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PREFACE

The translations and original writings of Thomas
Taylor have had a wider sphere of influence than is
generally realized. The Encyclopaedia Britannica
notes that among those obviously acquainted with
Taylor’s translations were William Blake, Percy
Bysshe Shelley, William Butler Yeats, and Ralph
Waldo Emerson. Allibone mentions that, when
Emerson visited William Wordsworth in 1848, the
subject of Taylor came into the conversation.
Emerson’s remark to Wordsworth has been pre-
served: “I told him it was not creditable that no one
in all the country knew any thing of Thomas
Taylor the Platonist, whilst in every American li-
brary his translations are found.” Both Taylor’s
translations from Greek and Latin authors and his
own personal writings were issued in very small
editions and have been out of print for over a cen-
tury. In the last ten years however a number of
important reprints have appeared. Taylor’s efforts
to restore the theology of Plato and the mystical
philosophy of the Neoplatonists find a responsive
chord in the hearts and minds of many persons



who have liberated their souls from bondage to
intellectual materialism.

We have already published photographic fac-
similes of several of Taylor's works. The present
volume of The Hymns of Orpheus is from the edi-
tion of 1792, It includes “A Dissertation on the Life
and Theology of Orpheus,” “The Initiations of Or-
pheus,” and “An Essay on the Beautiful” by
Plotinus. It becomes immediately apparent that
Taylor had an extraordinary knowledge of the
Greek Mystery Institutions and their secret beliefs,

When we read Taylor’s translations, we have the
feeling that the original authors are speaking to us
across the centuries. Such work could only have
been accomplished by a person philosophically at-
tuned to the overtones of Greek metaphysics. Re-
cent scholarship seems to be deficient in that
sympathetic understanding which bestows a living
quality to their labors. Those who do not believe in
the Greek theology cannot do justice to the sublime
teachings of the ancient Mysteries. They can give
us the body of the text, but its soul eludes them.

In the Fifth Book of his Stromateis, Clement of
Alexandria writes: “Wherefore, in accordance with
the method of concealment, the truly sacred Word,
truly divine and most necessary for us, deposited in
the shrine of truth, was by the Egyptians indicated
by what were called among them adyta, and by the
Hebrews by the veil. Only the consecrated—that
is, those devoted to God, circumcised in the desires



of the passions for the sake of love to that which is
alone divine—were allowed access to them. For
Plato also thought it not lawful for ‘the impure to
touch the pure.””

Thomas Taylor was fully aware that the choicest
secrets of the divine learning were entrusted not to
words but to emblems, symbols, allegories, myths,
and legends. Only the philosophic few whose
hearts and minds were illumined by the contempla-
tion of eternals could lift the veil that covered the
face of the Mother of the Gods. This is the prin-
cipal reason why the works of Thomas Taylor are
diligently sought after by those seeking a deeper
understanding of the great scientific and theologi-
cal institutions of the ancient world.

One section of this work carries the title “The
Initiations of Orpheus.” In the edition of 1824 this
was renamed “The Mystical Hymns of Orpheus,”
being the invocations which were used in the
Eleusinian Mysteries. It is to be understood that
these ancient fragments assisted those participating
in the rites to experience within themselves the true
natures of the divinities—those invisible principles
which sustain the physical universe.

Taylor was both a Platonist and a Neoplatonist
and his translation of “An Essay on the Beautiful”
from the Greek of Plotinus is most appropriate to
the larger work. Plotinus considered veneration for
the beautiful to arise within the human soul, which
is the noblest part of the human being. There is a



physical beauty which is fleeting but a super-
physical beauty which transcends mortality. The
natural world is in substance beautiful because it
partakes of the World Soul. Of this beauty is the
perfection of mathematics, astronomy, and music.
A beauty in common links sacred architecture to
the symmetry of plants and flowers. There is beau-
ty of motion, of color, of sound; and all the labors
of mankind are according to, or contrary to, the
sublime archetype of the beautiful. There are also
even nobler forms of beauty such as virtue, integri-
ty, and genuine affection. There is love of man and
woman, and love of truth, and a perfect love for
the Divine Power which is our common parent,

It is the precariousness of our times and the be-
wilderments which we all share which are responsi-
ble in large measure for the revival of interest in the
writings of Thomas Taylor. Persons of various reli-
gious allegiances and scientific commitments are
rediscovering the need for a philosophy of life
which can renew their faith in heaven, earth, and
man.

The present edition of Taylor's Hymns of Or-
pheus is a photographic facsimile. There are certain
minor defects in the typesetting, but the text is easi-
ly readable. T'o further assist, the pages have been
slightly enlarged which we hope will prove helpful.

Manry P. HarL
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PREFACE

HERE is doubtlefs a revolu-

tion in the literary, correfpond-
ent to that of the natural world.
The face of things is continually
<hanging; and the perfe@, and per-
petual harmony of the univerfe, fub-
fifts by the mutability of its parts.
In confequence of this fluctuation,
differgnt arts and {ciences have flou-
rithed at different periods of the

world: but the complete circle of
A2 human
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human knowledge has I believe, never
fubfifted at once, in any nation or age.
‘Where accurate and profound re-
fearches, into the principles of things
have advanced to perfeCtion; there,
by a natural confequence, men have
negleCted the difquifition of particu-
lars : and where f{enfible particulars
have been the general objelt of pur-
fuit, the {cience of univerfals has
languifhed, or funk into oblivion and
contempt.

Thus wildom, the obje& of all
true philofophy, confidered as explor-
ing the caufes and principles of things,
flourithed in high perfeltion among
the Egyptians firft, and afterwards
in Greece. Polite literature was the
purfuit of the Romans; and experi-
mental enquiries, increafed without

end,
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end, and accumulated without order,
are the employment of modern phi-
lofophy. Hence we may juftly con-
clude, that the age of true philofophy
is no more. In confequence of very
~extended natural difcoveries, trade
and commerce have increafed ; while
abfira&k invefligations, have neceffarily
declined: fo that modern enquiries,
never rife above fenfe; and every
thing is delpifed, which does not in
fome refpet or other, contribute to
the accumulation of wealth; the gra-
tification of childith admiration; or
the refinements of corporeal delight.
The author of the following tranfla-
tion, therefore, cannot reafonably ex-
pe&, that his labours will meet with
the approbation of the many: fince
thefe Hymns are too ancient, and

A 3 too
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too full of the Greek philofophy, to
pleafe the ignorant, and the fordid,
However, he hopes they will be ac«
ceptable to the few, who have drawn
wifdom from its fource; and who
confider the {fcience of univerfals, as
firft in the nature of things, though
laft in the progreflions of human un-
derftanding.

The tranflacor has adapted rhyme,
not becaufe moft agreeable to gene-
ral tafte, but becaufe he believes it
neceffary ta the poetry of the Englith
langnage; which requires fomething
as a fubftitute, for the energetic ca-
dence, of the Greek and Latin Hex-
ameters. Could this be obtained by
any other means, he would mrme-
diately relinquith his partiality for

rhyme,
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rhyme, which is certainly when well
executed, far more difficult than blank
verfe, as the following Hymns muft
evince, in an eminent degree,

And, here it 15 neceffary to ob-
ferve, with refpeé to tranflation, that
nothing is more generally miftaken
in its nature; or more faulty in its
execution. The author of the Letters
on Mythology, gives it as his opi~
nion, that it is impoffible to tranflate
an ancient author, fo as to do juflice
to his meaning. If he had confined
this fentiment, to the beauties of
the compofition, it would doubtlefs
have been juft; but to extend it,
to the meaning of an author, is to
make truth and opinion, partial and

incommunicable, Every perfon, in-
deed,
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deed, acquainted with the learned lan-

guages, muft be conicious how much
the beauty of an ancient author ge-
uerally fuffers by tanflation, though
undertaken by men, who have devot-
ed the greateft part of their lives to
the ftudy of words alone. This failure,
which has more than any thing con-
tributed to bring the ancients into con-
tempt with the unlearned, can only
be afcribed to the want of genius in
the tranflators: for the fentiment of
Pythagoras is peculiarly applicable to
fuch as thefe; that many carry the
'Thyrfis, but few are infpired with
the fpirit of the God. But this ob-
fervation is remarkably verified, in
the tranflators of the ancient philofo-
phy, whofe performances are for the
moft part without animation ; and con-

fequently
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fequently retain nothing of the fire
and {pirit of the original. Perhaps,
there is but one exception to this re-
mark, and that is Mr. Sydenham :
whefe fuccefs in fuch an arduous un-
dertaking can only be afcribed to his
poflefling the philofophical genius,
and to his occafionally paraphrafing
paflages, which would otherwife be
fenfelefs and inanimate.

Indeed, where languages differ fo
much as the ancient and modern,
the moft perfect method, perhaps, of
transferring the philofophy from the
one language to the other, is by a
faithful and animated paraphrafe: faith-
ful, with regard to retaining the fenfe
of the author; and animated, with
refpe& to preferving the fire of the ori-

ginal ¢
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ginal; calling it forth when latent, and
expanding it when condenfed, Sucha
one, will every where endeavour to im-
prove the light, and fathom the depth
of his author; to clucidate what is
obfcure, and to amplify, what in
modern language would be unintelligi-
bly eoncife.

Thus moft of the compound epi-
thets of which the following Hymns
chiefly confift, though very beautiful
in the Greek language; yet when hi-
terally tranflated into ours, lofe all
their propriety and force. Im their na-
tive tongue, as in a prolific foil, they
diffufe their fweets with full-blown
elegance; but fhrink like the fenfitive
plant at the touch of the verbal critig,

or the clofe tranflator. He who would
preferve
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preferve their philofophical beauties,
and exhibit them to others 1n a differ-
ent Janguage, muft expand their
elegance, by the fupervening and
enlivening rays of the philofophic
fire; and, by the powerful breath
of genius, {catter abroad their latent
but copious {weets.

If fome fparks of this celefiial fire
fhall appear to have animated the bo-
fom of the tranflator, he will con-
fider himfelf as well rewarded, for
his laborious undertaking, The an-
cient philolophy, has been for many
years, the only ftudy of his retired
leifure; in which he has found an inex-
hauftible treafure of intelleGtual wealth,
and a perpetual fountain of wifdom

and delight, Prefuming that fuch a
purfuit
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purluit muft greatly advantage the
prefent undertaking, and feeling the
moft fovereign contempt for the for-
did drudgery of hired compofition,
he defires no other reward, if hebas
fucceeded, than the praife of the libe-
ral; and no other defence if he has
failed, than the decifion of the candid,
and difcerning few.

A DIS-




A
DISSERTATION
ON THE

Life and Theology of OrrHEWS.

SECT. L

THE great obfcurity and uncertainty
in which the hiftory of Orpheus is
involved, affords very little matter for
our information; and even renders that
lictle, inaccurate and precarious. Upon
furveying the annals of paft ages, it
feems that the greateft geniufes, have
been fubject to this hiftorical darknefs;
as is evident in thofe great lights of an-
tiquity, Homer and Fuclid, whole writ-
ings indeed enrich mankind with per.

B petual
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petual ftores of knowledge and delight;
but whofe lives are for the moft part
concealed in impenetrable oblivion. Bue
this hiftorical uncertainty, is no where fo
apparent, as in the perfon of Orpheus;
whofe name is 1ndeed acknowledged and
celebrated by all antiquity (except per-
haps Arifictle alone) ; while fcarcely a
veftige of his life is to be found amongft
the immenfe ruins of time. For who has
ever been able to affirm any thing with
cergainty, concerning his origin, his age,
his parents, his country, and condirion?
This alone may be depended on, from ge-
ncral affent, that there formerly lived a per-
fon named Orpheus, whofe father was (Ea-
erus, who lived in Thrace, and who was the
fon of a king, who was the founder of
theology, among the Greeks; the infti-
tutor of their life and morals; the firft of
prophets, and the prince of poets ; himfelf
the offspring of a Mufe; who taught the
Greeks

3
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Grecks their facred rites and myfteries, and
from whofe wifdom, as from a perpetual
and abundant fountain, the divine mufe
of Homer, and the philofophy of Pytha-
goras, and Plato, flowed ; and, laftly, who
by the melody of hislyre, drew rocks,
woods, and wild beafts, ftopt rivers in
thelr courfe, and even moved the inexor-
able king of hell; as every page, and all
the writings of antiquity fufficiently evince.
Since thus much then may be collefted
from univerfal teftimony, let us purfue
the matter a little farther, by inveftigat.
ing more accurately the hiftory of the
original Orpheus; with that of the great
men who have, at different periods, flou-
rifhed under this venerable name,

The firft and genuine Orpheus, was
a poet of Thrace, and, according to the
opinion of many, the difciple of Linus;
who flourithed, fays Suidas, at the time

when the kingdom of the Athenians was
B2 dif-
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diffolved. Some aflert that he was prior
to the Trojan wars, and that he lived
eleven, oraccording to others nine genera-
tions. But the Greek word yevea, or genera-
tion, according to Gyraldus (2), fignifies
the fpace of {even years; for unlefs this is
fuppofed, how is it poffible that the
period of his life can have any foundation
in the nature of things? Plutarch indeed,
Heraclitus, Suidas, and fome grammarians,
afferc thar this word fignifies a {pace of
thirty years: but omitting the difcuffion of
this latter opinion, from its impoflibility,
we fhall embrace the former, agreeable to
which Orpheus lived fixty-three years;
a period, 1f we may believe the aftrolo-
gers fatal to all, and efpecially to great
men, as was the cafe with Cicero and
Ariftotle.

Our poet, according to fabulous tradi-
tion, was torn in pieces by Ciconian

(«) Syntag. Poct. p. 54,
WwOoInen :
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women: on which account, Plutarch af-
firms the Thracians were accuftomed to
beat their wives, that they might revenge
the death of Orpheus. Hence, in the vifion
of Herus Pamphilivs, in Plato, the foul
of Orpheus, being deftined to defcend into
another body, 1is reported to have chofen
rather that of a fwan than to be born
again of a woman; having conceived fuch
hatred againft the fex, on account of his
violent death. 'The caufe of his deftruc-
tion is varioufly related by authors. Some
report that it arofe from his being engaged
in puerile loves, after the death of Eury-
aice. Others, that he was deftroyed by
women intoxicated with wine, becaufe he
was the means of men relinquithing their
connexton, Others affirm, according to
the tradition of Paufanias, that upon the
death of Lurydice, wandering to Aornus,
a place in Threfpotia, where it was cuf-
tomary to evocate the fouls of the dead,

B3 having
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having recalled Eurydice to life, and not
being able to detain her, he deftroyed
himfelf; nightingales building their nefts,
and bringing forth their young upon his
tomb; whofe melody, according to re-
port, exceeded every other of this {pe-
cies. Others again afcribe his laceration,
to his having celebrated every divinity
except Bacchus, which is very improba-
ble, as among the following hymns there
are nine to that Deity, under different
appellations. Others report that he
was delivered by Venus herfelf, into
the hands of the Ciconlan women, be-
caule his mother Calliope, had not de-
termined juftly between Venusand Profer-
pine, concerning the young Adonis. Many
affirm that he was ftruck by lightning,
according to Paufanias; and Diogenes
confirms this by the following verfes com-

pofed as ke afferts, by the Mufes upon
his death:

Here,
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Here, by the Mufes plac’d, with golden Iyre,
Great Orpheus refts ; deftroy’d by heav’nly fire.

Again, the facred myfteries called Thref-
cian, derived their appellation, from our
Thracian bard, becaufe he firft introduced
facred rites and religion into Greece; and
hence the authors of initiation in thefe
myfteries, were called Orpheotelefte, Be-
fides, according to L.ucian, our Orpheus
brought aftrology, and the magical arts
into Greece; and with refpe&@ to his
drawing trees and wild beafts by the
melody of his lyre, Palephatus accounts
for it as follows (4). The mad Baccha-
nalian nymphs, fays he, having violently
taken away cattle and other neceflaries of
life, retired for fome days into the moun-
tains. When the citizens, having ex-
peted their return for a long time, and
fearing the worft for their wives and daugh-
ters, called Orpheus, and intreated him

(&) Opulc, Mythol, p. 4.
B4 10
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to invent fome method of drawing them
from the mountains. But he tuning his
lyre, agreeable to the orgles of Bacchus,
drew the mad nymphs from their retreats;
who defcended from the mountains bear-
ing at firft ferule and branches of every
kind of trees, But to the men who were
eye-witnefles of thefe wonders, they ap-
- peared at firft to bring down the very
woods; and from hence gave rife to the
{able.

But fo great was the reputation of
Orpheus, that he was deified by the
Greeks; and Philoftratus relates, that his
head gave oracles in Lefbos, which, when
feparated from his body by the Thractan
womcen, was, together with his lyre, car-
ried down the river Hebrus into the Sea.
In this manner fays Lucian (¢), finging
as 1t were his funeral oration, to which

(<) In Oratione ad Indoctum,
the
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the chords of his lyre impelled by the

winds, gave a refponfive harmony, it
was brought to Lefbos and buried. But
his lyre was fufpended in the Temple of
Apollo; where it remained for a con-
fiderable fpace of time. Afterwards, when
Neanthus, the fon of Pittacus the tyrant,
found that the lyre drew trees and wild
beafts with its harmony, he earneftly
defired its pofleflion; and having cor-
rupted the prieft privately with money, he
took the Orphean lyre, and fixed another
fimilar to it, in the temple. But Nean-
thus confidering that he was not fafe in
the city in the day time, departed {rom
it by night; having concealed the lyre in
his bofomn, on which he began to play.
But as he was a rude and unlearned youth,
he confounded the chords; yet pleafing
himfelf with the found, and fancying he
produced a divine harmony, he confider-
ed himfelf as the blefled fucceflor of Or-

pheus,
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pheus.  However, in the midR of his
traniports, the neighbouring dogs, roufed
by the found, fell upen the unhappy harper
and rore him ro picces. 'The former part
of this fable is thus excellently explained
by Proclus in his commentaries (or ra-
ther fragments of commentaries) on Plato’s
Republic; a work I would earneftly re-
commend to the liberal, for the great
iight it affords to the recondite theology
of the Greeks. Orpheus, fays he, on
account of his perfeét erudition, is report-
ed to have been defiroyed in vartous ways ;
becaufe, in my opinion, men of that age,
participated partially of the Orphic har-
mony ; for they could not receive a
univerfal and perfeét fcience. But the
principal part of his melody was received
by the Lefbians; and on this account,
perhaps, the head of Orpheus, when fe-
perated from his body, is faid to have
been carried to Lefbos. Fables of this

kind,
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kind, therefore, are related of Orpheus,
no otherwife than of Bacchus, of whole
myfteries he was the prieft.  Thus far
Proclus, and thus much concerning the
firft, or Thracian Orpheus. The fecond
Orpheus was an Arcadian, or, according
to others, a Ciconian, from Bifaltia of
Thrace; and 1s reported to be more an-
cient than Homer, and the Trojan war,
He compofed figments of fables called
(#wbomdiia) and epigrams ; and is, according
to Gyraldus, the author of the following
hymns; though 1 rather chufe to refer
them, with the Fathers Voflius and Ef-
chenbach, to Onomacritus, or the fourth
Orpheus, of Crotonia. The third Or-
pheus was of Odryfius, a city of Thrace,
near the river Hebrus; but Dionyfius, in
Suidas, denies his exiftence. The fourth
Orpheus was of Crotonia, who flourithed
in the time of Pififtratus, about the fif-
ticth Olympiad; and is doubtlefs the fame

with
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Cnomacritus the author of thefe hymns.,
IHe writ Decennalia, deacrnpie, and, in the
opinion of Gyraldus, the Argonautics,
which are now extant under the name of
Orpheus, with other writings called Or-
phical, but which, according to Cicero (d),
fome afcribe to Cecrops the Pytha-
gorean, The laft Orpheus, was Camari-
naus, a moll excellent verfifier; and the
fame according to Gyraldus whofe de-
fcent into hell 1s fo univerfally known.
And thus much for the life of Orpheus.

SECT. IL

1.ET us now proceed to his theology;
exchanging the obfcurity of conjefture
for the light of clear evidence; and the
intricate labyrinths of fable for the de-
tightful though f{olitary paths of truth.

(Y In 1, De Nat. Deor,
And
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And here I muft acquaint the reader, that
I fhall every where deduce my information
from the writings of the latter Platonifls ;
as the only fources of genuine knowledge,
on this fublime and obfolcte enquiry (e).
The vulgar fyftems of mythology are
here entirely ufelefs; and he who thould at-
tempt to elucidate the theology, or hymns
of Orpheus, by any modern hypothefis,
would be as ridiculoufly employed, as he
who fhould expect to find the origin of a
copious ftream, by purfuing it to its laft
and moft inwricate involutions. Tn conu-
formity with modern prejudices, the au-
thor of the Letters on Mythology, endea-
vours to prove, that the Orphic hymns
deify the various parts of nature, not con-
fidered as animated by different intelli-
gences but as various modifications of

(¢} In the latter part of this Differtation, we
fhall difcourfe on the agreement betwen the doc-
trine of Orpheus and the Platonifts,

inest
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inert and lifelefs matter. ‘This hypothefis
is no doubt readily embraced by the prefent
philofophers, a great part of whom deny
the exiftence of any thing incorporeal ; and
the better fort, who acknowledge one fu-
preme immaterial Being, exclude the a-
gency of fubordinate intelligences in the
government of the world; though this
doltrine is perfectly philofophical, and at
the fame time confiftent with revelation.
The belief indeed of the man, who looks
no higher than fenfe, muft be neceffarily
terminated by appearances. Such a one
introduces a dreadful chafin in the uni-
verfe; and diffules the deity through the
world like an extended fubftance; divid-
ed with every particle of matter, and
changed into the infinite varieties of {en-
fible forms. But with the ancient philofo-
pher, the deity is an immenfe and per-
petually exuberant fountain; whofe ftreams
originally filled and continually replenith

the
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the world with life. ‘Hence the univerfe
contains in its ample bofom all general
naturcs ; divimties vifible and invifible;
the illuftrious race of demons; the noble
army of exalred fouls; and men rendered
happy by wifdom and virtue.  According
to this theology, the power of univerfal
foul does not alone diffufe itelf to the
{ea, and become bounded by its circum-
fluent waters, while the wide expanfe of
air and @ther, 1is deftitute of life and
foul; but the celeftial {paces are filled
with fouls, {upplying life to the ftars, and
diretting their revolutions in everlafting
order. So that the celeftial orbs in imi-
tation of Iintellet, which {fecks after no-
thing external, are wifely agitated in per-
petual circuit round the central fun.
While fome things participate of being
alone, others of life, and others are en-
dued with fentient powers; fome pot-
fefs the ftill higher faculty of reafon; and
laftly others, areall life and intelligence.
Bur
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But let us rife a little higher, and con-
template the arguments by which the
Platonifts, eftablith the Orphic doltrine
of the exiftence and agency of fubordinate
intelligences.  Thus then they reafon (f).
Of all beings it is neceflary that fome
fhould move only, that others fhould be
entirely moved; and that the beings fitu-
ated between thefe two, fhould participate
of the extremes, and both move and be
moved. Among the firft In dignity and
order are thofe natures which move only ;
the fecond, thofe which move themfelves ;
the third, thofe which move and are mov-
ed; and the fourth, thofe which are moved
only. Now the fecond clafs of thefe, or
the felf-motive natures, fince their perfec-
tion confifts in tranfition and mutation of
life, muft depend upon a more ancient
canfe, which fubfifts perpetually the fame;

(/) Procl, lib, i. Theol, Plat,
and
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and whofe life is not converfant with the
circulations of time, but is conftituted in
the ftable effence of eternity. But it is
neceflary that the third clafs, which both
move and are moved, fhould depend on
a felf-motive nature. For a felf-motive
being, 1s the caufe of motion to thofe
which are moved by another, in the fame
manner as that which is immovable, in-
ferts in all beings the power of moving.
And again, that which 1s moved only,
muft depend on thofe natures, which are
indeed moved by another, but which are
themfelves endued with a motive-power.
For it is neceflary that the chain of beings
fhould be complete; every where con-
nected by proper mediums, and deduced
in an orderly and perpetual feries, from
the principle to the extremes.  All bodies
therefore belong to thofe natures which
are moved only, and are nacurally paflive;

C fince
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fince they are deftitute of all inherent en-
ergy, on account of their fluggith nature,
which participates of divifion, magnitude,
and weight,

But of incorporeals fome are divifible
about bodies; while others are entirely
free from fuch an affetion about the
loweft order of beings. Hence fuch things
as are divided about the dead weight of
bodies, whether they are material qualities
or forms, belong to the orders of na-
ture’s moving, and at the fame time mov-
ed. For fuch as thefe becaufe incorporeal,
participate of a motive faculty ; but be-
caufe they are alfo divided about bodies,
they are on this account exempt from in-
corporeal perfection; are filled with ma-
terfal inadtivity, and require the energy of
a felf-motive nature. Where then thall
we find this felfomotive effence ? For fuch
things as are extended with magnitude, op-

3 prefled



( 19 )

preflfed by material weight, and infeparably
refide in bodies, muft neceffarily either
move only, or be moved by others. But
it is requifite, as we have before obferved,
that prior to this order, the felf-motive
eflfence thould {ubfift. And hence we con-
clude that there is another certain nature
exempt from the paflivity and imperfection
of bodies, exifting not only in the heavens,
but in the ever-changing elements, from
which the motion of bodies is prim-
rily derived. And this natare is no
other than foul, from which animals de-
rive their life and motive power; and
which even affords an image of felf-motion
to the unftable order of bodies.

