge depch of
the sentieng Self and iy ihip Cltermogs Raches beyong e Mg of the
COSNGS. BT Is the sepga of the L¥sterios thay drives 1y OV and Ingiry
and discov&r}f 0f the Litknowy Pt ohe Frincipls Itself opg DEVRr be full ¥
HECOVered, SeCanse ir ;q ihe PrRCiple of gy Frdden jiserr It is ihe Darkness
Which Jeads 1, the Ligh; j Rave heen Hirough the Darkness, to bring fomh
Nis Light b, A0t fury dWay from j; because i APLArs 1y glow with Hit
2Crie IlLTHfIiESCEHC&; Yor such i the iind ir f1ghy Y whick, the first B unes
were beheid by the tpe Eve of Waden
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The works presanted in this coflection wers afigimally written in the
context of the Iniiiatory philosophy of the Temnle of Set. In onder for
readers unfamniliar with thiz philosophical contex: to undersrand ihe
COMIENES DOTe PISCiSely, Certain ferms must be defined and o frus CORELL
established. The pureniial for confusion is grear— but so is the rossip iy
for understanding,

s work ag a whole has been offered to the world, on a Gmied basis, ip
thie opes of developing a greater understanding for the trurh of the Teft.
Hand Path.

Much of the following with regard to definitions of technical terms has
iseen adapted from my manuscript entided Lords of the Laft-Hand Path: 4
Histery of Spivirual Dissen:,

Before one can embark on & path or & way, caoe must orient one's self in
the wniverse, The maiverse is the totaliy of existenee hoth known and
unknown. This is a complex model, divided into at least two COMIPONCIS:
1) the objective universe and 2) the subjective uaiverse. The rhectve
uriverse is the natural cosmos— or world order. This is exseitially
mechameal or organic, ie. it is reled by certain predicteble laws
maniiested in a timzs/space continuun, The oblcctive waiverss, incinding the
lows govermng i, can be equated with “narure” as well as with “God” in
the Judeo-Cliristian radition, All of natural science as well zs orthadox
theology is predicated on the concept that these laws of the objective
universe can be discovered and quantified or ceseribed in a purely rational
manter in the fivst imswence or by “divire reveladon” in the oter. Wihen
considercd closely itis evident duat what is usually referred to ag “God™ in
arthodox religions is actally identical to that which he is said to croatsm
the nariral fmechanical forganic order— or cosmos, It mi ahi glse be
ponted owt that thers has gencrally been 2 popular but sometimes
tnsicading distinction between the concepts “mechaical” and “organic.”
On cne Jevel they are the same in that both are governed vv predicighis
laws. A cloci-work or the human body are both miled and ‘mainiained by
certaln mechamcal structeres which allow them to function in theiv
environments. At another level there is a distinction betwean the
niechamcal and the organie in that the argasic mode! has the ability o
propagate and mutate its mechanical structures o ensuree its survival This
is possible because there are coded mechanisme within e OTZANLSM
expressly for this purpose (DNA) and because the maileable molecuiar
structure of the mechanism allows for these mutatons.

The subjective universe is the “world” of any sendent Ny within the
universe. There are us many subjective yniverses as there are seprient
beings. The subjective universe 15 the particularized manifesiation: of
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COLsCioustess within the universo, Usually experience of ihe chiective
urtverse is onlv indirces ag information concernin £ I must come trogls
the subjective aniverse, Curiously enow gh ihe sabyective umiverse does nag
sedil governsd by the same natumihn:‘:ciwIical.fsrga_nj o faws as the
objective wniverso— in facr this 18 the main distnoton between them The
subjeciive nniverse has the Option of acting ig » AQon-nairal way, i.e free
from the limitations of the worid of flve senses and thiee diruensions,

At this point it might be worth peinting out tac fhe terms
objective/subicetive bave nothing in common with the distinction berwesn
accurare/inaccurate, or exacti LEXACt Which popuiar usage might have
projected onto the erme, The sabjective unfverse ig Capable of far more
accurate and exact manifold Operations Han the OUECHVE Universe - YOUuT
reading and understand; ng of these words is hased DL the exercise of 3
faculty within vour sub iCCHivE universe, Tn sinple grammatical erms the
subject is the reader, 7 6. that which reads. and the object is that which ig
read. The sublective universe is cepable of a full spectum of Dossibilities
whici rangs from virimally ahsolute Precisions o almost ol fehision
because it is ot boyad by natural laws, The tocuy or enicenier of 17 non-
nafural subiective nEIverse s 2quated with humanp CONSCIGIsnEss, ar SOU,
op self

Fhie non-namigl aspect of ihis spul ig clearly and basicaily indicated by
Pumanity s drive to NNpose SiTucnimes artificially evested in that sabjective
aniverse upon the cbjective universe, AN arp ficially created structires (ie.
those made by art/eraft) are by definition SOmething separste and snart
from rhe vanrgl Losmos—- be those sructres Pyramids, poerns, or
pehitical institutions, Animals, many of whick may have complex social
QIZAZAHONS, are hoynd by nature ang oy their crganic programming. The
wolt-pack, no mawer if in one part of ific world or another, vow or
willion years ago, has the 58S social order. Bir ¥ou wiil look ie vain i
find any twe humap social instituiions (hat ape absoiuiely idengical.
Anydung which is the product of the s bjective universe - ind; vidual or
colective -- will bear the ak of vanarion,

Each particolar ingtance of this soul — thig phenomenon of the subrechve
UIVerse -~ frnpliss Gre existence of & first form or general pringipie from
which all the particylar manifestations are derived. 1y L€ Toost
phifesophically refined of the schools of the Left-Hand Path this first
prirciple of isolate inrelligonce is denutied as the “Fringe of Darness”-—
the ultimate deity of the Lefi-Hand Path. In the Temple of Set, ihe
mitatory framework in which the docnsenis pranted in this collection
were created, this Principie is often rdentified with the Egypiian God Set.
But to be more precise, this is the archetyps of Selthood Aom wh ch al)
patticular and individya] setves are derived, Thic 18 also an element of the
BOB-AlAl universe which objectively belangs to the unrverse itseif. In

L I
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this way the Prince of Darkuess can be seen a5 an independent sentient
beiag in the vniverse because this is the very principie of thai quality i the
upiverse. Humaniy 15 the only specdes we know of whick shares that
ql]alit}-’,

~'The central guostion now becomes whai {s the way in which this
consclous. fres seul1s going o relate (o, or seek 10 interact with, the
ohjective universc or the universe as a whole, The Right-Flund Path
answers this queston sirnply by saying that the subjective universe must
harrionize itsell with the laws of the ohiective universe— be that
envisioned as God or nature. Jiumanity is 1o ssek kpowledge of the Taw,
and ther apply itsclf to submitting to that law in order to gain limate:
sion with the ohjectve universe, with God, or ngmure. The Rignt-Hand
Path 1s the path of unicy with universal reality (Gad or Nature), When this
unicn is completed the individusl zelf will be annibiizted, the individug
will become one with fhe divine or natural cosmic order. Tn this state the
cgo 1§ destroyed as “heaven” is enicred or a nirvanic existence/non-
existence is "allamed.” This is clearly the gosl of all orthodex
Judaic/Chrisnun/Islamic or Buddhistic sects,

The Lett-Hanid Path cousiders the position of Mumanity ag it is; it rakes
inro account the manifest and geep-seated desire of each huroen being to be
a Tree, empowered, independent actor within his or her world, The
pleasire and pain made npossible by indepandent existence are seen as
semething o be embraced and as the wost reasenable sigis of the highest,
most nohle destiny possibie for humans ¢ sttain—- 1 kingd of independern
existence on 4 level usually thought of as divine,

Jugt as most umazs go throngi iheiv ramiral, evervday Tives seaking thas
wlitch will give them regximal amoiungs of such thires as knowlcdge,
power, frecdom, independence and Sistinction within their world, those of
ns who walk the Lefi-Hand Paili jogically extend s o the son-natural
realm, We reject Right-Hand Pzth admonitions rhat suci “spiriigul
behavior” is “evit” and that we should basically “per with the progTam” —
of God, of Mature, or whatever —ang become good “company men.” The
self awareness of independence is seen by many =5 the (nndamental realiny
ef the human cordition- - we can acceps it and live, or reject it and die. T ¥
accepling the internal, known reality of human comscicusness as cternally
SYLAIC -— ever moving, ever changing — existence iz cmbraced; by
rejecting it and embracing an external, unkoown reatity of God/Matre, an
eletnally static-— ever siil! and permunent - existence is accepted. From g
certann ealiphiened perspective, both paths can be perfoorly good fratn 4
maornl perspective, it is just a matter of the conscions axercise of the will to
foliow one of these paths in 80 awsre staie withour seif-delysion,

Essentially, the Left-Hand Path {3 then the path of nop-union with the
objective nniverse. It is the way of lsolating consciousness within the
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subjective universe and, in 2 s of sell-imposed psychie solitude, refinin g
the sou! or psyche 0 ever more petiect levels, The uhjective Lnitverss 35
then made & harseonize itesif with the: will of the ndividaal peyene insicad
of the oiher way around. Whero the Righe-Msnd Path i theocentiie (or
certainly alieccentric.— “other-centered”), the Lef t-Hand Pgil: ia
psychecentric, or soul/self-centercd, Thou within the Lefi-Hand Path may
argue over the natvre of i seltfego/son], but tha the individual is the
epicenter of the path itself seems amispated. An sterpal SSPAration of the
individual inge]l gence from the objective universe IS SOUEHE in the el
Hand Path. This amonnis to ap immortality of the independent seif
CODSCIOUSNESS 1I0Ving within ihe ohjective nniverse and in lerscong widh i
at will,

Vhe terms “White Magic™ and “Black Mugic” bave been so bandied about
i popular jargon thar they might be said to have log rost of their
mearingfuiness. For my purposes L will restore them to g meantnigfu]
philosephical context. Magic can be defined as 4 micthodology by which the
configeration of the smbjective or ohicctive umverse is altered through an
act of will originativg within the psycie. or the core of the individyal
sulntectve umverse,

There is no ove definition of wagic universally accepted by acadergics
and practicing magicians alike. nor is there common agreement on the
dhistinctions between religion and magic, Bt taxing most of the current
theories into acccunt a more comprehensive definition mighi be ventyred:
Magic iz the willed application of symba'ic methiods 1o CAUSE of prevent
changes in the wiiverse by meuns of symbalic acts of commutication wih
patanorial faciors, Thesa taciors eogid be mside or ourside the subfective
urdverse of the operator. Magic is a way to muke things hiappen that
ordinarily wonld pot happen. Religion may be distingvished from Magic
oniy whea the nasure of the hyman will is taken inio acceun:, in mAgic the
Individua! will is primary and is considered o have a real asd indepeiden
existence. The magician makes the universe do his bidding, to harmoni e
itseif with his will, wheseas in religion the human COMMmMGity atiempis to
harmorize iis behavior with 2 pm vetsal pattern, be 1t Go¢ or Natme,

In a precise sense the distinetion betwesn White and Black fagie is that
White Magic 35 a wethodology for the Fromouon of union with the uriverse
and pursuing aims in harmony with those o7 the ap verse, whiie Black Magic is
such a methodology for the exeicise of independence from the mniverse and
pussulng seiforienied aims Structurally, White Magic bas much in common
with religion as defined above, while Black Magic is more purely magical in
and of nseif, This is why IMagic as a category of behavior ig ofien condemned
by orthedox religions systems, For the rake of precise urderstanding Whirze
Magic i3 a desisnadion for the spiritoal wechnolopy of the R ght-FHand Path and
Black Magzic is such a designation Tor that of ta Lefi-FHand Parh,




To make ever more mrecise what is inegnr by the ¥ eft-Hand Patb, 1 offzr

T mzjor cnterin: A) the effors toward Deifieation of the Self apd B) that

of the practics of Aniinomiatism, The first of these 18 complex: The $¥SEorm

of thought proposed Uy the magician must be one thai promotes individual
seli-deification, preferably based on an initiztorily magical schen, This
first criterion can be seen to have four distiner elements:
1} Self-deification—- atiatnment of ag enli ehigned (or

awakened), independenily existing intellect and g

TEiatve immortality,
2} Individualism - the enlighiensd inteilect ic thial of

a given individua!, not a collective hody.,
3} Initiation—- the enighiciment and sivengih of

CISEBCC necessary for the desired state nf evolutiop of

self are anaired by means of siages created by the will

of the magician, ne becarse he or she wag “divins” o

begin with,

4) Magic— praciitioners of the Left-Hand Path see

themselves as usin g their own willz in g raticnatly

wrulted system or spinitual technelogy desizned to

cause the universe aonnd them to conform to thely self.

willed parterns.

The secoud arajor criterion, Antinoumianism, sigtes that mracidoners
think ot themselves as “going against ihe grain” of their sultural; ¥
conditioned and conventional narras of “geod” sad “evil” Toge
practitioners of the Left-Hand Paily will have the spirityal Courage to
weatily themselves with (he cultural noros of “evil” T itere will be an
embracirg of the svmbols of conventional “svil,” or “npuriy,” or
“rationality,” or wharever quality the conventional culire fears and
toaihes. Practitioners of the Left-Hand Pah will se themseives apart from
tiveir fellow humans, will actaaily o figuratdvely becoma sutsiders, in
order {0 gain the kind of ipner Independence recessary for the orher
mitiatory work rreseat in the Orst criterion, The practce of thic second
criterion: ofter manifests iteelf in “antinomiantsm.” thar is, the purposefy)
reversal of conventional nommatives. Seii” hecarmes “good,” “rmpure™
hecomes “pure,” “darkness” becomes “ligh.”

Litersily antinomisniem implies something “against the law.” But the
praciuoner of the Lefi-Hangd Path s mOLa criminal in the usual sense, He
or she 35 bound to break the cosmic laws of narure 2nd to break the
Convenional social laws imposed by ignorance snd intolerance. Bat in 5o
doing the Left Band Path pracittioner seeks a “higher iaw” of reality
foungded on kvewladge and power, Alttiough bevond good and evil, thig
path requires the mosi 1 gorcus of ethical standards. Thesa standards are
hased on understanding and not on hling chedienee o external authorties,
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Fhis latier charactcrisiie of the troe Left-Hand Path is the chief cause of
its smisnndarsisnding, not only for those on the ouisida, bai for some who
wouid [oliow tus parh as well. It takes an enoimaovs amount of spintual
courage to persevere m the face of mjection by not oniy the woild arovad
us but by elzments within our Owr subjective vaiverses as well. Many
break ander the straw and fall away from the sim and sink back into the
morass of cultural normss.

In sutninary, 40 be o practitiencr of the Lefi-Hand Path, coe must at
seme point reject the forims of conventional “good”™ and embraced those of
conventional “evil,” and have practiced antinomiamsm, as part of the effort
0 paln a perimanent, ingependent, enhginened and empowered jevel of
being. Thie self-deification is not sufficient without this “Satznic” (e
“antinomian’ ) component witlch acts as 2 guide through the quaginire of
popular sentiment and conventional beliefs,

Tomy personal way of thinking today, the philesophy of the Order of
the Trapezeld and the Templs of Sat need not be deseribed as “Satanic.”
However, Tar inittation on ihe Left-Hand Path 1o be effeciive for those who
hawve just begun the Work on that path, the gaiimomicn aspect of the Work
does Need to be fuifilled by somis means. This antnorplanism is the only
real reason 10 make use of Xatanie imagery af all— and recent hislory has
shown that this iagery, along with that connecied o National Socialism, 15
sl unmaiched as & way to arousc the senze of the taboo ang forbidden in
our cudture. This is the indispensable vsefulnzss of this imagery, and this is
the 100t of our intersst in things of a “disholical” character.

e study ¢f the political phienomenocn of German National Socialism
{1933-1943) hay dizwn considerable attenticn to the Order in the past.
Inierest in this phenomenan s eptircly theoretical and structural -— and
Magical -— swud has nothing whatscever 10 do with the racial dogmas of the
Maziz. The Drder of the Trapezoid has Kmighis and Darnes of a myriad of
raciai and religious backgrounds, By it must be conceded that the imagery
does hold an awesomie power thigt many do oot saspect-- more than once
we have seen Initlates “spin out™ and loose control of thensselves snd their
own Initiations duee 1o the volatile power of soie of the syimbols and
technolagies with which we Worl,

In case you hadn't heard, and conirary to what rost moedarn-day
peddiers of “aconl; philosephies™ iy to tell yvog— magic is not easy, iL1is
the hardest thing for hamens to do well, Moreover, Black Magic is not
only difficult, iis also dangerous. I is dangerons precisely because it
works with such powerful ideas so dircetly, Great ard difficutt tasks call
For sirong masures. But this strenath mvst be apphied with the greatest
precision and tie highest understanding, or the Black Magician can end up
txe Hurmpty-Dunipiy,
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The Order of the Trapezoid is a magical concept, a magical body rther
CRiSs peyvond the limitations of tivne and space. For example, it was durkiy
pereaived o the dream-scapss of the American fantasy and science fiction
writer, FL.P. Lovesraft, whe wroie of ap Order of the Shinin g Trapezohed.
ron i s tale “Haunter of the Dar’e” Anion LaVey conceived of the Order
of the Trapezoid as the secret core of 61s Church of Satan. in YOR3, or in
e Year XVl by our imiernal reckonin g, Michael Agquino reconstitured
the Crder as @ Working Order of Chivalry as a result of his now faiprug
¥ewelsburg Working on Ociober 10, 1987, This Working was conducied
iy the Hail of the Siain, or Walkalla, of the Wewelshirg, 2 castle used by
Heineich Higmler as the miagical headguariers of bis own “Riack Order.”

In the Charter of 1he Order of the Irapezaid, issved by Michael Aquine
on janvary 30, 1983, the Grand Moster deficed the Order thusiy;

The Order of the Trapezeid & an order o ki ghthood sharscizrized hy smipt
porsemel honor and faithivlness w the guest ferthe (irafl. The O ik g
fightacod in tharits members e pledzed w waditional chivalric wirtues as
AEPIOOTIEL W each siation encounterro. By Aonor 1s meant a sense of jusice,
eihics, and responsibility prior t0 personal comfort, convenience, or sidvaniage,
This asnor is known by omes fithifiliess 1o the Ouest for ike Carail, wiich is the
seld, suel or pyyche magds periect through ponseious refinoment and exercise of the
Wl Auainment of the Grail resudis in transformation of the ndividial im0 4 siate
of dynamic cxisience encrgized by the psyehe, not by the physical by dertved
Sroan the material universe. Hence the OL.TT. s the gaw (o psvchoeentric fmmorality
ievousd ehysical deathy,

For whomsoever apderstands these words a gate shail be open=d.