If then the {elf-motive eflence is more
ancient than that which is moved by an-
other, but foul is primarily felt-motive,
hence foul muft be more ancient than
body ; and all corporeal motion muft be

C 2 the
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the progeny of foul, and of her inherent
energy. It is neceffary, therefore, that the
heavens, with all their boundlefs contents,
and their various natural motions (for a
circular motion, is natural to {uch bodies),
fhould be endued with governing fouls,
clentially more ancient than their revolv-
ing bodies. According to the Platonic
philofophers, therefore, thefe fouls which
orderly diftinguifh the univerfe and its
contalned parts, from their inherent caufe
of motion, give life and motion to every
inanimate body. But it is neceffary that
every motive effence, fhould elther move
all things rationally, or Irrationally ; that
is, cither according to the uniform and un-
crring laws of reafon, or according to the
brutal impulfe of an irrational nature. But
the conflant order obferved in the periods
of the celefial bodies, the convenience
of their pofitions, and the admirable laws

by
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by which their revolutions are direlted,
plainly evince that their motions are go-
verned by a rational nature. If therefore,
an intellectual and rational foul governs
the univerfe, and if every thing erernally
moved is under the direting influence of’
fuch a foul ; may we not enquire whether
it pofleffes this intelle¢tual, perfect, and
beneficent power, by participation, or ef-
fentially ? for if effentially, it is neceffary
that every foul thould be intelletual, fince
every foul is naturally felf-motive. But if
by participation, there muft be another
nature more ancient than foul, which
operates entirely from energy ; and whofe
effence is intelligence, on account of that
uniform conception of univerfals, which it
effentially contains.  Becaufe 1t is alfo
neceflary that the foul, effentially rational,
thould receive intelle¢t by participation,
and that intellettual energy fhould be of

C 3 two
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two kinds; one primarily {ubfifting in the
divine intellet; but the other {ubfifting
fecondarily in its offspring foul. You
may add too, the prefence of intellectual
iilumination in body, which is received
in as great perfedtion as its unflable and
obfcure nature will admit.  For how is it
pofiible thar the celeftial orbs fhould be
for ever circularly moved in one definite
order, preferving the fame form, and the
fame Immutable power, unlefs they par-
ticipated of an intelletual nature. For
foul is indeed the conftant fupplier of mo-
tion ; but the caufe of perpetual ftation,
of indentity and uniform life, reducing
unftable motion to a circular revolution,
and to a condition eternally the fame,
muft be more ancient than foul.

Body, indeed, and whatever is the objeét
of fenfe, belongs to the order of things
moved by another, But foul is felf-motive,

embrac-
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embracing in itfelf, in a conne&ed manner,
all corporeal motions. And prior to this
is immovable intelle¢t.  And here it is re-
quifite to obferve, that this immaterial
nature muft not be conceived as fimilar to
any thing inert, deftitute of life, and en-
dued with no {pirit, but as the principal
caufe of all motion, and the fountain of all
life; as well of that whofe ftreams per-
petually return into itfelf, as of that which
{ubfifts in others, and has, on this account

only, a fecondary and imperfeét exiftence,
All things, therefore, depend upon unity,
through the medivm of intelleét and foul.
And intelle& is of an uniform effence ; but
foul of a mental form veaidds, and the body
of the world vivific, or vital ¢erd;.  The
firft caufe of all isindeed prior to intellect,
but intellett is the firlt recipient of a divine
nature; and foul is divine, fo far as it re-
quires an iatelleCtual medium. Buc the
Ca body
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body which participates a {fou] of this kind is
divine, in as great a degree as the nature
of body will admit. For the illuftration
of intellettual light, pervades from the
principle of things, to the extremes ; and
1s not totally obfcured, even when itenters
the involutions of matter, and is pro-
foundly merged in its dark and flowing
recepracle.

Hence we may with reafon conclude,
that not only the univerfe, buteach of its
eternal parts is animated, and endued with
inteliet, and 1s in its capacity fimilar to
the univerfe. For each of thefe parts, is
a univerfe if compared with the multitude
it contains, and to which itis allied. There
is, therefore, according to the Orphic and
Platonic theology, one foul of the uni-
verfe; and after this others, which from
participating this general foul, difpofe the

entire parts of the univerfe into order;
and
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and one intellect which is participated by
fouls, and one fupreme God, who compre-
hends the world in his infinite nature, and
a multitude of other divinities, who dif-
tribute intellectual eflences, together with
their dependent fouls, and ali the parts of
the world, and who are the perpetual
{fources of its order, union, and confent.
For it 1s not reafonable to fuppofe that
every produltion of nature, fhould have
the power of generating its fimilar, but
that the univerfe and primary effences
fhould not more abundantly poffefs an
ability of fuch like procreation; fince
fterility can only belong to the moft abjedt,
and not to the moft excellent natures.

In confequence of this reafoning, Or-
pheus filled all things with Gods, fubor-
dinate to the demiurgus of the whole
Anpwpys, every one of which performs the
office defiined to his divinity, by his fupe-

riour
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riour leader, Hence according to his
theology there are two worlds, the intel-
ligible and the fenfible. Hence too his
three demiurgic principles: Jovial, Dio-
nyfiacal, and Adonical, 2i8®, Awwsiaxs,
Adwvaivi, from whence many orders and
differences of Gods proceed, intelligi-
ble (¢), intelleétual, fuper-mundane, mun-
dane, celeftial, authors of generation.
And among thefe fome in the order of
guardian, demiurgic, elevating and com-
prehending Gods; perfecters of works,
vivific, immutable, abfolute, judicial,
purgative, &c. and befides thefe to each
particular divinity, he added a particular
multitude of angels, damons, and heroes;
for according to Proclus, relating the

(¢) @cos Noyror, Nogeol, “Twepndopior, "Eyrsepior
Olgdmnesy Teveoivgysi. Kt inter hos, aliz rdfug Pesen-
wixiir Seiivy Anparpyiniiv, A veryuyory Svvelindyy Tersciggyii,
Zuwoybvuvy "Alosalovy " Amondluy, Kgiminidvy Kobagima, &c.

Efchenb, Epig.p. 58,
opinion
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opinion of Orpheus, and the theologifts:
(f) ¢ About every God there is a kindred
multitude of angels, heroes, and dzmons.
For every God prefides over the form of
that multitude which receives the divinity.”
He likewife confidered a difference of fex
in thefe deities, calling fome male, and
others female ; the reafon of which diftinc-
tion (g) Proclus, with his ufual elegance
and fubtilty, thus explains.

¢ The divifion of male and female com-
prehends in itfelf, all the plenitudes of
divine orders. Since the caufe of ftable
power and identity, and the leader xsguves
of being, and that which invefts all things
with the firft principle of converfion, is
comprehended in the mafculine order.
But that which generates from itfelf, all
various progreffions and partitions, mea-

(/) In Timazum, p, 67, (¢) In Tim. p. 200.

{ures
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fures of life and prolific powers, is con-
1zined in the female divifien. And on
this account Timzus alfo, converting him-
felf to all the Gods, by this divifion of
generated natures, embraces their univer-
fal orders. But a divifion of this kind,
is particularly accommodated and proper
to the prefent Theory, becaufe the univerfe
is full of this two-fold kind of Gods. For
that we may begin with the extremes, hea-
ven correfponds with earth, in the order
and proportion of male to female, Since the
motion of the heavens imparts particular
properties and powers, to particular things,
But on the other hand earth receiving the
celeftial defluxions, becomes pregnant,
and produces plants and animals of every
kind. Andof the Gods exifting in the
heavens, fome are diftinguithed by the
male divifion, and others by the female:

and the authors of generation, fince they
are
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are themielves deftitute of birth, are {ome
of this order and others of that, for the
demiurgic choir is abundant in the uni-
verfe. There are alfo many canals as it
as it were of life, fome of which exhibit the
male and others the female form. But
why thould T infift on this particular? fince
from the abfolute unities, whether endued
with a mafculine, or a feminine form, va-
rious orders of beings flow into the uni-
verfe.”” Thus far Proclus.

But that Orpheus was a monarchift, as
well as a polytheift, is not only evident
from the-preceding arguments, originally
derived from his Theology, but from the
following verfes quoted by Proclus (5).

Hence with the univerfe great Jove contains
The wther bright, and heav’ns exalted plains ;
Th’ extended reftlefs fea, and earth renown’d
Ocean immenfe, and Tartarus profound;

(%) In Tim., pe 95,

Fountains
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Fountains and rivers, and the boundlefs main,
With all that rature’s ample realms contain,
And Gods and Goddefles of cach degree ;
All that is paft, and all that e’er {hall be,
Occuitly, and in fair connetion (7)), lies

In Jove’s wide womb, the ruler of the fkies,

And in the fame place, Proclus has pre-
ferved to wus another copy of Orphic
verfes, which are alfo found in the writer
(de Mundo); previous to which he ob-
ferves, that the demiurgus, or artificer of
the world, being full of ideas, compre-
hended by thefe all things within himfelf,
as that theologer (Orpheus) declares.
With thefe verfes we have conneéted others,
agreeable to the order of Stephens, Efchen-
bach, and Gefner, as follows.

Jove is the firt and lafl, high thuad’ring king,
Middle and head, from Jove all beings fpring ;

(i) Ihave here followed the corredtion of Efchen-
bach, who reads osfa inftead of cvize, which 15 1

thipk more expreffive and philofophical.
In
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In Jove the male and female forms combine,
¥or Jove’s a man, and yet a maid divine ;

Jove the firong bafis of the earth contains,

And the deep fplendour of the farry plains;
Jove is the breath of all; Jove’s wondrous frame
Lives in the rage of ever reftlefs flame;

Jove is the fea’s ftrong root, the folar light,
And Jove’s the moon, fair regent of the night;
Jove is a king by no reftraint confin’d,

And all things flow from Jove’s prolific mind ;
One is the pow’r divine in all things known,
And one the ruler abfolute alone,

For in Jove’s royal body all things lie,

Fire, night and day, earth, water and the fky;
The firlt begetters plealing love and mind ;
Thefe in his mighty body, Jove confin’d:

See, how his beauteous head and afpeét bright
Illumine heav’n, and fcatier boundlefs light !
Round which his pendant golden treffes fhine
Form’d from the ftarry beams, with light divine;
On either fide two radiant horns behold,

Shap’d like a bull’s and bright wich glittering gold ;
And Eaft and Weft in oppofition lie,

The fucid paths of all the Gods on high;

e
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His eyes, the fun, and moon with borrow?’d ray 3
His mind (4) 1s truth, unconftious of decay,
Royal, =therial ; and his ear refin’d
Hears ev'ry voice, and founds of ev’ry kind,
"Thus are his head and mind immortal, bright,
His body’s boundlefs, ftable, full of light;
Strong are his members, with a force endu’d
Pow’rful to tame, but ne’er to be fubdu’d ;
Th’ extended region of furrounding air
Forms his broad fhoulders, back, and bofom fair ;
And thro’ the world the ruler of the fkies
Upborne on natal, rapid pinions flies;
His facred belly earth with fertile plains,
And mountains {welling to the clouds, contains;
His middle zone’s the {preading fea profound,
Whofe roaring waves the folid globe furround ;
The diftant realins of Tartarus obfcure

Within earth’s roots, his holy fect fecure ;

(4) His mind is truth, and 2 little afrer, Hig
body full of hght; or, Nedy & oewdle and
Twpa 8i megieyyls, perfectly agree with what Pythas
goras affirmed, concerning God; thatin his foul

he refembled truth, and in his body light,

For
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For thefe carth’s utmoft bounds to Jove belong,
And form his bafis permanent and ftrong.
Thus all things Jove within his breaft conceal’d,

And into beauteous light from thence reveal'd,

Thefe verfes contain what Dr. Cud-
worth calls the grand arcanum of the
Orphic theology, that God is all things;
which is likewife an Egyptian do&rine,
from whence it was derived through Ot-
pheus into Greece : and this {ublime truth
Plotinus (/) himfelf proves with his ufual
fagacity and depth. But here it is necef-
fary to obferve, that Orpheus and the
Platonifts do not conceive the Deity to be
all things, as if he were a divifible, cor-
poreal nature; but that he is all things,
becaufe prefent every where, and to every
being totally, though more or lefs inti-
mately prefent, according to the various
gradations and approximations of being.
So that he is to be confidered as containing

{/) Enn, g, Lib, vi,
D all
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all things, and yer as feparate and apart
from all; as the {ource of all multitude,
yet himfelf perfect unity ; and as im-
menfly prolific, yet divinely folitary and
meffably good. Thus, according to Por-
phyry (m), explaining the properties of in-
corporeal matures, ¢ God, intelle, and
foul are each cf them every where, becaufe
no where.  But God is every where, and
at the farhe time, i1 no place of any being
polfterior to his nature; but he is only
fuch as he is, and {uch as he willed him-
felf to be. Bur intelleét is indeed in the
Deity, yet every where and in no place of
s fubordinate ciiences, And foul is in
intelledt, and in the Deity, every where
and no where with refpeét to bedy; but
body exifls in foul, and in intellet, and
in God. And though all beings, and non-
entities, proceed from, end {ubfift in the

() Vide "ACeguai weds 74 Nonids Po 2334

3 | Deity,
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Deity, yet he is neither entities, or non-
entities, nor has any fubfiftence in them.
For if he was alone every where, he would
indeed be all things, and in all: but be-
caufe he is likewife no where, all things
are produced by him; fo that they fubfift
in him becaufe he is every where, but are
different from him becaufe he is no where.
Thus allo intclle@t being every where and
no where, is the caufe of fouls, and of
natures {ubordinate to foul: at the fame
time it is neither foul, sor fuch things as
are pofterior to the foul, nor has it any
fubfiftence in them ; and this becaufe it is
not only every where in its {ubordinate
natures, but at the fame time no wherc.
Thus too, foul is neither body, nor in
body, but is the caufe of body; becaufe
while it is every where diffufed through
body, it is no where. And this pro-
ceflion of the univerfe, extends as far as to

D2 that
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that nature (), which is incapable of being
at the fame time every where and ne
where, but which partially parcicipates of
each, And in another place of the fame
excellent fragment, he tells wus that the
ancients explaining the property of an in-
corporeal nature, as far as this can be
effected by difcourfe, when they affirmed
it to be onc, at the fame time add, that it
15 likewife all things; that it is every
whese, and no where, and that it is totally
prefent in every whole. e adds, they
exprefs its nature entirely by contrary pro-
perties, that they may remove from it the
fititious and delufive conceptionsof bodies
which obfcure thofe properties by which

rrue being is known (o ).
o
We

(2} Meaning material forms and qualities,

{¢) It is remarkable that in the Hymn to
Nature, among the following, the Deity is cele-
brated us oll things, yet the poct adds that he is

alona
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We have before obhferved, that che Pla-
tonic philofophers, agreeable to the doe-
trine of Orpheus, confidered fecundity as,
in an eminent degree, the propery of a di-
vine nature ; and from this principle filled
the univerfe with Gods (p). This opinion
a modern philofopher, or a modern writer
on mythology, will doubtlels confider as
too ridiculous to need a {erious refutation :
the one, becaufe he believes the phenome-
na may be folved by mechanical caufes ;
and the other, in confequence of a fyftem
originating from prejudice, and fupported
without proof. However, prejudice apart,

alone incommunicable ; which perfectly agrees with
the preceding account of his fublifling in all things,
and at the fame time being feparate and apart from
all,
(p) If the word Gods offends the ear of the reader,
he may fubflitute in its ftead, thrones, dominions, &c.
for I do not difcourfe concerning words.

Dg let
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let us hear what the philofophers can urge
i1 defence of this doélrine, in addition to
what we have already advanced. To be-
gln then with Onatus(g) the Pythagorean =
““ Thofe,” fays he,  who aflert that there
1s but one Gud, and not many Gods, are de-
ceived, as not confidering that the {upreme
cdignity of the divine tranfeendency confifts
in governing beings fimilar to itfelf, and in
furpafling others.  But the other Gods
have the fame relation to this firft and in-
telligible God, as the dancers to the Cory-
phezeus, and as {oldiers to thelr general,
whofe duty is to follow their leader. And
although the fame employment is common
both to the ruler, and thofe who areruled ;
yet the latter, if deftitute of a leader, could
no longer confpire together in one occu-
pation ; as the concord of the fingers and

{7) Stob. Ecl. Phyf. p. 5.

dancers,
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dancers, and the expedition of the army,
mult fail, if the one is deprived of the
Coryphzus and the other of the captain
or commander.” To the fame purpofe
Plotinus (r) fhews that it is perfeétly phi-
lofophical to {fuppefe a multitude of Gods
fubordinate to the One {fupreme. 4 Itis

]

neceflary,” favs he, *¢ that every man
fhould endeavour to be as good as pofiible,
but at the {fame time, he fhould hot con-
fider him{elf as the only thing that is good ;
but fhould be convinced that therc are
other good men, and good demens in the
univerfe, but much more Gods : whe
though inhabiting this inferior region, yet
look up to that higher world ; and efpeci-
ally that moft bleflfed Soul, the ruling Di-

vinity of this univerfe. From whence &
() En. 2. 1ib, ix, cap. g,

D 4 mas
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man ought to afcend fill higher, and to ce-
lebrate the intelligible Gods, but above all
their great King ; declaring his majefty in
a particular manner, by the mulritude of
Gods fubordinate to his divinity. For it is
not the province of thofe who know the
power of God, to coatrat all into. one,
but rather to exhibit all that divinity
which he has difplayed, who himfelf, re-
maining one, produces many, which pro-
ceed from him and by him. F¥or the uni-
verfe fubfifts by him, and perpetually {pe-
culates his divinity, together with each of
the Gods it contains.” Should it be objeét-
ed, that if fuch Gods (or exalted beings)
really exifted, we fhould be able to demon-
ftrate the reality of their exiftence, in the
fame manner as that of one fupreme God ;
we cannot frame a better reply than in the

words of Proclus (s). ¢ And perhaps,” fays
(<} In Tim. p. 286,

hﬁ":
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he, ¢ you may affirm that fouls more fwift -
ly forget things nearer to them ; but have
a flronger remembrance of fuperior prin-
ciples. For thefe laft operate on them more
vigoroufly, through the fublimity of their
power, and appear to be prefent with them
by their energy. And this happens with
refpet to our corporeal fight ; which does
not perceive many things ficuated on the
earth, yet obferves the inerratic fphere, and
the ftars it contains ;3 becaufe thefe firongly
irradiate our eyes with their light,  So the
eve of our foul is more forgetful, and {oon-
er lofes the fight of principles proximate to
its nature, than of fuch as are more elevated
and divine. In like manner all religions
and {ects confefs that there 1s one higheft
principle, and men every where invoke
God as their helper ; but that there are
Gods in fubordination to this firft caufe,
and that there is a providence proceeding

from
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from thefe to the univerfe, all men do not
believe ; and this becaufe the one appears
to them more perfpicuouflly than the
many.”

Indeed in confequence of the Platonic
do&trine of the pre-exiftence of the foul,
it Is not ftrange that we thould know fo
little of thofe divine and exalted beings
above us ; fince from our union with ge-
neration and material concerns, we are im-
bued with oblivion, ignorance, and error.
« We are {imilar,” as Porphyry (2} well
obferves, ¢ to thofe who enter or depart
from a foreign region, not only in cafting
afide our native manners and cuftoms ; but
from the long ufe of a {trange country we
are imbued with affeétions, manners, and
laws foreign from our natural and true re-

ligion, and with a ftrong propenfity to

(/) De Abfiinentiv, lib, 1,
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thefe unnatural habits.” As, therefore, itis
not wonderful that the greateit part of thofe
who inhabit a peftiferous region, fhould
languith and decline, but that a very few
fhould preferve their natural ftrength ; fo
we ought not to wonder, that thus placed
in generation, the multitude of mankind are
obnoxious to pafions and depraved habits ;
but we ought rather to be aftonifbed if
any fouls, thus involved in the dark folds of
the body, and furrounded with fuch great
and unceafing mutations, are found fober,
pure, and free from deftructive perturb-
ations, For it is furely aftonifhing that the
foul fhould live immaterially, in material
concerns ; and preferve itfelf uncontamin-
ated amidft fuch bafe defilements ; that it
thould drink of the cup of oblivion, and
not be laid afleep by the intoxicating
draught 5 that it fhould elevate its eye

above
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above the fordid darknefs with which it is
furrounded ; and be able to open the gates
of truth, which, though contained in its
effence, are guarded and fhut by terrene
and material fpecies. But that it 1s pof-
{ible to kaow more of fuch exalted natures
than 1s generally believed, by the afliftance
of the ancient philofophy, accompanied
with a {uitablelife, is, I am perfuaded, true;
and I would recommend the arduous and
glorious inveftigation to every liberal
mind.

L.et us now confider the nature of facri-
fice according to Orpheus and the Pla-
tonifts ; previous to which, I mult beg
leave to inform the reader, that the Greek
theologifts and philofophers were not (as
they are reprefented by modern writers on
mythology) fo ftupid as to worfhip the
creature inftead of the Creator ; and to neg-

left or confound that homage and vene-
ration,
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ration, which is due to the firlt caufe of all.
On the contrary, they confidered the {u-
preme Being as honoured by the reverence
paid to his moft illuftrious ofispring ; and
carefully diftinguithed between the worfhip
proper to the Deity, and to the fubordinate
Gods, as the following difcourfe will a-
bundantly evince. How, far indeed, fuch
opinions may be confiftent with revelation,
it is not my bulinefs to determine. It is
fufficient for me, to give the moft faithful
account I am able of their fentiments on
this (ubjeft ; to free their opinions from
mifreprefentation; and to fhew that God has
not left himfelf without a witnels among
the wife and learned of the heathens. But
as I cannot give a better account of the
nature and antiquity of facrifice than from
the writings of Porphyry, 1 fhall prefent
the rcader with the following paraphrafe,

on
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on part of the fecond book of his excellent
work on abftinence.

¢ The period of time appears to have
been immenfely diftant, from which, as
Theophraftus fays, a nation the moft learn-
ed of all others, and inhabiting the facred
region formed by the Nile, began firft of
all, from the domeflic fire, to facrifice to
the celeftial divinities ; not with myrrh or
caffia, nor with the firflt fruits of frankin-
cenfe mingled with fafiron, (for thele were
applied many ages afterwards, from error
increafing in certain degrees : I mean at
the period when men having furmounted
the difficulties of a life, formerly opprefled
with the cares of procuring neceflaries, and
from the beginning to the end attended
with many labours and tears, facrificed per-
haps a few drops to the Gods.) For at firft
they performed facrifices, not with aro-

matics,
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matics, but with the firft fruits of the
areen herb ;5 plucking it with their hands,
as a certain feft down or mofs of prohific
nature.  Indeed the earth produced trees
before animals ; but prior to trees, the an-
aually rifing grafs, che leaves, and roots,
and entire produce of which having collect-
ed, they {acrificed with fire: by this facrifice,
{aluting the vifible celeftial Gods, and ren-
dering them through the miniftry of fire
immortal honours. For we preferve as fa-
cred to thofe divinitles, a perpetual fire in
our temples; fince this element ismof fimi-
lar to their lucid frames.  But with refpeét
to fumigations from herbs produced by the
earth, they called the cenfer or pan, in
which the herbs were burnt, Svuiaries, and
to perform {acrifice $dew, and the facrifices
themielves Svoiai; all which we have errg-
neoufly interpreted, as if thefe words were

fignatures
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fignatures of that error, which afterwards
crept in among us ; and hence it is that we
call the worthip confifting from the {laugh-
ter of animals Svoia,

Indeed fo great was the care of the an-
clents, in retaining their primaval cuf-
toms, that they uttered imprecations a-
gainft thofe who deferted the old manner,
and introduced a new one: and therefore
they called thofe herbs with which we
now fumigate agupdre, aromatics. But the
antiquity of the above mentioned fumi-
gations will be perceived by him who con-
fiders that even now many odorous kinds
of wood, cut into fragments, are employed
n facrifice.  From whence it happened that
the earth now bearing trees together with
grafs, its earlieft produ&tion, men at firft
eating the fruirs of oaks, burned only a
few of thefe in facrifices to the Gods, on

account
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account of the rarity of fuch f{uftenance ;
but facrificed a multitude of the leaves, Af-
terwards human life pafled to a gentle diet,
and facrifices were performed with nuts ;
from whence the proverb originated,
éng gule, enough of the oak,

“ Butamong the fruits of Ceres, aler the
firft appearance of leguminous barley, man-
kind were accuftomed to fprinkle it, made
Into an entire mafs, in their firlt facrifices.
Afterwards breaking the barley, and dimi-
nifhing the nutriment into meal, having
concealed the inftruments of fo great a
work, which afford divine affiftance to hu-
man life, they approached thefe as certain
facred concerns. But they caft the firft
fruits of the barley (when bruifed into
meal) and which was more efteemed than
when whole, into the fire, in facrifice to
the Gods : from whence even now, at the

conclufion of the facrifice, we make ufe of
L meal
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meal mixed with wine and oil. By this
cuftom indeed we indicate from whence,
and from what beginnings facrifices have
increafed to the prefent ftate : but, at the
fame thime, we do not confider why fuch
things are performed. Mankind proceed-
ing from thefe {mall beginnings, and the
earth yielding an abundant fupply of corn
and various fruits, they judged that the
firft produce of all the reft fhould be of-
fered in facrifices, with a view of pleafing
the various orders of the Gods: {elefting
many things for this purpofe, and mingl-
ing not a few others with thefe, if they
poflefled any thing beautiful, and on ac-
count of its odoriferous nature accom-
modated to divine fenfation. 'With {fome
of thefe, formed into garlands, they en-
circled the ftatues of the Gods; and others
they facrificed with fire. Likewife to the
Gods as the proper caufes, they poured

forth
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forth the divine drops of wine, and honey,
and oil, when their ufes were firlt difco-
vered,

"The truth of the preceding account ap-
pears to beconfirmed by the proceffion cele-
brated even now at Athens, in honour of the
{un and the hours. For in this {olemnity
orafs is carried about, enwrapping the ker-
nels of olives, attended with figs, all kinds
of pulfe, oaken boughs or acorns, the
fiuit of the frawberry, wheat, and barley,
a mafs of dried figs, cakes compofed from
the meal of wheat and barley, heaped ina
pyramidal form, and lalt of all olives.”
Theophraftus then proceeds to fhew the
impropriety of animal facrifices, after
which he adds : ¢ But the utility of fruits
is the firft and greateft of every produc~
tion ; the firft fruits of which are to be fa-
crificed to the Gods alone, and to the
Earth, the prolific parent of every herb.

Ee2 For
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For Earth is the commen Vefta of Gods
and men, on whofe fertile furface reclin~
ing, as on the foft bofom of a mother or a
nurfe, we ought to celebrate her divinity
with hymmns, and incline to her with filial
affeétion, as to the fource of our exiftence.
For thus, when we approach to the con-
clufion of our mortal life, we fhall be
shought worthy of a reception into the ce-
leftial regions, and of an aflociation with
the race of immortal Gods, who now be-
hold us venerating their divinities with
thofe fruits, of which they are the authors,
and facrificing in their honour every herb
of the all-bearing earth ; at the fame time
not efteeming every thing worthy or proper
¢o be offered as a teftimony of our homage.
““ For as every thing indifcriminately is not
10 be facrificed to the Gods, fo perhaps we
cannot find any thing fuficiently worthy,
with which we may worfhip them as they
' deferve.”
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deferve.” ‘Thus far Theophraftus, Por-
phyry then proceeds to fhew after what
manner thofe ought to facrifice who pro-
pofe an intelle¢tual life, as the ultimate
objeét of their purfuit,

¢ Let us alfo,” fayshe, < facrifice, but
in a manner becoming the offspring of in-
tellect, bringing with us the moft exalted
offerings, with our moft exalted powers,
To the Divinity indeed, who is above all
things, as a wife man faid, neither fa-
crificing nor dedicating any thing fenfible
or material ; for there is nothing fubfifting
by material concretion, which muft not be
deemed impure by a nature entirely free
from the contagion of body. Hence even
the difcourfe, which is proffered by the
voice is not proper to be addrefled to a
caufe {o fublime and ineffable ; nor the in-
ternal fpeech of the foul, if contaminated

with any perturbation, or mixed with any
E 1 of
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of the fenfible phantalims of imagination.
Burt we ought to worfhip the fupreme God,
in the moft profound and pure filence ; and
with the pureft thoughts concerning his
exalted nature. It is requifite, therefore,
that having conjained and affimilated our-
felves to him, we fhould approach this
fublime principle with a plous facrifice,
which may redound to his praife, and to
our fafety. But {uch a facrifice can only
be performed by contemplating his divi-
nity with a foul free from material affec-
tions, and with the rational eye filled with
mntellectual light.  But to the offspring of
this firtt God (I mean the intelligible di-
vipities) we fhould prefent the facrifice of
hymns, compofed by the rational principle.
For itis cuftomary ro offer the firff-fruits of
fuch things as every God beftows upon us ;
by which he nourithes and fupports our ex-
lence, and which are {ubfervient to the

purs
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purpofes of facrifice. As the hufbandman,
therefore, performs (acred rites, by prefent-
ing handfuls of pulfe and fruits, fo ought
we to facrifice our purefl thoughts, and
other goods of the foul, thanking the di-
vinities for the {fublime contemplations
they afford us, and for truly feeding our
intellectual part with the fpeculation of
their eflences ; for, converfing with us,
aund appearing to our mental f{ight; for
thining upon us with divine {plendours,
and by this means procuring for us true

falvation.
¢« Butan excrcife of this kind is perform-
ed in an indolent manner, by many who
apply themfelves to philofophy, and who
more feduloufly cultivating fame than ho-
nouring the divinity, are wholly employed
about ftatues, taking no care to learn afrer
what manner, or whether or not thefe n-
gelleétual beings are to be adored 5 nor by
JOA pro-
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properly confulting divine concerns, are
they anxious to know, in how great a de-
grec, we ought to ftrive after an union with
thefe exalted natures. With fuch as thefe
we by no means contend ; fince our only
endeavour is to obtain a knowledge of di-
vinity, and to imitate pious and ancient
men, by frequently facrificing of that con-
templation which the Gods have beftowed
upon us, and by the ule of which we are
partakers of real falvation.

¢¢ The Pythagoreans indeed who were very
ftudious of numbers and lines, for the mott
part facrificed of thefe to the Gods ; deno-
minating this number Minerva (¢), an-
other Apollo; and again, this Juftice, and
another Temperance. They proceeded al-

(¢) In the latter part of this Differtation, we fhalf
fuew the wonderful agreement of the following
Hymns, with the names given by Pythagoras to
numbers.

fo
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{o in a fimilar manner in geometrical figures.
Hence they pleafed the divinities by facri-
fices of this kind, calling each of them by
their proper names, forthe purpofe of obtain-
ingtheir particular requefts. They often be.
fides made fuch invocations {ubfervient to
- the purpofes of divination ; and if they re-
quired the inveftigation of any thing parti-
cular, they ufed the vifible celeftial Gods, alfo
the wandering and fixed ftars, of all which
the {un ought to be placed as a leader, next
to this the moon ; and, as atheologian ob-
{erves, we fhould make fire allied to thefe
by a proximate conjunction. But the fame
perfon afferts that the Pythagoreans facri-
ficed no animal, but offered the firft fruits of
flour and honey, and of the diverfified pro-
duétions of the earth ; nor kindled fire on
the bloody altar, fays he, with other things
of a fimilar nature : but why fhould I tran-

fcribe fuch relations ¢ For he who is truly
ftudious
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ftudious of piety, knows why he ought not
to facrifice any thing animated to Gods ;
but alone to genii, and other powers fupe-
ylor to man, whether good or bad : he like-
wife knows to what kind of men itbelongs
to {acrifice thefe, and every circumftance
refpecting thofe beings, who require fuch
facrifices to be performed. With regard
to other parriculars I fhall be filent. But
what fome Plactonifls have divulged will
perfpicuoufly illuftrate the fubjet before

us, which I fhall relate as follows.
¢ The firlt God, fince heis incorporeal,
immoveable, and indivifible, neither ex-
iting 1n any being, place, or time, nor even
circumicribed by, and as it were invefted
with himfelf, is in no refpelt indigent of
any thing exrernal to his nature, as we have
already obferved. But this laft property of
a divine eflfence is likewife true of the foul
of the world, poflefling a triple divifibility,
and
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and being naturally {elf-motive, yet fo con-
{ticuted that it chufes to move in an order-
ly and beautiful manner, and to agitate the
corporeal fabric of the world according to
the moft excellent and harmonious realons,
But 1t affociates to itfelf and is circulatly
invefted with body, although incorpe-
real and entirely deftitute of paffion. Bug
to the other Gods, to the world, and to the
erratic and fixed ftars, compofed from body
and foul, and to the vifible divinities, tefti-
monials of gratitude are to be offered by
facrificing with inanimate fubfrances. After
thefe there remains that multiude of invi-
fible beings, which Plato indifcriminately
calls demons.  Some of thefe are allotted
a peculiar name by mankind, from whom
they obtain divine honours and other kinds
of religious worfhip ¢ but others of thefe
are for the moft part called by no peculiar
name, but areobfcurely worthipped by fome

men,
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men, and are denominated according to
certain ftreets or cities. But the remaining
multitude are called by the common name
of deemons.  Concerning all thefe, a gene-
ral perfuafion obtains, that their influence
1s noxious and malignant if they are once
angered becaufe their accuftomed worfhip
is negleted ; and that they are again be-
nificent if appeafed by prayers and {up-
plications, by {facrifices and convenient
rites,

¢¢ But the confufed opinion which fubfifts
concerning thefe beings, and which has
proceeded to great infamy, requires that we
fhould diftinguith their nature according to
the decifions of reafon. After this manner
then they are diftributed. Asmany fouls as
proceeding from the univerfal foul, admi-
nifter confiderable parts of thofe places
contained under the lunar orb, who are in-

deed connected with an aerial part, but fub-
jelt
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jedt it to the dominion of reafon, are to be
efteemed good demons. We ought to be-
lieve that all their operations tend to the
utility of the concerns fubjelt to their do-
minion, whether they prefide over certain
animals, or over fruits affligned to their
charge, or over things fubfervient to thefe
particulars ; fuch as prolific fhowers, mo-
derate winds, ferene weather, and whatever
is calculated to promote thefe, as a good
temperament of the feafons of the year, &c.
‘They likewife adminifter to us the ufe of
mufic, and of every difcipline, together
with the medicinal and gymnafiic arts, and
whatever elfe 1s allied to thefe, For it is
impoflible that fuch daemons can fupply
what is convenient and proper; and at
the fame time be the authors of things
deftrudtive and improper. In this clafs
the meflengers, as Plato calls them, be-
tween Gods and men muft be numbered,
who convey our prayers and pious offerings
W
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to the Gods as judges of our condu&, and
bring back to us in return divine warnings,
exhortations, and oracles. But as many
fouls as do not properly govern the aerial
part with which they are conneéted, but
are for the moft part fubdued by its in-
fluence, and are agitated and hurried away
by its brutal power in a rath and diforder-
ly manner, whenever the wrathful irrica-
tions and defires of the pneumatic part
grow ftrong ; fouls of this kind are proper-
Iy denominated deemens, but ought at the
fame time to be called malevolent and

bafe.
<« All thefe, together with thofe who ob-

tain acontrary power, areinvifible, and en-
tirely imperceptible to human fenfation ;
for they are not invefted like terrene ani-
mals with a folid body ; nor are they zall
endued with one thape ; but they poffefs a
diverfity of forms. However, the forms
mimyprefied on their aerial part, are fome-

2 times
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times apparent, and at other times obfcur-
ed. Sometimes too evil demons change
their fhapes. But this pneumatic part, fo
far as corporeal, is {ubjeét to paflion and
change ; and although it is {o confined by
the coercive power of thefe demoniacal
fouls, that its form continues for a long
time, yet 1t is not by this means eternal.
For it is reafonable to believe, that {ome-
thing continually flows from this aerial
part ; and that it receives a nutriment ac-
commodated to its nature. Indeed the
mizwpe, or aerial part of the good demons,
confifts in a certain commenfurate propor-
tion, in the {ame manner as thofe bodies
which are the objeéts of our prefent percep-
tion. But the bodies of the malevolent
dzmons are of a difcordant temperament,
on which account they inhabit that aerial
{pace proximate to the earth, with a paffive
affeCtion ; and for the moft part govern

things
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things fubje to their deminion with a tur-
bulent malignity. Hence there is no evil
which they do not endeavour to perpetrate.
For their manners are entirely violent and
fraudulent, and deflitute of the guardian
prefervation of better demons ; fo that
they machinate vehement and fudden
fnares with which they ruth on the un-
wary ; fometimes endeavouring to conceal
their incurfions, and fometimes acting with
open violence againft the fubjets of their
opprefion.””  Thus far Porphyry: the
length of which quotation needs no apo-
logy ; both on account of its excellence,
and becaufe the unlearned reader will not
find it elfewhere in Englith. I would alfo
add that I wifh (with a proper fenfe of the
greatnefs of the undertaking) to offer this,
together with the preceding and fubfequent
paraphrafes, as {pecimens of that method

mentioned 1 the Preface to this Work ; and
which
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which I cannot but confider as the beft
means of exhibiting the Greek philofophy
in modern languages.

Having then difcourfed o largely from
Porphyry concerning facrifice, and as he
particularly recommends the facrifice per-
formed by contemplation and divine
hymns; let us hear his fentiments concern-
ing the nature of prayer, as they are pre-
ferved to us by Proclus in his excellent
Commentary on the Timaeus, p. 64. It
is requifite (fays Proclus) before ali things,
that we underftand fomething perfpicuoufly
concerning the nature of prayer: I mean
in what its effence confifts, what its per~
feltion is, and from whence it becomes
natural to our fouls. Fe then proceeds
to relate the opinion of Porphyry as fol-
lows, For Porphyry difcourfing concern~
ing fuch of the ancients as either ap-

¥ proved
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proved of, or exploded prayer, leads us
through various opinions, which I thall
now fummarily relate. Neither thofe who
fabour undey the fislt kind of impiety, 1
mean denying the exiftence of the Gods,
claim any advantage to themfelves from
prayer : nor yet thofe of the fecond clafs,
who entirely {ubvert a providence; for
though they acknowledge the exiftence of
the Gods, yet they deny their provident
concern for the affairs of the univerfe.
Nor again thofe of a third order, wha
thoupl they confefs that there are Gods,
and ot their providence extends to the
yworid, yat confider all things as produced
0y the divinities from neceflity: for the
atiity of prayer is derived from fuch
zhings as are coatingent, and may have a
cifferent exiffence, Bur thofe who both
acknowledge the being of the Gods, and

their
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their continual providence, and that fome
events are contingent, and may {ubfift in a
different manner; thefe men indeed may
be truly faid to approve of prayer, and to
confefs that the Gods corret our life, and
eftablith it in fafety. Proclus then pro-
ceeds to relate the reafons by which Por-
phyry confirms its utility. ¢ He adds
that prayer in a particular manner pertaing
to worthy men, becaufe it conjoins them
with divinity; for fimilars love to be
united together : but a worthy man is in
an eminent degree fimilar to the divine
natures, We may likewife add, that fince
oood men are placed in cuftody, and con-
fined by the dark bands of the bedy as in
a prifon, they ought to pray ro the Gods,
that it may be lawful for them to depast
from hence. Befides, fince we are as child-

ren torm from the bofom of our parent,
Foa we
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we ought on this account to requeft by
our prayers that we may return to the
Gods our true intellectual parents.  If this
is the cafe, do not they who deny that
prayers are to be offered to the Gods, and
who prevent their fouls from being united
with the divinities, that is with beings
more excellent than themfelves, appear
fimilar to thofe who are deprived of their
parents ! Laftly, all nations who have
flourithed in the exercife of wifdom, have
applied themielves to divine prayers: as
the Bramins among the Indians, the Magi
among the Perfians, and amongft the
Greeks alfo, thofe who have excelled in the
fcience of theology: for on this account
they inftituted myfteries and initiatory
rites (voerar) Befides, this confideration
is not to be omitted, that fince we are a part
of this univerfe, it 1s confonant to reafon

that
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that we fhould be dependent on it for fup-
port. Fora converfion to the univerfe pro-
cures fafety to every thing which it con-
tains. If therefore you poflels virtue, it is
requifite you fhould inveke that divinity
which previoufly comprehended in himfelf
every virtue: for univerfal good is the
canfe of that good which belongs to you
by participation. And if you feck after
fome corporeal good, the world is endued
with a power which contains univerfal
body. ¥rom hence therefore it is neceffary
that perfetion fhould alfo extend to the
pares. Thus far that moft excellent philo.
fopher Porphyry; in which quotation, as
well as the preceding, the reader muft
doubtlefs confefs, that Proclus did not
without reafon admire him, for what he
calls his va sepomesmii voipala, 0r conceptions
adapted to holy concerns; for furely no

Fa philg-
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philofopher ever pofiefled them in & more
eminent degree.
1{ it fhould be afked, in what the power

s
4

of prayer confifts, according to thefe
phtiofophers? I aniwer, 1n a certain {ym-
pathy and fimilitude of matures to each
other: juik as in an extended chord, where
when the Jowelt part 1s moved, the higheft
prefently after gives a refponfive motion.
Or as in the firings of a mufical inftrument,
atctempered to the fame harmony; one
chord trembling from the pulfation of
another, as if it were endued with fenfa-
tion from fymphony. So in the univerfe,
there is one harmony though compofed
from contraries; fince they are at the
fame time fimilar and allied to each other,
For from the foul of the world, like an
immortal felf-motive lyre, life every where
refounds, but in fome things more inferior

and
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and remote from perfection than in others.
And with refped to the fuper-mundane
Gods, {ympathy and fimilitude fubfifts in
thefe as in their moft perfedt exemplars s
from whence they are participated by fen-
fible natures, their ob{cure and imperfect
images. Flence {fay they) we muflt not
concelve, that our prayers caufe any ani-
madverfionin the Gods, or, properly [peak-
ing, draw down their beneficence; but chas
they are rather the means of elevating the
foul to thefe divinities, and difpofing it
for the reception of their fupernal illumi-
nation. For the divine irradiation, which
takes place in prayer, fhines and energizes
{pontancoufly, reftoring unity to the foul,
and caufing our energy to become one with
divine energy. For fuch, according to thefe
philofophers, is the efficacy of prayer,
that it unites all inferior with all fuperior

¥4 beings.
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beings. Singe, as the great Theodorus
fays, all things pray except the firft:

Indeed fo great is the power of fimili-
tude, that through its unifying nature all
things coalefce, and impart their particular
properties to others.  Whilft primary na-
tures diftribute their gifts to fuch as are
fecondary, by an abundant illumjnation,
and effeéts are eftablifhed in the caufes from
which they proceed. But the conneétion
and indiffoluble fociety of ative univerfals,
and of paffive particulars, is every where
beheld. Tor the generative caufes of
things, are contained by fimilitude in their
effefts; and in caufes themfelves their
progeny fubfift, comprehended in perfet
union and confent. Hence the celeflial
orbs impart a copious defiuxion of good
ro this terreftrial region; while fublunary
parts, afimilared in a certain refpelt to

she
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the heavens, participate a perfe€ion con-~
venient to their nature.

Hence too, from the progreffions of
fimilitude, there are various leaders in the
univerfe. And many orders of angels
dancing harmogioufly round their ruling
deities; together with a multitude of
demons, heroes, and particular {ouls.
There are beflides multiform kinds of
mortal animals, and various powers of
plants.  So that all things tend to their
refpective leaders, and are as it were
ftamped with one fign of domeftic unity;
which is in fome more evident, and in
others more obfcure. For indeed fimili.
tude in firft productions {fubfifts more ap-
parently; butinthofe of the middle and ex-
treme orders is obfeured in confequence of
the gradationsof progreflion. Hence images
and exemplars derive their hypoftafis from

conciliat-
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conciliating fimilitude; and every thing
through this is familiar to itfelf, and to
its kindred natures.

But it is time to return from this di-
greflion to the bufinefs of {acrifice and
prayer. ‘That we may therefore have
a clearer view of the nature and efficacy
of each, let us hear the elegant and {ubtle
Proclus (x), upon facrifice and magic,
of which the following is a paraphrafe.

¢t In the fame manner as lovers gradual-
Iy advance from that beauty which is ap-
parent 1 fenfible forms, to that which is
divine; {o the ancient priefts, when they
confidered that there was a certain alliance
and fympathy in natural things to each

{+) As a Latin verfion only of this valuable
work is publithed, the reader will pleafc to make
atfowances for the Paraphrafe, where it may be

requifite,

32 other,
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other, and of things manifeft to occuh
powers, and by this means difcovered
that all things fubfift in all, they fabricat~
ed a facred fcience, from this mutual
fympathy and fimilarity. ‘Thus they re-
cognized things fupreme, in fuch as are
fubordinate, and the fubordinate in the
fupreme: in the celeftial regions terrene
properties fubfifting ina caufal and celeftial
manner; and in earth celeftial properties,
but according to a terrene condition, For
how thall we account for thofe plants
called heliotropes, that is attendants on
the fun, moving in correfpondence with
the revolution of its orb; but felenitropes,
or attendants on the moon, turning in
exact conformity with her motion? it is
becaufe all things pray, and compofe
hymns to the leaders of their refpeGive or-
ders; but fome intellectually, and others

rationally 3
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rationally ; fome in a natural, and others
after a feanfible manner. Hence the fun-
flower, as far as it is able, moves in a cir-
eular dance towards the {un; fo that if
any one could hear the pulfation made by
its circuit in the air, he would perceive
fomething compofed by a found of this
kind, in honour of its king, fuch as a
plant is capable of framing. HHence we
may behold the fun and moon in the earth,
but according to a terrene quality, But
in the celeflial regions, all plants, and
ftones, and animals, poffefling an intellec-
tual life according to a celeftial nature.
Now the ancients having contemplated
this mutual {ympathy of things, applicd
for occult purpofes both celeftial and rter-

rene natures, by means of which through
a certain fimilitude they deduced divine

virtues into this inferior abode. For in-
deed
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deed fimilitude itfelf is a fufficient caufe
of binding things together in union and
confent. ‘Thus if a piece of paper is
heated, and afterwards placed near a lamp,
though it does not touch the fire, the pa-
per will be fuddenly inflamed, and the
flame wili defcend from the fuperior to the
inferior parts. This heated paper we
may compare to & certain relation of in-
feriors to fuperiors; and its approxi-
mation to the lamp, to the opportune
ufe of things according to time, place,
and matter.  But the proceffion of fire
in the paper aptly reprefents the prefence
of divine light, to that nature which is
capable of its reception. Laftly, the in-
flammation of the paper may be come
pared to the deification of mortals, and
to the illumination of material natures,
which are afterwards carried upwards like

the
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the fire of the paper, from a certain par-
ticipation of divine feed. Again, the lo-
tus before the rifing of the fun, folds its
leaves into itfelf, but gradually expands
them on its rifing: unfolding them in
proportion to the fun’s afcent to the
zenith 3 but as ggadually contraéting them
as that luminary defcends to the weft.
Hence this plant by the expanfion and
contration of its leaves appears no lefs
to honour the fun than men by the
gefture of their eye-lids, and the motion
of their lips. But this imitation and cer-
tain participation of fupernal light is not
only vifible in plants, which poffefs
but a veftige of life, but likewife in par-
ticular ftones. Thus the fun-ftone, by
its golden rays, imitates thofe of the
fun; but the ftone called the eye of

keaven, or of the fun, has a figure
fimilar
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fimilar to the pupil of an eye, and a ray
fhines from the middle of the pupil,
Thus teo the lunar ftone, which has a
figure fimilar to the moon when horned,
by a certain change of itfelf, follows the
lunar motion. Laftly, the f{tone called
Heliofelenus, i. e, of the fun and mooa,
imitates after a manner the congrefs of
thofe luminaries, which it images by its
colour. So that all things are full of
divine natures ; terreftrial natures receiving
the plenitude of fuch as are celeftial, but
celeftial of fuperceleftial effences; while
every order of things proceeds gradually
in a beautiful defcent, from the higheft to
the loweft. For whatever is collefted into
one above the order of things, is after-
wards dilated in defcending, various fouis
being diftributed under their various ruling
divinities. In fine, fome things turn

round
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round correfpondent to the revolutions of
the {fun, and others after a manner imitate
the folar rays, as the palm and the date:
fome the flery nature of the fun as the
faurel, and other a different property.
For indeed we may perceive the properties
which are colleéted in the fun, every where
diftributed to fubfequent natures conftitut-
ed in a folar order; that is, to angels,
daemons, fouls, animals, plants, and
ftones. Hence the authors of the ancient
priefthood, difcovered from things appar-
ent, the worthip of {uperior powers,
while they mingled fome things, and puri-
fied with others. They mingled many
things indeed together, becaufe they faw
that fome fimple fubftances poflefled a di-
vine property (though not taken fingly)
fufficient to call down that particular
power, of which they were participants.