A%

A few words must alko be said in conclusios about the editing of the
mapnsenpis of the aricles whisk appear in the following vages, T hey bave
all been revised only in minimal details from their form as they first
appeared in the pages of Runes, the interpal vrgan of the Order of the
Trapezoid. Revisions bave been for the sake of clarity or usage. Additional
informatior being added in 199% appears for the most pert iz square
brackets [...] or in gotes appeanng as “Commentary” after some of ihe
articles. {nfoomation in parentheses was 5o praced in the origingl work. The
articies are presented here 0 the order they werg publizshed, without
regard (¢ subject matter,

It should be noted also that this does oy represen! my total production
for publication i ihe pages of Runes for (e Years covered, Contributiong
of 2 ritual or Werking dimengion have been omitted zs reserved for inrs-
merber disibution only, as have other writings of an fmitistory or
administeative character. Neither have works been presented hers wiich
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were ginddiss later puolishad in hook form. These would include siudies of
the fraternizas datwrn (Runes Vohime V6 (19871 ang V1.1 [19%8], which
wiere used 10 Fire and lee, 1990), “The Runic Spring™ (Runes V1.5 {1988,
published in Ruse Mighy, 1990 and “Operative Hexology”™ (Renes VIE:2

[1990], pubiishaed in Northern Magic, 1992).

Stwpben Edred Flowers T
VW oodhairow
Fenuary 30, XXX (1995ce)



MYSTERIES OF THE GRAAL
(Runes TIN5 1985)

A curtons mystery recently came 1o my atienticn while 7 was perusing
some scholarly journals. In ap aricle endfled “Wolltarm’s calix lapideys”
by HL-W. Schifer ihe author claims @ have found the Graal! He wdenudiies
Wolfram’s Graal with 1 cersin stone chalice Aow found \n the Cathodra?l of
Valencia. Spain, His reason for emng $0 I8 e soramge “Arabis” Inscripiicn
found on the bottom of the abject. The inserption ApTeALy;

.--and Is trenslitarated as “ALARSTY SILIS.” Schifer identfies this with
tie phrase fopisi: exilis ({atin: fapsiz exiis) Gt occurs 1o Book IX, secrion
469 of Wolfram von Lschenbach’s epic poem Perzivdl. Thus he identifies
the stone with the stone chalize. 50 far, 1t might secm ¢ plausiisic
assitnplion. But is this really the Graal itsef? And if i is — oreven if it is
net ——what is the significance of the inscription?

I a footnote Schidfer repors a corious fact—. sne that no deubt would
raise an evebrow of Or, 1. Jones, In Uylag to convipee the reader that the
chialice is Wolfram's Greal, Schifer indicates that at one point (Book
Sectioa 471) Woltram s6¥5 that e Graal was brought to Barth by angels,
and that this chalice of Valencia on ginally had a base upon which fonr
angelz were carved. But then, in ag aside widia the footnote, he telis us
that base was “lost” in 79361 Now we need gt grve much of a hisiory
iesson 10 show wic -— from 1933 1o 1945 . right have been responsible
for the “diseppearance” of rertain obleets in lands over whick they hiad
tetal or partiai control!

Ir 15 may speculative hypothesis that the Graal-stome is not the chalice, byt
2n object hidden within the base. This iden had cenurrac 0 me long before
1 read this aricle. The bage upor which ine chalice stands is the rrue Graal:
e chalice may even be a sort of “decoy” obiect. But those whe know ——
Be Wissenden — e not foslad bry the chalice, which is sveribelic of the
{5rual force bui iot an actil expression of 12, Wolltam wes not duped — 1
and, apparenily, neither were those responsibie jor the disappearance of the
Dase of the Valencia “eraal,” ['Whether this 5ase actually containg or
conizined the Graal-stone is one question: whether those whoe tcok it
belicved this to be the caze is aucther. ]

LARET k. Fom e L L,
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Now what about the Inseription? Jt seoms that Schifer is comrset in his
epigraphical analysis; the inseripiicn probably does represent lapisiy
extlif}is. This could refor (¢ sevara) tiings: (13 the sione chalico itself, (23
something that was near 1in or under] the ¢ alfce, or (3} somethin E
compietely “other™ [of which the chalice Was 4 symbol] The firet
possibility is favored by Schifor, We would favor the second, Congerning
the third, it js 2 decided possibility — aiven the Acabic cultural context of
the inscription - that the nscription refers to the “philosophers’ siome”
TRe fact that an alchemical rormm wowld be ranslated oo iLatir, and then
rasshterated into Arsbic scrint seams strange, but Moorish Spain was g
Slrange place,

Acraally it is quite plassibic ¢ combiue possibilides two and three and
say ihat the hiddes stone in the base and the “philosophers’ stoue™ are ape
and the same. This is the solirios | ultimaiely favor, mairsy because it
Corronotates an illuminative Working in which I en visioned the Gragl-

. Btome:

Here the chakice is symbolic of fhie way in which the trapezohedron
actually werks on consciousness, The chalice symbolizes semething from
which Essensiol novrisiument --- snd eestasy -— are obiained. In addition, it
staridard shape {ndicares 2 spiral vortex of energy. Bat wheveas the chalice
properly symbclizes these ¢ ings, the trapezoid can actaily do therp, It
caight be said that any wrapezoid is the srue Gragl— because the POWET i§ in
the shape, not in the subsiance. However, it is very probable, based on oy
speciiations conpled wirh Ristorical PEtterns, tar the farovs Graaksione
Lpon which the Wolttamy/Kvét nadition is based isfwas 2 iumgp of meteoric
substance cut and polished into o Fapezobedron. This conid have been usad
as a “shaw stowe” —— much Kke that of Dr. Johu Dez’s black absidian
MTOr{s) - uititnately of Meso-American crigin. [Tt is unclear whother
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Des had more fhan one of these black cbsidian mirrers. The one Tresorvad
in the British Musenm is round, na contemporary Hustration, howevear,
Dz 15 shown with a trapezoidal, or ar least mguiar one. Were there fwa,
Or i5 the (Masiration macenraie?]

The visiups ohtained through such a Graal shew- sione could be spoken of
mistaphorically as the “hearhen SCARET that is “read” by the rraat-Ropights,
The whereabiouts of the stone sra unknowr,

If 1y analyses are coirect, the frae Graal bas been found in the shape and
etfoots of the mapezoid, Thig is the knowledge borne within the Grder of the
Trapezsid. I any such stone ac refereed to 1 the Wolfrar/K w6t tradition
ever actaally existed, it disenvery andior FeCOvery woutid rrubably he o
disappeintient the non-ini tiate, who would not be gbie 1o “read ifie heathen
SCIipt™ Of gain Essendal noarishmen; frem it The inftiare would fine such 2
discovery a delightful thing, bur perhaps coly as 2 fipe and rare exumple of
orie of bis working tools. The POWET 38 1n the way consciousness inzeracts
with forny, not in the thing or subsiance itseif, Byt there may be moc to
ihis patdonlar subsiance than we know right now .
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ON THE WAY OF WOTAN AND THE LEF F-HAND PATH
{Runes {I1:5 138%)

ihe first ponciple of the Left-Hand Path is non-gnion— Cr, Tora
corrzcily and positively: continuing, (dynamic) independent evolution. Thiy
is the meaning of Walhally,

This principle of ihe Lefi-Hand Parh iy oppased by the Right-Mang
Faib whech dictates waon— fe. terminal tstate) dependent aon-ovolntion,
The followers of the Right-Fand Path seek servitude and 2veniyzal
absorpion by the thing they call God. This is not the Bme or place 1o
delineata what the Right-Hand Path truly fs. (It is so confused that even its
own foilowers are often vasore of its namre,] What we wanr 0 show here
15 the flasendal Left-Hand Patt character of the Way of Wolan.
characterized by the waching of Walhalla,

One of the simplest wivs % determine whether a pati i3 of the Right-
Hand or of the Lofi-Hund is to exarnine the meswmed final destinaiion of an
adherent’s soul or Hssence. This is whers the confusion of the Christian
Right-Hand Path is most conspicuous, On the ene hand (pun intended) they
desire union with. and servitude to, their deity. On the other hand — and
on 2 deep-seated, perhaps gevetic level - they degire eg0 sumvival Hin
heaven.” But whar are they to do with their umrnortal egos? Whart is their
pirpose? No orthodor answer gets us rauch peyond harp-strumming (=
inacuvity, stasis), The Left-Hand Path i characterized by activity and
Pirpose— in this life and in any that is to come,

The Odian path ~— or the Way of Wotan —— of the ancient Germans
15 the only historical example of a national school of the Left-Hand Paih.
1o simplify, without being inaccurate, the ancient Germanic peopies
selimved in three possible destinations for the souls of the dead: (1) Bl (2)
tack to Midhgardhr (thro agh “rebirthi™), and (3) Walhalla (Old Norse
Valsslly, In Hel they “live” io a starie staie, beinyg slowly restsorbeg inio
the cosino-organic mechanism of Ygadrasill. Hel, which simply means “h
encicsed hiddeo place (of death).” i the normal destination Tor the vast
marority of humanity, The Trulians. those on the path of becoming —
sigified by the shining pewer of the Asir from whom they are descended
— reside only temporarily in Helf, after which they are reborn into Middle
Earth, the world of humans. Only there can they cary ob rertain Works
and cortinue o evolve. The majority of those reborn wish te contitue 10 be
reborn in Middle Earih, as this path i generally considerad tc be 2 good
thing. Afier a cycle of such rebirthe, the refined and cmpawered Selff of the
Ernlian, each unigue and recognizable, eniers into Walhalla within fiwe
walls of Asgardtir to become part of the Einferiar. Wotan's cosnric ariny,
Mo “degma” has ever been developed abont specHic numbers of cyelas, sto.
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THE COMMAND TO LOOK
(Aunes TV:3 1686)

in the Charter of the Order of the Trapezoid I read that one of
Anton LaVey's prima! soures works for the principles underiyving the faw
of the Trapezoid und hence the Crder ftself, was 1 bogk 2y William
Morteusen: The Command 16 Look. 1 had never seen nor heard of this
bouk before, so Tset outto find ie. T was on the rack of the Trapezoid-—
which is scmeiimes an elusive 4mil, As | began Jooking, 1 scon discovered
that The Command 1o Took was no arcane Black Book, but appeared i the
Lrniversity of Texas card catalog as a book on potographic wechniques, My
interest waned shightly. Besides, the only copy was it the Humanities
Research Center whick is also home (o mnch of Alpister Crowiey's
personal bbrary. That always moeans red rape. I par off my quest for a few
VrSEHS,

Weeks wurned fnto months before I moved mysclf w take ap the trail
again. After finding the right collectinn on the right fioor, and after sitdng
through the required slide show on how to handle rare items in the
cellecion, After the librarian asked “dye you sure vou want (9 do fhig o
1lkmew i was on 10 something.

T was shown to a private readin & room waere 1 finaily gor the book -
presumably dig out of some ansesn vaulr, It was laid before me io a
plexigiass “cradle” which is tn prevent damggs 1o the tomg, What &id [ see?

feve on the cover of a small ook | was confronied by the face of a baby
who looked like a refugee from a Norman Rockwe! paintiag. Ths
itbrarian sarcastically remarked, “Looks rea! interesting "

Since T had gone that far, T opered the book, T did not sow expeact much.
But T was very much sutprised. The Commiond to Look is indeed a treasure
rowe of the Black Arz, and the ideas contained in i should be made
avallable 10 the Order nos only on historical grounds, but also on the basis
of thelr practical voagical value,

Thegory
Mortensen insisis that the main prermise of the Coivmand o Look (T}
Frye

is closer 0 pure showmanship than auything else. The formuie is three-
£rid-
lﬂ.l,l..-

(1} The piciure must, by irs wmece arangenient. foake youa look at it IMPACT
(2) and heving looked-— seel (SURMCT INTERES )
{2} and having seen— emjov! {PA RYICTRATION)

All three of these sicments must ke fully aciivated before the artist
- OF TEABICIan — can be said to have successiully “commanded to ipok.”
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Adlthres of these clements mmust be fully activated before the artst — or °
magician - can be said to have successfuily “commanded to Innk.” All
thred, hwever, work Uz 8uch rapid succsssion that it Is almos: always
effected uncousciously with regard (o the viewer— and therefore il artist
st carefully forrnmlate his images o work efficiently in all three
elemenis.

The first element — TMPACT — i psychically coercive, and its funciion
16 entirely one of the shapes or patierns the viewer sees, It forces the
viewer to pay atfection w the image, This initia] force, which Mortenson
calls “the pletorial fmiperative,” is the force nevessary 1o overcome the
naturzl ineitia of atigniion which holds mest hunans in a more or jess
constant grip. According to Mortensen, IMPACT is purely biological in
etfect. JUis primarily dependent on shapes or patterns thar serve as stimuli
signaliing DANGER. Triese fear arousing patterns must have their »avehic
maodels stored in the forms within the “racial smemnory,” or o use the
Junglan term. “collective unconscicus™ of humanity.,

Mortensen identifies four basic types of picterial pagterss thur have
the abillty tc cause this reaciion;

I The DIAGONAL, e.p. the lightning bol: = something that woves swiftly
with determination

2. The S-CURVE, eg. the sneke (something that aparozches in a stitherin g
fasaicn} or the corves of the body {especially female = “the line
of Beauty™)

3. TRIANGLIZ combinations, 2.g. a blage, sharp points or testh
(= the threat of sharpness)

4. Compact DOMINANT MASS, e.g. large animal or rapezoid
{= massive block In oze’s path)
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Again 1t can not be overemphasizad thar these petterns are purely

% Jermal acd have nothing to do with the dominant themes of the mages. For
gxamiple, if one drew the outlines of the basic conzasts in a black and white
: phetograph and exarmined them ia a porely geomerical way, the “plctorial
pattern” would be obvious. More than one caisgory of pictoriz] patieming
can b present moany given represelitation as well.

The second element - SUBJECT INTEREST -— nust now be abie
to “deltver” what the successful application of the piciosial imperative has
promised. Many images. or magicizns, may command ¢ ook, and then he
cuite unable to hold the attendon they hiave atracted, This is done throu gh
the acinal subject of the image, moving from the exizral form o the
internal essence of the thing. According o Mortensen, in order o hold the
alicniicn -— v order to make the viewer see --- [ or she must at onee be
able 1o recognize something basically and essentially compelling about th
subject. For afl practical purposes, this recognition, must ocour
simullancously with the IMPACT. Therefore, (he types of SUBILRCT
INTLRESTS raust have as broad an emotional appeal as possible,
Mortensen cites the great showrean, Cecll B, De Milie, as saying that the
formula for box office success is to have & film dealing with seox, sentimert,
religion, and sport. Morenser reducss this somewhar to three subyjest
inmes:

1. 5EX
. SENTTMENT
3. WONDER

fris Mortensen’s contention that their compelling nature mnake ther the
mosi effective imagemarc theres in the CTL.

The sex-thome seerns i dominae — it certainly doss in Mortensen’s own
wOTK. kn commenting oo the gender of the subject of fhe sex-theme image,
Mortersen says: It is interesting (o note that women ure just as mug
atoracted to the theme of sex when presented in the form of the female nude
a5 men are, Their attraction in this case is vicktious. rather than direct,
Thelr pieasure cotaes in imagining themselves placed in 2 situation where
they would receive the same admiration that goes out to the theme of the
f picture,” {p. 370
- The sentiment-theme iz usually effected ttrough the softer aspecis of sex:
o childiren, hiwdships of humble Life, domesiic life, animals, lzndscapes,
narional pride, glamour of the past, etc.

The wonder-theme is quite troad and covers the arcas of unkaows,
nicertain, mysterious things, as well as themes of the supernamral, the
iracaire, eid.

: Themws can, of course, be effectively mixed. Some permuiationg, such as
36X + wonder might be more rumediately effeetive then sex -+ sentiment,
but zs with all forins of comymunication, it would seem that knowledge of
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oae's potentfal “target audisnce” is the essential varia e,

It should ke ebvious that the efective nse oF the CTL 15 Jargel v
dependent upon the asthetic compathility of the nature of i IMPALT
pattern and SUBIECT matter. Inieresting mixtures are alco passible here,

The third element of the CTL-formuly iz PA ATICIPATION, the element
hat causes the leoker fo experience — and Licreby enjey — what he or she
Is seerng. This is done, according to Mortensen, oy drawing the viewer's
afiention inte e Image by means of linss - geometrical sligements -—-
that canse a movement of those attention patierns i accordance with the
IMPACT and SUBJECYT maier of the imige. Morienses commants that the
eve of the looker will namrally move along contours and outhnes, and that
such geomestical grides should be provided by the image-malker in Ways
comipatible with the IMPACT Tives and the SUSTECT matter. This 15, whag
he would call “confirming forms,” The image-maicer must, with this third
element, confrm the promised aulyjeet matter after having “comunanded o

loek™ in the fivst place with an alwost pure “shock elament ™

Practice

There are ar least three ways to arply the nrincinles of the CTL——

13 im the erearion of graphic or spatial images (e.g. photographs, drawings,
palniings rooms, chambeys, etc.), 2) in Lesser Rlack Magic, and 33 in
{reater Black Magie,

The first 2pplication is obvious and primarity what Mortensen had i
mind, The work of Edward T, Hall, e, 8. The Hidden Dmension, is a
valuable suptlement to the CT1. in tiis tegard. £ conrse, the design of a
Trapezoidai Working Chamber conid not 1gnove thess principlies eithor,

ln reaching Mortensen’s book, the Black Mag:cian probably could not
escaps e feeling that these principles couid e applied oniside the conrext
of the graphic or spatial arts. f indead thege principles are “biojogical” or
part of the “Tacial memory,” could tiey not be ernpioyed when the Biack
Magician considers kow o present himaeif or herself when working Leasger
Biack Magic? It seems that the CTL contains z comprehensive theory on
bow 10 get — and hold ~— the attention of SOUICONE 0N 241 UNCONSCions
level. Wi, then, the Black magiciar docg with that attention is another
matter. However, it is clear that when one Iooks around that LCEL is being
emiployed by a varizty of individuals, both comsciousty and waconsciously,
all the time.

Finally, the CTL cav be used in Greater Black Magie. The Black
Magician can use his principles o impress more effeciive images withia the
subjeutive universe aud thereby have » greater of deeper effect in the
otjective universe. Alsc, any chjective mamfestaicn of this DrOGEss — in
an objective imaze consinicted aceordin g 10 {UTL prineiples — will be 2 |
mozre poweriul fool in effecting Greater Elack Magic. This 1y where the Ei
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Law ol the Trapezoid comes in. If we analyze the Seal of the Ordert we
wil see s (Grand) Masterfud application of CT5. prinziples: the “swifijy
meving diagenal” its center (the head of the reham-sceptar), the “threat of
sharpuess” thioughout (not especially the intericekings of the wumerals
with the angles of the pentagram and the -w- at its nether peint), and the
“dominant mass” implicit In the trapezeid ftaelf,

The Black magical applications of the CTL seem virtaally boundless, and
it is to the credis of Anten Szandor LaVey, first Grand Master of she Order
of the Trapezoid, and perhaps the greatest megical geors of this century,
that he was first able 1o exract the practical magical appliications from
Maortansen’s matheric theories.