Hence
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Hence by the mingling of many things
together, they attradted upon us a fuper-
nal influx; and by the compofition of
one thing from many, they {ymbolifed with
that one, which is above many; and com-
pofed ftatues from the mixtures of various
fubftances, confpiring in fympathy and
confent. Befides this, they colleted com-
pofite odours, by a divine art, into one,
comprehending a multitude of powers, and
{ymbolifing with the unity of a divine
eflence. Conflidering befides, that divifion
debilitates each of thefe, but that mingl-
ing them together reftores them to the
idea of their exemplar; hence the ancient
priefts, by the mutual relation and fynipa-
thy of things to one another, collefted
their virtues into one, but expelled them
by repugnancy and antipathy; purifying,
when it was reguifite, with fulphur and

G bitumen,
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bitumen, and the fprinkling of marine
water.  For fulphur purifies from the
fharpnefs of its odour; but marine water
on account of its fiery portion. Befides
this, in the worfhip of the Gods, they
offered animals, and other fubftances con-
gruous to their nature; and received in
the firft place the powers of damons as
proximate to natural fubftances and opera-
tions, by whofe affiftance they evocated
thefe natural bodies to which they approach-
ed into their prefence. Afterwards they
proceeded from demons to the powers and
energies of the Gods, partly indeed from
dwmonizcal inftrultion, buc partly by
their own induftry, aptly interpreting
fymbols, and aicending to a proper in-
telligence of the Gods. And laftly lay-
mg afide natural fubftances and their
operations, they received themfelves into

the
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the communion and fellowthip of the Gods.
Thus far Proclus, and thus much for the
theological doétrine of Orpheus, as con-
tained in the works of the latter Platonifts.
I perfuade myfelf enough has been faid in
this Differtation to convince every thinking
and liberal mind, thatthe Greek theology
as profeffed and underftood by the Greek
philofophers, is not that abfurd and non-
fenfical {yftem, reprefented by modern
prejudice and ignorance, as the creed of
the ancients. In confequence of a blind
and miftaken zeal it is commion to ridicule
the opinions of the ancient philofophers,
in order to eftablifh the certainty of the
Chriftian religion. But furely revelation
does not require fo unwarrantable and
feeble a fupport, which in reality only be-
trays the caufe it endeavours to defend, by
giving infidels occafion to fufped, either

G2 weaknefs
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weaknefs in its evidence, or obfcurity in
its fundamental doé&rines. Befides, the
generality of thefe uncandid opponents
know nothing of the Platonical writers,
from whom alone genuine information
can be derived on this fublime and intri-
cate fubje&; and from whofe works the
preceding Differtation has been fo abun-
dantly enriched. Were thefe invaluable
books more generally known and under-
ftood, if they did not refine our tafte, at
prefent {o depraved, they would at leaft
teach us to admire the firength which hu-
man reafon is capable of exerting, and to
be more moceft in our pretenfions to wif
dom; they would filence ignorant de.
claimers, and ftop the immenfe increafe of
books on modern philofophy, which are
fo rapidly haftening to the abyfs of forget-
fulnefs, like ftreams into the ocean from

whicl they originally flowed.
’ SECT,
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SECT. IL

BUT it is now time to {peak of the
following Hymns, of which, as we have
before obferved, Onomacritus is the reput-
ed author. And firft, with regard to the
dialeét of thefe Hymns, Gefner well ob-
{erves it ought to be no objection to their
antiquity. For though, according to
(%) lamblichus, the Thracian Orpheus,
who is more ancient than thofe noble
poets Homer and Hefiod, ufed the Doric
dialect; yet the Athenian Onomacritus,
who, agreeable to the general opinion of
antiquity, is the author of all the works
sow extant, afcribed to Orpheus ( ), might

either,
(#) De Vita Pythag. c. 34. p. 169, Kuft,
(y) Philoponus obferves, in his Commentary on

Aviftotle’s books of the Soul, that Ariftotle ¢alls
G 3 the



( 86 )
cither, preferving the fentences and a
great part of the words, only change the
dialect, and teach the ancient Orpheus
to fpeak Homerically, or as I may fay
Solonically: or might arbitrarily add or
take away what he thought proper, which
Herodotus relates was his praltice, with
refpect to the oracles, Gefner adds, that
it does not appear probable to him that
Onomacritus would dare to invent all he
writ, fince Orpheus muft neceflarily, at
that time, have been in great repute, and

a variety of his verfes in circulation: and
he concludes with obferving that the ob-

the Orphic verfes reputed, becaufe they appear
not to have been written by Orpheus himfelf, as
Ariftotle affirms in his book concerning philofophy.
For the Dogmata contained in them were indeed his,
but Onomacritus is reported to have put them into
verfe,

Jeftion
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je&ion of the Doric dialet ought to be of
no more weight againft the antiquity of
the prefent works, than the Pelafgic lets
ters, which Orpheus ufed according to
Diodorus Siculus,

The hymns of Orpheus are not only
mentioned by Plato in his Eighth Book of
Laws, but alfo by Taufanias (¢), whofe
words are tranflated as follows by the au~
thor of the Letters on Mythology (2).
¢¢ The Thracian Orpheus (fays Paufanias)
was reprefented on mount Helicon, with
TEAETH (initiation or religion) by his fide,
and the wild beafts of the woods, {ome in
marble, fome in bronze, f{tanding round
him. His hymns are known by thofe who
have ftudied the poets to be both fhort and
few in number. The Lycomedes, an Athen-

(s) In Boeoticis p. 770. (5) Page 167.

G 4 ian
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ian family dedicated to facred mufic, have
them all by heart, and fing them at their
folemn myfteries, They are but of the
fecond clafs for elegance, being far excell-
ed by Homer’s in that refpet. But our
religion has adopted the hymns of Orpheus,
and has not done the fame honour to the
hymns of Homer.” To the teftimony of
Paufanias may be added that of Suidas,
who, among the writings of the Libethrian
Orpheas mentions weasrar, or initiations,
which he fays are by fome afcribed to Ono-
macritus (¢). And Scaliger well obferves,
in his notes to thefe hymns, that they
ought rather to be called initiations, becaufe
they contain only invocations of che Gods,

(c) It is remarkable that Sextus Empiricus more
than once mentions Onomacritus in the Orphics.
Orpirgil®: i 7ols Opfixaiss

fuch
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fuch as the initiated in myfteries are-accuf-
tomed to ufe ; but they do not celebrate
the nativities, actions, &c. of the divini-
ties, as it is ufual in hymns. It is on this
account we have entitled them myftical
initiations, which is doubtlefs their pro-
per appellations, ‘The author too of the
Allegories in the Theogony of Hefiod (4},
relating the powers of the planets on
things inferior, exprefsly mentions thefe
hymns, or rather initiations, and many of
the compound epithets wich which they
abound ¢). From all which it is evident
that the following Hymns were written
by the Athenian Onomacritus, and are the
fame with thofe fo much celebrated by
antiquity. Indeed it is not probable they
fhould be the invention of any writer more
(d) Page 267,
(¢) Vide Fabric. Bib. p. 1244
modern
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modern than the above period, as it muft

have been fo eafy to deteét the forgery,
from the origiual initiations which were

even extant at the time in which Suidas
Yived.

In the former part of this Differtation,
we afferted that we fhould derive all our
information concerning the Orphic theo-
logy, from the writings of the Platonifts;
not indeed without reafon. For this fub-
lime theology defcended from Orpheus to
Pythagoras, and from Pythagoras to
Plato; as the following teftimonies evince.
¢¢ Timaus (fays Proclus) (f) being a Py-
thagorean, follows the Pythagoric princi-
ples, and thefe are the Orphic traditions ; for
what Orpheus delivered myftically in fe-
cret difcourfes, thefe Pythagoras learned

{f) In Timzum p. 291,

when
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when he was initiated by Aglaophemus in
the Orphic myfteries,”  Syrianus too
makes the Orphic and Pythagoric princi»
ples to be one and the fame; and, accord.
ing to Suidas, the fame Syrianus compofed
a book, entitled the Harmony of Orpheus,
Pythagoras and Plato (g). And again
Proclus (£): it is Pythagorical to follow
the Orphic genealogtes ; for from the Or-
phic tradition downward by Pychagoras,
the fcience concerning the Gods was deriv-
ed to the Greeks.” And elfewhere (i),
“¢ All the theology of the Greeks is the pro-
geny of the facred initiations (wusayayiar)
of Orpheus. For Pythagoras firft learned
the orgies of the Gods from Aglaophemus ;
but Plato was the fecond who received &
(g) ZTuupuvia Oppiws, Tivbayogs, xai IAdlaros.
{(#) In Tim. p. 28qg.

(/) In Theol, Plat. p 13,
perfe&
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perfett fcience of thefe, both from the
Pythagoric, and Orphic writings.” Now in
confequence of thefe teftimonies, our hymns
ought to agree with the doltrine of Pytha-
goras; cfpecially fince Onomacritus, their
author, was of that fchool. And that
they do fo, the following difcovery abun-
dantly evinces.

Photius, in his Bibliotheca, haspreferved
to us part of a valuable work, wricten by
Nicomachus the Pythagorean, entitled
Theological Arithmetic; in which he af-
cribes particular epithets, and the names
of various divinities to numbers, as far as
to ten. 'There is likewife a curious work
of the fame title, by an anonymous writer,
which is extant only in manufcript.  From
thefe two, and from occafional paffages re.
fpeting numbers according to Pythagoras,
found in the Platonic writers, Meurfius

2 has
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has compofed a bock, which he calls
Denarius Pythagoricus; and which is an
invaluable treafure to fuch as are ftudious
of the ancient philofophy. On perufing
this learned book, it feemed to me necef-
fary, that as the divinities, afcribed to each
number, had a particular relation to one
another, they thould alfo have a mutua]
agreement in the following hymns. And
on the comparifon I found the moft perfedt
fimilitude: a few inftances of which 1
thall fele¢t, leaving a more accurate in-
veftigation of this matter to the learned
and philofophical reader.

In the firlt place then, among the va-
rious names afcribed to the monad or
unity, ase thofe of the following Gods;
viz. the Sun, Jupiter, Love, Proteus,
Vefta. Nowin the hymn to the Sun we
find the epithet ddivals 2ok, O immortal

Jove.
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Jove. In that to Love mugidgousr, or
wandering fire, which is likewife found in
the hymn to the Sun. In the hymn to
Love, that deity is celebrated as having
the keys of all things (£); viz. of zther,
heaven, the deep, the earth, &ec¢. And
Proteus is invoked as poffefling the keys
of the deep (/). Again, Vefta, in the Or-
phic hymns, 1s the fame with the mother of
the Gods; and the mother of the Gods is
celebrated as ¢ always governing rivers,
and every fea (m); which perfe@ly agrees
with the appellations given both to Love
and Proteus. Again, among the various
epithets afcribed to the duad, or number
two, are, Phanes, Nature, Juftice, Rhea,
(k) —mivrwy wrnida Tyorrag,
A0y vpanyy xe s

o
(! wmivre anrilog Exorra.

Y /
(%) Lob wdlzpol nyamiovias dn x wava ddracan.

Diana,
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Diana, Cupid, Venus, Fate, Death, &c.
Now Phanes, in the Orphic hymns, is the
fame with Protogonus; and Nature is
called #pwroyevia, or firlt-born, and dixs, or
Juttice, as alfo wempupevis or Fate, Like-
wife Rheais denominated $éyarep morupopps
Mwrovoreio, or daughter, of much formed
Protogonus; and in the fame hyma the
reader will find other epithets, which
agree with the appellation given to Nature.
Again, both Nature 21d Diana are called
wrvroxeits ov fwiftly Lringing forth; and
Love as well as Nature is called dgui, or
two-fold.  Inlike manner Rheaand Venus
agree, for he [ays of Venus adira yap éx
viev éciv, for all things are from thee; and
of Rhea, Mitnp uév 7o Seav 13 Smzéy dilfpdme,
or mother of Gods and mortal imen. After
which he exprefsly fays that earth and hea-

ven, the {ea and the air, proceed from her

divinity.
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divinity. Befides this, he celebrates Ve-

h]

nus as governing the three Fates;
HpoTl TPITORY [L0IpAY, And }aﬁly he fays
of Love, after reprefenting that Deity as
invefted with the keys of all things;
thou alone ruleft the governments of all
thefe () ; which he likewife affirms of
Death in the fame words. And thus much
for the duad. The triad, or number three,
they denominated Juno, i.atona, Thetis,
Hecate or Diana, PMluto, Tritogenia or
Minerva, &c. Now Latona and Thetis,
are each of them called in thefe initiations,
wavirena®s or dark-veiled; and Minerva
and the Moon, who is the fame with Diana,
SHavs 1 deomy, female and male. The te-

(#) In the hymn to Love M&B® yip ey wavrue
otmnce xg:x.'rémg. And n that to Death of miirwr

Sirdy ol xgavivesc.

tra
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trador nurnber four, they denominated Her-
cules, Vulcan, Mercury, Bacchus, two-mo-
thered, Baffarius, key-keeper of nature,
Mafculine, Feminine, the World, (which
in thefe initiations is the fame with Pan)
Harmony, Jultice. Now Onomacritus calls
Hercules and Vulcan, Kagrepoxeip, or flrong-
handed ; and he celebrates Hercules and
Mercury as ¢ having an alimighty heart.”
wligoiTes arop Exav. And fo of the reft.
The pentad or number of five they called
Nature, Pallas, Immortal, Providence,
Nemeflis, Venus, Juftice, &c. Now Na-
ture Is called in thefe hymus, orrather in-~
itiations #oavuixar: unzep, or much-mechanic
Mother, and qavroreyres, or univerfal Art-
ift; and Minerva is denominated uprep
revév, or Mother of Arrs, Likewife Na-
ture 1s exprefsly called ddavdrn 7¢ wpovorcn
or Immortal, and Providence. The hexad

or number fix, they denominated, Venus,
H Health,
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Health, the World, "ExaMfenéini, or far-
darting, (becaufe compounded of the
triad, which is called Hecate), Perfea,
triform, Amphitrite, &c¢. Now Venus, as
we have already obferved in the numes of
the duad, 1s faid to be the {ource of all
things; and HHealth is exprefsly called
lu.',?regr a,'.frab'wsv, or l\\f,iOthCi‘ of ali things.
Again the heptad, or number feven they
called Fortune, Minerva, Mars, &c.
And Forrune, in thefe initiations, is the
fame with Diana or the Moon, who is call-
ed male and female as well as Minerva ; and
Minerva and Mars are each of them denomi-
nated éwnixepts or armipotent, and Mincrva

e

morcuornars, OF full of warlike cumule,  The
ogdoad, or number eight, they called
Rhea, Love, Neptune, Law. And the
Mother of the Gods, who is the fame with
Rhea, is reprefented as we have obferved on

the monad, as goveming rivers and every
fca,s
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fea ; and Love is faid to have the keys of
all things; of heaven, the deep, &c.
The ennead, or number nine, they deno-
minate Ocean, Prometheus, Vulcan, Pcean
(i. e. Apollo or the Sun), Juno, Proferpine,
&c. Now Saturn (who 13 called in thefe
Initiations Prometheus) and Ocean, are each
of them celebrated as the fource of Gods
and men: and Vulcan is exprefsly called
inos or the Sun.  And laftly they denomi-
nated the decad, Heaven, the Sun, Un-
wearled, Fate, Phanes, Neceflity, &c.
Hence Heaven 1s called in thefe initiations
pvrif wdvrav, or Guardian of all things;
and the Sun wiropinaé, or faithful Guardian;
and axdws or Unwearied, is an appellation
of the Sun, in the hymn to that Deity.
The reader too wilt find many epithets in
the hymn to Protogonus or Phanes, corre-
fponding with thofe of the Sun. And thus

much for the agreement of thefe hymns,
H2 with
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with the Pythagoric names of numbers.
The limits of the prefent work will not
permit me to be more explicit on this par-
ticular; but he who wifhes to underftand
the meaning of many of the preceding ap-
pellations, may confult the valuable book
of Meurfius, already cited, where he will
meet with abundant matter for deep {pecu-
lation. But before I conclude this Dif~
fertation, I mulft beg leave to acquaint the
reader with another difcovery which I have
made refpecting thefe hymns, equally
curtous with the former.

Ficinus, on Plato’s Theology (2), has
the following remarkable paflage, tran{-
lated, moft likely from fome manufcript
work of Proclus, as I conjefture from its
conclufion ; for, unfortunately, he does not
acquaing us with the author. ¢ Thofe

(a) Lib,iv, p, 128.
whe
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who profefs, fays he, the Orphic theology,
confider a two-fold power infouls and in the
celeftial orbs: the one confifting in know-
ledge, the other in vivifying and governing
the orb with which that power is conneted.
Thus in the orb of the earth, they call the
noftic power Pluto, the other Profer-
pine (). In water, the former power
Ocean, and the latter Thetis, In air,
that thundering Jove, and this Juno. In
fire, that Phanes, and this Aurora. In
the foul of the lunar {phere, they call the
noftic power Licnitan Bacchus, the other
Thalia. In the fphere of Mercury, that
Bacchus Silenus, this Euterpe. In the
orb of Venus, that Lyfius Bacchus, this

() The reader may obferve that this two-fold
power is divided into male and female ; the reafon
of which diftribution we have already afligned
from Proclus,

H 3 Erato,
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Brato. In the {phere of the fun, that
‘[rietericus Bacchus, this Melpomene.
In the orb of Mars, that Baffareus Bac-
chus, this Clio. Inthe fphere of Jove, that
Scbazius, this Terpfichore. In the orb
of Saturn, that Amphietus, this Polymnia.
In the eighth fphere, that Pericionius,
this Urania. Butin the foul of the world,
the noftic power, Bacchus Eribromus,
but the animating power Calliope. From
all which the Orphic theologers infer, that
the particular epithets of Bacchus are
compared with thofe of the Mufes on
this account, that we may underftand the
powers of the Mufes, as intoxicated with
the neltar of divine knowledge; and
may confider the nine Mufes, and nine
Bacchufes, as revolving round one Apollo,
that is about the {plendor of one invifible
Sun,” The greater part of thisfine paflage is

preferved
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preferved by Gyraldus, in his Syntagma de
Mufis, and by Natales Comes, in his My-
thology, but without mentioning the origi-
nal author. Now if the Hymn to the
Earth, is compared with the Hymns to
Pluto and Proferpine; the one to Ocean,
with that to Thetis; and {o of the other
elements agrecable to the preceding ac.
count, we {hall difcover a wonderful fimili-
tude. And with relpeé to the celeftial
{pheres, Silenus Bacchus, who, according to
the preceding account, fhould agree with
Mercury, is called in thefe nitiations
Teop, or Nourithment, and Mercury,
Teogesxe, or Nourtther, Venus, who fhould
agree with Lyfius Bacchus, is called xpvpize
or Occult, and &aremrbzauss, or lovely-
haired, and s Bduxew agsdpe, oF veners
able artendant of Bacchus; and Lyfius is
denominated #pudivaorss, or an occult off-

H 4 {pring,
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ipring and  warnibipa, oF fair-haired. In
like manner Trietericus Bacchus is called
wasd v Ypuoefyrs, or Apollo pouring golden
light, which evidently agrees with the
fun. Again, Baffarius Bacchus is celebrat-
ed as rejoicing in iwords and blood,
Gipeoiv xaipaig, 70 &ipaoi, ke A which plainly
correfponds with Mars, as the hymn to
that Deity evinces in a particular manner.
Sebazius and Jupiter evidently agree, for
for Sebazius is exprefsly called vi® Koo,
fon of faturn., And Amphietus is cele-
brated as moving in concert with the cir-
cling hours, :Eua’é’my _IVAY TE YO0Ks erl mUKAGgy
apass, which correfponds with Saturn, who
is called in thefe Hymns Teray, or the
Sun (¢). And laftly, Dionyfius who is

called

(<) I have omitted a comparifon between the
cighth fphere and Pericionius from neceflity, be.
caufe there is no hymn among the follewing to that

8 orb
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called in thefe Initiations Eribromus, is
denominated dwépnta, or two-horned, which
is alfo an epithet of Pan, or the foul of the
world. And thus much for the doétrine
of thefe Hymns, {o far as is requifite to
an introduory Differtation, What far-
ther light we have been able to throw on
thefe myfterious remains of antiquity, will
appear in our following Notes. If the
valuable Commentary of Proclus on the
Cratylus of Plato was once publifhed, I
am perfuaded we fhould find them full of
the moft recondite antiquity (4): but as

this
orb.  And I have not contrafted Licnitan Bacchus
with the lunar Sphere, becaufe the refemblance is

not apparent ; though doubtlefs there is a concealed
fimilitude.

(4) This 1s evident from the following epiftle of
Lucas Holltenius to P, Lambecius, preferved by
Fabricius in that excelient work, his Bibliotheca
Grzea, tom, 1. p. 117,  Habeo et Orphei exemplar

non
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this is not to be expelted in the prefent
age, the lovers of ancient wifdom, will I
doubt not, gratefully accept the preced-
ing and fubfequent elucidarions. For on
a fubje& fo full of obfurity as the prefent,
a glimmering light 15 as confpicuous, and
as agreeable to the eye of the mind, as a
{mall {park in prefound darknefs is to the
corporeal fight.

non coptemaendum, ¢x quo Argonautica plurimis
locis emendavi, Auctor ille hue ufque a Criticorum
et Corvefiorum vulgo derelidtus tuam expotcere
videtur operam, Hymni autem recondita: antic ui-
tatis  pleniffant jufluin commentarium  me. entur,
quem vel urius Preeli fevipta dudndore tibl infiruent,
ut ex notis meis ad Lalluffium Philofophum  pro-
fpicies : ne quid de caxteris, quos apud me habeo,
Platonicis nunc dicam, in quibus ¥ ol
Seohoyias thefaurus latet.

THE






TO MUS &ETUS®H

TTEND Mufeus to my {acred fong,
And learn what rites to facrifice belong,

Jove I invoke, the carth, and folar ligh,

"The moon’s pure {plendor, and the ftars of nighe;
Thee

* As thefe Hymns, though full of the moft recondite an-
tiquity, have never yet been commented on by any one, the
defign of the fellowing notes, is to elucidate, as much 2s poffi-
ble, their concealed meaning, and evince their agreement
with the Platonic philofophy. Hence they will be wholly of
the philofophic kind ¢ for they who defire critical 2nd philolo-
gical information, will meet with ample fatisfaélion in the
notes of the Jearned Gefner, to his excellent edition of the
Orphic Remains.

The prefent Introdudtion te Mufwus, the fon of Orpheus, is,
as Gelner obferves, a [ummary of the woik, without being
{ervilely confined to the exaé number of divinities: angd the
reader will pleale to obferve through the whole of thefe
Hymns, that the Orphic method of inftrudtion confilks in
fignifying divine concerns by fymbols alone. And here it
will be neceffary to {peak of philofophical mythology; asan
accurate conception of its nature, will throw a general tight

o3
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Thee Neptune, ruler of the fea profound, [
Dark-hair’d, whofe waves begirt the folid ground ;
Ceres

en the Hymns, and, T hope, coutribute to the difperfion of
that gleom in which this fablime fubjeét has been hitherto
involved, through the barharous {yftems of modern mythoios
gilts. Proclus then, on Flate's Republic, p. 150, obferves, that
there are two kinds of fables: one, accommodated to puerile
inttitution, but the ether full of divine fury, which regands
univerfal natere more than the ingenuity of the auditors.
He then obferves that the hiearers of fables, are hkewife to be
diftinguifhed: fer fome are of & puerile and fimpie ingenuity;
but others ave capable of rifing higher, and of eftimating in-
telledtually the genera of the Gods, their progreflions through
all nature, and their varicus orders, which are extended to
the ugmoft bounds of the univerfe. Hence, fays he, having
diftributed both fables and the hearers of fubles into two parts,
we cannot allow that the fables of Homer and Hefiod are ac-
commuedated to puerile indhitution; fince they follew the nature
and order of the univerfe, and unnite with true beings fuch
minds as are capable of being elevated to divine confidera-
tions.

Indeed nature herfelf, fabricating the imuges of intelligible
effences, and of ideas totally deftitute of matter, purfues
this defign by many and various ways. TFor by parts fhe
imitates things defticute of all parts, eterual natures by f{uch
as are temporal, inteliigibles by fenfibies, fimple effvnces by
fuch as arc mixt, things vold of quantity by dimenfions, and
things ftakie by unceafing mutations : all which fhe endea-
vours to exprefs as much as fhe is able, and as much as the
aptitude of appearances will permit. Now the avthors of
fables, having perceived this proceeding of nature, by invept.
ing refemblances aud images of divine concerns in their verfes,
imitated the exalted power of exerplars by contrary and mofk

remote
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Ceres abundant, and of lovely mien,
And Proferpine infernal Fluto’s queen ;

remote adwmbrations : that iz, by thadowing forth the excel-
lency of the nature of the Guds by preteroatural concerns: a
poswver more divine than all reafon, by fach as arve irvationals
a brauty fuperior to all that is corporead by things apparcutly
leaf, and by this means placed before our eyes the excelience
of divinity, which far exceeds all that can poifibly be fuvented
ov [ud, After this, in ancther place of the fame cxcellent
work, I gives us fome inflances of the aceult fignifications of
falbies @ previcuily obferving that thofe names which among us
denote o worfe condition of being, and have a worle fignifica-
tion, when appiied to divine concerns, denote in the figments of
the puets, 2 more excellent nature ana power. Thusa bond a-
nong men, is tihe impediment and retention of action: but in
diviue concerns it infinuates a conjundtion and incffable union
with caufes; and heuce the Satur ian bonds fignify the union of
the demiurgus of the univerfe, with the intelligible and pa-
ternal excellence of Saturn. A falling and precipitation fig-
nifics with us a vielent motion ; but in divine concerns, it
indicates a prelific progrefiion, and a prefence every where
loofened and free, which does not defert its preper principle,
Lut depending from it pervades through every order.  After
this maoner, the precipitation of Vulcan incimates the pro-
grellion of divinity from the higheft principle, to the extrene
artificers of [enfible things; which procels is moved, perfedt-
ed, and deduced from the firlt deminrgus and parent. “L'hus
too caitration in bodies which are compofed from parts and
matter, brings on a diminution of power: but in primary
caufes it fhadows forth the progreflion of fuch as are fecond-
ary into 3 fubjedt order: fince primary caulvs revolve and
produce the powers placed in their effences, yet are neither
moved through the egreflion of fecondaries, vor dimipifhed
by their feparation, nor divided by the laceration of in-
feriors,

The
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The huntrefs Dian, and bright Pheebus rays,
Far-darting God, the theme of Delphic praife ;
And Bacchus, honour’d by the heav’nly choir,
And raging Mars, and Vulean god of fire ;
The mighty pow’r who rofe from foam to light,
And Pluto potent in the realms of night;
With Hebe young, and Hercules the frong,
And you to whom the cares of births belong
Juftice and Piety augutl I call,

iG

15

And much-fam’d nymphs, and Pan the god of all.