Fostscript
When 1 returnad to the HE.C. for 2 second time o ead the Moriensen

I

Xt 1N preparation for this article, I found that these in the Dbrary who had
tormerly bees 3o sarcastic about the book were now weall acquainted with
what they cailed “that weird book.” In facy, T found that it had not haen
returned o “the vault” since my first visit, and & kad become quite a
sensation among the staff.

¢ Mickacl Aguino, “Evolaton of the Order of the Trapzzoid Insigria”
Runes IV:2, pp. 1i-14,



TRAPEZOIDAL RUNCLGOGY
(Runas 1¥:4 1088)

Aceording to my own understanding of the Orcer of the Trapezoid, it is
the more flly evaived waEniiestation of the true ang tmeless core of elger
Odianism-— the comiplex of ultimyrs wrincipics ar the roct of the histoiical
cult of OdinWotan The Woranic Priweiple itself is embodied i e -
Rune, There 35 & clear Qistinciion beryeen what the Grder of the T rapezoid
v and a revival of ol pugan practices or levels of understandia g. The
Order of the Lrapezoid fs and is becoming soruething quite new, bur it is
hased on tmeless principies, @ complex of dvnamic possibilities existing
eynchrom caily, wiich the old Erulians (ancient Odians} first perceived and
worked inte the wunie sysiern. It foliows then that the histerical vaic
iradiron can be used tg relp us understand the Primciples now emerging in
the Trapezoid. Bur ds ja defiaitely not 5 onse of “nlugging ™ runic
values. Az Traperoida; developments might be seen to complate emerging
older runic concepts as the older nenic values illuminate the more cbscine
argles of the Trapezoid. | would Fuess ihis is because they uriologieally
meet in that zone of Ydyaaimic possibiitties existing synehronicaily”
(Ginnungagap,

The vses made of G Kines within the Order sve not recessanily the
baditonal ones made in ancienr 1 mes by elder Erlian viagrzizus of the
Fegrth, Cur Ordey seeks 10 £o deyond this into a “renology of the fetare,”
which is in perfoct harmony with the “spInit” of the elder oneg, byt hy
Necesaity 1his “ﬁ.l.f:;riaﬁ_c”mﬂulugy shionld be abie meorporate
Trapezoidal Privciples. Tt wilt Arow in the minds of al] €n ights and Darpeg
of the Urder who take i up-— ard in esch it Wi bear forih Uigue and
rare graiis of power and wisdom

What follows is 1 teniative effort W synthesize rinic apd Trapezoidal
Principies based on this uniderstanding. it is hoped thar this will chcourage
athers, especially Kn 1¢Bts and Dames of the Urder, to expand our comimon
understanding of the sysicm in the giow of the Black Flams

Is these ables, the rugie shape, numarica! value, piionetic value, Proin-
Germanic narne and transiation / interpretation, aud 3 maodern derivative or
nane of convenjence are presenied, followed by a short discussiop of its
Princinles.

! LF :
Jehu, cantle, Bvestock, mency. goid (mobile wegith)
FEE

Priaciple: Fiery dynamism underfying the orisins of ali livin g evolving
tungs. I is the Primal Red Flape [= Lite-Force]. The power of magical
enthusiasin, The sign of the Eiine-Geld,
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uraz, aurochs; drizzle { vitaliny)
URGK

Principle: ¥ita! organie wnergy of life and original procreation and
subsequent transformations, This is the mystery inle which the Rlack
Magician links withous iosing Self in order to Work. Magical
Undersianding. The Gate which is opesed i Working,
PoOLTH

Murisaz. giant (thure): 25orm. thom fhrute forge)

THURS or THORN
Fanciple: Non- covscicus reactive foree in the cosmos-- a Thurs. This can
be, and mast be, wielded Ly the Black Magiciz— by the agent of
conscionssiess n the World. The hammer of Thormr M)&tnir -— outgoing
force which can be tirmed around 10 form the “Sleep-Thorn” and be ased
io delve conscicusly into the anconscious,
Fooaa

ansuz, ihe Ase (= Gdhina): soverg; gu apcestral sod of consciousness

ANS
Principic: Divine conscionspess embodied 1o the human peyohe, The Foar
the four angles of the Trapezoid. The Princinle of psycheceniricism and the
process of synthesis. The i viee-Principle. The divipe exemplary moedel
The Magical Word,
. sR

raidho, viding, vehicle

FIDING
Principle. Khytomic and propertienal dynamisro. The Right, The Forcipie
of symmetry and the phiratio. The funationing, formulaic Principie
behind the process of Ritnal. The Peniagram— as a demonsteation of (e
phi-ratio.
< 4K

Fenaz, torch {conirelled iirg)

ELEN
Frinciple: Creative fire. The Rlack Flame of Kncwladge-— u Principle
derived directly from the GIFT (7) within MAN (20}, This is the
equivalent of the divine fire trought by Promicthens— the spark of
mspiration in the creative pIoCess.
A LG

gebo, gitl, generosity (exchenge)

GIFT
Frivciple: The {3FT jtself the Gifr of Wortan. In Ternple termg, the (it 0f

the Prince of Drarkness|— the Gif: of izolate | cteliigence defining the
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potentialiy divine Seif.) The Foima of the Ri r:g {of the Nikehingen) torged
within the Seif,
Fooaw

wunio, joy {ecstasy)

WYIN
Prinviple: Tdeal harmonization of elements in the subjective and objective
universss, Subjectively this is experienced as a sort of ecstasy. For the
Black Magician this is & meuns to Wiiled ends, bui for the White Magizian
tis & end in itsalf

o 9u
hagalar, hail(-stene) ¥ [seed-tform]
HAIL

1his i the Seed-Principle of a1l Becomii g The oy hail stone is & symbol
of a ransfmmezrive substance which enters consciousness from the outside,
This 13 the Gragl-Stove. The Mystery of Essence. The Stone from which
the Krights and Dames of the Order read the Universal Bssence, The
ipsignia of a Master of the Grder of the Trapezoid--- #.

oW
nepdiiz, nesd (the need-fire)
MEED

Principle: NEED— resistance or fricion iz the Universe. It is e impetus
which sets in motion the process for the ignition of the Black Flame witin
dre Belf of the Black bMagician. The Need-TFire is Uhe Soif. generated {lame
that can be impressed on the universal order in. Black me gieal Workings,

i

15, ine {contraction)

1CE
Principle: Absolute contraction or stasis. This is the darkuiess of Cosmic Tee
ol theories of Hans Horbiger or those concering “black holes™ etc) This
15 the zoue in which the magical silence and soliiude of the Black Magician
15 culivaied,
2 10

jera, (good-iyear (narvest)

YEAR
Frincipls: The horizonta! [Natural] cycle. This is the Form central to (he
furcrionng of mechanica] 7 ovganic Nature. This i a Form which the
Black Magician inust lears to understand and to use— witheut bej ng
consued by il It provides materia! rewards for actons nodertakon in
ceneert with g
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eitway yewl-column) [verticnii ty]

YEVW or YOGH
Principle: The veriical column. This is the Porm ceawal 10 the WOrkings of
of-natvel consciovsness. The sign of e § pear of Wotan: Gungnir ag an
expression of the Will of the Biaclk Magician, The M ¥slery of the Worig-
Trec, Ygpdrasill, ang the Fower o traverse varions levels of the
hypothetical universe,
Koaap

perthre, lot-cap (divinaory wel) e YOIIODAry ¢asence]

PERD
Principie: Time. The process of the Three Nomis, or Wyrd Sisters, is
describad in this Rune. Tt is oy this Mystery thar the Riack Magician can
ubiderstand e “past” (or the “Idas™s ypd siiape ibe “foture” (or
“hypothetical™). The P-Rune is the Trapezohedron as the Weil of Mimir.

at the nadir of which the Subjective Eve of Wotzar is bidden,
T 5.z

elhas, elk (mobiloy)

FLKS

Principle: The Essential power of the link hetween e world of Forms and
that of Taings. The link between the realm of the Traprzoid itself and ite
rder, The sign of the Graal-Cup. The sizn of the valkyries and of the

F¥igia or damonie Seif. The PIWET 10 recetve and wield magical force,
The Insignia of the Srand Mester fand Graed Magters Emerigj-— 7.
o168

sowiio, s {erystalline Light)

SUM
Principle: “Higher Being.” The witimate Form: to which the Black Miagician
aspires, it iz ihe goal, and e pathway: when one “SUN ig gitamed there
will always be auother. . The path of ihe Lightning Boil. The power of the
Serpent cotled within the Earth and ringing the world frem airove, The
Principle of Houor within the Drder. [Meine Ehre heifSt Tregm My
Honoer is Keown by Fatthifirdness ]
T oinT

tefwaz, lhe god Tvr [rationality]

TTW
Prinowple: Discipline and the power of logical thought. The Objsctive Eye
of Wotan at the zenith of the Irmivsii. The Principle of Faithfulnese
[Freue] withie the Grder The insiguia of the XKni £t and Diame of iga
Order of the Tragezoid-— T
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berkano, Michi-goddess) fercreence]

BIRCH
Principle: Self-contained propagation or arowth. The nine angles croated
2y the combination of ihe Trepezaid (4 with the Yentagrata (33,
M 158

ewaz, (wachorse [enerey)

et
Principle: Active and ernpowered cocperation hetween fwe onlitiss or
clements directed toward defiuits goals, The “wedding” of MAN (20) &rd
YEW (15)— of the incarnste magician with the f'rinciples of his or her
feghar M'Wods-1521f

Moo
manngz, man {= humaz being)

Principle: The incarnats Black Magician as ope possessed of the GIFT (7,
seeking the bigher Existence of the YEW {13} MAN is thz essence of the
hergie struggle of humanity toward gher Exastence beyvond deaih,
2L

laguz, water ([luidity)

LAKE
Prnciple; The Life-Force. The power of Loki in the transformarive
provess and the Essence of the Flixir conrained within the Horn o {3l
Cup. [Becoming.!
¢ 22.NG

mgwaz, the god Ing [tepose]
NG
Frincaple: The separation of the evolving Bluck Magician fram the Natural
World i a stawe of non-nairal Eaistence in which Wiiled Becorning can
take place.

VLRS!
dagaz, day(-Hght}
DAY

Principle: The dynamic synthesis of al! polar oppesites in the cenial Self
of the Black Magician. The ight of DAY brings the ultimate sigte of
Magical Awzreness and wakefulness. This is the Ruse of conscicusness
enlightened by the Black Flarne— the Pzl Symbol of the Gift of the
Prince of Darkness.
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ethala, estae (siationary wealth)
DAL

Prirciple: The compiex welding logether of diverse entities and clemenis
into & unique form of scif expression. Principle of the Order and of
Walhalla,

FEI ek AR b gt R g R ek e e e
[Subsequent developments gad investigalions tave demonstrated 1o me that
the traditional basiy of Eunology must be used as the ultimate guide when
tying (o make use of the Runes. The moro subjective, and even inpovative,
approach atforded by Trapezoida! speculatiorn can be valuable as 2 way to
open gaieways to new kinds of understanding— bt the fingl west of validity
Hes mm the radifion iself, Beginning with established and objective tradition
provides the precision that is Beoessary o gulde the power generated by
subjective enthusiasn: 10 1ts Willeg goals. The advantage 1o WOorking with a
valid, objectively testable, tradition is thay te nitiate hzs a transpersonal
“touchstone” which can penindically be consyited to determine whether the
Initiate is on the right wack. This is the true meamng of being able 10 “regd
Beathen writing” on the foccis of the Grzal-Stone, or dai-Stong. ]

ot s o s e



K

2 RUNES AND ANGLES

{Rupes TV 4 1985)
it hiag been noied by Gennan Rune magicians that the Runes are a
psychologivally engaging scriptl. Hach Runic shaps fascinates the VIEWET, 25
opposed ic the flan lifeless appearance of Roman letiers, But what eractly
15 responsible for this effect? I think 1t is to be Found to some exient in the
Law of the Trapezoid. If we ook 4t the Latin capials:

ABUDEFGHIKIMNOPORSTVXYY
we will see a predominancs of right angles and corves. These right angles
_ tend to lead the cye inio “dead ends,” and the corves deflect the attenticn
- entizely. MNow, if we joak at ihe sunic futek

i’ FRPFR < HHE 0TS TEAP*MX
- a different picture emmerges. Ohbtuse and acute avgles pradominate— with

no curves at ali. These ariract the attontion and hold 3t on the figure or

.: angle iself. There is a possible historical reasen for this. Criginally the

% : Ranes were carvad on wood and tdhoir shapes were the resvhis of efforts to
avord “going with the grain” and thms losing the distinctive line, a concept
with tagical impoit of its own perhaps. But sven lawr, when Runes were
written on parchment they kept their unigque “obruse” shapes,

Perbaps this {acion is to some exient responsidle for the “Commznd to
Look™ based purely on the visual impact their shapes also make on the
psyche of the viewer. This, covpled with the lore and magical imadition
atlached to the Runes, oniy increases this impression-— and thig reality, The
Kanes ativact atiention, hold it, and are shie to g large extent to deliver on
this inidal prommize of Mystery and Power.
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URAAL-MYTHGS IN GLD ENGLISH RUNES?
(Runes IV:4 1988)

& arcient Anglo-Saxons expanded the runic futhark to sy evenital [otal
of thinty-three mnestaves. They were USIOE 4% MATY a5 Lwenty-nine froin
the earbiest period for which we have records for thein {ea. 450 CF) Bul
these were always mere eXpansions of the twentv-four Rune fathark.

Also from an early time (ca. 700-800 CE} two Ruties not beionging to
these twenty-niee, L celes “chaiice’ for the “hard” /of as in “cup” and & 2l
‘spear” for the “hard™ /g/ as in “yar” were acrasionally befog used. For
e 10 fwo hondred years ealier the related Frisisn tradition on the
Continent wag using additional Rune: I wén for st/ However, in ong
manesoipt -— the Cotton MS Donditan A9 of the 1ith cenbiry — which is
probably the clearest, inost reliable represestarion of the codified English
traditon in usc ie the 11k and i2th centupias (ca, 1000-1200 CEY we find
these Rares 1ot enly presset but Jaxtaposed to one apother with their

N
N

caic StGh gir

Ifind it mere than colucidental that these three elements would hl=
jusiaposed 1o one another in an estensibly “secret tradidon™ ar & time and ip
a place reputed to have been & hot-bed of Grail mysticism. ‘That these are
precisely the three elernenis essential to Wollram's esoterio vision of the
Graal —- or one that synthesizes the view of the Craal as chziice and the

iraal as stone -— secms 100 much to | gnore.

Some may be put off 1o some extent by what seems 0 be the Christian
symbolism of the Graal— however, the asionnding fact is that thers is
absoiutelv nothing Christian about ir. Unly seme of the less entightened
myihis of its origins (ot that of Wolfram/Kyél, for example) are
Christianized — but these seam [ate and apologenc. Bul the actwal way in
which the Graal and Irs Order fanction is precisely un- or counter-
Chezstran, Le. Christ is not & factor. An ear! ¥ earinly high mriest or iniiiate
is chosen from the Ordar 1o perfors as Graal-King in service of the purel ¥
abstract (acd-personal) principles reprezenied by the Grazl it is no wonder
the whole Grazi-Mythos wag shunned 0¥ the medieval Charch.

It seems thar the “magical formadg™ cale-sidn-gdy actually represents an
esoenic understanding of the Grael-Mithoes unique (o the Geanande world

E—m"_:’:'j'.‘?f'-":'T""""" .
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{as far as we kaow). Althouph Wolfram refers W selihern seurces [from:
Moorish Spain) uo hard evidence for this understanding has acteeily come
from there. Sc we are Teft with Wolfram's lengthy discourses in Parzival as
well as other discussions iv medieval German warks, e.g. the
Warthurgirieg of Heinrich ven Ofterdingen in which the Graai i
identified with a stone that e}l from Lucifer’s crown, and the Gid Englis):
rinic teadition, as sources for the chalice-stone-spear complex. Thus it may
well be that this whole complex actually represents a heathen tradition ip 4
heterodox Christiza seiting, 1t is not tar-fetched 10 assume thar heathen
elements would fird & safer home in hereties] ideas than irying to wedre
themsalves info orbiodox forms {although this also happened).

I think this matevial is sufficient for any true Black Magician to be able
tounrave: ihe sigaificance of the caic-stén-gér corplex—— poriaps with the
one paditional piecs of information that the spear iz certainly Guagnir, the
spear of Wotan which acly as his Soepler of power— the 1rue “spear of
desany.”



RIUNIC GRIGINS OF THE “PEACE SIGN”
(Humer IV.5 1986)

In the earty 19605 a curious sign became prevalent which ontil then had
heen wnknown to most people. It vould be seen on butions, on the sides of
micte vans, and often painted or dawn on neighhorhood buildings.
Parhaps it was first noticed as a sipn carded in vanous ledt-wing
demonstrations for peace and/or nuclear disarmament. It came 10 be knowr
popularly as the “peace sign.”

Among Kune coculisls it iy populai 10 sssume that anvthing ihat iz Rone-
ke is i fact, on some level, actoally runic, i.e. mystetious or magizal in
characier. While such forins of ascriptive magical thinking whern kept
ander control can be mede meaningfed, 1t might be interestng first 1o find
ot whether a given Runc-like sipn has facmally rasic rools, In the tase of
the “peace sign” this can be shown,

sonc years ago I read an account of this sign which was highly
unsatisfactory. { stated that the sign was made up o a corabination of two
letters, Iv + D, from some chsoure alphabtiet or another, and that these
letters stoed for “Nuclear Disarmiament.” Furtherimore, it was reported
thag the sign was first developed and used by Brifsh anti-nuclear activists
in the carly 1960s. [Later | was to discover that the “ziphabet” in guesiion
was the Semaphore signal svstern in which ~ stood for M andistood for 1.
The resulGng sigﬁ:@was i fact seen v protest grovps, but it is disiinctly
different from the more familiar “peace ¢1gn.”] I seems bevond doubt that
the sign was used by such groups ar that time, but was it their invention or
did they borrow it frem some previows source?