To Juno facred, and to Mem’ry fair,

And the chafte Mufes I addrefs my pray'r;

"The various year, the Graces, and the Hours,
Fair-hair'd Latona, and Dione’s pow’rs 3

Armed Curetes, houfehold Gods I call,

With thofe who {pring from Jove theking of all :
Th’ Idean Gods, the angel of the fkies,

And righteous Themis, with fagacious eyes ;
With ancient night, and day-light I implore,
And Faith, and Juftice dealing right adore ;
Saturn and Rhea, and great Thetis too,

Flid inaveil of bright celeitial blue:

I call great Ocean, and the beauteous train

Of nymphs, who dwell in chambers of the main ;
Atlas the ftrong, and ever in its prime,
Vig’rous Eternlty, and endlefs Time ;

The Stygian pool, and placid Gods befide,

And various Genii, that o’cr men prefide;

20

25

35

Iluftrious
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Tuftrious Providence, the noble train

Of dzmon forms, who fill th’ mtherial plain ;
Or live in air, in water, earth, or fire,

Or deep beneath the folid ground retire.
Bacchus and Semele the friends of all,

And white Leucothea of the fea T call;
Palemon bounteous, and Adraftria great,

And fweet-tongu’d Victory, with fuccefs elate ;
Great Efculapius, kill’d to cure difeafe,

And dread Minerva, whom fierce battles pleafe ;
Thunders and winds in mighty columns pent,
With dreadful roaring ftruggling hard for vent ;
Attis, the mother of the pow’rs on high,

And fair Adenis, never doom’d to die,

End and beginning he is all to all,

Thefe with propitious aid I gently call;

And to my holy facrifice invite,

The pow’r who reigns in deepeft hell and night;
i call Einodlan Hecate, lovely dame,

Of earthly, wat’ry, and celeftial frame,
Sepulchraly in a fafivon veil array’d,

42

45
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1y
AP

Pleas’d with dark ghofts that wander thro” the {hade;

Ver. 55.] Jo Diac. Allegor. ad Hefiodi Theog. p. 268
cites this line, upon which, and hymn luii. 3. he obferves.
Edglonm, 7o "Ogpia xal i TYXHN "APTEMIN wiorayogiioya,
anrd xaleny TEAHUNIHN EXATHN i.e. ¢ 14ind that Orpheus calls

Fortune Artenis. or Diana, and alfv the Moen, Hacacee.”

1 Perfian,
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Ferfian, unconquerable huntrefs hail !

The world’s key-bearer never doom’d to fail ; 6c
On the rough rock to wander thee delights,

Leader and nurfe be prefent to our rites;

Propitious grant our juft defires {uccefs,

Accept our homage, and the incenfe blefs.

1.
TO THE GODDESS PROTHYRAEA.,
The FumicaTion from Storax.

Venerable goddefs, hear my pray’r,
For labour pains are thy peculiar cave ;
in thee, when firetch’d upon the bed of grief,
'The {ex as in a mirror view relief,
Guard of the race, endved with gentle mind, 5
“T'o helplefs yourh, benevolent and kind

Benignant nourifher 5 great Nuatare’s key
Belongs to no divinity but thee,

Ver. t£g.] Dioderus informs us that Dianz, who is to he
underftood by this epither, was very much worfhipped
by the Perfians, and that this goddels was called Perfea in
his Time.  See more concerning this epithet in Gyraid.
Syntag. 3. p. 361,

* An epithet of Diana’s, alluding to her prefiding over gates,
and being as it were the gate-keeper of Life, It is remarkable
that the fivft of thefe Hymns fhould be addrefTed to the goddefs
who ulhers in our exiftence, and the laft to Death. This
rertainly proves the colledtion is comyplete,

X Thou
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Thou dwell'lt with all immanifeft to fight,

And folemn feftivals are thy delight, 10

Thine is the tafk to loofe the virgin’s zone,

And thou in ev’ry work art feen and known,

‘With births you {ympathize, tho’ pleas’d to fee

The numerous offspring of fertility ;

When rack’d with nature’s pangs and fore dif-
ftrefs’d, 15

T'he fex invoke thee, asthe foul’s fure reft;

For thou alone can’t give relief to pain,

‘Which art attempts to eafe, but tries in vain ;

Aflilting goddefs, venerable pow’r,

Who bring’{t relief in labour’s dreadful hour; ¢

Hear, blefled Dian, and accept my pray’r,

And make the infant race thy conftant care,

11,
T0O0 NI1IGHT.
The Fomicarion with Torcuzss,

IGHT, parent goddefs, fource of {weet repole,
From whom at firft both Gods and men aroft,
IIear, blefled Venus, deck’d with ftarry light,
In fleep’s deep filence dwelling Ebon night!
Dreams and foft eafe attend thy dutky teain, g
Pleas’d with the length’ned gloom and feaftful firaia.

T Ver. 3.7 See the reafon why Night is called Venas,
in the notes to hymn, v. to Protogonus.

ta Diffolving
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Diffolving anxious care, the. friend of Mirth,

With darkling courfers riding round the earth,
Goddefs of phantoms and of thadowy play,

Whole drowfy pow’r divides the nat’ral day : 10
By Fate’s decree you conftant fend the light

"T'o deepeft hell, remote from mortal fight ;

¥or dire Neceflity which nought withftands,

Invetts the world with adamantine bands.

Be prefent, Goddefs, to thy fuppliant’s pray’r, ig
Delir’d by all, whom all alike revere,

Bleiled, benevolent, with friendly aid

Difpell the fears of Twilight’s dreadful fhade.

I11.
TO HEAVEN.

The Fumication from FRANKINCEDNSE.

Enows,
¥ather of all, from whom the world arofc:
Hear, bounteous parent, fource and end of all,
Forever whirling round this earthly ball;
Abode of Gods, whofe guardian pow’s {urrounds g
Th’ eternal World with ever during bounds ;

GREAT Heav'n, whofe mighty frame no refpite

1. Ver, 5.] W bofe guardian poccer furrounds, &e. and v. 1.
All-feeing Heawen, & wu’Opdio dparls fgo ned wrdvvwy purdl ehas
Zdarrai.  Damafcins el agyedv. i. e. “according to Orpheus,
Heaven is the infpedtor and guardian of all things,”

Whofe
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‘Whofe ample bofom and encircling folds

The dire neceflity of nature holds.

Aitherial, earthly, whofe all-various frame

Azure and full of forms, no power can tame, 1o
All-fecing Heav’n, progeniror of Time”,

Forever blefled, d=ity fublime,

Propitious on a novel myflic fhine,

And crown his wifhes with a life divine,

V.
TO FIRE

The FumicaTion from Sarrron,

Ever untam’d Fire, who reign’ft on high

In Jove’s dominions ruler of the fky ;
The glorious fun with dazzling luftre bright,
And moon and ftars from thee derive their light ;
All taming pow’r, ztherial fhining fire, g
Whofe vivid blafts the heat of life infpire:

11, Ver. 9.] Wehave already obferved in our Diflertation,
that according to the Platenifts, fuberdinate natures are con.
tained in the fupreme, and fuch as are fupreme in the fubordi-
nate ; and this dodtrine which is originally Egyptian, is men-
tioned by Proclus in Tim. p. 292. as Orphical. i¢s pdp nas 3y ¥
Wpardg xeli by demris 37, v Bvrala piv § Wpando yldeviosy exel 3 doaring
Hpd. 1. e “heaven is in carth, and earth in heaven y but here
heaven {ubfifts in an earthly manner, and there carth in a
celeftial manner.”

* Suturm.

I3 The
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The world’s beftelement, light-bearing pow’r,

With ftarry radiance fhining, {plendid flow’r,

O hear my fuppliant pray’r, and may thy framec

Be ever innocent, ferene, and tame, 1o

V.

TO PROTOGONUS,
Or the First-Borw,

The FumicaTion from Myrrs.
Mighty firft-begotten, hear my pray’r,
Two-fold, egg-born, and wand’ring thro’ the

airy Bull-

Ver, 1.] Firflbegotteny, and v, i, Eggaborn, According te
Orpheus, as related by Syrianus in Metaph.Ariflot, p 114, the
ficlt principle of all things is Unity or the Gaed itfelf, and af-
ter this the Duad, or /Ether and Chaos, {ubfifls, aceording to
Pythogoras. The firft of thefe, or Aither, approaches to a
fimilitude of the one itfelf, and is the reprefentative of beund 3
the other, Chuaos, comprehends in its  eflence multitude
and infinity. Afterwards (fays Syefanns) the firlt and fecret
genera of the Geds {ubfifls, among which the firft apparent
is the king and father of the univerfe, whom on this account
they call Phanes, Now this firft and fecret genera of the
Gods, 1s no other than all the demiurgical and intelle@ual
ideas, confidered as proceeding to the produ&ion of the
fenfible Wotld, from their occult fubfiftence in ther and
Chaos, whole mutual connedtion Orpheus reprefents une
der the fymbol of an egp ¢ upon the exclufion of which egg,
by night confidered as a principle, the God Phanes came forth,
who is hence denominated Protogonus. Ale xal wap” Gedel
¢ Gdwmg megmardes  allices viep ovopderas, mel abeic “Epwg,

fays
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Bull-rearer, glorying in thy golden wings,
From whom the race of Gods and mortals {prings.
Ericapazus,

Says Proclus in Tim. il. p. 132. 1. €. ** on this account Phanes
is called by Orpheus, the fon of beantiful Hther, and tender
Love.” There is litewife another valuable valfuge on this ful.
jeét from Proclus, in Tim, p. 201, as follows. ¢ Orpheus deli-
vers the kings of the Geds, who prefide over the univerfe ac-
cording to a perfedt number; Phanes, Night, Heaven, Saturn,
fupiter, Bacchus.  For Phanesis firlt aderned with o feepter,
15 the firlt king, and the cclebrated Ericapzus.  Buct the fe-
cond hing is Night, who receivesthe feeptre from the father
Phanes. The third is Heaven, invefted with government from
Night. The fourth Saturn, the oppreffor as they fay of his
father. ‘The filth is Jupiter, the ruler of his father.  And the
fixth of thefe is Bacchus. But all thefe kings having a fupernal
otigin from the intelligible and intellectval Gods, are received
itito the middle orders, and in the world, both which they
adorn,  For Phanes is not only among the intelligible Geods,
but alfo among the intellefual ones; in the demiurgic order,
and among the fuper-mundane and mundane Gods. And
Night and Heaven in a fimilar manner: for the peculiavities
of thefe are recived through all the middle orders, But with
relpedt to the great Saturn himfelf, has he not an order prior
to that of Jupiter, and likewife pofterior to the jovial king,
diftributing the Dionyfiacal adminittration {Fnpugpda) together
with the ather Titans? aud this indeed in 2 different manuer
in the heavens aud in things above the moon. And differeutly
in the inerratic ftars and in the planets; and in a fimilar man-
ner Jupiter and Bacchus”  Now on comparing the prefent
hymn, and the hymns to Night, Heaven, Saturn and Jupiter
together, we fall find them eelebrated as the fources of all

things; and Bacchus is exprefsly cailed Protogonus.
Ver. 3.] Bull-rearer. Phanes, who, according to the pre.
zeding account, is the author of the fenfible world, is repre-
| fented
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Ericapaus, celebrated pow’r, s
Ineffable, occult, all fhining flow’r.

From eyes obfeure thou wip’ft the gloom of night,
All-fpreading fplendour, pure and holy light;
Hence Phanes call’d, the glory of the fky,

On waving pinions thro® the world you fly. 10
Priapus, dark-ey’d fplendour, thee I fing,

Genial, ail-prudent, ever-blefled king,

fented by ©rpheus (for the purpofe of fhadowing forth the
czufal, not the remporal produétion of the univerfe) as adorn~
€d with the heads of a ram, a buil, a ferpent, and a lien. Now
Mithras, according to the Perfian theology as related by Por-
phory de antro Nymph, is the father and creator of ali
things, And he informs us that the ancient priefts of Ceres
called the Moon who js the queen of generation Tabgec or a
Bull (p. 262.) and p. 265 ¢ rai § Talpog Inpuimgpis dv & Mibpas,
¥al yevicbwg Seamémng. 1 e. ¢ Mithras as well as the Bull is the
demiurgus of the univerfe, and the lord of generation > The
reafon therefore is obvious why Phares is called Bull-roarer.
Heunce too from  the account of Phanes given by Proclus, it
foilows that what that divinity is in the intelligible, thae
Thetis muft be in the fenfible world, For Thetis according
to Proclus, 1ih. v. in Timaeum is NegsoCurdly ©eay, ®ai Medyoves,
or the moft ancient and progenitor of the Gads ¢ and Thetis
the mother of Venus, and Protogonus the father of Night,
Venus therefore in the fenfible world is the fame as Night in
the intelligible ; and the reafon is evident why Night in thefe
Hymns is called Venus. 1 cannot conclude this note without
obferving how much it is to be lamented that the Platonical
writers are fo little known and underffood in the prefent age:
for furely if thefe valuable works had been confulted, ir would
have appeared that Protogonus and Noah refembled cach other
as much as the ancient and modern philofophy; or as much
a6 an ancient commentator ol Plato, and a medera Mythologifl.

With
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With joyful afpect on our rights divine
And holy facrifice propitious fhine,

VL
TO THE §S§TARS

The FumicarioN from AROMATICS.

ITH holy voice I call the ftars on high,
Pure facred lights and genii of the fky,

Celeftial ftars, the progeny of Night,
In whirling circles beaming far your light,
Refulgent rays around the heav’ns ye throw, g
Eternal fives, the fource of all below.
‘With flames fignificant of Fate ye fline,
And aptly rule for men a path divine,
In feven bright zones ye run with wand’ring flames,
And heaven and earth compofe your lucid frames : 10
With courfe unwearied, pure and fiery bright
Forever fhining thro’ the veil of Night.
Hail twinkling, joyful, ever wakeful fives !
Propitious thine on all my juft defires ;

Ver. 10,7 And beaven and carth, &c. It is an Orphic and
Pythagoric opinion that the ftars are inhabited; on which ac-
count they are called in this hymn, earthly, But the greateft
geniufes of antiquity were of the fame opinion ; fuch as Anax-
agoras, Ariftarchus, Heraclitus, Plato, &e, and among the
Platonifts net a few, as Alcinous, Plotinus, and Plutarch.
‘Thales too is faid to have called the ftarsearthly, by which it is
probable he was of the fume epinion.

Thele
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Thefe {acred rites regard with confcious rays, iy
And end our works devoted to your praife.

VIIL.

TO THE SUN.
The Fumicarion fromFranvkivcenseand Manna,

LAR golden Titan, whofe eternal eye

With broad furvey, illumines all che fky :
Self-born, unwearied in diffufing light,
#nd to all eyes the mirrour of delight :
Lord of the feafons, with thy fiery car [
And leaping courfers, beaming light from far:
With thy right hand the fource of morning light,
And with thy left the father of the night,
Agile and vig’rous, venerable Sun,
Fiery and bright around the heav'ns you run, 10
Foe to the wicked, but the good man’s guide,
O’er all his fteps propiticus you prefide :
With various-founding, golden lyre, ’tis thine
To fill the world with harmony divine.

Ver. 7.7 With thy right band, &e. Proclus in lib, vi. Theol,
Plat. p. 380, fays that thofe who are ikilled in divine concerns,
atrribute two hands te the Sun; denominating one the
right hand, the other the left,

Father
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Father of ages, guide of profp’rous deeds, 15
The world’s commander, borne by lucid fteeds,
Tmmortal Jove, all-fearching, bearing light,

Source of exiftence, pure and fiery bright:

Bearer of fruit, almighty lord of years,

Agil and warm, whom ev’ry pow’r reveres, 20
Great eye of Nature and the ftarry fkies,

Doomn’d with immortal flames to fer and rife :
Difpenfing juftice, lover of the {tream,

The world’s great defpot, and o’er all {fupreme.
Faithful defender, and the eye of right, 25
Of (teeds the ruler, and of life the light

With founding whip four fiery fteeds you guide,
When in the car of day you glorious ride.
Propitious on thefe myftic labours fhine,

And blefs thy fuppliants with a life divine, 30

Ver, v7.) Zomortal Fove. According to the Orphic and
Platenic pbilofophers, the Sun is the fame in the fenfible, as
Apollo in the intellectual, and Good in the intelligibie World.
Hence Proclus in Theol. Plat. p. 28g. from the occult unton
fubfilting between Good, Apollo, and the Sun, calls the Sun
Buainelig 7o mavisg, or king of the univerfe: and itis well known
that Jupiter is the deminrgus of the world. 8o that the Sun
in perfedt conformity to this Theology is calied immeortal
Jove.

Ver. 28] Faitbful defender. Proclus, libs v. in Timzum, in-
forms us in the words of Orpheus ¥ Shioy uéy Eméchuoe toie
Ehotg, 8 Swpuisepos, xai QlAaxa avrdy ITevfr, RiAcure 76 @wcw
dvaazerv.  “That the demiurgus piaced the Sun in the uni=
verfe, and fabricated him as its guardian, commanding him
to govern all things,”

VIIL
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VI,
TO THE MO O N*.

The FuMmicaTioy from Aromarics.

EAR, Goddefs queen, diffufing filver light,
Bull-horn’d and wand’ring thro’ the gloom of

Night.
With

* The Moon is calledin this Hymn both oshav and pnvy: the
former of which words figuifies the Moon in the language of
the Gods; and the latter is the appellation given to her by
Men, as the following Orphic fragment evinces,

Mirals ¥ &AMy Ty dmeigirov, frrs Tendymy
Abdvavor #xaleoiy, imiyBine 82 v Mnvw
YH monA' Bugs Exes, wohA dgia, wohda uihabpa.

Thatis, “ Buthe {Jupiter) fabricated another boundlefs earth,
which the immortals call Selene, but Men, Mene, Which hag
many mountains, many cities, many houfes.” Now this dif.
Ference of pames arifes, according to the Platonic phﬂﬂfuphcrs.
from the diffcrence fubfitting between divine and human know-
lIedge. For {fay they) as the knowledge of the Gods is differeny
from that of particular fouls: fo with refped to names fome
are divine, exhibiting the whole effence of that which is nan.
ed; but vthers are human, which only partially unfolds their
fignification.  But a larger account of this curious particnlar,
is given by Proclus, in Theol. Plat. p. 69, as follows. There
are three kinds of names: the fisll and moft proper, and which
are truly divine, {ubfift in the Gods themfuives. But the fe-
cond which are the refemblances of the firft, having an intele
{e&ual fubfiftence, muft be cfteemed of divine condition. And
the third kind which emanate from Trnth itfelf, but are formed
into words for the purpofe of difcaurfe, receiving the laft figni-
fication of divine concerns, are enanciated by fkillful men;

ar
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With fars furrounded, and with cireuir wide
Night’s torch extending, thro” the heav’ns you ride -
Female and Male with borrow’d rays you thine, ¢
And now full-orb’d, now tending to decline,

Mother of ages, fruit-producing Moon,
Whofe amber orb makes Night’s reflected noon:

at one time by a divine afflatus, at anether time by encrgifing
intelledtually, and generating the images of intermal fpedlacies
moving in a difeurfive proceflion.  For as the demuurgmic intel-
le:&k reprefents about matter the fignifications of primary forms
comprehended in its effence 5 temporal fignatares of things -
ternal 3 divifible reprefentatives of things in divifibie, and pro-
duces as it were hadowy refembiances of trge beings: ::l'tn'r
the fame manner [ think the fcience we poiiefs, framing an in-
teliedtual action, fabricates by difcourfe both the refenibinticee
of other things, and of the Gods themfelves. So.that it fafhions
by corupofition, that which in the Gods is void of compolition +
thatwhichisfimplebyvaricty 3 ard that which is united Ly mul-
titude. And by this furmation of namcs it demonfirates in the
laft place the images of divine concerns.  And as the theurgic’
art provokes by certain figns, fupernalillumination into artificial
ftatutes, and allures the wnenvying goodnefs of the Geods; in
the fame manner the intelleGual ftience of divioe concerns,
fignifies the occult ellence of the God by the compofitions and
divifions of founds.

Ver. 2.7 Bull-horned, Tor the myltical reafor of this appellas
tion, fee note to the third line, of the Hymn to Praotogonus,

Ver. 5.7 Fomale and Bdale This is net wanderful, fince accord-
ing to the fragment of Ficinus in thisDiflertation, all fouls and the
celeftial fpheres are endued with a two-fold power, noftic and
animating; one of which is male and the other female, and
thefe epithets are perpetually occurring in the Orphic initia~
tions.

Lover
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Lover of horfes, fplendid, queen of Night,
Ail-fecing pow’r bedeck’d with ftarry light. 10
Lover of vigilance, the foe of frife,

In peace rejoicing, and a prudent life:

Fair lamp of Night, its ornament and friend,

Whe giv’ft to Nature’s works their deftin’d end.
Queen of the flars, all-wife Diana hail! 13
Deck’d with a graceful rebe and thining veil ;

Come, blefled Goddefs, prudent, flarry, bright,
Come moony-lamp with chafte and fplendid light,
Shine on thefe facred rites with profp’rous rays,

And pleas’d accept thy fuppliant’s myfiic praile.

1X%.
T O NATUR E*

The FuMicarion from Aromartics,

ATURE, zll parent, zncicat, and divine,
Y O much-mechanic mether, art is thine;
Heav'nly

VIIE. Ver. 14.] 177 he g‘ifﬂf to Nature's wwvorks, &c. In the
original it is w#arepogor, i. €. bringing to an end. And Proclus in
Theol. Plat. p. 483. informs usthat Diana (whe isthe ime wiih
the Moon) is {o calied, becaufe fhe Anifhes or perfeds the effen-
tial perfe@ion of matter,

* Nuture, accarding to the theologiils, as related by Proclus,
in Tim. p. iv. is the lat of the demiurgic caufes of this fenfibie
world, and the boundary of the latitude of incorporeal effences:
and is full of reafons and powers, by which fhe governs the uni-
verle, every where connedting parts with their wholes Hence

Nature
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Heav'nly, abundant, venerable queen,
In ev’ry part of thy dominions feen.

Nature is reprefented in this Hymn as turning the {hil traces of
her feet with a fwift whirling, For fince fhe is the Jaft of the
demiurgic caufes, her operations aptly fymbelize with the
traces of feet. Now the reafon why the epithets of much-
mechanic, all-artift, conneting, ali-wife, providence, &c.
are given to pature, which evince her agreement with Minervu,
is beeaule that Goddefs, according ¢ the Orphic theology, fa-
bricated the variegated veil of nature, from that wifdem and
virtue of which fhe is the prefiding divinity. And Proclus in-
forms us, that fhe connedls ali the parts of the univerfe together:
containing in herfelf intelle@ual life, by which fhe iliuminotes
the whole, and unifying powers by which fhe {uperintends ali
the oppofing natures of the world. Nature, therefore, from her
eonneéting, and unifying power, and from her plenitude of
{feminal reafoms, has an evident agreement with Minerva
whofedivine artsaccording tothe Orphictheology, reduce what-
ever in the univerfe is difvordant and different, into unicn apd
confent.

Aguin, agreeable to this theolegy, primary natures impart
theirigifts to {uch as are fecondary by an abundant ilumination.
and effedts are cftablithed in the caufes from which they pro.
ceed : fo that iu the obfeure language of Heraclitus,allthings are
one, and ome all things,  Hence Nature though the laft of the
demiurgic caufes, is with perfedt conformity to this [ymbolical
Theology, faid to be both vommunicable aud incommunicable;
without a father and at the fame time the father of her own
being, For confidercd as full of operative reafons, fhe is com-
mun:cable to every {fenfible nature : but confidered as the repre-
{entative of divine unity, fheis incommunicabie. And in
like manner as fymbolifing with the firtt caufe, ihe is both with-
out any origin, and at the fametime the fource of her owa ef-
fence.