As it turns out, the ase of {his sign was not oow to the Left in the 1968,
It had been used, for exaraple, by the anti-Nazi et in Germany itseif and
alzo by clover Russian propagandists on the eastern front, Actually, it is an
example of the use of 2 group’s internal symbolism sgainst itself. Tn the
ssoteric runalogy of the carly 20th centuuwy, chiefly originated by Gulde
von List and his followers, the sign 4 indicated “death.” This is in conirast
to the sign T which meant “life.” This symbeliam guickly spread 0 popular
use i eorly 20th centwry Geomany. so that gven cenain nswspapers began
o print the dates of a person’s birth und death prefixed by the sipos T and

A respocdvely, e.g. (uide von Tist TIR4E - L1910, Soine papers continue
the practice o s day, I was well established that these symbols
essentiaily stood for “hie” and “death.” Perhaps 1t should be neted that
Right Wing ovgarazatons have also taken up the “life rune” az a symbol,
e.g on the masthead of the Natiena! Vanguard.)
The Ruasiang, g5 the Red Army advanced toward Berlin, distribated
lzaflets urging the Gormans (o give up the fight. telling them that the war
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was lost and that only death awaited them, These leaflets were decoraied
with the “peace 4 £ in this cass g g £0 of death. In the examnle below,
W see 8 propacanda DUSIET aieriing the German ieftists ithat Hefnrieh
Hitvmler (e, the "1h) was 19 azsuime TeSpOnsibility for inierpai SECUrIEY g
Germany as he had done i variovs lapds the Germans had coniguered..
wherein massive genocide had beer praciiced, “Now Ir's OUR Yo' the
Posier declarcs. Note the nse of the “death runc »
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T¢ would secm tha: e SIRD was Haier salken up 5y Lefiisps, Douhidess, this
Was due as much to jts mysierions ailure {(Commios 4 funic svinbols i
gereral} as 1o irg EESOTIALONS wath previgns Calses,

This can de taken ag 4 example of the atiraction of s31gns possessed of the
Command 1o Look {Black Geometv), and aisg a5 a0 exarnple of the pse of
Critural associations with signs being used in a e of peychiclogical
wartaie. It may be a fact tha: if such sigus have their 16015 in the deep
peyche of the group heing fargeied tiey will be fay Tove effective tian if
ey are srbi Hary aid wholly ardfigial In ihis form of Lesser Rinck
Magic, of conrse, Madison Avenue has far cutsiripped both Mascow ang
Berlin,

[RA4P
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SET AND WOTAN
(Hunes V6 19%6)

Asan Adept, T eonducted a Working on the Noith Solstios KIX [1984) 1o
hels thiminate the relay onship between, Woden, the divine Form with
which { had Worked for years and the one thar had (re-dentersd my hie ip
a newly urysmlline shape: Sei. The resa] L was The Book of the Wanderings
of Woden and Set, [Availabie in the Archives of the Order of the L
Trapezoid and in The Kiby Tabler of Ser.] But sinee har Working, T have
gained a new perspective - that of a 1" Taitiare of the Temple. T would
hke to share some of fhig new perspective with the readers for ot Ieast two
Easons. First, it seems irnpostant to mAny initiaies that the relajive
positicas of Woun ané Set within ihe Ovder of the Trapezoid be dehneared
mare clearly, Second, syel an €xjpnsttion cou'ld act as g prototype for the
ritderstanding of other Forms heading Orders within the Teruple. OFf
course, these Forms need not bear ag Egypdau sthede, Foy some initintes
this wenld seem more AECEssary than for others,

1o chicidare this Working further, it is hecessary to comiment first on the
character of the Wotanic Formis) and then on the Setian Form in order o
corae to a desper usderstanding of the relatiensiin between them
WUTAN
Here T will concenrrase on the Form of Wotan or Woden a3 conceiveg in
Wstorical spochies of Bis cult, The application of this Form to tha created
magicaily by Rickard Wagner in his Ring Cvele would 5o e subgact of
annther stady,

Tire Yorm of Woden is that of e guesting magical hiero, Woden does not
constihite the psvihe— he possesszs i His very name mezns “Master of
Inspiration.” Rat this indicates that he is not the schstance of jpspication
itself. He acquices this [inspiration or wad] through an initiatory process.

Toms he is the heroic archetyne for cxemplery model] of The Iniiiate

The best example of il i Woden's Runie [nitiatisn in which be kangs
for ning nights on the World-Tres Yagdrasiil in order to 220 access 1o the
TUBiC mysteries, Note: Woden takes ap the Kunes in already cornplete land
perfect] Form-- he does not “ipyens™ itiem,

His archetype wag spread ocganically among all those pzeples and lands
i which Wodenie kin g8 raigned and 28t their names snd bload., Thase
included oot ondy the Germanic lands, bue also Fussia, ltaly. Spuin, France
and even some areas in North Africa). Woden camtot be “exported” aut of
Certhlil groups.

As an organic, even “miortal” entity, the Wodenic archeiype can, and :
does, vurderso essentia crarge throngh history. 1t has apparentiv learnagd
the serrei of irmng “death” ioto (he OPpoitunity fur metamorphiosis. This
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partientar facet is most clearly demonstrated in the myth of Ragnardk in
which Woden is swelicwed by the Fenris-Wolf. It should be borme in mind
that the wolf is ene of Woden' s own principal “sacred animals,” Weden E
then avenged by his son Vidbarr, who splits epea the Wolf, thus oplicitly
releasing a wansformed Woden tack ioto the active world, ! s rebinh
fzomn the Belly of the Beast aleo servives in the Lite Red Widing Hood taie
recorded hy the Grimms in the sarly 19th CERLILY.

Woden is highty paradoxical. He embodies ajf CRlreInes i himseif and
SeCKS W0 synthesize all extremes in g coimprensnsive way, In many regards,
e Wodenic Form is an instrument for e synthesis and willed unlization
of polarized substances or cosences. Byt uldmaiely something is missin g in
this mage. Weoden is the puie suprarstional will to power, knowled g2 ang
eterng! becoming. [T is elso Roeworty that Woden expresses a “wiil to
pleasure”— and that the combination of al; these factors lead 1o the
conclusion that we ars Jealin g with 4 comprehensive W Hl-to-Life 3¢ But ihe
crystalhne Formn which maies ady colierent expression of these (hings
possible is not inherent ix him. In terns of e Germaanic idenlopy thic is
made posiible twough the Runes which Waodeu supraationaj) ¥ grasps. This
comprehension teansforms him fromg s potential ged ino 2 rue god.

BET

The Form of Set is the crysiziline Form of pure Self-Consciousnass {CF
the Principle of lsolate Intelligence]. The Form, althongh dyaamic. is
ceherent and ordered within #Self and remains in a perpetal swmfe of
Separation from the organic/mechanical uriverse, Uliimately, it should be
fairly easy 1o see why this Form is absoletely necessary o the existence of
a Form such a8 Woden, Without e exisience of this Principle, Woden
would never ke insiitied with the supraratiopal will 1o seek the dden {j.e.
the Runes: he would never have realized hiz pwn isolation, Ser, hy
whalever name, is the preeequisite of all Fowns of consciousness and all
god-forms for this very reason. T hig is part of the ruth behind Sy
siaiement found in the Pook of Comirg Forth by Night: “All other gods of
all other thnes and vations have boan created by men.”

Set is mysufving only in his ulimare sENpHeity. Onee the Porn is
grasped. othier Forms are seer more cieard y tarongh irs lens, agd a new
depth of focus is possible. Without this bens it i impossible to see Self
clearly as something separate from other gods. or the wechanism or
organism of the universe.

If the ancient Germanic Erulians (i.e. initiated Rune-Mzgicians) were o
be confronted with the Form of Ser-— WINCD $ome may well have been -
they wouid have probably vnderstoed that Borm i abstract terms— not ag
a "god” (ie. an ansuzy. This Form wollld certainly be that of the ronic
sysiein itself. Thus the “Gift of Ser” wopld be the infusion of that Form

:




|
_5:_
&
]
g
1
?

47

into the mecharicallorganic universe, The role of Woden 15 that of the
archetvpal magician whe Drsy grasps this Gift and thereby shows the way
ko jvis buman rednne, Woden also has a Gift—— wilich is the codification of
the Runcs imparted in the Germana-Runie mmGatory systerm. Thua the
eltirnate Form is that of “Set.” in the Gertnanic syster inis Formn is g
“nameless unknown” absiract [= Rilna] as is its counterpart Form HarWer
(Horusi-— the Form of the “Sacrets of the Fatural Universs. ™) A god. in
this case Woden, grasps this Gift and infuses it Inin man. There is direc:
mythic evideoce for thiz in the Gerraanic miyth cvcles, where the tri-form
Woden-Wili-Weh imnaits spirifue! gifis w the primal man and woman,
whor they shape from lving ve getable maiter (rees), not fom diet! [See
the “YViluspa ie the Pocric Edda, stanzas 17181 In ancient Gines, the
special qualittes of this Gift were reserved 1o the Rumio Tmnaies,

it should not seem odd that other gods ar geddesses would be invalved in
the distribution of the Gifi of Set. This is the wa ¥ I sems to have dbeen in
Egypt as well. There are few diract references to Set in what mo3t would
clearly recognize as a “magical” contexi— but this Form 1s presupnosed in ali
acts of consciousness or certainly of frue inagic. i an aictent Priest of St
were Lo alterapt to undersiaed the Form of Woden completely, he wonid
probably have 1o make 2 conglomeration of varione gods: Thoth, Arubis, RBos,
{siris, and so on. Beyond this he mi gt see in Woden an expression of the
magcal conjunction of Set-Hortis-— nndsr the contro] of Het but with a
benevolen? will wward Morus, Lo, toward the OFgALIC COSTNAS.

Ta the fnal aualysis, Set and Woden have litdde ix common. One Form
¢can not be mistaken for the other. Rather, these two Fomas sre
complerentary. Tha: whick we have identified rs Set can £xistin 8 vold
separate from an organic context infused with the Gift Although it might
be facormec: to say vhas Set precedss Waden in a lincarly chronglogical
sEnge, IF 18 gna that Woden presupposes, or even implies, Set [i.e. the
Pasciple of Isolate Intelligence]. This is an iinportant point since it
prevents us from assunying that it is only because of Set's chronnogical or
histerical age that that particelar Form is ceniral 10 e Temple. Acmally,
it has much more to do with the guaiity of that Form— regardless of itg
age,

in this regard, something I wrote in g [eter (7A12/1987:¢) to a modern
Udivist seems right to the point:

The statement in tie Bosk ¢f Comig Forif by Nighr that “a)i other gods

{other than Set) are created by tnen” is best nnderstood 25 4 stelement that it s the
power of separaie inellecnial consciousness mmpazted by Set which has given
misking the vory abiliie 1c apprebend the rorees and poncipies of the noiverse.
hence to personify and visuafize thor as 2ods. Intins wense, Ret makes 1t possidie
for “0din” - or Satan -— or “YHVE” - or “Cthadhu,” for that mater, o exist.
RHevcs Twondd call the exisionoe and Gt of Set preconditrons 1o the exisience of
the ciher sods.
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Izoth of these complementary Torms zre 1o he syndesieed in eome .
tashicn or another by the ps¥ehes of the Knights and Darues of the Order,
These two Forms can find thedr #ullest eXpreysion only in the psyche of a
Wonkieg magcian, I is there, and crly there, that the e relationship
between these princinies can be undersiocd,

 Bee my article “Uhe Way of Wodea” in Grosiy © (Fall, 1988}, pp. 30-35,




WALBURGA 1IN KHEM
{(Runes IV6 3 ERLY

Among 2l the specniative and magical correlations betweon Thulfe
[Germania) and Khes {Egyp1] there is ope remarkable example tat ranke
alongside fhe Seihoy T sword (see 7. Spanuth, Arfanis of the North, p. 42
a copper sword made in northerg Eurtpe ous of Norts Sea ore fonnd 1p
1917 In the Nile delta. This onistanding example is an Ogirakos {clay tablen)
from Elephanting in far upper Egynr, It is dated from the second ceatury
CE and 1s now housed in the Stawe M usenm of Berlin, Gn thiy chay tablag
there is the nume of a Profect and & Hst of persons in hi retne. This st
mchides a certain Baloubours Selmnony SV, "‘ﬁ-’ﬁiuhurg sibyl of the
Semmones,” The Semnones were a Germanic wibe with their homeland in
what i3 roday east centra Germany. This is just one prece of evidencs of 5
widespread presence of Cermanic people in gy durng the Roman Ago,
YWhat rnakes this ong especially interesting ie that it shows the presence of
{ermanic magicians in Egypt, and it idend s one by the name of
Waiburg,

Walburg may not have heen fhis Waman's given name. [t is more ji kely
that i1 was ao ImEiatory or magics! Dame, 28 1 Urerally maang “ihe
sronghoid [=-Burg? of the f37eq [= the dead),” ard could rafer 1 her
etlierworidly finction as a seeress, By the way, Germanie sibyls were
Lighly trusted in the Med: ferranean world, so that it iy not SUIynIsing that
we Oid such prominest reference to on heve, Also, it s inieres Ung 0 note
that the mame, which evenivally became common as g given name, iy the
Sane 48 we have in S Walburga, after whom Walpurgisnachs
CWalbriga's Night™) is called Actually there i3 soms degree of douht as
whether or not May Fva bas anything to de with (he historical St
Waltwirea, a 7th century English abbess, Her testival day is acically ip
February. It seems more Lke ¥ that the seeress fonction was unof fcially
“cunontzed” under the name Walturya and celehratad on May Live in
contipnaticn of ancient customs relevant 1o that tme of the ytar, {f can be
1o aecident thar the coming forih of the Zon of Satan, and kence thar of
het, ocoutred on just thig night

Walbarga and others Iike her migit very well have beeg able {o learm o
somethiag of the wisdom of old Khem — at thai ime in g state of being L
rapidly “democratized” — and to take it back to Germznia with ihem. The N
Ereat majority of Germanje pecple in Egvpt during the first con furies of

-

ihe common era were soldiers in the service of Rome, Many of these, onge 5 '
their “tonr of duty” was over, returned 1o their homelands, ang probably 5'
sptead whai they hagd leamed among their kinsmen. The Germanis peoples G
were qute fzlenied at borrowdig elements frar foreign cultures and WS
i e
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adapting them in ways so subile, that ihe fored &0 origing outside Thuje
were vittually undetectable, The Runes. 4 4 WING System, are onc suck
exampie.

Not only did the Germans £0 10 Bayvpt in the first cenraries CE, but at the
seTne ime Egyptian culis were flounel, T in Reman Gerniamy {those
Border areus along the Bhine aad 15 somie especially extent Along {he
Danube colonized by ihe Romans). There was, of course. an GREDING
cxchange of peopic hetweean Roman Geitnainy ang Free Germany {wheps,
for example, Walburga, sibv] of the semnones had her home). The culis of
1818 and Scrapis were “specially active along the Rhine, However, thore hag
ReVEr been any cvidence {or g purely imported colt amon g tie free pagan
Germians. The Remans woulg mpert cults in g farrty pure state ang adept
hetn intG iheir euliyre— CO-BLSINE More or less with thewr micrs native
ults. But the free Germans would toke 8 foreign cult as the impetus for
ianovation within their own indigenos cultic life. They were adaptive, not
auoptive,

It may he saspected dat the enlitnigl interchange betweon the {ermans
and Egyotians ia the first fonr or five conturies of the coromen ers,
although not intense, were muitileveled, Goriman aCEresses probabiy picked
up informaation from Greoo-Hgyptian magicians, while German soldieps
probably acguired coltic praciices from the reli givn of the military in
Egypt, especiaily that expressed among the foreign military forees, Now,
While ' might be a hit specilative, the tieological context in which rhe
foreign soldier-magician wonld be mosy at home in Bgvpt would be Setian,
By tois time the matorionsly xenophobic Lgypuans had lohg cast Bet out
it the “fereign rabhe,” where hefit found safe haven. There his cause
could have been secretly nurtired i the hear; of tarkuess o rise again in
Form (und eventually In te tenth year of this Aon in name} within the
Curopean ciliwe— far awEy @ ihe land of the Fyperboreans,

® Arton LaVey inagurated rhe Church of Satan on Walpirgisnachy, | 965,
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TRAPEZGIDAL CINEMA
(FKunes Vi1 1987

Onic of the voots of the Order of the Trapezoid's heritage slithers its way
aqut of the German Expressionist cinema and the genre of the Schanerfilme
Chorror films™) produced esperiaily between 1070 (the dats of The
Cabinst of Dr. Caligars and 1233, This body of work is towied as 2
stgnificant influence on the past Crand Master Anton Szandor La¥oy's
vision of the sources and shape of the Order. But the guestion really is
Wag there apy actual connection betwesn the German magical scone and the
fiims of the perioed? Or were these images merely the products of the Gl
makers” imaginations” We are very much used 10 seeing uninformed
mumbo-jorihe on the sergen in more cumment films. Was it al! that mwch
difforent then” Thers are these notable exceptions & this general siate of
atfarrs: Rovemary's Baby, The Devil's Rain. and even The Asvinm of
Satgn. In those cases, the sources are given credit and it is eagy 1o separate
e wheat from the chatf,

Was LaVey's understanding of practical Black Megical precepts that hie
saw in these films another example of his genius reeing things that were
perhaps not consciously interdad, or intended ooly in some Laszer Black
Magical way? Asother example of this process would be his wansformation
of Wiham Mertensen’s "Comnand o Look” from, what was after al?
mazinly miended as an effective way of composin g photographis, Into a
Greater Black Magical principle. Or wers these images the visible
reflections of seme Black Order of Sumnists working in Carmany at the
tirng?

The story of LaVey's {irst exposusa to these Slmg whish ware to shape
rnich of his vision of the Trapczoid is ambiguously recorded in The
Bevil's Avenger (pp. 27-28. %

ifunng the summer of 1343, one of Tuny's {LaVey's! uncles was kired by
e Armiy as & cvil engineer (o reconstict air sifips in Germany, Since e uncie
had just been divorced he had a family visa epening that was 10 have been flled by
nis wife. Ingtesd, Tony went with hing

Cne day ai e command post in Berlin where his uncle wes starioned, Tony
atiended the showing of some Oerrman fifms sonfiscatnd from the Nazi's moton
picture production office. The movies thai imerested Tomy the most were the
Schauerfilme such as The Testament of Dr, Mabuse, dhomt a wad hypootist and
depravily e high and low places in pre-Hitler Garmusy: and sezropofis. about a
wizaid-soientist named Rotvang wha confounds a e volt of stave-like workers by
sending a humanoid 1o double for the Joan of Arc-rvpe of woman serving as the
wirkers® leader, One of the Schaserflme wid the sory of an effete young man, the
sexom of @ multi-millionaies family of menidons-makers, wiho entertained his fricnds
vwiath Black Masses, The particalsr Black Mass favored by vhis weaithy yoong
German made wse of o irapezand suspended from the ceiling, a nevelving rentagon
GTNITCOrs, Creepy slectrons organ musie, and electric lights huzaing irough Ris



black chapel. & German Interpreting ihe films for the vIZWing Army beass explainad :

that what they were seainn was nos merdly fizuon, bui 2n suthsntic e TSR LI O of
¥ 1L ey : T :

4 ceremonty perfomned By ihe Black Cpder, a secro SOCITY Of Batan-worshippes.

Did suck people realiv exise?