Untam'd
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Untam’d, all-taming, everfplendid light, 5
All ruling, honor’d, and {fupremiy bright,

Immortal, firft-born, ever fiill the fame,

Noéturnal, ftarry, fhining, glorious dame.

Thy feet’s {1l traces in acircling courfe,

By thee are turn’d, with unremitting force. 10
Pure ornament of all the pow’rs divine,

Finite and infinite alike you fhine;

"T'o all things common and in all things known,

Yet incommunicable and alone.

Without a father of thy wond’rous frame, 15
Thyfelf the father whenee thy eflence came,
All-flourifhing, conneéling, mingling foul,

Leader and ruler of this mighty whole,

Life-bearer, all-fuftaining, various nam’d,

And for commanding grace and beauty fam'd. G
Juftice, fupremein might, whofe general fway

"The waters of the reftlefs deep obey.

Atherial, earthly, for the plous glad,

Sweet to the good, hut bitter to the bad.

All-wife, all bounteous, provident, divine, 2g
A rich increafe of nutriment 1s thine ;

Ver. 12.] Finite and infinize, &c. Philolaus according to De-
metcins (10 Laert.) pubiithed a dirzourfe concerning Nuture, of
which this is the beginning 1 ¢drie 85 &v o ¥ouw afuiybn if
awafor TE Kel wepaiverey, nal (M@ wicuer wal vd v avvw mavye.
i. e *¢ Nature, andthe whole world, and whatever it coutains,
are aptly connedted together {rom infinites and finites.”

And
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Father of all, great nurfe, and mother kind,
Abundant, blefled, all-fpermatic mind :

Mature, impetuous, from whofe fertile feeds

And plaftic hand, this changing fcene proceeds. 30
All-parent pow’r, to mortal eyes unfeen,

Eternal, moving, all-fagacious queen,

By thee the world, whofe parts in rapid flow,

Like fwift defcending ftreams, no refpite know,

On an eternal hinge, with fteady courfe 33
Is whirl’d, wich matchlefs, unremitting force,
Thron’d on a circling car, thy mighty hand

Holds and direéts, the reins of wide command,
Various thy eflence, honor'd, and the bef,

Of judgement too, the general end and teft, 40

Ver. 337 By thee the worldy &e.  Since the world has an ex-
teaded and compofite effence, and Is on this account continual-
iy feparated from itfelf, it can alone be connedted by'a certain
indivifible virtue infuled from the divine unity.  Again, fince
from a natural appetite, 1t 18 ever orderly maoved towards
good, the nature of fuch an appetite and motion muft originate
from a divine intelleé and goodnefs. But fince, from its mate-
rial imperfection, it cannot receive the whole of divine infinity
at once, but in a manner accommodated to its tempaoral nature ;
it can only derive it gradually and pertiaily, as it were by drops,
in a momentary fucceflion.  So that the corporeal world is in
a continual ftate of flowing and formation, but never poffeffes
real being; and is like the image of 2 lofty tree feer in a rapid
torrent, which has the appearance of a tree without the reality;
and which feems to endure perpetually the fame, yetis con-
tinually renewed by the continual renovativa of the fiream.

K Tatrepid,
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Intrepid, fatal, ali-fubduing dame,

Life-everlafiing, Parca, breathing Rawe.
Immortal, Providence, the world is thine,

And thouarrall things, architet divine.

O blefled Goddefs, hear thy {fuppli:nt’s }.n'ny’r, 45
And make my future life, thy conflant care

Give plenteous feafons, and fuflicient we;elth,

And crown my days with lafting pesce and health.

X.
T O P A Nr

The Fusmicarron from Variovs Opovrs.

Call ftrong Pan, the fubftance of the whole,
Etherial, marine, earthly, general foul,
Immortal fire; for all the world is thine,
And all are parts of thee, O paw’r divine,

¥ Dap, it is well knowr, is the fame wih the Univerfe, and
i called by Orpheus mporepass { Protogonus?, as we wre informed
by Damaleius el deydv. Now Jupiter io the Orplic thenlogy,
is the demiurgus of the wniverfle, or ﬂ;i} E el and %vox‘n,
e the intelledtual world, 5s the fame ol Jupltor, as we fane
fhewn in our Butes to the Sun.  Hene ¢ the reafon s cbvioud
why Pan s called in tils Hyran, ail-iv reihe Pdan., And IFwe
sompare the Orphic fragmeit, gliven in the J)l,n,:-.:';t‘.un, witls
tizy pref@nt Hymu, we hall find a firiking retemi < s the
e and father of lmivcrfc, Protogoius or Tapiter J- \}‘t‘ic
755 and s :'c;,‘(‘!k‘mc-‘-.'- prder the

.
ki
ceirbrated as being all thin
{ymbol of a (?wn.t. body, whole members aye tiig vurivus paves

of the waorld,
Ceme,
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Come, bleffed Pan, whom rural haunts delight, [
Come, leaping, agile, wand’ring, ftarry light;

The Hours and Seafons, wait thy high command,
And round thy throne in graceful order ftand.
Goat-footed, horned, Bacchanalian Pan,

Fanatic pow’r, from whom the world begarn, 10
Whofe various parts by thee infpir’d, combine

In endlefs dance and melody divine.

In thee a refuge from our fears we find,

Thofe fears peculiar to the human kind.

Thee thepherds, fireams of water, goats rejoice, 1
Thou lov’dt the chace, and Echo’s fecret voice:
The fportive nymphs, thy ev’ry ftep attend,

And all thy works fulfill their deftin’d ead.

O all-producing pow’r, much-fam’d, divine,

The world’s great ruler, rich increafc is thine, 20
All-fertile Peean, heav’nly fplendor pure,

In fruits rejolcing, and in caves obfcure.

iy

True

Ver, 16.7 Eelo’s fooret woice, Phurnutusinformsus, that Pau
is reported to dwell in folitary places, for the purpele of evine.
ing his unity. For the World is one, and only-begorten.
Oypule. Mythol. p. 203,

Ver, 15.] The fportive nymphs,  This s becaule Pan vejoices
in the exhalations produced from humid fubftances; withoue
which the world cannot fubfift, Phuraytus.

Ver, 22, In caves olfeare, A cave, as we learn from Por-
phyry, de Antro Nympharum, is an apt {fymbe} of the material
world; {ince it is agreeable ae its firll encrance on account of

K2 irs
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True ferpent-horned Jove, whofe dreadful rage
When rous’d, tis hard for mortals to aflwage.

By thee the carth wide-bofom’d deep andlong, 23
Stands on a bafis permanent and firong.

"Th* unwearied waters of the rolling fea,

Profoundly fpreading, yicld to thy decrec.

Old Ocean too reveres thy high command,

Whote liquid arms begirt the folid land. 30
The {pacious air, whofe nutrimental fire,

And vivid blafts, the heat of life infpire ;

The lighter frame of fire, whofe {parkling eve
Shines on the fummit of the azure tky,

Submit alike to thee, whofe general fway 35
Al parts of matter, various form’d, obey.

its participacion of furm, bat is involved in the deepeft obfeurity
to the intelleaal cye, which endeaveurs to difcern its dark
feundetion.  So that, like a4 cave, its esterior and fuperficial
parts are pleafanty but irs interiour parts are obfeure, and its
very bottom, darknels itfelf,

\er. 23.] True ferpenishorned Fove. The reafon why Pan is
horned, s, becaule Jove is the mingler of all things, accord-
ing to Orpheus, 25 we learn from Jo. Dinc. Allegor. in Heliod,
p. 3053 and the word aegagng is as Gedber obferves, derived
from the verb xegdiwas to mingle: {o that horns are an oecalt
fymbol of the mingling and tempering power of the demiurgus
of the world, But the literal menning of the word sespache
is horned ferpent; and ene of the heads of Protogonus is that
of a ferpent. Wa may add that Pan confidered as the foul of
the world, is with great propriety called Jove; fince that ap-
poilation is given by Orpheus to the mundane foul,

All
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All nature’s change thro® thy protefing care,

And all mankind thy lib’ral bounties fhare :

For thefe where’er difpers’d thro’ boundlefs {pace,
Still find thy providence {upport their race. 4o
Come, Bacchanalian, blefied power draw near,
Fanatic Pan, thy hamble fupphant hear,

Propitious to thefe hely rites attend,

And grant my life may meet a profp’rous end ;

Drive panic Fury too, wherever found, 55
From humankind, to earth’s reinoteft bound.

XI.
TO HERCULES

The FumicaTion from FRaNKINCENSE,

EAR, pow’rful, Hercules untam’d and ftrong,
H To whom vaft hands, and mighty works belong,
Almighty Titan, prudent and benign,

Of various forms, eternal and divine,
Father of Time, the theme of gen’ral praife, 5
Ineffable, ador’d in various ways.,
Magnanimous, in divination fkill’d,
And in the athietic labours of the field.
"Iis thine ftrong archer, all things to devour,
Supreme, all-helping, all-producing pow’r; 10
To thee mankind as their deliv’rer pray,
Whofe arm can chafe the {avage tribes away :

K 3 Unweary’d
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Unweiry'd, earth’s beft bloffom, offspring fair,
"To whom calm peace, and peacetul works are dear.
Self-

Ver, x3.] Bartd's beff bloffim.  Since, according to the Or-
phic theology, there ave two warlds, the iutelligible and the
fenfibe, the former of which is the fource of the latter; fp, ae.
cording to she fame theology, the firft conrains in a primary,
cauizl, and intelicdtual manaer, what the fecond comprehends
{ccondarily and fenfibly. Hence it contalns an intelleétual hea-
ven and earth, not like the material, exifting in place, and af-
fedted with the circulations of Time; but fubfifting immate-
vially in the Rable effence of eternity. In this divine world,
another fun, and moon, and ftars fhine with inteliectual light ,
for every thing there is perfectly lucid, light contiaually niingl-
ing with light. There, as Plotinus divinely oblerves, every ftar
ia a fun: and though all thingsave beheld in every thing, yet
fome things are more excellent than others.  Now from this
intelleéiual heaven and earth, refident in Phanes, the king and
futher of the Univerfe, Orpheus,according to Procius, derives the
orders of the Gods, fubordinate to this fenfible heaven and
earth 1 and ameng thefe he relates the following pregeny of
the intelleciual carth, as preferved by Procius in Iis excellent
Commentary cn the Timeus, p. 2935, and by Athenagoras
in Apol. +¢ She preduced feven beautiful pure virgins with
voiuble eyes, and feven fons, all of them kings, and covered
with downy hair; the daughters are Themis and prudent
Tethys, and fair-haired Muemofyne, and blefled Thea; toge-
ther with Dicne, havisg an illuftrious form, and Phebe and
Rhlea the mother of king Jupiter, But this illufiricus earth
generated celeftial fons, which are aifo firnatmed Titans, be-
canfe they tovk revenge on the great ftarry heaven; and thefe
are Cieus and grear Craus, and robuft Phoreys, and Saturn, and
Oycenn, and Hyperion, and Tapetus,” New Hercules is celebraz-
ed in this Flymn as the Sun, as the nineteenth and twentieth
lines particularly evinee; and the Sun is the fame with Hype-

cion;
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Self-born, with primogenial fires you fhine, 15

And various names and ftrength of heart are thine,
Thy mighty head fugports the morning light,

And bears untam’d, the filent gloomy night ;

From eait to weit endu’d with {frengih divise,
Twelve glorions libours to ablfolve is thine; 20

rion; heuce the rcalon is obvious why Herenles is called
“earth's bolt Bloflum,”  And we thall (nd that Satern in the
foltowing hymn iscalied « bloffom of the carth ;> and Themis,
in Tymn 73, ¢ youns bioffm of the earth ;" and the Titans, in
ﬁymn 36, “ the iHulinous progeny of hesven and carth.”

Ver, 15,1 Hah primegenial fras yowr jEine. Sinee the iutellig;-
ble worid, which, as wz have already obivrved, was praduced
from ZHiher and Chaos, is nething elfe than the comprehenfion
of all the demiargic ideas in the divine mind, which is, accord-
ing to Orphcus, the God Phauves; it remams that the fenfible
werkd, which is but the image v2 Nore Hagadelyuaros of an
intelligible paradigm, fhould be produced accorf.l.ing to its {imili-
tude, and Alled with its proper divintics. Now Phanes, the
author of thefenlible world, 1s repreflented by Orpheus (for the
purp-fe of fymbolically reprofenting the caufal produdion of
the nmiverfe) as adorned with the heads of various animals, Ac-
cording to Athenagoras, withthe head of 2 dragon, of alion, and
the coustenance of the Goed himfelf; bur according to Praclus
and others, in the words of Ovpheus, with the countenance of
# ram, a buil, aferpent, and a llon, And this Phanes Athenago.
ras infornis usis denominated by Orpheus, Hercules and Time,
Ylence we fee the resfon why Hercules is faid to thine with
primogeniui fires; fisce he is no other than Protogonus in the
intelligible, and the Sun in the fenfible world,  Hence too the
reafur s appareut why Sarurn who is the fame with Time, s
called o the following hymn, 7ivdy ¢, Titan, or the Sun,

>

K 4 Supremely
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Supremely fkill’d, thou reign’ft in heav’n’s abodes,
Thyfelf a God amid’{t th” immortal Gods.

With arms unfhaken, infinite, divive,

Come, blefled pow'r, and to our rites incline ;

The mitigations of difeafe convey, 23
And drive difafterous maladies away.

Come, fhake the branch with thy almighty arm,
Difmifs thy darts and noxious fate difarm,

XI1I.
TO SATURN.
The Fumicarion from Storax.

THERIAL father, mighty Titan, hear,
Great fire of Godsand men, whom all revere s
Endu’d with various council, pure and firong,
‘T'o whom perfection and decreafe belong.
Confum’d by thee all forms that hourly die, 5
By thee reftor’d, their former place fupply ;
The world immenfe in everlalting chains,
Strong and ineffable thy pow’r contains ;
Father of vaft eternity, divine,
O mighty Saturn, varicus {peeeh is thine: 10
Bloffom of earth and of the flarry ikies,
Hufband of Rhea, and Prometheus wife.

Ver. 1.] Mighty Titan. Sce thc notes to the preceding
hymn.

Obftetric,
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Obftetric Nature, venerable root,

From which the various forms of being fhoot ;

No parts peculiar can thy pow’r enclofe, 1
Diffus'd chro’ all, from which the world arofe,

O, beft of beings, of a {ubtle mind,

Propitious hear to holy pray’rs inclin’d;

The facred rites benevolent attend,

And grant a blamelefs life, 2 blefled end.

XIII.
T O R HE A%,
The Fumicariony from AroMarics.

AUGHTER of great Protogonus, divine,
Illuftrious Rhea, to my pray’r incline,
Who

* Rhea, according to the Orphic and Platonic theology, is
one of the zoogonic or vivific principles of the univerfe; hav-
ing a maternal rank amonyg the univerfal paternal orders, i .
between Saturn and Jupiter. Hence fhe calis forth the caufes
Iatent in Suturn to the procreation of the univerfe; and definite-
ly unfoldsall the genera of the Gods.  So that the is filled from
Saturn, with an intelligible and prolific power, whick fhe im-
parts to Jupiter the demiurgus of the univerfe; filling his efe
fence with a vivific abundance, Since this Goddefs then isa
medinm between the two intellectual parents of the univerfe,
Saturn and Jupiter, the former of which colledts intelledtual
multitnde into one, but the other fratters and divides jt.
Hence fays Proclus, in Theol. Plat. p. 266. this Goddefs pro-
duces in herfelf the demiurgic caufes of the univerfe; but im-
purts her diffufive power abundantly to fecondary patures. On

this
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Whe driv’ft thy holy car with {peed along,

Drawn by fierce lions, terrible and ftrong.

Mother of Jove, whofe mighty arm can wield 3
Th’ avenging bolt, and fhake the dreadful fhield.
Drum-beating, frantic, of a fplendid mien,
Brafs-founding, honor’d, Saturn’sbleflzd queen,
Thou joy’ft in mountains and tumultuous fight,
And mankind’s horrid howlings, thee delight. 10

this account Plato affimilates her prolific abundance to the flow-
ing of waters; fignifying nothing more by the word fowing,
than that fontal power, by which fhe {ingularly contains the
divifib'e rivers of life, And, p. 267, Proclus informs us, that
this Goddefs, according to Orpheus, when confidered as united
to Saturn by the molt exaited part of her efivnce, is called Rhea;
but confidered as producing Jupiter, and, together with Jove,
unfelding the univerfal and particular orders of the Gods, fhe
is called Ceres,

Ver. 1.] Daughter of great Profogomus. it the note to Her-
cules it appears that Rhen is one of the progeny of the in-
teliedual earth, refident in Phanes ; and {from the note to Hymn
g, to Protogonus, we learn {rom Proclus, that Phanes is to be
confidered in the intell'gible as well as in the intelleGual or-
ders. Hence Rhea Is, with perfed agreemen: to the Orphic
theology, the danghter of Protogonus, confidered as fulfifting
among the intclligible Gods.

Ver. 4. Drasen by fierce lions, &c. 1 have here followed the
corredtion of Pierfon, who reads vavgspovoy fur savgedosov s for
Rheais the fame with the mother of the Gods, who is celebrated
in the Hymn to her, asfeated i a car drawn by lions,

Ver., 7.] Drum-beaiing, Rhea, in the QOrphic theology, is
among the mundane divinities, the earth.  Hence, according to
Varro, fhe is reprefented with a drum ; becaufe that inftrument
is a fymbol of the carth,  Auguft, de Civitat. lib. vii.

War’s
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War’s parent, mighty, of majeftic frame,

Deceittul faviour, liberating dame.

Mothker of Gods and men, from whom the earth
And lofty heav’ns derive their glorious birth;
"Th’ztherial gales, the deeply fpreading fea 15
Goddefs 2rial formm’d, proceed from thee.

Come, pleas’d with wand’rings, bleffed and divine,
With peace attended on our labours fhine;

Bring rich abundance, and wherever found

Drive dire difeafe, to earth’s remoteft bound, 20

XIV.
T O J UPITER.

The Fomrcarion from Storax.

O Jove much-honor’d, Jove fupremely great,

To thee our holy rites we confecrate,

XIL Ver, 12.] Decoitful fanmiour. When Jupiter was horn
(faysthefable) his mother Rhea inorder to deceive Saturn, gave
himn a ftene wrapped in fwaddling bauds, in the place of Jove;
informing him that was her offspring. Saturn humediately
devoured the ftone; and Jupiter whe was privately educated,
at leagth obtained the government of the world, With great
propriety, therefore, is fhe called by the poct a deccitful favie
our. This fable, according to Phurrutus, fignifies the creation
of the world,  For at that time Nature {which among element-
ary effences is the fame with Jupiter) was then nourithed in
the world, and at length prevaded. The ftone devoured by
Saturn is the earth, altuding to its firmly occupying the middle
place: for fays Phurnurus, beings could not abide without
fuch a foundation for their fupport, From this all thicgs are
produced, and dervive their proper aliment, Opufe. Mythol.
P E47.

Our
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Our pray’rs and expiations, king divine,

For all things Yound thy head exalted fhine.

‘The earth is thine, and mountains fwelling high, ¢
The fea profound, and all within the &y,

Saturnian king, defcending from above,
Magnanimous, commanding, fceptred Jove ;
All-parent, principle and end of all,

Whofe pow’r almighty, fhakes this earthly ball; 10
Ev’n Nature trembles at thy mighty nod,
Loud-founding, arm’dwith light’ning, thund’ring God.
Source of abundance, purifying king,

O various-form’d from whom all natures {pring ;
Propitious hear my pray’r, give blamelefs bealth, 15
With peace divine, and ncceflary wealth.

XV.
TO JUN O,
The FuMmicATION from AROMATICS,

Royal Juno of majeftic mien,
Aerial-form’d, divine, Jove’s bleffed queen,
Thron’d in the bofom of cerulean air,
T'he race of mortals is thy conftant care.

* Juno is called by the Qrphic theologers, according to Pro-
clus Zwepdves Jed, or the vivific Goddefs: an epithet perfedtly
agreeing with the attributes afcribed to her in this Hymn,
Ard in Theol. Plat. p. 483, he fays that Juno is the fource of
the foul’s procreation.

The
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‘The cooling gales thy pow’r alone infpires, 5
Which nourifh life, which ev’ry life defires,

Mother of clouds and winds, from thee 2lene
Producing all things, mortal life is known ;

All natures fhare thy temp’rament divine,

And univerfal fway alone is thine. 10
With founding blafts of wind, the {welling fea

And rolling rivers roar, when fhook by thee.

Come, blefled Goddefs, fam’d almighty queen,
With afpet kind, rejoicing and ferene.

XV
T O N EP T U N R
The Fumication from MvyrzeE.

EAR, Neptune, ruler of the fea profound,
H Whofe liquid grafp begirts the folid ground ;
Who, at the bottom of the {tormy main,
Dark and deep-bofors’d, held’ft thy wat’ry reign ;
Thy awful hand the brazen trident bears, ¢
And ocean’s utmoit bound, thy will revercs
Thee I invoke, whofe fieeds the foam divide,
From whofe dark locks the briny waters glide ;
Whofe voice loud founding thro’ the roaring deep,
Drives allits billows, in a raging heap; 1o
When fiercely riding thro’ the boiling fea,
"Thy hoarfe command the trembling waves obey.

Earth
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Earth thaking, dark-hair’d God, the liquid plains
(The third divifion) Fate to thee ordains,

*Tis thine, ceralian demon, to furvey

Well pleas’d the monflers of the ocean play, 133
Confirm earth’s bafis, and with profp’rous gales
Waft fhips along, and fwell the fpacious fails ;

Add gentle Peuce, and fair-hair’d Health befide,
And pour abundance in a blamelefs tide, 20

XVIIL
TO PLUTO.

LUTO, magnanimous, whofe realms profound
Are fix’d beneath the firm and folid ground,

In the Tartarian plains remote from fight,
And wrapt forever in the depths of night ;
Terreftrial Jove, thy facred ear incline, 5
And, pleas’d, accept thy myfiic’s hymn divine,
Earth’s keys to thee, illufbious king belong,
Its fecret gates unlocking, decp and ftrong,
*Tis thine; abundant annual fruits to bear,
For needy mortals are thy conftant care. 10

Ver. g.] Terrefirial Sfove. Pluto, fays Proclus in Theol,
Plat. p. 368. is called terreftrial Jupiter, becaude he poverns
by kis providence the earth, and all fhe contains,

Ver. 7.7 Barth’s keys. "Paufznias informs us, that Pluto is
reported to have keys, as an illuftricus diftinétion 5 in the fame
manner a8 a {ceptre is attributed ro Jupiter, and a trident to
Neptu-e,

To
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To thee, great king, Avernus is aflign’d,
The feat of Gods, and balis of mankind.
Thy throne is fix'd in Hade’s difimal plains,

Diftant, unknown to reft, where darknefs reigns;
Where, deftitute of breath, pale {peétres dwell,

In endlefs, dire, inexorabie hell;

And in dread Acheron, whofe depths obfeure,
Earth’s ftuble roots eternally fecure,

O mighty dzmon, whofe decifion dread,

The future fate determines of the dead,

With captive Proferpine, thro' grafly plains,
Drawn in a four-yok’d car with loofen’d reins,
Rapt o’er the deep, impell’d by love, you flew
*11l Eleufina’s city vofe to view

‘There, in a wond'rous cave obfeure and deep,
The facred maid fecure from fearch you kecp,
The cave of Atthis, whofe wide gates difplay
An entrance to the kingdoms void of duy.

Of unapparent works, thou art alone

The difpenfator, vifible and known,

O pow’r all-ruling, holy, honor’d light,
Thee fucred poets and their hymns delight :
Propitious to thy myitic’s works incline,
Rejoicing come, for holy rites are thine.

e
b1

20

XVIIILL
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XVIII.
TO THUNDRING jOVE,
The FumicaTion from Storax.
Father Jove, who thak’ft with fiery light

The world deep-founding from thy lofty heighy;
From thee, procceds th” wtherial lightning’s blaze,

Flathing around intolerable rays.
Thy facred thunders fhake the bleft abodes,
The fhining regions of th’ immortal Gods:

"Fhy pow’r divine, the flaming lightning fhrouds,

With dark invefticure, in fluid clouds.

*Tis thine to brandifh thunders ftrong and dire,
To {catter ftorms, and dreadful darts of fire;
With roaring flames involving all around,

And bolts of thunder of tremendous found,
Thy rapid dart can raife the hair upright,

And fhake the hearc of man with wild afright,
Sudden, unconquer’d, holy, thund'ring Ged,
With noife unbounded, flying allabroad ;
With all-devouring force, entire and ftrong,
Horrid, untam’d, *hou roli’tt the flumes along.
Rapid, mtherial bolt, defcending fire,

T'he earth all-parent, trembies at thy ire;

The fea all-thining ; and each beaft that hears
The found terrific, with dread horror feais -

When Nature’s face is bright with flafhing fire,

And in the heavens refound thy thunders dire,

10

15

0

Thy
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Thy thunders white, the azure garmerits tear,

And burft the veil of all furrounding air,

O jove, all-blefled, may thy wrath fevere,

Hurl’d in the bofom of the decp appear,

And on the tops of mountains be reveal’d,

For thy ftrong arin is not from us conceal’ds 30
Propitious to thefe facred rites incline,

And crown my withes with a life divire:

Add royal health, and gentle peace beiids,

With equal reafon, for my conftant guide.

XIX,
To JOVE, as the AUTHOR of LIGHTNING,

The Fumication from FranxincExss and
Mawwa,

Call the mighty, holy, {plendid light,

Aerial, dreadful-founding, fieryv-bright;
Flaming, aerial-light, with angry voice,
Lightning thro’ lucid clouds with horrid neife.
Untam’d, to whom refentments dire belong,
Pure, holy pow’r, all-parent, greatand flrong s
Come, and benevolent thefe rites attend,
And grant my days s peaceful, blefled end. .
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XX,
TO THE CLOUDS
The Fumicarion from Myrre.

Exial clouds, thro” heav’n’s refplendent plaing

Who wander, parents of prolific rains ;
Who nourith fruits, whofe water’y frames are hurl’d,
By winds impetuous, round the mighty world ;
All-thund’ring, lion-roaring, flafhing fire, g
In Air's wide bofom, bearing thunders dire :
Impell’d by ev’ry formy, founding gale,
With rapid courfe, along the tkies ye fail.
With blowing winds your wat’ry frames I call,
On mother Larth with fruitful fhow’rs to fall,

XXL
TO THE SEA, ozr TETHY S

The Fumicarien from Frawxincensry and
Manna.

ETHYS I cail, with eyes cerulean bright,
Hid in a veil obfcure from human fight ;
Great Ocean’s emprefs, wand’ring thro’ the deep,
And pleas’d with gentle gales, the earth go fieep 3
* Sce the haft note to Hymn v. for an explanation of the

Goddels Vethys,
Whofe
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Whofe bleffed waves in fwift fucceflion go, g
And lafh the rocky fhore with endiefs flow
Delighting in the Sea ferene to play,

In fhips exulting and the wat'ry way,

Mother of Venus, and of clouds obfcure,

Great nurfe of beafts, and fource of fountains pure. 10
O venerable Goddefs, hear my pray’s,

And make benevolent my life thy care ;

Send, blefled queen, to fhips a profp’rous breeze,
And waft them fafely o’er the flormy feas,

XXII.
TO NERETUS.

The Fumigarion from MyrriH.,

Thou, who doft the roots of Ocean keep

In feats cerulean, dzmon of the deep,
With fifty nymphs (attending in thy train,
Fair virgin artifts) glorying thro’ the main:
The dark foundation of the rolling fea ¢
And Earth’s wide bounds, belong much-fam’dto thee;
Great demon, {ource of all, whofe pow’r can make
The Earth’s unmeafur’d, holy bafis fhake,
When bluft’ring winds in fecret caverns pent,
By thee excited, ftruggle hard for vent: 1o
Come, biefled Nereus, lilten to my pray™,
And ceafe to fhake the earth with wrath fevere;

L2 Send
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Send on our facred rites abundant health,
With peace divine and neceffary wealth.

XXIIL
TO THE NEREIDS,
The Fumicarion from AROMATICS.

AUUGHTERS of Nereus, refident in caves
Merg’ddeepin Ocean, fportingthro’ thewaves;
Fanatic fifty nymphs, who thro’ the main
Delight to follow i the Triton’s train,
Rejoicing clofe behind their cars to keep ; 5
Whofe forms half wild, are nourtfh’d by the deep,
With other nymphs of different degree
Leaping and wand’ring thro’ the liquid fea
Bright, wat’ry dolphins, {onorous and gay,
Well pleas’a to {port with bachanalian play ; 10
Nymphs beautcous-ey’d, whom facrifice delights,
Send rich abundance on our myftic rites ;
For you at firft difclos’d the rites divine,
Of holy Bacchus and of Proferpine,
Of fair Calliope from whom I {pring, 15
And of Apollo bright, the Mufe’s king.

XXIV,



( 149 )

XXIV!
TO PROTETUSH?H

The FumicaTion from Srorax,

ROTEUS I call, whom Fate decrees, to keep

The keys which lock the chambers of the deep ;
Firft-born, by whofe illuftrious pow’r alone
All Nature’s principles are clearly thewn :
Matter to change with various forms is thine, [
Matter unform’d, capacious, and divine.
All-honor’d, prudent, whofe fagacious mind
Knows all that was, and is, of ev’ry kind,
With all that fhall be in {ucceeding time ;
So vaft thy wifdom, wond’rous, and {fublime: 10
For all things Nature firft to thee confign’d,
And in thy effence omniform confin’d.
Come, blefled father, to our rites attend,
And grant our happy lives a profp’rous end,

* According to Procius, in Plat. Repub. p. 97, Proteus,
though inferior to the primary Gods, is immottal: and though
not a deity, is a certain angelic mind of the order of Neptune,
comprehending in himfelf all the forms of things generated in
the univerfe.

L3 XXV.
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XXV.
TO THE EARTH®*

The Fumicarion from every kind of Segp, except
Beans and AroMarics.

Goddefs, Earth, of Gods and men the fource,
Enduw’d with fertile, all deftroying force;
All-parent, bounding, whofe prolific pow’rs,
Produce a flore of beauteous fruits and flow’rs,
All-various maid, th’ eternal world’s firong bafe ¢
Immortal, bleffed, crown’d with ev’ry grace ;
From whofe wide womb, as from an eadlefs root,
Fruits, many-form’d, mature and grateful fhoot.
Deep bofom’d, blefled, pleas’d with grafiy plains,
Sweet to the fmell, and with prolific rains. 10
All flow’ry d=mon, centre of the world,
Around thy orb, the beauteous flars are hurl’d
With rapid whirl, eternal and divine,
Whofe frames with matchlefs fkill and wifdom thine,
Come, blefled Goddefs, liften to my pray’r, 15
And make increafe of fruits thy conftant care 5
With fertile Seafons in thy train, draw near,
And with propitious mind thy fuppliant hear.

# According to Orpheus, as related by Proclus, in Tim,
p. 292. Earth is the mather of every thing, of which Heaven
3s the father. And the reader will pleafe to obferve, that, in
the Orphic theology, Rhea, the mother of the Gods, the
Farth, and Vefta, are all one and the fame divinity, confidered
according to her cffential peculiaritics,
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XXVI,
TO THE MOTHER OF THE GODS.

The Funmicarion from a Variety of OporirErous
SuBsTANCES.

Other of Gods, great nurfe of all, draw near,
Divinely honor’d, and regard my pray’r:

Thron’d on a car, by lioas drawn along,
By bull-deftroying lions, fwift and ftrong,
Thou fway’ft the fceptre of the pole divine, 8
And the world’s middle feat, much-fam’d, is thine.
Hence earth is thine, and needy morrals fhare
Their conftant food, from thy protecting care :
From thee at firlt both Gods and men arofe;
From thee, the fea and ev'ry river flows, 10
Velita, and fource of good, thy name we find
To mortal men rejoicing to be kind ;
For cv'ry good to give, they foul delights;
Come, mighty pow’r, propitious to our rites,
All-taming, blefled, Phrygian faviour, come, 14
Saturn’s great queen, rejoicing in the drum,

Ver. 5.] We have already obferved, that the mother of the
Gods s the fame with Rhea; and Proclus, in the fecond book

of his Commentary on Euclid, informs us, that the pole of the
word is called by the Pythagoreans the feal of Rhea,

L 4 Celetial,
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Celeftial, ancient, life-fupporting maid,
Fanatic Goddefs, give thy fuppliant 4id
With joyful afpect on our incenfe fhine,
And, pleas’d, accept the facrifice divine.

XXVIIL
TO MERCURY.
The Fomigartion from FrRawEiNCENSE,

ERMES, draw near, and to my pray’r incline,
Angel of Jove, and Maia’s fon divine ;

Studious of conteils, ruler of mankind,
With heart almighty, and a prudent mind.
Celeftial meflenger, of various ikill, 3
Whofe pow’rful arts could watchful Argus kill
With winged feet, ’tis thine thro’ air to courfe,
Q friend of man, and prophet of difcowrfe;
Great life-fupporter, to rejoice is thine,
In arts gymnaftic, and in fraud divine: 1o
With pow’r endu’d all language to explain,
Of care the loos’ner, and the fource of gain.
Whofe hand contains of blamelefs peace the rod,
Corucian, blefled, profitable God:
Of various fpeech, whofe aid in works we find, 13§
And in necefficies to mortals kind ;

2 Dirs
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Dire weapon of the rongue, which men revere,

Be prefent, Hermes, and thy fuppliant hear;

Aflit my works, conclude my life with peace,

Give graceful fpeech, and memory’s increafe. 20

XXVIIL.
TO PROSERPINE
A H Y M N

AUGHTER of jove, almighty and divige,

Come, blefled queen, and to thefe rites incline s
Ouly-begotten, Pluto’s honor’d wite,
O venerable Goddefls, {ource of life:
*T1s thine in earth’s profundities to dwell, A
Faft by the wide and difmal gates of heli:
Jove’s holy offspring, of a beautcous mien,
Fatal, with lovely locks, infernal queen :
Source of the furies, whofe bieft irame proceeds
From Jove's meffable and fecret feeds : ic
Mother of Bacchus, Jonorous, divine,
And many-form’d, the parent of the vine:
The dancing Hours attend thee, eflence bright,
All-ruling virgin, bearing heav’nly light:

Ver. 3.} Osly-degatben. Kal ydp § ©odoydc o wdgny MOTNO-
FENEIAN funfe mencapogsderv. Proc, Tim. 2 cxtvi. p. 139. 0.
Loe, 41 fee that the chcologilt (menning Orpheus) calls Profer-
piue, Only-begotten

uftrious
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Illufirious, horned, of a bounteous mind, 13
Alone defir’d by thofe of mortal kind.
Q, vernal queen, whom grafly plains delight,
Sweet to the finell, and pleafing to the fight:
Whofe holy form in budding fruits we view,
Earth’s vig’rous offspring of a various hue: 20
Efpous’d in Autumn: life and death alone
To wretched mortals from thy power is known:
For thine the tafk according te thy will,
Life to produce, and all that lives to kiil.

Hear

Ver. 21.] Efpons’d in Autumn, We have already obferved in
the Differtation, that the Orphic theologers confidered a dif-
ference of fex in the divinities; attributing the male to fone,
znd the female to others, Now the mutual commerce and en-
ergy fubifting between thefe Gods and Guddefles, they denomi-
nated Iegos Pao, 1. €. holy marriages:” or according to
¥roclus, on the Parmenides of Plato, as cited by Efchenbach,
in Epig. p. 5g. they mylftically called, the fimpie kindred con-
jun&ion, and communion of divine caufes, a marriage. And
Proferpine, or the animating part of the earth’s foul, may be
confidered as refting in Autumn, from all farther produdtions;
her powers at that time having attained their full perfedtion,

Hence at this period may we not fay, that the is wholly zb-
ftracted from the animal life, and {ecretly united with Pluto,
or the intelicdtual part of the earth's foul; from whom the re-
ceives the divine light of mind, and copious fireams of the
vedtar of divine knowiedge,

Ver. 29.] For thine the tafh, &¢, Proclus, in Theel. Plat. p,
371. informs us, that, according to the Eleufinian myfierics,
Proferpine together with Pluto, governs terreftrial concerns,
and the recefies of the carth: that fhe fupp¥es life to the ex-

treme
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Hear, blefled Goddefs, fend a rich increafe

Of various fruits from earth, with lovely Peace;

Send Health with gentle hand, and crown my life
With bleft abundance, free from noify firife;

Latt in extreme old age the prey of Death,
Difimifs we willing to the realms beneath,

To thy fair palace, and the blifsfel plains

Where happy fpirits dwell, and Pluto reigns,

XXI1X.
T O B ACCHTU &8
The Fumicarion from STorax.

ACCHUS T call, loud-founding and divine,

Fanatic God, a two-fold fhape is thine:
Thy various pames and attributes [ fing,
O, firft-born, thrice begotten, Bacchic king:
Rural, ineffable, two-form’d, obfcure,
Two-horn’d, with ivy crown’d, euion, pure:
Bull-fac’d, and martial, bearer of the vine,
Endu’d with counfel prudent and divine:
Triennial, whom the leaves of vines adorn,
Of Jove and Proferpine, occultly born.

25

30

i

treme parts of the univerfe, and imparts foul to thofe, who,
by her power, are rendered inanimate and dead, This is pers

foltly agrecable to the 23d and following line.

Ver. 4.7 O, firfleborn.  See the netes to Hymn v,
Protogonus,

to

Immortal
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Immortal demen, hear my fuppliant voice,
Give me in blamelefs plenty to rejoice;
And liften gracious to my myftic pray’r,
Surrounded with thy choir of nurfes fair,

XXX,
TO THE CURETES
A HY M N

EAPING Curetes, who with dancing feet
And circling meafures, armed footfteps beat :
Whofe bofom’s mad, fanatic tranfports fire,
Who move in rythm to the founding lyre:
Who traces deaf when lightly leaping tread,
Arm bearers, ftrong defenders, rulers dread:
Propiticus omens, guards of Proferpine*,
Preferving rites, myfterious and divine:
Come, and benevolent my words attend,
(In herds rejoicing), and my life defend, 10

LY

XXXI.
T O P A L L. AS
A H Y M N

NLY-Begotten, noble race of Jove,

Blefled and fierce, who joy’it in caves to rove:

O warlike

* Praclus calls the Curetes, guards of Proferpine, lib, vi.
Theol. Plat. p. 383.

WXRIL Ver. 2.} Whe jomy'fl in caves to vove. Proclus, in Plat,

Theol, p. 372. informs us, that there are three zoogonic or vi-

vific
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R - - -
0, warlike Pailas, whofe illuftrious kind,
Ineffable and effable we find ;
Magnanimous and fam’d, the rocky height, 3
And groves, and fhady mountains thee delight :
In arms rejoicing, who with Furies dire
And wild, the fouls of morrtals doft infpire,
Gymnaftic virgin of terrific mind,
Dire Gorgons bane, unmarried, blefled, kind : 1%
Mother of arts, imperucus; underftood,
Rage to the wicked, wifdom to the good :
Female and male, the arts of war are thine,
Funatic, much-form’d dragonefs, divine :
O’cer the Phlegrean giants, rous’d to ire, 15
Thy courfers driving, with deftruttion dire,

Sprung
vific monads, Diana, Proferpine, and Minerva; and that thele
three divinities exilt together, Hence the reafon is obvione
why this Goddeds is celebrated as living in caves, and delights
ing in rocks and mountains, from her agreement with Dizna:
and hence is appears, that Runkenivus was miftaken in imagin.
ing thele epithets were mifplaced. We miay likewife {ee the
reafon-from honce, why Mincrva is called, in live 14, Female
and Male, as well as the Moon; and why the Moon is called
in the Hymn to her mavooge ndzn, 1 e, ¢ ali=wife virgin.”

Ver. 14.] Muchoform’d dragonefs. It is ealy to perceive the
agreement between Minerva, who is the fame with divine
Wildem and Providence, and a Dragon; fince aceording to
Fhurnutus, a deagon is of a vigilant and guardian nature.

Ver, 18.] (er the Phlegraun giants, &e. The fable of the
giants is common; but its philefopbical explanation is, I fear,
but little known and 1&fs underftood.  For the fake of the libe-

ral, therefere, the following account of the battles of the Gods,
frem
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Sprung from the head of Jove, of fplendid mien,
Purger of evils, all-victorious queen.

Hear

from the excellent Commentary of Proclus, on Plata’s Republic,
P 373, Bsirnferted, ¢ The divifible progreffions of all beings,
and the divesfities of fubitances, receive a fupernal origin,
from a divifion of unknown primitive gaufes, which are mutual-
1y at ftrile with principles, fubjeé to the univerfe, For fome
Geterming their effence about unity, on which they depend;
and others receive in themfelves a never-failing power of in.
finity, by which they generate univerfals, and a caufe of mul-
titude and progreffion, according to which they poffefs their
peculiar cflences, Hence, after the fame manner as the firlt
principles of beings, are mutually feparated from each other;
fo all divine genera and true beings have among themfelvesa
progreflion diftinguithed by order. In- confequence of this,
fome infert in things pofterior the principle caufe of unity; but
others afford the power of {eparation, Some are the caufes of
converfion to inferiors, and of colleéting the multitude of pro-
greflive nutates to their proper principless while others pro-
mote their progrefiion and procreation, emanating from prinei-
ples, as their fource. Some fupply the power of generating to
inferiors; and others exhibit a conftant and undefiled purity,
There are fome, again, containing the caufe of feparable goods
and others, of fuch goods as {ubfift tugether with their recipis
ents. Tndeed, after this manner, the various contrariety of
fuch kinds appeass in all the admnnﬂ:rat:ons of true being,
Thus the ftation or quict of things conftantly eftablifhing bee
ing in themfelves, refifts efficacious and vital powers of mouon.
So the communication of identity, on every fide fimiler to it.
feif (if the expreffion may be sllowed) is {pecially oppofed to
the difcretions of diverfity.  Thus, toe, fimilitude ﬁghts with
diffimilitude, and equulity with inequality, Since this is the
cafe, can it be wun?erfui that mythologifts, perceiving a con-
trariety of this kind among the Gods, and the firlt principles

of
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Flear me, O Goddefs, when to thee I pray,
With fupplicating voice both night and day, 20
And

of things, fhould reprefent it to their pupils by contentions and
wars? for theugh the divine genera are always united with
cach other, yet they prefide as well over thofe who adminifter
to vaion, as over thofe who machinate confufion.  And this is
the firlt reafon of the wars of the Gods.  But it is lawful to pro-
duce another reafon, and to affirm that the Gods are indeed
indivifibly conjoined, and fubQft together in mutual uni-
formity : but that their progreffions into the univerfe, and par-
ticipations by recipient natures, become disjvined and divifible,
and by this means filled with centrariety. For things fubjeét
to the power of the Gods, canrot receive their diffufed powers,
and multiforin illeftratiens, without mixture and confufion,
Hence the laft orders dependent on the Gods, fince they are pro-
duced by a long interval from the firft caules, but are contigu-
ous to the concerns they adminifter, and adhere to matter, con-
tradt contrariety, and an zll-various divifion ; partiaily prefiding
over material affairs, and diminifhing and difperting thofe fi-
purate powers, which before {ubfifted in a fuperior manner,
uniformly and indivifibly, in their primitive caufes. Since, then,
fuch and lo many are the ways, by which, according to the
myfterics of theologifts, war is ufually referred to the Godsg
other pocts who, feized with fury, have interpreted divine con-
cerns, introduccd the battles and wars of the Gods, sccording
te the firlt reafons, i. e, fo far as the divine genera admit of
diverfity, according to the firft principles of all things. Foe
fables, concealing truth under a veil, thew that fuch things asres
caito priciples, oppofe and fight with the authors of gen.erationz
colleSting with feparating natures, things unifying with fuch
as multiply by the progre flion of beings; and univerfal genera,
with fuch as operate in a partial and pa:ticular maRner. Hence
they relate, that the Tituns (or demons fublervient to Nature)

fight with Bacchus, (or Nature) and the giants with Juve
For
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And in my lateft hour, give peace and heaith,
Propitious times, and neceifury wealth,

And, ever prefent, be thy vor'ries aid,

G, much implor’d, art’s purest, blue eyed-maids

XXXIL
T O v iIicecToRY.
"The Fumicarion from Marya,

Powerful Victory, by men defir'd,

With adverfe breafts to dreadful fury £:7d,
Thee Iinvoke, whofe might alone can quell
Contending rage, and moleftation fell:
*Tis thine in battle to confer the crown, g,
The vi&tor’s prize, the mark of fiveet renown;
For thou rul'ft all things, Viétory divine!
And glorious ftrife, and joyful fhoutsare thine.
Come, mighty Goddefs, and thy {uppliant blefs,
‘With fparkiing eye, elated with fuccefs; 10
May deeds iHlufirious thy protection claim,
And find, led on by thee immortal Fame,

For union, and an indivifible work, is proper to Bacchus and
Jupiter, as the demiurgic canfes of the world; but the Ticans
and Giants produce the demiurgic powers inre multitude;
partially admintlering the concerns of the univerfe, and exift-
ing us the proximate parents of mauterial natures.” Thus far
Proclus. Fur a farther account of Minerva, fee the note to
Hymn ix. to Nature,

XXXII,
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XXXIilL.
T 0 APOLL O,
The Fumicarron from Mawna.

LEST Pazan, come, propitious to my pray’r,
Hiuftrious pow’r, whom Memphian tribes revere,
Slayer of Tityus, and the God of health,
Lycorian Pheebus, fruitful fource of wealth ;
Spermatic, golden-ly’d, the fieid from thee 5
Recelves it’s conftant, rich fertility,
Titanic, Grunian, Smynthian, thee I fing,
Python-deftroying, hallow’d, Delphian king :
Rural, light-bearer, and the Mufe’s head,
Nobie and lovely, arm’d with arrows dvead : Ia
Far-darting, Bacchian, two-fold, and divine,
Pow’r far diffufed, and courfe oblique is thine.
O, Delian king, whofe light-producing eye
Views all within, and all beneath the fky :

Ver. 9.7 Grunian, According to Strabo, lib. xili. Grynzus
is a town of Myrinzus: likewife, a temple of Apollo, and a
molt ancient oracle and temple, fumptuoully built of whits
ftone. Gyrald. Syntag. p, 237.

Ver, 11.] Far-darting, gawiSererng, Procus, on Plare’s
Cratylus, informs us he s {o called, & yompes b, Rl efigopisvap
Bwl mavrag wasd Tag evgeyeing, 1. e, * becaufe fince he is thg
chorapus or leader of the choir of the Mules, he produces emw
crgies in all things.”

M Whote



Whofe iocks are gold, whofe oracles are {ure, 15

Who, omens good reveal’ft, and precepts pure

Hear me entreating for the human kind,

Hear, and be prefent with benignant mind ;

For thou {urvey’{t this boundlefs =ether all,

And cv'ry part of this terreftrial ball 24

Abundant, blefled ; and thy piercing fight,

Extends bencath the gloomy, filent night 3

Beyond the darknefs, ftarry-ey’d, profound,

The fiabic voots, deep fix’d by thee ave found.

Theworld’s widebounds, all-flourithing arethine, 24

Thyfelf ef all the fource and end divine ;

*I'is thine all Nature’s mufic to infpire,

With various-founding, harmonifing lyre ;

Now the laft firing thou tun’ft to fweet accord,

Divinely warbling now the higheft chord; 20
Th® im-

Ver. 29.] Now the lufl [ring, 8. Gelner well obferves, in
his notes to this Flynm, that the comparifon and conjundtion of
the mufical and aftronomical elements are moft ancient ; being
derived frem Orphens and Pythagoras, to Plato.  New, accord-
ing to the Orphic and Pythagoric doéirine, the lyre of Apollo
is an jmage of the celeftial harmony, or the melody caufed by
the orderly revolutions of the celeftial fpheres. But 1 cannot
believe that Orpheus and Pythagoras confidered this harmony as
attended with fenfible founds, according tothe vulgar acceptan
tion of the word : for it is furely more rational to fuppofe, that
they meant nothing more by the mulic of the{pheres, than
their harmonical propartions to euch other,  Indeed thefe wife
men, to whem metaphors were familiar, may be ealily cen-

4 ceived
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Th’ immortal golden lyre, now touch’d by thee,
Relpenfive yiclds a Dorian melody.
All

ceived by vulgar found and vulgar harmeny to infiupate in-
ternal found, and harmony fubfifting in its erigin and canfe.
Hence we may confider the fouls of the celeltial fpheres, toge-
ther with the foul of the world, as compoling the choir of the
nine Mufes; (who are called by the Platonifls nine Syrens)
and dagcing in numerical order round Apollo the fun of the
intelleCtuwal. world., But thefe nine Mufes are far difierent
from the marine Syrens of the poets who, refident as it were
in the fea of materialdelights, draw us afide by their alluring
nmeiody, from the paths of redtitude.  For thefe are divine sy\_
rens inviting us to the proper end of eur nature; and forming
from the eight tones of the eighe fpheres, one perfed and evers
Jafting harmony.