Indeed! Did such peaple really exisi” The guestion is not angwered
clearly elsewhiere, Later in the some text, it is said witlr regard fo Lavey's
cariy assessment of Aleister Crowley: “Crowley, in some parts of s
booics, seemed to be the nearest living facsimnile t¢ the Black hacs
celebrass depicied is the German Schaveryiln Touy had sean in Berlin”
(p. 32.). The t=nsous conncetion between Crowley and these filmsg Tay
prove more meaminglil later, One significant problem remains as ¢ the
identity of the exact film in which the T rapezondal Black Mass i5 sy pposed
te have sppeared. [The best research ro date mndicates thai =0 such fin
ex3sts, or has acteally survived,]. However, ir is ceriain inar LaVey made
contact with the emerging Trapezoidal magical streamn through
Expressionistic filws— af jeast by his owit account

The glaning quesiion remains: “Did suen peopie actually nxist? [n order
(o get the answer one would ohvicusly Rave to have intimate knowledge of
the {rerman occult seone duriiig the years in quesicn. This is a diffy cal
iask for auvone not associated with it 4t that dme, as the German raagical
euiture has tended 1o be considerably more secretive than ite Angio-
American counterpart. Hewever, any solid connection between the salf-
consciously magical cultire and that of the $ilm ndustry {especially the
creative forces benind the set designs) wonid be a 266d siart. This
baginnisg has heen provided, § belisve, in the nerson of Albin Grau.

Grat, witi the magical initj atory navae Fraier Pacitus, was the “Masgor
of the Chuir™ and Masier of the O-ient Beriin of az order calling itself the
Pansophical Lodge of e Li gi-Seeking Brothers, Crient Berlin This
ledge was censtisuted in 1927 Its Grand Master was Heinrich TTinker
(Frater Recaartus), its General Secretary was Gregor A, Cregaring (=
Eugen Grosche). In 1925 5 sort of “secpar conference” was called ar Weida
in Germzany. The purpase of this conference was o decide whether or noi
o follow the Law of Thelémg oclaimed by Te Meyo Enptov. The
Welda-conforence was attended by Trinker and his personal secrefary Kar
Cerraer, Grav, Gregorivs, Crowley, Lea thrsig, Martha Kilntzel an
Nerran Mudd, The conference was split and aventually Trinker and Crrau
tand thus the Pansonhical Lodge) decided nov to follow e Law of
Theitma, On the other hang, Greger A, Gregoriug acoepted the New Aon,
and evenwaily in 1928 founded & Thelemsite order ¥nown as the Fraserniras
Saturai (“the Brotherhood of 2atim”) ] The B5 wag tand i3) Thelemite, bug
was neverteless independent of Crowley's personal suthodry. This order
has meny sinisior angles— armong them the onlv refercnees T have SELT in
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clder raditdcsal cconlt lweranre 1o Tasla emcrzy and ths usc of sisciries
apparaids 1% magical workings.

B0 who was this Aibin Grau? A review of fhe credis of mnafor
Schauerfiline of the period, mosily made at the UTA studics in Berlin,
reveal that he was the ser designer for such films as Nosferanu: Eine
Svaphonie des Cranens {19213, and Schatien | Warning Shadows) (1 G923}
Cirau also provided e story Hne for the latter film witich involves g
magician who Typnoticss people, and who then “enrices therr shadows from
them causing them to perform the reles irspired by [his] shadow nlay,
sCting our their subconscioys impudses i a colloerive dregen. ™2
Unfortunately, ihis film sarvives only 1o a fragmentary state. But the main
potnd, from cur perspective, is that a postiive and definite lnk is
catabiishied betwoen the world of the makers of the Schanerfilme and =
ceculs elite of Gertnany of that Bme. Whetber ag = glonification ar
villainization, thesa porirayals these filim MakeTs put on the screes can ke
rusizd {6 refiect some acmal magical practice. Generally these Jaranic
iustrations are usnally meant to condemn the factions hetng portavad m
thai iight,, However, somg of the peopie warking on the filme must have
known something sbout the atre of his undergronnd. 1% LaVey was
guessing thai occulf secrets were displayed on thess tlickering soreens,
purliaps it can be said be was corect.

There soll needs 1o be further vesesreh into the ives and possible ocenlt
backgrounds or connections of other sot designers of tiese filas, inciuding
the fairly well- kmown EHang Poeizig (The Golem), Hermann Warm
(Caligar, Robert Thgmich {Homoenlug), One Hunie (Metropoliv and the
Mabuse filmes).

I Qe Stephen B Flowers Fire and foe (Si. Panl, MN: Liewellyn, 1994, 2nd
ed.), v 21 :

2 john D. Barlow German Expressionist Film (Roston: Twyane, 1952, ril
Q=
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AUSTIN GSMAN SPARE
AND THE TRACK OF THE TRAPEZOID
(funes V2 1987

Mystery and chaos surrommd the mapgie of Austin Osman Spare, Spars
(1886-1938) wus a contemporary of Alcister Crowley with whom he
shared several magical intcrests. Although Spare wag formaily involved
with Crowlev's . Por a while {around 19900, the twy magicians uitimately
went their sepacate ways, Spare began s career s an artist in 4 Deemising
enough fashion with severa] rablished works and one-man shows, Byt he
abhorred established society and spent most of his I {ca, 1930-1956) in o
reciusive existence eking ont & Livs ng seiing his drawings in the slums of
South London. Toward the end of hie 1ifs he bacume mvolved with
Kenneth Grant whom Spare made the sxecutor of his cstate, AGS iy the
subject of one of Grant’s more lucid texte: The images and Oracies G
Austin Csman Spare (London: Muller, 1975y,

Spare worked a peculiar nd of bighly personalized ragic, One of the
main features of his rechuigue was “si gifization.” This topic has besn most
cxpaustively and practically treated by Frater 100 in Prociical Sipil
Magic (St Paul: Llewellyn, 1990). Spare used his ImEges a8 storehouses for
his will and as gateways to ather cimensions and realities. boare Mimsel{
seemed ondy vagiely aware of the seomerrical principles bekind much of
kis work, and his executor and chisf interpreser, Kengeth Grant, seeme
totally smawars of the Trapezoidal implications of Spare’s contribution,

The methods Spare nsed te work with thege stgils was largely auto-erotic
{of. YIIT" O.T.0.). Spare’s atflization of thig technique of mrrizg this
“Love under Will” ypon the Seif as i otject caused Ciowley 1o assess
Spare 23 3 Black Brother— or 1 “Brother of the Left-tand Path.”

A reading of The Images and Oracles af Austin Dsman Spare reveals
some astounding evidence for the cmergence of the Trapezoid io Spare’s
magical work. At ose point toward the end of his life, Spage Ts said “io
have discovered 2 mathematical formula 1o express she ultimate
developmern: of the Neither-Neither theory...” (Neither-Naither theory s
an expression of magical “inberweenness™— 4 staie between all polarities. )
Apparently AGS was very interested i ihe EXPIOIaticas of othar
dimensions.

Although he was probably guite capable of fairTy sophisticated mathematical
thzorizing (Grant veports tha; Spare won the national Gold Mada! for Mathe-
matics with a meatize on solid grametry when he way {ifteen), his work with
exira-dimensiona) reality seemms to have survived mainly in his graphic
representanons. He committed Linde to noiki ag of this kind of theary 1o paper.
Grant does indicaie, with little nnderstandia g. that Spare spoke of visiops and
dreams “of extracrdinary perspectves which he found himss{f upable w draw.”
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Concerning Spare’ Tagical artistic Eehnigag, one PRIFAERSDIL 1t Grang s

Book is worth UG 0 B entirery;

The unusuai persprctives characteristic of some of Spare’s wark is due 10 g
voordinauen of Lime apd Space. "The only way [ can do this [Le coordinut time
and space] i by a reotientarion 2ngd the use of fyve DErSpeciives simiultanen e ¥ liis
fike Jovkiing 2t a person from two ditfencot places a2 the Same time.” Oipe of Spine’s
aesthetic theones iy thae “irough attennation, either horizontal, Perpendioniar or
oblique. there oecars g nampa Cmphasis of the rhviam of aesthetic values inherept
in form b wially chucored,” By conshining 1wd ur imare DETSPectives In ope
abject ke hoped 10 revea? i hidden meening and io evoke its Jatern; Eower. {p, 133

Meany of Spare’s magicai drawings reveal his yse of n~diroensionaj or
non-Euclidean gecineiries for “Deraiive pirposes, Cae of the misre
mieresting is reproduced the work entitled “Aarial Vamipire.” In: this
piece we see Spare's use of sigilizanon coupled with piciographic
TEPrescrtations in a maviz of weird se0metry. Note elso the use of sgils
that appear 1o represent Klein bottle-like shapes. SDAre wag certainly ane
oF the first 10 take mystical approaches to extra. ar ulira-dimongional
realicy nte the realm of operatve magic.

Oue of the ot curiguy aspeets of 3pare’s apparent ineiin g2 the
smerging Trapezoidal current ig 480 reporied by Grang:

Towards the end of his life “pare patiied witches and ghouls on radia balfle-boards
izt clicnis had lefi wiih Rim for s parpose. Somgz of these in an unfinished State.
Isy abowt the room. Hi landlady switched on some of the radios and 1 thin
distarrzd soung, WhEerng and grating as if foroed fronp the TREFATIC breast of a4
Teshantzed ghost, swelid, faded, swelled agsin, as the voluree of the varneg
sIIments vacilisted in 4 kivd of emperaman iy Stoim. (p. 35

it seems highly lixely to rie that these were magical expariments in the KA
CUITEDT as later expressed by Anron LaVey's Eleltrische Varspiele and Sir
Rogzr's “Tona; Angularity ™ Again. Grans seems te be totaily oblivicus to e
probaile magical utility of these ipstmmenis, The sigific system sreated oy AQS
Was particular 10 ki subjective umFverse, bot ke was WOrking with principies
that form SASHEYS 100 an “Ohicene Angle” of the objeciive ynj verse. Knighis
and Dames of the Order of the TIapezoid sre UTged 0 exneriment with original
geometrical sigils as SENEWAYS 1o magical sphores in the sudjective and/or
objective universes—- gn even inio the smndjective vortex between the twa, Tt
has iong seemed reasonahle and practical to me rhal the dationic sigiis nsed in
£oatic magic or the galdrasiafiy used in Buneeraf age actually such
altradimensional “ke ¥97 [0 unlack the gates to other reaims of rea ity and
causality. I might also SUERES that the Trapezeidal ; agician could e COmpuier
graphigs or threa~dhmensional modeis of wirradimensiona! space for the same
2nds {6 which two-dimensional madels G.e sigils) were utilizzd in the past.
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MAGIE UND MANIPL LATION
(Ruzes V23 |237
i

In Awton Szandor LaVey's inroduction o the dwal he called Die

elektrischen Vorspiele (“the Elecrical Preludes™) in The Suranic Kituals, ne

saicd "The rite, as presented here, was intended to alier ar exiatng socia!
chimaie and establish far reaching change.” (p. 108) 1t has Tong been
thenght thal whar the Naticnal Socialists were able 1o accemphish in the
deld of the palities of power was somehow aided Oy magical means, The
Image of cells of the “Black Orde” petlomuag versions of this Greater
Black Magica! DeV Working to influence the German tody politic is an

intrigeiag one. The reality of this image. in all fis technical Getaiis, remaing

one of ihe chief concerns of the Order of the Trupezoid. This image is also
echoed in L.aVey's discussion of ihe Yezidis® Seven Towers of Saian — six
o1 them frapezoidal In form — “intended to serve s a ‘mower house' from
whernies a Satamc magician could beam Hs will to the ‘descendants of
Adar,” and influencs hurnan eveats in the outsice world.” (p. 151) Both of
these feamee the idea of influencing the general socialmaran envirenment
by means of Greater Biack Magic,

As far gs Nadonal Socialist wse of magie is concerned, wich of the
private work nndertzken in the Drdenshurgen was kept totally secret and
any and all docements reladug to it were desiwoyed before the end of e
war. SubjecCve evidence also would indicate that those individuals with
miimate knowledge of this work did not survive the war, However, 5s any
effective magician knows, Greater Black Mayic almed at causing effects in
thie objfective universe 1usi, in order (o be mos! meliable, be supplementad
with Lesser Black Magicai techniques. N7 this Lesser Black Mapic used by
e Mazis we have amplc evidence. The subject of this study i3 the LBM
praciices of the NSDAP (National- Socialist German Workers Party) which
wak the alape of cultic rites. These were used to forge the mation tossther
and to shape end direct the “general Will” of the Volt These cultic rites
took many forms, o8, paity railizs, national celebrations, as well s mong
opendy cultic celebrations. The Nazis, for sxample, institnged a “Moining
Celebraiton” ebviovsiv meani to repiace church services,

So inuch mumbo-jumibo has been writlen about “occal: N azism,” I can
hear cantious readers nosy beginning to protest, Happily, withh this branch
of the study we have several gocd, reliabie sowrces The principal two [
have used here are George L. Mosse The Nationalization af the Masses
{New Yok New American tabrary, 1975), and Klans Vondung Magie
wnd Manipulation: Ideologischer Eult ynd politische Religion des
Nationalsozialismus (Gittingen; Vandenhoeck und Ruprech:, 13773




Ry the way, Mosse is probably the prermier scholar of “Nazi
culfture,” with sther books entitled The Crisiy of Uerman Ideology.

fnieilectual Crigins of the Thivd Reich (New York: Grossel and Durdap,
1964) and Nagd Culteere (New York: Grossel and Duplap, 19686).

Ore needs oaly to see Len Ricfeusiahi Trinmpit des Willens {Triumph
of thie Will™) to be convineced of (he cuinie aspacis of National Socialist (NS)
poiitical ruflies. fut this aspecr wus not one that was UDCCRSCIOUS OfF
naghazand. The Natonal Socialists willfully set ow to msrablish a titional
culi wiich was intended ia past ro replace Christianity, Al the sources on
this phenomenon make is gikee clear. What s Vaare, each emphasizes ar
ong point o another the magzical aspect of these rites, j.e. rhat they were
intended (o mold the masees inte an watrisment of the will of the =ader(s).
This will is usually seen a5 an expression of the “pensral will” of the
Volk— an appreciation which 13 perbiaps fundamental to any deen
understanding of the “Nazi mvihos.” Mosse wrins:

The pragmazism of daily pofitics iay witlit dis eulide framewoarl: and for most
peopis was disguised by 1. B “disguise™ 1s perhaps the WTONE term in thig
coptexd, for any diseuise whteh urilizes e gular litergic and culis forms becomes a
“iragic” helieved by both leaders and the peaple, and {1 is e readity of this Ioagic
Witil which we arc concomed, (1973, p. 15)

From s Black Magicsl perspective, these workings covld be seen as
efiorts (0 manipulate the rmasses 1o do the will of 3 Biack Magical
oligarchy. It is interesting o note that the therne of & windless mags, or
BIlomaren (organic or inorganic), whirh dooy the will of its master it ons
that fascinated the German mggicai mind of the carly par of this centary.
Think of the famous films of the pesiod with the galem of Rabbi Loew,
De. Caligari's Cesaze, and Retwang’s roboteix Ultima Fawurs, Another
theme was, however, the specier of 5 shadow-seif or Danpelednger— ihis
cotoiicates the issue ma ically by pusing the gaestion of the ultimate
character of the Scli

But to return to the msk ar hand, whar nractzeal magical pinose does it
RCFVE 1o study these rites of “masgs manipiston”? First, it rovides g
bistorical anderstanding of hew such a magical operation might he
mousted. Perbaps never bofore or since were magical techniques so widely
used 1o wield as much broad objective powcer as in Oemnanv-Ansoig
between about 1000 and 1643 eoomd, beyond this historical-exemplary
reason, the study can demonstrate practica] aspents of the struchuring of
group Workings and the orsznization of Crder tradition basad on
previously funcioning models. {Again, these may be the most solid rinal
remcanis of the National Sacizlist Orurgy.) In addition to these, NS B ey

rovidzs & tremendous study 1o the vmal gse of space (proxfmic MAgic),
and the melding of waditions of the past with hese of the futre in g
mastmally effective and pragmarie Way,
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Cnly a bwief, b T hiope insighttiil angd usehil, introduct o o hese
MAlteTs cAan be given here, First, we shall ook &t a group of ceremonies
witCh represent the Nazi effort 1o “Tale & asw nationsd raligion. Then we
will examine the generai structural feannes of NS linagy used for aimost
EVErY DUFpoae.

il
Kiles of the NSDAP

Aldthough the NSDAP and all itg Varionus groupings, 2.g. the 35 and the
Hitler-Y cuth, hag many kinds of ftuals and festvals, we will concenirate
herz on the more public enes, OF these, there is some putlic record which
cen be observed and used by those of us who study these Biurgical forms
{or what we can uscfuily recover from them. As for the other, mere
private, or seoret, ritvals— we are dependent on writies records or in most
cases the record bas bean iotally lost. By the way, the offivia] Nazi OYaai
ror the peblcation of ifs rew reli gion was called the Mewe Gemeinschaft
"New Community™),

In the dscussious of the various calendrical rites we get 2 well rounded
picture of tic kind of rimais the Nazig were develeping, Besides the
“Ceremonies of the Reick sud the Course of the Year,” other litwrgical
formats used by the NSDAP were: “Morning Ceremories™
UMorgenfeiern™ also called “phalosophical harrs of ceiebration,” or
“eremonios of [ife” {rites of passage), and the dramatic celebratory plays
and so-called Taing-nlays. This latter iype of vtwal was an effort 1o creats
4 mass drama in which the audience, or congregation, participatad in posiin
chants with actors or cheral groups. Special open-air theaters, called
Tringsidtion (“Thin grsteads™) weare built for this purpose o the carly years
of e Reich, These Tight even be seen as u mors “protesiant” style limrgy
answering 1o the more “carholjc” stvie practiced at Bayrevth [ia the
Wagnerian Gesanmthunstwerke? where the sacred actios takes placs in a
transcendent space— wilh oni ¥ spirifual paricipation b the zudience
{congregation).

Right from the beginning we want © avoid the mi stake of assurdng this
hinrey was a compietely standardized one, or thar it was ever fully
developed during the shor history of Nazism. Some features wers
developed only kate (afier the war nad begun) and others fell away in the
early years. Soine ceremonial forms were praciiced ouly in one o apether
segroent of e Pariy-. whish despite the overwhelining Fihrerprinzip was
far from a monelithic eatity, There was, in fact, a deep wsthetic-
ceremoninl rift between proponents of 2 Romanric-Germaric style (favored
oy Reichsfiibrer W Feinrich lmrnler and philosophically by chisf
National Sceiafisy idevicgie Alfred Rosenberg) within the §§ and especially
within the MHitler-Youth, and u 19 eo-€lassical stvle favored by Hiter himeelt
{end henee the “reainsiream” of the NSUAR),
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Leremopnies af fhe Reich aned Course_of the Year
Ir was clzar o the beginning of the Third Reich that the Party was
aciively wying to displace Christianity. Ome of the most g gnificant ways it
sot asout doing this was through the Institution of its own “sacred
calendar.” The main days celebrated were:
1) Jannary 30 Day of Coming to Power
The principal Liturgical acl was the sight-time torchBght sarade 28 2 ve-
enactoent of the one that pight in 1933, Tis significance was the (inal
victory of e Party,
2} Febroary 24; Proclamation of the Pacty Frogram
This was, m the early vears, privcipally celebrated iy Hitler and the *Cid
{uara™ in the Hofbriuhaus in Munich in private ceremonies (in which thay
worg “ristencal” clothing ) I was 1o the main hall of the RBofbraahans tar
Hitles had first proclaimed the program of the Pariy on this dare in 1920
This was only bricfly a special day of public eclebraiion {1534 1935}, [is
significance was the mythic foundations of vict: ry-— which would come o
its irwtion on the Molioy ing? danuary 30.
3y March 16: Heroes® Memoriul Day
This heliday was taken from the Welmar Republic and was arignally
celled "Day of Pepular Moumning™ (Valkstraneriag)~ and was a day tor
mowning the dead of the (First) World War. Bye it wis Nazified joto o day
of lieroic celebration of those who have fallen in batle. The fuunction of
this day was national consolation “foy those who have not died in vain®
much as in the American Memorial [Jay,
4) Lasi SBunday in March: Pledging of the Youth
This was anslogous wo confirmation in the Christian churches. T was the
day on which i fourteen year-old bovs and ten vear-old girls conld
ranster to e Hitler-Youth (Hirlzr-Jugend) or io the ieague of German
Girls (Bund Dewtscher Madel) from the corresponding “junior leagues” of
these orgarizations. Even though this was obviousiy ar indi vidua! rite of
passage. it neverthsless had naticaal significance as a time of celebrating
ithe commitment of vouth to the rnovement, Liturgically this was
principally 2 private affadr handled on & lees! basis,
5p April 28: Hitier’s Birthdey
This was cever {or ooly once) a Tegal holiday, but three important
litargical events sook place oa this day: 1) The accepiance of ten vesr-olds
in the German Youtk-Folk (for boys) sad in the League of Young Girls
(for girls), 2) The swearing in of Political Leaders of the Party {this togk
place in full liturgical splendor at night in the Koni ssplate in Munich
fllutainated by torches and vessels of fire) and 3} Mititary parades.
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£} May I: Wational Day of Celebration of the German People
Here is ap exampie of 3 clear us Uurpaiton of the [ntermnationalisi-Marxist
“workers” day” celebradon, Alihough the pame of e wiiday was changed.
te emphasis rermained on work and the worler. This was declared the
Baghest holiday of the German pecple b ¥ Goebbels. The German Workers
Front iiked to f1il out the celebration with old Cermanic folk customs and
celebrated it as the "day of joy over the victory of sterrally now 1fe” The
day was celebrated widely and oificially in Berlin,

7y Gerrcan Saster and High May

Two davs that bad taken on Chyistian impertance, Easter, and Pentecost
{1ty days after Easter) called il gh May"” in the folk tradition - were re-
vagenized by the Nazis. These were celcbrated with nec-Germanic
festivifies and had the funiction of focusing the attention of the folk oy ey
national beritage as distinel from te mternationglis Chiistanity,

&) Second Sunday in May: Mothers® Day

The cerermonial featmres of (his day wers thay, afier the war hiagd hegun in
1234, mothers who had boree a certain number of children were invested
with & cross of honor and that those mothers who had Tost children in the
fighting wers taken by Hower-bearing Higer-Youth to the CRremonies
whare they recelved places of hooor. The Apparent functicn of this day
s00m became the psychologica! bolstenng of the domesiic home-front,

9 June 20 Summer Solstice

This was especiaily celebraged oy the Hitler- Youth and the 82, who seer o
bave been the Hwo groups in the Bazty most intgresied in Gerimanic
tracitions. In the 58 this was e Hme when good Arvan marfages were
made, and various other neo Germaric festivals weps zeld in severa)
groups. Even Geebbels got in on the act— bur without the reo-Germanic
itappings. {Neo-Germanicion was more the taste of Resenberg and
Himmier.) Central o the nturgy of the Swinmer Solstice wus the lighang of
ihe solstice fire. The Olytapia Stadivm was the ceniral iocation of this rite
after 1937, Iis function was agaio & vilkisch one—— with un SIPRasis on
racial viciory, Thiz was a five ceremony cavied out -— as nsual — pt migh,
1) First Half of Sepiember: FParty ay of ihe Reich
This was e most important celebration of the full power of the Padv—
e wiamph of s will, as it were, Actnaily, this consisted of an entire week
of rityal events. These are the rites that [eri Riefansiahl recorded in her
famous documentary film in 1934, These were quly the “hi gh unhcly
mights” of the Natioral Socialist Party in whick every bravch and rooi of its
stucture ook part. Lutar i this article 1 will 20 fnoto some detail o9 the
straciare of the rites performed dunag these days,
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i1) Begiuning of Ceisher: Harvest Flhasuksgiving Bay
As May [ was the workars' day, this was (he day i honor the fa 2T, wh
neid a high position in e Nazi Biur und Boden {“hlond snd S0UE7)
Hdeclogy. The Harvest Festival Rally was held ju the (97 U3 in the wown of
Biickeberg, near Haraeln, Pandreds of thousands of Gernzan fa MITCES Were
brought to this festival whiah alss had a sot liturgy, ihe migh-point of whick
was the presentation of the harvos STOWA L0 thie Fhrer. This constitoted a
symbolic preseniation of the harvesi o the entire tommuniry of the VVplk.
In local festivals a similar ritual was carried oyt jo which a bigh Party
official was presented with the s¥mibal of the harves;.
12} November ¢ Memorial Day for the Fallen of the Movement,
This is the antverssry of the failed paiseh of 1923, By 51l ucconnte this
was the most reiigiousiy Joaded cultio affaiv of the Party. The ritual wen;
like this: The “0l¢ Gy ard,” 1.e. those who ad heen there on that dav in
1923, and whio bad beer invested With a special medal —- the Blutorden .
by Hitier. gathcred with the Fiilirer hefore the Riirgerbriukeller heer-hal]
and marched toward the £, cldherrahaile, where sixteen of their number
were felled by gunshot, This marck was ed by those Gig Fighters of the
Blutorden bearing before them the farmned “Blood-Flag™ (ane carried vl
that day and siained with the biood of the siain), As they marciied ey
passed the pylons ¢pon which were written the pames of 240 “falien o the
movement.” As the front of the arch passed these pylons the names of the
Imartyrs were called sui, Throy ghout this procession, the Horsi-Wessel-
Lied blared through toudspeakers, Whep tiey reached the Feldberzahalle
STEIECN canon shois raitg out 0 commemorate the sixtoen dezdly shots of
1923 Hitler Taig & wreails on 1he memorial stoie of the marives, as the
Lied vom guten Kameraden foliowed by the Deutschiandliod
{“Deutschiznd, Deutschiand, $her alles -3 which swelled in intensity as the
MAICCIS cobtinued their way o the Kénigsolatr— where the sixtes
mrartyrs had beeu entcmibed jn the “Temple of Honor.™ Here 5 gpecch —
usually by Propagands Minister | eseph Gockbels — was rmade. The pames
OF the martyrs were reg out 3s the gathered Hiter-Y outh NSV arsd
chorally— “Here!™ Afar CVery name thare were three. SUE saiutes, The
Horst-Wessel-Lied was agam plaved, followed by ihe Badenweiicr March
and the Dewtschlandlied

During the war, this holiday becaine more of g general day of
einerabrance for alf the dead ancestors as the Nazis tried io Alsplace
Christisn memerial days thai fel] in the SAME Season,
13) Devemiber 21 and the “Haly Nights”— Winter Sinlstice
Although already largely pagan in Tora, the Germyn Chrisimas festivities
became the wrgets of Nag) Hturgical re-tnterpretation. Himmjer Was
especially interested ip re-Germanicizing the festival as the Yule-Fost
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{roebbeis and Roseaberg hoth nsed more subie meags, iy ail cases,
however, since this festival had always (cven in pagan tmes? bezn a privaie
[amnily or clanic and not a pubLc affair, it did not become s candidate for
massive Nazi liturgy. L posed 2 new probiem: How ro develop Natiopal
Socialist raditicns in private bomes. It was 19472 hefore t:is began to wake
on set forms {outside the 38 where Himmlar's version of the Yule-Fezt had
tnng been practiced). The fesaval was to consist of three Ehetiery
celebrations: 1} of the “toop” (i.e. within NS Drganizatons, wilitary
groups. ete.}. 2) of the commmmity, snd 3) of the famil ¥. Iwiring the
Chivistmas seasors of 1943 and 1944, the Minismy of Propaganda issued 2
bock called A German War-Christmus { Deutsehs Krizgsweinnachien)
which gave 5 full private limrgy with songs. poems, customs, and legends,
Tois went ¢o far as to present e iegend of the dead soldier who reburned
for the “holy mghts” to participase invisibly in the ceiebrations of the
family. (Here again is a purely ancient Germanic beliet being revised and
ravived.)
i
Riteal Formulas

The natonal Seciahst sacred calendar was by no means filly developed—
with the outbroak of the war most of the celebrations mentioned gbove
were eveniualiy cartaliad quite severely, Some lost their public
perionnance altogether and were reorgamzed in paity cells or in the
regular Morning Ceiebrations (Morgenfeiera).

1here were many kinds of rimsl vsed by e Nazis, tut a2 commoen
formulda underlying at least 2 porden of most of thern, and clearly defining
many of mem, was 4 sieen-point working outling divided inro three s

AT L
Fanfams
Marching in the Beoners and Flags
Common Eong
0 Poetic Invacation
Choral of the Troops (ritualized i)
_ Fart I

A The Blemal Wateh {Word of the Fihrer)
b, Chiral of the Troops
7. Address of the Highest Raniing Official (Fohsiisrdger
8 Henoring of the Falles
D, Oatk of Obligation 1o dead, 1o Volk, etc.)
10. Hononing of the Dead {ancestors, heroes, el
L Choral of the Troeps

R

Lo

Par (1T
2 Sofemn Vows
S, Onunen Sosny
- Henoring of the Fahrer (inree-told | 12 Fei)
A. Metional Hyinns. Le. the Eorst-Wessel-Lied and the Deeprchlundlied
Fanfarcs
ig. wiarching Ot of the Banners and Flzgs
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Again the quesiion anises—. why are we in the Cirder of the T rapezoid
interested in these partionlar formuias? First, of course. 115 part of our
rrdates, boiht of tie Hon and from Walhzila, 10 invesg gatz these
particalar formsilas, Boe from o more widely based magical perspect' ve
these rites are yges ik and practical srudies in hoth Lesser and Greaer Black
Magic. Like so much else aboyr rha “welrder” aspects of National
Sacialism, these are douh) ¥y iteresitng becanse they do noi cozstirute some
ity fairy, lmaginary, or hypothetical “what-if sehool of magical thinking,
But represent a Realmapie, (= Magiz Realiq)

At a form of Lesser Black Magic, these nmals had many functions,
Among them were the forging of a fecpsed “general will” of e Volk, the
creation of a deep sonse of seli-consciousness uz an Organic group, the
Bondiag of tha Eroun 10 2 et of symbos, (e projection of the ETOUD
through those eymbols hack in e o the ancesrors apd forward io time to
ibe descendants— gnd 1o ultimnate victory. In these Lrass Hrgies the
German peopie were giver a divect physical manifestaion of the essence of
their Walhalis— e spaces, ks sounds, its eroti ons, 148 povers.

The rinsa! devices were ofien complex and manifold, huy ey generaliy
cosisted of these clemenie: riicaliy shaped Epace, molon within tha space,
color, sound fmusic) and the spoken waord, Al rhis wae plaved outig a
PASIT of dynamic wension berween e individug! and 1he gatheicd mass——.
nowheres i3 this more symbolically clear than the g got of the Fithrer
addiessicg the faithfal at N wrembore,

Every time an individual participates i one of thege workings, that
person will g0 forth and act on the EM0Nons evoked during the rimal,
s way cach “dvnamized” partici PARL goes owt and actually t-Snapes the
world in aecordince with the will of the ieadesship. Shades of Cgli gan,
Rotwang, Mabuse and (aasn!} the Rabbi Loew! A s would aprear to
have much the sime ultiraie: function as the Bleltrische Vorspiele as
cutlized by La¥ey— but bere malki ng use of certain “psychological
IESONAnee” 1 the masses to effect the magical aims of e leaders. This is
refiecied in our “culpire” By the reason rock bands —— mettvated soleiy by
profit — will go o bowr, even though the toges hemselves oftep jnse
maney. Why? Becansc the fitile golems will go owt afier the “TEily” and do
the will of thej “jukebox herpes” {or their producers), ie. buy records,

Eeyond this Greater Blyok Magical application, it is 30 possilile that
azemnts were made to direct these collecied energies Uy means other than
“psychological resonance.” Gt 15, By means of rigga MELIC or magical wiil
These are the type of expauments we have g0ed reason to suspect that the
Nazis practiced— bar #or which we have Hifle hard evidence, Again this is

probaly becanse the geprer files of the S8, for exampie, were known to have

been desiroved. Al we have 1eft are traces andg hinis, and most mponantly,
the magical Eatewavs they jaf; Open UL $PAces such as the tali of the Slain.
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A ROOT OF THE “OCCULT NAZI MYTHOS™
Review;
The Qcealr Causes of the Present Wor
by Lewis Spence
(Runes Vi3 {087

in reading many of the books which dea! wiih the id s of “Nazi
accuitism” ove will scmerimes find a reference to this baok, sublished in
several editions by Rider in Lendon. Since it was written and pubiished
during the Second World War it is one of the earliest nublshed sources of
this mythos, It must be counted with the works of Rauschning gy i
foundation of smch of the later Titcrature, When 1 ordered 5 copy from a
raze book deeler (its Iast privting was in 1544) I had high hopes of
ULCOVENNg some bew information or al ieast sormne leads on nirther
SGIITees. I was encouraged in this hope when T learned that Spence had
nttmate koowledge of the German ceond l-magical milien in the early part
of the century, and was in fact an initiate of the German Prividie Order
(Lruidencrden). e had also earlier written a bock op {3ernanic
mivthology.

The chapter diles of the bock seem prem g ard intriguing enough, 1e.
iI: The Batanie Element in Nazisra, I The Satamic Bower, I; The Saizmgn
Power in 0Old Germany, IV: Wiicheraft, Saranism and the V. ehmgerichte,
¥ The Satanic Power in Modern Cernany, VI The Nazi Pagan Docimine,
VI The Nazi Pagan Chorch, and VI Navism and Satanistn, Ryt when
ong realizes that the entire pwpose and fenction of the 144 pages of this
ittle book was war-time propaganda, one, pure and simple, cne guickly
wealizes that not much real information will he tortheoriing. The book is
mairly intended 2s 4 peletmic against everytinng Germnan or Germarnis,

What is interesting, or at least arnusin g, {row the standpoinr of the
histery of ideas. is Spence’s use of cirenlar logic, & g, the fact that so many
witches were burned in Germany is proof positive of the Satanic character
of the peopie. (He sees the churchmen 2¢ herozs, preserving “iaw and
order” hy the way!y Alse, the degree to which Spence himself indulgss in
what the popala-liberal mind of contempocary socrety woiid fastionably
condemn 2s “Nazi thinking,” ¢.g. his disbelief that any “white men" vould
act as savagely a8 the Germans, or his anaivsis of Hitler's charaoter from
the shape of Lis head and face— Spence dismisses bin as a low-grade
savage.”

in reading the book, one realizes that Spence is ot 5o much opposed to
. the structures of Navi thinking as he is oufraged by the Germans applving it
favorably to tiemselves. The book is full of staterents of British ethuiic
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supenority (especially tnat of the (Celtic Scots-— Spence’s ¢wn ethnos, of
ourae ). One arpusing aspect of this s us fnsiztence dal the whole
comtinent of Enrope is infected with Satanism~—- it is comrncn knowledge
that 12 Brivsh: are (6o decent and farr-minded 1o habor such an infamy!
it is 2asy 1o see why this book has never been reprinted after the war, i

title suitably relegates it 1 the curlosity cabinet of history[—- and the

authoe’s owa racially based logic would discredit the book among its
intended avdiznce of oday.]




INFERNAL CONTEAPTIONS
(Runes V4 1987}

some Inddates miight ook npon the working and Werkings of the Order
of the Trapezold as bewildering exerciscs in Hollywood (or UFA-Berhin)-
styic zlectrical pyrotechnics wilk hitile 1o no relatonship to the wadidonal
magical iechnologies of fire, aim. earth and water, They are both vight and
wrong 10 this assessment. While f is true tha the efecirical gismnus we
sometmes employ as (ol in our Workings are essontizlly non-
waditicnal-— that is what they are sepnosed to be. The Order of the
Trapezoid secks to Torm ¢ Magick of the Fumre rooted 1o the etersities
pevond space and time, It 18 also truc that there 8 a sirong cinematic
cormection i this “bad Lab” [Magie Technicd] aspeet. The article entitled
TRAPLZODIDAL CINEMA (Kunes Vi1 1987 makes it clear that the use of
eicctrical snd other mechanical spparati for magical purposes was
detsaitety not simply invented by the mmagination of GME Anion LaVev,

Any menfion of parancral applications of techaology cannor be made
without reference o 1w mign who probably would have been
uncomioable with the label “magician.” Niloia Tesls invented many
devices that are now used expenmentally io s magical coniext. Principal
amoeng these is the so-cailed Tesla Coil— ine magical applications of which
arc just now peing unlocked. Withelm Reich lovented a device called the
Orgone Bnergy Accurmlator which is really a cabingt in which the
operator sat. By meaps of layers of various organic and incrganic
subsiaaess this wis suppesed 1o accumnazlate a sort of quasi-physical vital
ensrgy which was then absoaroed by the persop siliing in the box,

Within the mote selifconscicesly magicad madiiions diore are two
mechanical contraptions of some note that [ have conmie across in the past
fow vesrs of research.

The first of these is the progaomérre. Thie rmachine was built by the
Fohish mathematician-philosopher-magician Joseph Maria Ho#ne-Wreonski.
Ho#ne-Wronskl was the muan who initated Alphonse Constant, better
knewn gs Eliphss Levi, inm the world of magic. Hoéne Wrenski believed
that tns contrapiion could “determine the equations of all past, present, and
future events, sech that i would derermnine ther vaing of every unknown™
according to exacr rathematical formuke based on his theory of the
Absoluie. A descupiion of this machine is found 10 Eliphas Levi: Masver of
Ocondtism by Thomas A, Williars,t

The devinmmg wischine was built at proat cxpense. It consists of two metaf
slohes, one insids the other; twernlng on & cncdone axds wiibin a lsrge mononicss
circle, the globes are Bl of lidle compartments which spen und closs, and which
comtain the princigles of all sctences,
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The synthese of these seiences, classed SSCOTHING 1o hiedr anaiogles, is
engraved 1o the double plobe which gravitates aronad ares. . Can {le ey
globe which is half light and half daik, one SCCS writen in Wronski™s cwn hand
equuinas for e comparati+e scicaces. and on the large mokionless circle the
fundememal principles of these seioness are WIECIL N the sarne hand
Alter Hoéne-Wionski's death, Levi found e prognometre in a junk
siiop and bought §p- although he had no ides of how it WS fUpposed to
work. Its present whersabouts me Uninewi (o me.
Tize second infernal CORFaplan —- aad ope that perbaps desarves e title
moxe than the prognométre — is the droaded “Tepaphon™ supposedhy first
used by the Freemasonis Gosipr of the Goldep Centyrium (MO0, The
FOGT was founded abanr 1840, and is sapposed to have lasted ar east unt]
the 1930s. This is — or was — g Rlack Magical Lodge of legesidary
proportions is the annais of Gepman srcwitism, which was limited ¢ 99
ininates. Membership in the FOGE was It Righ demand, since i held out
g pronuse of uniimited petsonal power and wealth o those who would
fdare 10 join. ¥ach year they adminiad ong new werber, If nose of the GO
bad died dusing the course of that year, the mpdredih indtiaie was
sacrificed— guite umanely wiih poison draught, you understand. But if
the chosen sacrifica refused and tried  escana— it did K no good. He
conid always be killed at a distance by means of the Tepephon, Now you
can see why it took guts 1o join. This machine was used to kil ALY £nemy
of the lodge, not just fose whe refused to “go guietly.” The magioal
astobiography of Franz Bardoy, Frabaie, contains several dramatic
depictions of the use of the Tepaphion. The machine is alo knowan m
initiaies of the twennieth century ordet, Fratesmtss Saturns {F5Y. From
descriptions found ie FS iteratire and clsewhere, it can be seer: ihag the
Lfepaphen is an elecurical ApPUrates Uiar projects an are of eleciizity into a
representative of the vieam, %t siso has TOVIRY spitaiiag attachmments wisink
“encentrates the will of the magician(s) operating the machine. This sege as
A mode of waversing the dnmensions of tane and space in order that the
work e dope. it iz also warth pontag cut ihat the Tepaphen can be vsed
to heal as well as @0 harm — it i just that destruction Hals make ior :
better stories, *
Both the progromeére and the Lepaphon can be seen as ATCCUrEoTs and 3
teilow travelars when i comes to the equipmeni ased by the Grder of the
Trapezoid “clekurikal” rites. While the prognoméire seems 1o haye beai the %
§

unigue wnvention of an eccentric magictan, the Tepaphon is more an exampie £
of a magical workin g twol emploved in at least twe orders. From ail i
tndications it, and machines Hice it, were the o ginal and informed Mmiagical é
1nspiration for the “Mad Lay” seenss found in Bxpressionistic Gernman films, i
¥

t(University, AL: LIns versity of Alabams Press, 1975), n. 64, 5%
ik
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GALDR OK SEIDHR
(Runzs VLG 198K)

This anicle is substantially revised from one I wrote 1o be includad ix
The Encvclopedia of the Scandingvian Middle A ges which will be published
by the Gartand Press. Here, T will focns more narrowly on the distnction
between the kind of magic called gaddr and that called seidhr in Old Noyse
from a Black Magical perspective. The encvelopadis document of *he -
T is w0 be called SEIDHE siter one of these kinds of magic. A ue
uncerstanding of what Is mean: by these terms could provide significant
ipsight inio the vurions kinds of magie. and thus lead o a more rafined
practice of ihein by the Black Magician Waorking in any 1diam,

The scieniific definition of magic is a difficuli subject. and ome that has
been debatad for decades. The topis s thorvughly reviewed in the
{iermanic-Scapdinaviap contexy by me in Runes gnd Magic, Magic seems to
be volitive syinbolic bebavior to effeat or 0 prevent changes ju the
environmen: by means of exiractdinary cornmunicadve acts with
paranomal faciors. Magic is 4 way for certain human heings o make
(hings hapnen that ardinarily could not be made o happen. It is generally
tc be diztinpuished from reli gion by the facr thet the will of the magician is
baramount. The fagician makes ihe enviranment d¢ s bidding, wheress
a1 religion the human comnmity gencrally atempts to harmomze jrg
behavior with & umiversal paradi gm.

In accoums of Viking Age {ca B00-1100 ¢1) magic, there is A self-
conscions division between two tvpes ol magic: ON galdr and ON seidhir),
Galdr is derived From the ON verh gale: “to make the sound of a crow or
mven,” while the etvmology of seih remaing sofmewhat obscwre. It ron
inzy dave something 1o do with vocal performance, such as singing or
chanting. Ry the Vildog Age, however, seidh had devel oped a reputalipn
for peing somehow “shameal ™ [ the Tnglinga saga (ch. 73 it is relared
Liow the Vanic goddess Freyje taught the god Odbine the art of ser kIt
may be that seidh was thoughs to be “shamey ] or unmznly bacange i
semetimes invoived sexaal activi ty. o1 perhaps more plagsitly because it
involved the Toss of conscions contry) and inducdon of trance states. {Falds
on: the other hand appears (0 be 4 more sraightforward use of symbolic
vocal sttsrances, ofien accompanied by visible signs, to impress the will of
the magician direcily onio the en vironment, The saga literaturs is rich wi th
acounis of magic of all kinds,

The most discusaed aspect of Scandinavian magic in the Middle A ges (ca.
11C0- 1550 is thar ot “rune-magle,” e e idea that the ritnes {the
grapbemes of the early Germanic Wt system) were essentiall ¥ TRagico-

relipious fools, Farly schclarly lileratire on this subject suffered from
fraving a theoretically Imprecise basis, which, I krope. has beer conected by
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e publication of Runes amd Mo gic. Whether or 5ot runes are in an of
thernselves smagizal. ey were nsed almost exc usively for magical ends in
the older runic period (from the first te cighih cemtury CE). A review of
the Inscrintions of this pectod shows that not a stigie one of them must be
interpreted in a purely secular, twon-magieal sense. I the younger perigd
{ninth o twelfth cenmury. CE; such proizne communications become 1ToTE
common, and in the following medieva period they become more COMNTIO o
stifl.

As fwr as the theory and practice of magic with runes jc CORCTrad, 11 i
clzar that this writing syvsterm was ysed a8 an aid i ebjecH fving the wiil of
the magician ir graphic fori. Fommulas whiclt natil the intrednction of th

unes werc perhaps ouly performed were nosw vecally made syriholicall ¥
more shjective, and hence more magically effective, by mieans of wiitin T
The fact that the word uzed io class these signs, Proto-Gemmanie rund, N
ria. seems o have basicg]! Yoome to mean “a secret” or *a myslery,” -
"something hiddesn, arcane, ocenlt” adds 1o the credibil ty of those who
se¢ something intvinsically magical in the runes. The ultimaie and e
meaning of ihe werm is you to be fully articulated. In the bisiary of magic in
Scandinavia there seetrs 1o have been no set of svmbolic behaviors wore
imporiant than that of vocs] performance folowed by an execution of &
graplue s1gn or ser of o £0s 0 reinforce and confirm the will of the
magician. In this process the Tenes ecame o imary ool of the mMagicIan
in pre-Chrisuan times.

After the introduction of Christianity into Scandinavia indigencus
cuitural teatres, such as tha renes, slowly began io erocde. In the field of
magic there arose 7 new racition, nspired by Continental models, of
recording magica; “recipes” in grimoings, o1, as they were COMmMOIGnly
celied in Icelandic, galdrabicbuy books of megic”). The kind of magic
practiced from these hooks fo recorded in two stgnificant wavs, Firs:, thers
is the wradition of the icelandic folk tzles having ieir origing in this pericd
U 28h 1o 1710 CRETLies ) in which the exploiis of fomoys magicians who sre
said 10 have used such manuals are reeounted, Second, there are the fow
remains of these books themseives, The moest complete of these is the Q-
called Galdrabdk, T have pritogether & complete transistion of this
@aruscript, along witk similar sections of old grimoires, oublished by
Samuel Weiser, The theoretics! hasis for the praciice of magic m thess
Sourees is essentially unchanged from the he hen penod, The Tmagician is
asually supposed to spaak 2 voegl formula and then doaw or carves a
spectal abstract sign called galdrasiafir, or galdramyndiv in Ol Tealandic,
This vares greatly from the skandard forms of mapic commonly practiced
at the same time on the Eurapeen Continent. Tn the tamer ¥pe of magic,
supernatural entiies are invoked and somehow coeread intg doing ihe
oidding of the magician.




MAZI OCCULTISM REVISITED
{Runes VIS 198E)

Versions of the following twe articles wers waten by me as a partial
response 1o an article which apreared ic the Fall 1988 issue of Grosis
magazine on the theme of “Northern Mysieries.” Although the works were
soliclied by the zditor of Groesés, they were ultimuately not included in the
issue. [ieel that each of these pisces voeaks o important topice Uit are
often mrsundersiond within the body of literature purporting to deal with
the phenomena of “Nazi occulism.” 'They have been re-adited for thiy
readership,

The Black Magical Reich

By now it is weli known that much of whar as been wiliten in such books
s Trevor Ravenscroft's The Spear of Destiny is a combination of sectarian
propagands and pure fantasy. Bug the quesdons remain: How a political and
cuiturul force of the character of Maifonai Sacialism arize in the midst of a
Righly educated modern society? What wag the nature and history of the
groups and individuals involved in this dramatic historical episode? These
(qUesions soeIk to be with us abways, OF course, this in dself hus livde
recorsnnend it, as the oman mind. especially one full of vagun fears
aryway, is guite capable of conjuring all sorts of cosmic evils 45 the media.
driven witch-hunts of the late 19805 showed, “His Satanic Majesty” was
already being invoked to explain Nazism curing ihe Second Werld War
itself, as Lewls Spenca’s book The Ocoult Canses of the Present War (1 SLEY
Hlustrates. Sui what is the exact aaiure of this Devil, of this evil, of this
Plack Magic?

To even altempt 10 answer these guestions with any acorracy, litile
attenton can be paid 1o the proponents’ wilder theories—— not at least until
we hliave gotten somme ressonable perspective on the whole. Anyons who has
seripusiy read any Natdonal Socialist writings ot propaganda of any kind
will know that nig overt appeal i evil or “black magical” powers was evar
maade. (i the contrary, thedt encmies were usaally charesd with such
ep;thes. Most sensationalistic writers are unable or unwilling to deffne
exactly what “good” and “evil” is in their tales. They siteply assume wh
the bad gnys are, and assume that we will go right dlong with their
SORIMAMBIHSHe game,

Ii the degres of Nazi evil is to be measured by its level of cruelty, then
certainly it can e adjudged no more evil than dozens of other politcal and
religious systems in this century aone. Although in our guantified scelety
we may be impressed by the magnitiide of numbers, on 2 mosad basis i
ieally matters fittle whether one mithon, six million, or ten wilion
innocents were put to deaih. Why, ten, do the Nazis make such darren good
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viliains? There are actually & score of reasons why iz is 50, 0ot the Ieast
of which iz their own sense of “stvle.” The most “diaboiicai™ oi therm werp
even zshion-conscious eroy #h 1o wear black up torns, with siiver shylls
end crose-pones, and sing ster-looking Runes. But their jevel of “evil™ seems
o go beyond all this, It gaes 15 2 level 10 which st orites dare not
peretraic— alevel bevond “conventional evil” o 4 new very dangerous
realm of mora! or even theological evii. In our piesent-day world many
find this dangerous because confrontation with i is raught with the
passibility Unas, Jike Luke Skywalker, they may find some =58enkiy] aspect
of themselves furking deep within gt

Psychologically, it is not uncemmon for modery sadiences to [dennf v,
conscioushy o1 unconscioy shy {and almos: always xsthet; caily) with the
black-clad, ruthless, crpire-building villain, Thig renges from Capiain
Nemo, fo the Wicked Witch of the West, o Dracula, to Maieficent, o
Luke’s father. Lord Vader, The underlying reason for this is thar we
sympatilize -— even though some may feel that they “shouldn’t— with the
taustian Seeker of Knewledge and Power, This Sceker is someone with a
sense of a uznique and indivigual grand purpose and meamag wi hite, and
Whe possesses the will and aby lity to carry ot these ptans. The “good guy”
is usually horing, Because he Just wanls o maintyin the siatgs {UC, S2rve e
king, be a “wam player,” and perhaps restore order where i1 hag DEen
disturbed by the evil machinatione of ke villain.

Trne. these examples are ail drawn yromn ficdon, byt history is also a
kind of rational fictow, subjectively reconstructad ty hisiorans from the
meager “facts” ar their disposal. Sometimes this process can even become
quiic frrationql, ag we all know. In anv pvept, we have the tendency to
andersiand history and even COLEMDGIAry SVerrs ie terms of archetypal
paradigms, or myths, shared with the Hierary world,

True Black Magic sets aur nol o do the will of God or of Nature (Lisuz!ly
ODE 1p the same) but 1o do its cwn will— a will forged independent of
God’s Taws or against (e grain of natare. In this Black Magicians seck to
set themselves anart from N Ale; apart from the conventiona! notions cf
Crod: to set themselves up as sclf-direcied, independent deites— or ar seast
to evolve in tat dircotion. The quest and pracrice of this path [s the anly
vizble defizition of Black Magic ir a philosophical or theological sense ip
either historigal ar COLIEMPGrary perspective.

What is perhaps mos) frightening for HIANY persons contemplating this is
the degree to whish medern (or post-modere) huimanity derives itg
notivaions and valies from the Haustian Black Magical model. The Whise
Magician seeks ey to do the “will” of some aniversal {international),
wanspersonal deiry— 1o harrionize with it and ultimately to become oqe
with it. The Black Magician rebels azainet this and secks oty to do his or
her own wili—a wijll Pecgliar to hin or her, The structural tmplications of



National Socialism are a curiouy and powerful mix of these two cxtromes.
Trs sbility to blend theni is based i dhe priacipie of elitism Tg ine Nazi,
the corecpt of “God™ is replaced by that of the Velk ("Pecple” or more
vointedly “Race™. The common man was to bécome ane with the will of
ihe Volk The leadership, and most especially the Leader (Fiihres)
exercised his parsonal “will to power” i1 the extreme. This Valk, the
colleetive crganic body of the Germanic ethmc stock, mded by [ “priesrs”
{the leadership of Natona! Socizlism) became the cenier of the delty—-
focused as with the individual Black Magician e the individual vehicie.
The Mazis were to separaie this new “God” from alf others, and develop 1
rg 2 new level of beine, I there is a crux to the issue of the mature of “avil’
with regard 1o the Nazis, or to the question of whether they practiced any
sort of “plack ragic,” sureiv tuis is it. The Nazi represents s race-based
nasiongsic sebellion against the naoyral cosmie order (or perhiaps
“comventional order”), just as the e Black Megician represant that
rebellion in the individual ego.

The individual or collecdve practice of wrue Black Magic always seenis {o
focus on the model of an inerpally direcied and willed process leading to
higher, more powerlul or god-like stales of being, In this regurd, Navonal
Socialisi can perhaps be calied a form of Biack Magic m that it sei sbout
— zgaost the grain of Nehure -— o evolyve itself inte a hugher, more
powerful god-lke race of supermen based on partizular national
characteristcs. But most crtics whe throw around such terms as “satanic”
or “black raagical” do so with littie understanding of ihis snd therchy seem
t be charging the Nazis with Litde more than sxcessive onielty or with just
siding againsi those whom thedr psychic scripr writer has provided with
white hats. But with some further nnderstanding, the problein of the
relationship of Mazisn: 1o our concepts of evil becemes encrmously more
interesting and far more awesoime in its iioplications for anvone who
contemplates i bevend its histoneal fmportance,

1

Crocult Howts of the Spear-byihos

When the intrepid lovestigator beping a descent joto the treachercus
subterranean fieids of occult connectioms 10 the world of polincal
phenomena, marters can quickly become su confused and so abscure that
the ratioral wand is soon pushed over what Colin Wilson aptly calls the
“hopzle threshold.” This usuelly has as much te do with the way in which
phenomena are inierpreied as with the characier of the cvents themselves.

Omne political phenomenon that has rocerved wore thap 1ts share of oeculr
speculation is Nazi Gennany. This ranges fiom war-time propaganda, such
as Lowis Spence's The Ouoult Canses of the Present War, to the free-
ssgociating mystiicadons of The Morning of the Magicians, 10 sectarian
viewpoinis, such as Trevor Ravenseroft's The Spear of Destiny, Uther
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wWorks ia this caicgory include An gebert's The Gocult and the T fiird Reicls,
and Susier’s Hitler the Geculr Messiah, As 1 cal nol hope w analyvze thiz
complex body of liierature here, much jess address the larper issuoe of
oucuit inteipretations of positicsl phenomena. T would ke io attoinpt (o
clarity one approach 16 just one of these siadies,

Ravenscrofi, in his sow famous work The Spear of Destiny, posited z
sectarian and esoteric viewpoint that Adolf fhtler was in fact the
Ieincarnaion of 4 ceriain evi geriys, Landulfl i Landuif 1T W5
supposedly used as the model for Clipschor in Woliram von Hechenbach's
thirteenth century epic poem Parzival, and gyhas ently {or Klingsor in
Richzrd Wagner's Farsifal. Landulf reached ont over the conturies 1o exepr
his ovil, “black magic” it the moedemn world,

It has heen convinen gly demonstrated that wiost of e “facts” m
Raveaseraft's stary are actuzily fabrications, and thar s being charitable, If
“true” on any ievel, Ravenscroft's yarn could anly be constdared somehow
“rtystically factral Nicholas Goodnck-Clarke 1 his The Occuli Reots of
Nazisin devotes a whole seotion to the basic level of fabrication invol ved [n
Ravenscroft's book. in Appendix B Goodrick-Clarke notos that Kavenserof
wWent so far as o make UP namnes, places, datze, and so forth

But how did this partioular version of the modere mythos of “Maz;
ocenrltism” originate? The kery mmay perhaps be found in the person of
Ravenscrofi’s sapposed menior, Walter Johanges Stein, Siein Was an
Avtiroposephis: who wrote e bovk Weltgeschichre im Lichte des heiliger,
Gra! (World History in the Light of the Holy Graii) i 1978 In turn, the
kev 10 ualock Stein’s concertual world is mosi fogically found in the
Anthroposophical doatrines of Dr. Rudclf steiner (1861-1925),

Ir Rovensoroft's (or Stein’s} historical mythos, a special role of
wickeduess i5 reserved for the ifamens” Guide von List ¢ 48-1919),
Curiously enouch, Stein’s mentar and the founder of Antiwoposonhy,
Rudulf Stainar, was certainly a persoral acquamlance of List, the Armanist
founder of early 204, Seafury Ranie ceculiiem, They were bowh part of the
same Iiterary circles in Vienna in the late 188Gs znd earl ¥ 18905, My study
of Gido von List presentad in The Secret of the Kunes cutiines s and
other phases of List's career. Bowever, despite the fact thet both List and
Sleiner wera Tpeh to many of the same irthiences, &, &- nascent Theosophy,
they developed their ideslogics it vadically differeqi directions,

Guide von List weat 0a 10 be one of the founding fathers, alon 2 with
Jirg Lanz von Liesbenfels, of 4 gevieral Pan-Germanic rmysircal senoo)
kuown collectively ag “Aricsophy” (Aryan-Wisdomn), Trs INaj0r {eneis are
that the root of wisdors and of occult power it housed within the pavticalar
racial stack of e “Aryans” (e Indo-European or “Indo-Gerrnanic™
peopics; and that the alm of fhe mevement is the evoiution for re-
evolationg of the Aryans into a masier iace of supermion. This school of
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(orgimally) occnlt thought was not reprosented by any single organization,
bui was wsed as 5 generic term ERCoImpassing dozens of groups and orders,
Chief among these were the Churda- von-List-Sociery and the Ordo Newi
Templi headed by Lisbenfels. Sieinet’s development tock another
iirection, but oue which explains weil why (uido von List and the
Atloscrhists wonld become 2 perfact mode! of “evil” from e
Anthireposophical perspective,

Wriking in Gis study entiled The Oceulr Movement in the Nineteensh
Century (pp. 29207, Steiner says thar “vight ocoultism™ is that which seels
a spuitual goal for its own sake, identifiable with the aniversai-iiman,
while "left occubism™ is that which seeks “its own special afms.” Here
Stelner is speaking in ierms “right” and “left” more in the sense of the right
and lefr haid padis ruther than in political jargon, although dus mav hawve
had some relevance as well, Steiner, of colrse, sees himezelf in the “right,”
working tor the benefit and 2voluiion of ihe universal-haman in Anthropo-
sophy {Human- Wisdor). It is clear that Steiner would have seen beinons
“Teftward”- leaning wadencies first i Theosophy ielf {from which
Steiner broke is 1913) and most especially in the wi despread and
multifaceted “Ariosaphical Moverneni.” Tn the latier, he would have seen to
be using cceult means to prorote the partdcular infesests of 2 ¢ ngle faction
of humanity over all ethers. This originally ocealt Ar cioghical doctrine
was subscquentiy politicized and made a foundi ng principie of the ideciogy
of Nanozna! Socialism,

It is farrly obvions that the roots of ihe seciarian mythology codified in
Ravenscrofi's book wie to be found in the csotaric docmines of Fudoif
Steirer. as interpreted and taught by Waller johannes Steiz to Trevor
Ravenscroft. Morcover, it is clear that the novion of the pariicular form of
"Nazi evil” has, for this esoteric school, more to do with the fact that they
nelong 1o the spiritual “ieft"— pursaing rhefr “own particular aims”
rather than (o the aniversal-haman “occuit right™ as envisioned by Steiner.
Like cermain other occuli thinkers of the ®i ghi-Hand Path, Sioiner made
Ay acowrate observatons with regard io the characier snd relative
structures of the Right-Hand Path and e Lefi-Hand Path. Howaver, from
the perspactive of the Lefi-Hund Path iself it is obvious which path is the
coe filled with virue and power,

[Commentary 1995/ XXX

Subszquent rosearch clearly shows that the ssoteric “nght” ; "left”
dichetomy posited by Steiner was carried forth b Walter Johannes $uein in
the form of cenain universalistic soric scoenomic thecties. Siein
esctencaliy held that the blood of Chist entered the FEarth ar Gol goths,
makiag the whole Earth the physical Body of Chrisi, and this “esoteric
fact™ 18 to be realized through the development of “a world-embracing
zeonomy.” This enonomy “directed from a aniversal point of view” is
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predicated on the dissclution of natiogal froniiers, This world-economy
wils 1o be directed by a nebuious body calied the “Grder of Chist™—
presumably a dedicated baad of friendly, bard-working governmenr
trirecucrats {cf, the IRS, UN, zic) Sweir beid that “The crestion of a
systein of World Economy s the real mission of the Arnglo-
Sexon/Germanic people,”™ Sein was in fact broy ght to England in 1933 by
British business magraic Daniel Nicel Dunlap t2 aid in the operations of
the World Power Conference (later kaown 2s the World Energy
Conference), Ia England fie contimued 10 worke—. this included actiag as an
advisor to Winston Churchil! (who becaime o “patient” of Dr. Stein, who
wasi 2 homeacpathic muctitfoner),

In stark conwast io Stein's universalistic (heories of global ceonomiy
hased upen the presence of the wansubstantiated blocd of Christ in the body
of the Earth are the Nadonal Socialist economic theories hased upon the
exisience of discreet fudividual Nations (Viikerr— whe, linked to their
own part of the Earth — compete with each other fur the warid's
resenrces. The NS aim was 10 esablish an econamic space (Lebeneraum)
comInensurate with teir sconomic power. This eecromic system wouid
then beecme fully independeni and self-cufficicnt— remaining apert from
hie rest of the world eccnomy, The esoteric basis & ur M8 sconomics i
rooted in the idea of Blood and Scil (B und Hoden),

Each of these economin theories talks about Blood aud hoil, of copse.
The esotenic “right” sees 2 ono-worid eccnciny wih no national borders,
tte esctenic “ieft” sees ludividnated nationa! economics funclioning i
relative 1solation. The “blood” of the “right” is & collective entigy -
embodied in the rotion of & vniversal Christ and ihe “5011" 15 the whole
Eucth, while the “lety” sees the “Bload” as & miesiaphoy sigoifying the Nation
(Volk) and ihe “soil” is the physical land or space oceupizd by that Nation.

These issues — exoterip ilough their manifestations may appear as they
feker across the television sereen o the SVening news — are clesr and
bregent esotenc realities facing us inday,

Again the question iz to be posed: Where does fhe true evi] lig?

t Stein quoted by Charles Lawrie in *“Doctor Stor:': Walter Sieir and e
Holy Grail” {p. 130,



ON THE CHOIWCE OF A HUMAN SACRIFICE
(Runes Vi1 1680

these are ihe words thet begin one of the chapiers of The Satanic Bible
hy Anton Seandor LaVey, and thev are words which have come back
haynt the Lefi-Hand Fatk movement again and Agaln. In writing them. in
the context wrich 1. LaVey made guite clear, he was and js nerfectly
Justilied. However, the recent gvents in Matamoros coupled with the deep
evels of misunderstanding surounding the whole noticn of “sacrifice™ ang
e use to which s Satardst or even neo-pagan might pui this magical
sechnigue needs some historical and philosophical clarification.

This whele quesiion is the sehject of a hidden rezltiy which is the mie
kncwledge of what a sacrifice is and what 13 uses are. An aspect of this
trdden reality involves the (uct that what is commonly referred to ag
“sacrifice” it popular jargon in reality comprises two radically different
kinds of acts.

At this time we nead to be geite clear about what a sacrifice is and what
our relationskip 1o the practice is historically and vhilosephicaliv. In Sctia
circles the term “sacrifice™ is rarely, if evar, used in an ¥ CODMERt, as inos:
Setians have evolved bevond the srage where such practices are ysaful— av
east as they are commonly undersrocd. But with the constan: referances in
“Satapic” anirnal and human sacrifices, I theught it would be usefin] at this
dme e contribute A study of the techuique,

The Two Anproaches to Hacrifice

Fivet we should clarify our terms. The English word “aagrifice” is
derrved from the Laiia sucrs-ficium, which literally means “something
which tus been made “sacred’” or “something which bus besn separated out
from the profane.” Yhe Anglo-Saxens had a whole nomenclzture for
“sacrifice” also, but most all of them would ortly confirm whar szers o
have been a common indo-Evropean atétude soward the practice of
raciifice, 1.2, thai it was a holy giff to 2 god and that it was ar the sawme iime
a g In resirn 10 the populace worshipping (1.e. honoring) that god.
Exampies will make thig con ept clear, Radically different from this
concepiion is that heid among other peoples, notably the ancilent Hebrews
and Aztecs (just 1o nare two). For them “sacifice” was exclusive pavment
to a god for favors granted or as a mode of explaties sin. This laiter
CUTICCPL Das come o dominaic owr thongits when we think of sacofice
ieday, We think of nuhile virging being offered up i the Aztes Sum-God,
ot the Fire-Goddess Pele in Hawaii. To us now thar seems o supertios
waste-- which is might well be. The point is that in European criture such
2 concept was unknown und! the mireduction of Chrisdanity, and with b
the Old Tastament lore of the ancicnt Hebrews.
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Because the study of sacrifice is an extremely complex one, sven within G
aiven cultare, 1 wiil Kvpdt My self to discessions of the rwo kinds of sacrifice
most i question right aow-— agimal and human, T wil] CONCENie o the
forins of sacrifice as practiced by the pre-Christiug Germanie peoples from
the miost ancient thnes 16 600-7 150 CE, depending ou the 12010k 1n
Gussion,

I the old Cermanic coucepival vniverse, a sacrifice, or TNOTE Simpiy, a
gift 10 the gods came in two main forms, Firet there were the animaj oitis.
Cortain animais ace tho gat to embedy the 255ences of certain gods and
goddesses. ez, the swine of FrevT and Frevia, the gout of Thor, the horso
of Gdhinn, These animals would be sisughtered by priests in a ceremonizl
setang, and the meat from the animals would then be eaten oy the peopic in
a ceremontal meal. g this v ¥ the god is able (0 comumune wi th his folk in
an essentigl way, and they with him, This i not ouly a gift o the god's
Deing, b stviultanecisly from thas bei ng. it might also be pointed out that
the: priests also took greal care i making the deaih of ihe gl as paigless
as possible. One Old Norse tenmn for sacifs ce is sdg. which Nterally meang
“to cause to go 1o sieep,” the ozrigin of onr cureang cupheniisr 1o put 1o
sleep.”™ This 15 tmportant becavse the s mal embodies the god, which is
ioved by ihe folk, and thys they would not wapi 10 CHUSE ) pain, The
fradinenal inde-Buropean anfmud sacrifice is i reality a sacramental mes;
in which the gods and hormg ns symbolically commune, T ig worth polnting
AT that certain parts of the anima! are gIVen up to the god in a tashion
sirnilar 10 that of the Hehrews—.. bur tese shouid only be the paris of the
animal thal were more or legs useless to hurmang—— the lower lags or heads,

Anocther form of sacrifice was the giving of a human bein g. Gsnerally
oniy twe gods, Tyr and Odhiny seemned 1o bave been the recipients of
humai sacrifice-— fhese weare the two most soveEmRigs eods. Tyi is the god
of Iaw and jusrice, white Ordhinn is the god of wagie, death and WESHO.
But far trom sac ificing the finest the mibes had to offer, ike only persons
subjoctzd to being viesims of sacrifice Were criminals atid prisoners of war,
The Germanic peopies were nolorious for takirg 1o prisoners of war, The
veligions reason for this is that (o them all war was considered 5 sacred
riual in which ail those slain on the: other side would b dedicated to the
gods (Tyvr and Odhing} and declared to be sacrificial victims even hefore
Ay actual fighting begun. So ALY PriSORErs captured wonlg simply have to
be taken to the groves saered 1o the gods and there be more ceremcnially
@ spatched. Criminals were aleo often Inade the victims of human sacrifice.
The ratonaic behied this is ther the criminal bhas vielated the natura!
balance of the cosmas by his actions, and as such forfairs his Nfe 1o
rebalance (he wrong. Both the military CNeIRy and the criminal are reaify
considercd in the same Calegory — as breakers of the peace — who must
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Tepay e wronged god or godidess with their hves,

One othier kind of human sacrifice, more seldom eneountered for
obvious reasons, is the sacrifice of the kin g. If things were tn go esposially
kadly Yor a kingdom, for example the crops failed re peziedly, or the
froenuers were continually unsafe from mvasion, the serm-divine ting, who
Was Kpown 1G some of the Germanic as well as other Indo-European
groups. would rnore or less voluntarily offer hinwelf a5 a vienm cf
sacrifice i order to rebatance the cosmic order in favor of his pecple,

If we compeare the general Indo-Zuropean attimides toward sacrifice with
the ideas contained in the “On the Choite of 2 Human sactiiice” ext by
f.aVey, | thirk we can cee that they are virtuaily the same, Lavey
2ssentinlly says that those whe have wron gheliy harmeed vou 1o ag extieme
degree are the prime vandidates for “hurman sacrifice™—. tmough magical,
2ot physical means. To this be is i gt in line, not only with the tradidonal
ancient thoughts on sacrifice. boi alse with pbiiosophical proponunts of the
staie imposed death penalty. In the matter of the sactitice of the god-form
in animal shape, LaVey shows no evidenss of a desize to maks use ¢of this.
He is righisously indipnant over the thought of sacrificing animais or
children for any puipese, as he holds animials and children o be the purest
expression of the god-head of carnal existence— a5 he coacsives it

Ful wiat about the mode! of sacrifics as portrayed in the lugd aceounts
of the supposed activides of “Satanists™? Where could fhese depictions kave
coma froin if the pagans of Jurope did not indeed crachce anything Kke je?
Thiz answer is rather simple, but it is one that makes the gstanlishment guite
uacomiartable,

Any reading of the so-cailed Old Testament, or the Torgh of the Jews
wii! show a highly developed puit of pot only avinz!. but alse of hyman
sacrifice. The ancient Hebrews did not share in 2 convivial meal with their
god or gods, but rather offersd the animal 1o him complerely. Not only is
thts attested 1o the (3d Testarnent, bus rules and reguiations concerning its
practice make up whoie paris of the books of Leviticus and Nombers,
These books are verdiable chamal housss with i estractions to ke burnt
offerings of massive sumbars of animals of various kinds, Yehweh muat
have grown very fat from the glut of humt flesh the temple DIICELS sent s
way in those yeurs.

Although the Jews must have given up the regular practice »f hurnan
sacrifice at some time, their holy books stiii havo zome references (o it
The most taimous case is the little sractical yoke Yabweh piaved on
Abrahame-- whisre he telis Abrahaim o secrifice his only son, Isaac, but
stops i at the last pinute (Genesis 225, Now this 1s acrually 3
represeniaon of the fairly comison Scmiiie precics of the “sacrifice of
the: first fruit” which was ai one time extenged evan 1o bumnan offspring.
But not to Jeave the gixls ot There is also the siory of Jephthish (Judges
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) whe vowed to offer ag & burnt offering 1o god “whatsoever cometh
forih of the doors of Bis] house 1o e fhing] ™ R wonld gran him
VICHOTY in the war 2ganst the “song of ANUTRON." Weall, afier bis wictary,
the first thing tha: came oyl ot Lis house to meet him was g only davghiter
“with imbrels and dagoes It seems Jephtiah was & bettor general thay ha
Wi i logician- - what g4 he HUNK would he COmiNg ot of his honuge— a
goat? Avyway, Jephthah made z9cd on his vow ig sacrifice his opj v. and
stll viegn daug hter,

These references may be thought (o pe eNiy isolated cases ysed (0 Sp1oe
up the biblical narative By SuCh is nol the cave. T ig well-kaovwn that alj
of the Semitic peaples praciiced human sacritice of the firyg iret of the
WO al 0ne time or enother. The Hebroyes included. It s o4y Customary
£ have to “huy tack™ the st born son from god. This is s41 dope in g
Ceremony caliad the Pdyon hg-ben—. “eedemption of the first-son.” Thix
criginzily referred 1o n fiinan sacrifice, but was Jator changed to
dedicating the o 1o “temple service.” Now the Kid can be bought back
Wwillt 4 few shelels paid to the koken!

It was alse an ancien Semitc belief that sig ctuld be atoned fior throngh
rne shedding of blood, Thus aniima! Sacrifice was usad 1o “Putiit one’s self
of “$in” this is the essential liturgice! drame i the yoot of the tiyth of
Jesus as seen from a Fudai perspective,

When we look baok UVEr all this evidence, 5 Bigh degree of confision is
possible. This confisiog Comes about Sieply becanss the oderp
“civilized” European iight sifl hold many of hig 0% hoathen ancestorg
ideas ahout the APEroptiateness of “sacrifice,” under Whalever name. By a0
the samie time this “ci vilized” shan has hoen aweht that which is overs ¥ and
mistorica’ly heathen i o be rgjecied as sorehow an abomiaation, Add to
his Guandary the fos that 1he oid Hehren gatems of sacrifice were ofien
ignoranily picfecied by Cheisiiang MG encizot historieal forms of mre-
Christian paganism ip Earope. The simpie-miuded Chastiag Just inight
kave thowght that gl forins of pre-Uhristian cult muss have been Just ke
ile pre-Christiag Hebrew cult, agd thus 010 Tegtargans Srachices were
Wrongly aseribed o European Pagans. Wa know thar ;g migthod of
Chiristian bistoricizing wasg qUite common,

Also guite commog wag the tendercy for Chigs t WEiters 1o take op
Roman descripdons of “paradoxical ang Gegraded™ milig —- ag Tacits
described the Jevwist: cuit — by siroply SopyIng e iexts, now ascribing to
vagans, hereiicy (nctading fews). o devil worshippers the Practices
formerly (and SOrmehimey accurately) aitributed 1o e Jows andior
Christiaps. In this ¥ay stories of hefnons forms of Sactifice, as pracriced ip
e Middle Eas, were firg; aseribed to medieyay hereiics, and have
eventually found meiy way 1nin modery Gescriptions on sensat oralistic and
Frovagandistic talevisien Promans and tabloids
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"The cme? froay iv all this is that the 'dealrag“ “gailey” of a1l the
apparently unacceptable beliefs and practices is never idensified or assallad,
witle the ideociogy wﬁ‘h the balanced and heal® 1y view has become the
target of various forms of bigoted attack. Tt shouid not be assumed that
&0 hete criticizing the rights of various cults (o praciice whatever form of
sacrfice ihey wish, or ihat historical forme of various -.,,hgmrs Are Demg
\ rhfmfi wamoaly. it is merely & maticr of seeking and finding — us SINg

ational and historical mesns of mvestizgation —— the spurces of the various

p:memg wiz encounier and laying the results of our investigations 2 the
PrOpEr doorstep,
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Notige
Enity inio the Gréer of the Trapezoid is only ' possizle for members of the
Lempie of Set 7 have atained the Grage of £ Adept within the Terr ple’s
IItawry simcters. For more jufermaron on e Temple of Set. conract
may ke gT"]e& Fraah L"ﬂrrsspﬂllfi'?ﬂﬂﬁ with the Executive D recior, cost

Office Box 470507, Sap Francisco, California 04147,

The Seal of Riing
which appears on e cover of this book is the persodul magicsl insignia of
Dr. Stephea Bdeed Flowers (smidematic of the V). The full ramifications
of the Mys Imﬁc ofhis Seal are part of the inocr feschin g6 of the fhder of

the Trapezoid,
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