The foliewing quotation frem the Platenic Nichemachus,
Flarm, i p. 6. illuftrates the meaning of the Hypate and Nete, op
the highelt and loweft firing. From the motien of Saturn,
(fays he) ¢ The mofl remote of the plancts, the appellation of
the gravedt found, Hypate, is derived s but from the lunar mo~
tion, which is the loweit of all, the moft acnte found is called
vidry, Nete, or the lowelt.”  But Gefner obferves, that a more
ancient, and as it were archetypal appellation, is derived from
the ancient triangular fyre, @ copy of which was found among
tiwe pidtures Jately dug out of theruins of Herculaneum ; where
the highelt chord next to the chin of the mufician is the longeft,
and coulequently (fays he) the found is the molt grave. Gefs
ner proceeds in obferving, that the three feafons of the year
are fo compared together in a mufical ratio, that Hypate fignis
fics the Winter, Nete the Summer, and the Dorian mealire
reprefents the intermediate fealons, Spring and Avtumn, Now
the reafon why the Dorian melody is affigned to the Spring,
is becaufe that meafure wholly confilts in temperament and mo,

deration, as we learn from Plut, de Muf. p. y136. . and con-
Mz fequendy
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Al Nature’s tribes to thee their diff rence owe,

And changing feafons from thy mufic flow :

Hence, mix’d by thee in equal parts, advance 35

Summer and Winter In alternate dance ;

This claims the highett, that the loweft ftzing,

"The Dorian meafure tunes the lovely {pring :

Hence by mankind, Pan-royal, two-horn’d nam’d,

Emitting whiftling winds thro’ Syrinx fam’d;  4e

Since to thy care, the figur'd feal’s confign’d,

Which ftamps the world with forms of ev’ry kind.
Hear

fequently is with great propriety attributed to the Spring, con-
fidered as placed between Summer and Winter; and gratefully
tempering the fervent heat of the one, and the intenfe cold of
the other.

Ver, 39.] Fan-royal. Sec the notes to the Hymn to Pan,
to Hercules, and the Sun.

Ver, 40.] Eml‘fﬁﬂg 'wf)yf[:'ng quinds. johannes Diaconus, in
Allegorcis Theogoniz Hefiodi, quotes the following lines {rom
Orpheus,

Zeds 8 we wavay iol Dedg, wddlwv e nepa iy,
Mviupmast cvgiley, Guvaist TE degopinrog,

That is, * But Jupiter is the God of all, and the mingler of
all things; whiftiing with the breathing winds and aerial voices.”?
And this perfedtly agrees with Apolio, cenfidered as Jupiter,
or the fun of the intelligible world,

Ver. 41.] The figur'd feal.  Since Apollo in the inteiligible
world is the deminrgus of the univerfe, and confequently com-
prehendsin his effence the archetypal ideas of all fenfible forms,
he may with great propricty be faid to poffefs the figured feal,
of which every vifible fpecies is nething mere than an im-
prefion, Joichowever neceflary to obferve, that in'the great

feal
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Fear me, bleft pow’r, and in thefe rites rejoice,
And fave thy myflics with a fuppliant voice,

XXXIV.
T O L A T O N A

The FumicarionN from MykrH.

DARK veil’d Latona, much invoked queen,
T'win-bearing Goddefs, of a noble mien;
Czantis great, a mighty mindis thine,

Offspring prolific, blett of Jove divine:

Pheebus proceeds from thee, the God of light, 5
And Dian fair, whom winged darts delight;

She in Ortygia’s honor’d regions born,

In Delos he, which mountains high adorn,

Hear me, O Goddefs, with propitious mind,

And end thefe holy rites, with afpeét kind, 10

XXXV,
T O DI A N A

The Fumicarion from Mavna.

AR me, Jove’s daughter, cclebrated queen,
Bacchian and Titan, of a noble mien :

{eal of ideas, all forms fubfift in indivifible union and immaterial
perfection ¢« but in their imitative imprefions in bodies, they
zre found Full of boundlefs multitude, asd material imperfe&ion,

B 3 In
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Tn davts rejoicing and on all to fhine,
Forch-bearing Goddefs, Ditynna divine

O birchs prefiding, and thyfelf a maid,

To labour-pangs imparting ready aid :
Diffolver of the zone and wrinkl’d care,

Fierce huntreis, glorying in the Sylvan war:
Swife in the courfe, in dreadful arrows {kill’d,
Wandering by night, rejocing in the fieid :

Of manly form, ercét, of bounteous mind,
Iilufiricus demon,, nurfe of human kind :
Immortal, earthly, bane of monflers fell,

*Tis thine, bleft maid, on woody hilis to dwell:
Foe of the ftag, whiem woods and dogs delight,
Tn endlefs youth who flourifh fair and brighe.
O, univerfal queen, avgutlt, divine,

A various form, Cydonian pow’r, is thine
Dread guardian Goddefs, with benignant mind
Aufpicious, come to myflic rites inclin’d;
(3ive carth a ftore of beauteous fruits to bear,
Send gentle Peace, and Health with lovely hair,
And to the mountains diive Difeafe and Care.

4

5

29

Ver, 5. Ger binths profiding. In the original, reyeln: and
Pracius, in Plat. Theol, p. 403, obferves thut this epithet is
given to Diava by theelogians, becavfe fhe is the infpe&or of

natural progreflion and generation,

XXXVI.
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XYXKVI.
T0 THE TITANSES®H
The FumigarTion from FRaANKINCEVSE,

Mighty Titans, who from heav’n and carth
Derive your noble and iiluftrious birth,
Our fathers fires, in Tartarus profound
Who dwell, decp merg’d beneath the {olid ground :
Tountains and principles, from whom began 5
‘I'h? affiited, miflerable, race of man:
Who not alone in earcth’s retreats abide,
But in the ccean and the alr refide ;
Since ev’ry fpecies from your nature flows,
Which all prolific, nothing barrea knows: 30
Avert your rage, if from th’ infernal feats
One of your tribe fhouid vifit our rerreats.

HN¥EXVIL
TO THE CURETESHH,
The Fomicationw from FRaNKINCENSE,

DR AS5-beating Calians, minitters of Mays,
Who guard his avms the inflruments of wars;
Whole
* See note to Hywn zuxi. to Pallas,
XX XVIL 4 The Careteg are plaianly colehrared in this Flymn
as the winds; the reafon of which is as follows.  Swurn, who,

* ..
M a KON I LS It d
L cording
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Whofe blefled frames, heav’n, earth, and fea compofe,
And from whofe breatly all animals arofe:

Who dwell in Samothracia’s {acred ground, 5
Defending mortals thro’ the {ea profound,

Deathlefs Curetes, by your pow’r alone,

Inital rites to men at firlt were {hewn:

Who fhake old Ocean thund’ring to the fky,

And ftubborn caks with branches waving highs 10
* [is your’s in glittering arms the earth to beat,
With lightiy-leaping, rapid, founding feet;

Then every beaft the noife rerrific flies,

And the loud tumult wanders thro’ the fkies :

"The duft your fect excites with matchlefs force, 13
Flies to the clouds amidft their whirling courfe ;
And ev’ry flower of variegated hue,

Grows in the dancing motion form’d by you.
Immortal deemons, to your pow’rs canfign’d

The tafk to nourith, and deftroy mankind, 20

cording to the Orphic theolopy as related by Proclus, is allotted
a fuperceleftial and intelle@ual effence produced Jupitey {from
Rhea, And Jupiter, or the demiuryus of the univerfe, filently
emerged fnto tight from the three principles, Ather, Chaos,
and Night conflicting together, and mutually concurring with,
and fleparating from each other, Now thefe three principles
are interpreted by Julian, Orat. v. ag the Corybantes: and
hence with perfedt agreement to the Orphic fymbolical theo-
logy, the mutval conflidt of thefe principles, is reprefented by
the impetuous Fury of the winds.

When
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When rufhing furlous with loud tumult dire,
O’crwhelm’d, they petifh in your dreadful ire;

And live repleniil’d with the balmy air,

The food of life, commitied to your care.

When thook by you, the feas, with wild uproar, 28
Wide-fpreading, and profoundly whirling, roar:
The concave heav’ns, with Echo’s voice refound,
When leaves with ruftling noife beftrew the ground.
Curetes, Corybantes, ruling kings,

Whole praife the land of Samothracia fings ; 30
From Jove defcended; whofe immortal breath
Suftains the foul, and wafts her back from death »
Aerial-form’d, much-fam’d, in heav’n ye fhine
Two-fold, in heav’n ail-iucid and divine ;

Blowing, ferene, from whom abundance fprings, 35
Nurles of feafons, fruit-producing kings,

XXXVIIL,
T O C O R Y B A § x
The Fumicarion from FRANKInCENSE,

HE mighty ruler of this earthly ball,
For ever flowing, to thefe rites I call;

Martial

® The following curious paflage is preferved to us by Athe-
nagoras, in Legat. i, pro Chriftianis; in which Orpheus deferibes
the generation of the celeftial or intelle@ual earth, ¢ But
Phares or Protogonus. produced another dirg offspring from s
holy womb; the dreadful form of a dragon, It has hairs on its

head,
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Martial and bleft, unfeen by mortal fight,
Preventing fears, and pleas’d with gloomy night:
Hence, fancy’s terrors are by thee allay’d, g
All-various king, who lov’ft the defart fhade:

Each of thy brothers Lifling, blood is thine,
Two-fold Curete, many-form’d, divine,

By thee tranfmuted Ceves’ body pure,

Became a dragen’s favage and obfcure : 1o
Avert thy anger, hear me when I pray,

And by fix’d fate, drive fancy’s fears away.

head, and a beautiful countenance, but the reft of its body is
that of 2 dragen, tremendons to the view.” New from chis
paflage 1 conclude thar Corybas, in the prefunt Hymn, is the
fame with Protogonus : for e is celebrated, v, 9, 10. a3 chang-
ing by his arts thie huly body of Ceres (or the earth) into the
form of a favage und ebicure dragon.  And as in-the above
lines the intellectual carth i3 reprefented under the form of o
dragon with @ beuutiful countenance ; the fenfible carth:, which
is but the image ol the iutelledlual, may with perfect agree-
ment to this fragment be called an obfeure dragon, fince ob-
feurity is an apt iymbol of 2 material nature.

Corybas is likewife faid, v. 7. to kill histwo brothers. Now
fince Corybas is Prategonus, histwoe brothers may be confidered
as JEther and Chaes, whofe ocult nnina formed the archytypal
egg of the univerfe : and Protogonus burfting forth from this
egy, and by thismcans difperfing Acher and Chaos, may be apt-
1y reprefented under the fymbol of Corybas defiroying his two
brothers. For, accerding to Proclus, it is cuftomary with divire
poets, to imitate the cxaited powers of exemplars, by contrary
and mof remote adumbrations.

XXXIX.
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AXXIX,
T O C E R E 8.
The Fomigarion from Storax,

Univerful mother, Ceres fam’d
Auguft, the fource of wealth, and various
nam’d ;

Great nurfe, all-bounteous, bleffed and divine,
Who joy’ft in peace, to nourifh corn is thine ;
Goddets of {eed, of fruits abundant, fair,
Harveft and threfhing are thy conftant cale ;
Who dwell’ft in Eleufina’s feats retir’d,
Lovely, delightful queen, by all defir'd.
Nurle of all mortals, whofe benignant mind,
Firit ploughing oxen to the yoke confin’d ; 10
And gave to men, what nature’s wants require,
With plenteous means of blifs which all defiye,
In verdure flourifhang, in honor bright,
Affeffor of great Bacchus, bearing light

ey

Ver, 2.] The fource of wwealth, The fo[lowing Orphic verfe
is preferved to us by Dioderus Siculus, 1, 12. which perfedtly
agrees with the prefent Hymn,

Y peheng seeyray, Anmiwng, whproditeien,

That is, ¢ Earth, mother of all things, Ceres, fource of
wealth,”

Rejoicing
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Rejoicing in the reapers fickles, kind, 1
Whofe nature lucid, earthly, pure, we find,
Prolific, vencrable, Nurfe divine,

Thy daughter loving, holy Proferpine :

A car with dragons yok’d, ’tis thine to guide,

And orgies finging round thy throne to ride : 20
Only-begotten, much-producing queen,

All flowers are thine and fruits of lovely green.
Bright Goddefs, come, with Summes’s rich increafe
Swellmg and pregnant, leading finiling Peace ;
Come, with fair Concord and imperial Health, 25
And join wich thefe a needful flore of wealth.

XL.
TO THE CERALIAN MOTHER.

The Fumrcation from Aromarics.

ERALIAN queen, of eclebrated name,
C From whom both men, and Gods immorta}

came ;
Who widely wand’ring once, opprefs’d with grief,
In Eleufina’s valley found’ft zelief,

Ver. Ig-] A car with dragons yok'd, Since, acecording to our
notes on the preceding Hymn to Corybas, Ceres, or the Eartl,
is reprefented by Orphens under the form of an obfcure
dragon, it is not wonderful that fhe thould be drawn by
dragons,

Difcovering
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Difcovering Proferpine thy daughter pure

In dread Avernus, difmal and obfcure ;

A facred youth while thro’ the world you ftray
Bacchus, attending leader of the way;

The holy marriage of tervefirial Jove

Relating, while opprefs’d with grief you rove;
Come, much invok’d, and to thefe rites inclin’d,
Thy myftic fuppliant blefs, with fav’ring mind.

XLI.
T © M 1 S E S

The Fumicarion from Srtorax.

Call Thefinophorus*, fpermatic God,

Of various names, who bears the leafy rod:
Mifes, ineffable, pure, facred queen,
Two-fold Iacchus, male and female feen ;
Illuftr’ous, whether to rejoice is thipne
In incenfe offer’d, in the fane divine 4 ;

Orif in Phrygia moft thy foul delights,
Performing with thy mother facred rites;
Or if the land of Cyprus is thy care,
Well pleas’d to dwell with Cytherea fair ;

* Or the legiflator.
+ Of Eleufina,

Fev]

10
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Or if éxulting 1n the fertile plains
With thy dark mother Ifis, were fiie reigos,
With

Ver. r2.} IWith thy dark mother Ifis,  According to Plutarch, in
his treatife of Iis and Ofirs, Ifs is the mather of Orus, who is
cailed by the Greeks Apollo; and Tucchus it is well known is
2 myfhic firname of Bacchus, Now Apollo is frequently called
in the Orphic writings Bacchus 5 asin the Hymn to that deity,
Lazchicn and Trvafold,  Aud Apollo, as we have frequently obs
ferved, is in the intelligible world, the king and father of the
univerfe, Protozenns, or Erlcapzeus, and in the [enfible world
the Sun, So that Mifes or Bacchus is celebrated in this Hymn
by the fame appellations as are giver to Protogonus and Apollo:
for he is called fpermatic, iueffable, male and female, &ec.
whick laft appellation is given to Protogonus in the Orphic
verfe preferved by Proclus, lib, ii. in Timaum.,

@iris wal yevivwg wgaveges Dibg Gpmimaiog

That is, « Female and father (or male), firong God Eri-
capzeus.”’

Iudeed it is common with the Orphic theolagers, to celebrate
canfes a5 the fume with their effedts, and effedts with their
Fales; the fupreme as e fubordinate, and the fubordinate as
the fuprewie, And this in confequence of the myfterious union,
fubfifling between all the divine orders, and through every part
of the univerfe ; every thing, except the firft cunle, heing ftamp-
ed as it were with the fame great {eals of ides, and exifting on
this account in fympathy and fimilitude with natures, both fi-
pevior and fubordinute 1o its effence. And here T cannot but
take notiee of the midake of Macrobins, who imagines that
ail the Gods nedording to OGrpheus, may he reduced to the Sung
the other civindties being bue fo many different sppeliations of
that deity @ for itis {ufliciently evident to thofe who are fkilled
isr the Orphic theele gy, that Orphees was a Pelythetlt as well
weovimanmcnd, Bur this miftule of Maciobiusis not wonder-

ful
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With nurfes pure attended, necar the flood
Of facred Egypt, thy divine abode:
Wherever

ful; as we may fay of him what Plotinus faid, on reading the
book of Longmus ca;:cemmq- principles, qa;?\o?\cyoq ey 4 Aayyiveg,
Girsross 08 #dumdiz, 1. €. © Longinus is a philelogift, but by ne
mcans a philofopher.”  Similar to this is the miftake of modern
Mythologifts, whe in conformity with the fathionable philofo~
phy, call the material parts of nature, the Gods of the an-
cients : the folly and impiety of which tyfltem, cannot be better
reprefented than in the words of Plutarch in his abeve mention~
ed curious Treatife of Uis and Ofiris, which I fhall give the
reader in the elegant Tranflation of Dr. Squire, p. g0, * We
ought to take the greateft care (fays Plutarch) that we do not
explain away the very nature of the Guds, by refolving it as it
were into mere blafts of wind, or ftreams of rivers, into the
fowing and earing of corn, or into the changes of the earth
and fealons, as thofe perfons have actually done, who
maks Bacchus to be Wine, and Vulean Fire.  Juft as Cleanthes
fomewhere tells us, that by Proferpine not! hing clfe is meant,
but that air which pervading the froits of the carth, is thereby
deftroyed us it were, being deprived of its nutritive {pirit 3
and as a certain poet, fpeaking of reaping corn, fays,

Then, when the vigorous youth fhall Ceres cut.

For thofe who indulge themfelves in this manner of expreflion,
ad& juft as wifely as they would do, who fhould call the fails,
the cables, and the anchors of the fhip, the pilot; or the yarn
aud web, the weaver; or the emulfion, the cafling draught,
and the ptifan, the phyfician,  And, p. 91. he obferves, that
zs the fun and the moon, and the heavens, and the earth, and
the fea, though common to all mankind, have different names
given them by different people; fo may the fame be affirmed,
likewile, of that one fupreme reafon, who framed this world,,
and of that one providence which governs and watches over

the
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Wherever refident, bleft pow’r attend; 1§
And with benignant mind thefe labours end.

XLII.
T O T HE S EASONS,
The Fomicarion from AromaTIcCs,

AUGHTERS of Jove and Themis, feafuns
D bright,

Juitice, and blefled peace, and lawful right,

Vernal and grafly, vivid, holy pow’rs,

Whofe balmy breath exhales in lovely flow’rs :
All-colour’d feafons, rich increafe your care, 5
Cireling, for ever flourifhing and fair :

Invefted with a veil of fhining dew,

A flow’ry veil delightful to the view:

the whole, and of thole filerdinate minifiring powwers that ave fet
gwer the universe, that they are the very fame every where, though
the henors which are paid them, as well as the appellations
which are given them, are different in dillerent places, accord-
ing to the laws of cach country, as are lkewile thofe fymbols,
under which the myftics endeavour to lead their votaries to the
knowledze of divine truths : and though fome of thefe are more
glear and cxplicit thar others, yet are they not any of them
without hazard ; for whilll fome perfons, by wholly miftaking
their meaning and appellation, have thereby plunged them-
felves into fuferfition, othevs, that they wight avoid fo fatal a
guagmire, have upavares, dafhed themfeives npon the rock of
utheifirn.”

Attending
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Attending Proferpine, when back from night,

The Fates and Graces lead her up to light; 10
When in 2 band-harmonious they advance,

And joyful round her, form the {olemn dance:
With Ceres triumphing, and Jove divine ;
Propitious come, and on our incenfe fhine;

Give carth a blamelefs ffore of fruits to bear, 15
And make a novel myftic’s life your care.

X111,
T 0O S E M E 1. E.
The Fumicariow from Srtorax.

ADMEAN Goddefs, univerfal queen,

Thee, Semele I call, of beanteous mien ;
Deep-bofom’d, lovely flowing locks ure thine,
Mother of Bacchus, jovful and divine,

"The mighty offspring, whom Jove’s thunder bright, I
Fore’d immature, and fright’ned into light
Born from the deathlels countels, feeret, high,
Of Jove Saturnian, regent ot the ky;
Whom Proferpine permits to view the light,
And vifit mortals from the realms of night: 10
Conftant attending on the fzcred rites,
And feaft triennial, which thy foul delights ;
When thy for’s wond’rous birth mankind relate,
And fecrets deep, and holy cclebrate,
N Now
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Now I invoke thee, great Cadmean queen, 15
To blefs thefe rites with countenance ferene.

XLIV.
TODIONYSIUS BASSAREUS TRIENNALIS*,
A H Y M N.

OME, blefled Dionyfius, various-nam’d,
Bull-fac’d, begot from Thunder, Bacchus fam'd.
Baflarian God, of univerfal might,
‘Whom fivords, and blood, and facred rage delight:
In heav’n rejoicing, mad, loud-founding God, 5
Furious infpirer, bearer of the rod:
By Gods rever’d, who dwell’ft with human kind,
Propitious come, with much-rejoicing mind,

XLV.
TO LIKNITUSY BACCHUS.
The Fumication from Manwna.

IKNITAN Bacchus, bearer of the vine,
Thee I invoke to blefs thefe rites divine @

% So called becaule his rites were performed every third
FEar,

XLV. + Or the Fan-bearer.

Concerning Liknitus and the following Bacchufes, fee the
lalt fcétion of the Differtation,

Florid
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Florid and gay, of nymphs the bloflom bright,

And of fair Venus, Goddefs of delight,

*Tis thine mad footfteps with mad nymphs tobeat, ¢
Dancing thre’ groves with lightly leaping feet:
From Jove’s high counfels nurtt by Proferpine,
Andborn the dread of ail the pow’rs divine :

Come, blefled pow’r, regard thy {uppliant’s voice,
Propitious come, and in thefe rites rcjoice. 10

XLVIL
TO BACCHUS PERICIONIUSH,
The Fumicarioy from AromarTics.
ACCHUS Pericionius, hear my pray’s,

Who mad’{t the houfe of Cadmus once thy care,
With matchlefs force, his pillars twining round,
(When burning thunders fhook the folid ground,

In flaming, founding torrents borne along), 5
Propt by thy grafp indiffolubly ftrong.

Come mighty Bacchus to thefe rites inclin’d,

And blefs thy fuppliants with rejoicing mind.

XLVIL,
T O S AB A S 1 U s
The Fumicatiow from ArRoMATICS
HEAR me, illuftrious father, demon fam’d,

Great Saturn’s offspring, and Sabafius nam’d;

* So called from wee and wiomg, 3 fistle pillar,

Nz Inferting
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Inferting Bacchus, bearer of the vine,

And founding God, within thy thigh divine,
That when mature, the Dionyfian God
Might burft the bands of bis conceal’d abode,
And come to facred Tmolug, his delight,
Where Tppa dwells, all beawniful and Lright.
Come biefled Phrygtan God, the kiny of all,
And aid thy myftics, when on thee they cail,

NLVIII,
0 I PP A
The Funmroartrion from Stoxax.

¢ REAT nurle of Bacchus, to my pray’s 3
Tor holy Sabus’ fecret rites ave thine,
The myflic rites of Bacchus® mightly choirs,
Compos’d of facred, loud-refounding fives :
Hear me, terreflyiad mother, mighty queen,
Whether on Phrygia’s holy mountain - feen,
Or if ro dwell in Tmolus thee delights,
With holy afpedt come, and blefs thefe rites,

* Ippa according to Proclus is the fume with Juro.
1 1da.

10

nclipe,

XLIX.
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XLIX,
TO LYSIUS LENLZU
A I ¥ M N
EAR me, Jove’s{on, bleft Bacchus, God of wine,

H Born of two mothers, honor’d and divine;
Lyfian, Luion® Racchus, varlous-nan’d,
Of Gods the oifspring fecret, holy, fam’d:
Fertile and nowrifing, whoie liberal care 5
Earth’s fruits increafes, flourifhing and fair;
Sounding, magnanimous, Lenman pow’t
O varicus form’l, medic’nal, holy fow’rs
Mortals in thee, repofe from labour find,
Delightful charm, defir’d by all mankind : 10
Fan-hair'd Euion, Bromian, joyful God,
Lyfian, inveiled with the leafy rod.
To thefe our rites, benignant pow’r incline,
When fav’ring men, or when on Gods you {hine ;
Be prefent o thy myftic’s fuppliant pray’s, 15
Rejoicing come, and fruits abundant bear,

L.
T O T H E N Y M P H S
The FumigaTion from ARoMaTiCs,
YMPHS, who from Ocean’s fircam dervive your
birth,
Who dwell in liquid caverns of the earth ;

® Luion ingeminat, reparabilis affonat Echo, Porfius,

N 3 Nurfes
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Nurfes of Bacchus fecret-courfing pow’r,

Who fruits fuftain, and nounifh ev'ry flow’r :

Earthly, rejoicing, who in meadows dwell, S

And caves and dens, whofe depths extend to hell:

Holy, oblique, who fwiftly foar thro® air,

Fountains and dews, and mazy ftreams your care:

Seen and unfeen, who joy with wand’rings wide

And gentle courfe, thro’ flow’ry vales to glide;  ro

With Pan exulting on the mountains height,

Loud-founding, mad, whom rocks and woods delight:

Nymphs od'rous, rob’d in white, whofe itreams
exhale

"The breeze refrefhing, and the balmy gale;

With goats and paftures pleas’d, and beafts of
prey, i5

Nurfes of fruits, unconfcious of decay :

In cold rejoicing, and to cattle kind,

Sportive thro” ocean wand’ring unconfin’d:

Nyfian, fanatic Nymphs, whom oaks delight,

TLovers of Spring, Pzonian virgins bright, 26

With Bacchus, and with Ceres, hear my pray’r,

Aund to mankind abundant favour bear;

Propitious liften to your fuppliants voice,

Come, and benignant in thefe rites rejoice ;

Give plenteous Seafons, and fufficient wealth, 23

And pour, in lafting ftreams, continued Health,

Li,
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L1,
TO TRIETERICUS.

The Fumication from ARoMATICS,

ACCHUS f{anatic, much-nam’d, bleft, divine,
Bull-fac’d. I.enman, bearer of the vine;

From fire defcended, raging, Nyfian king,
From whom initial ceremonies {pring
Liknitan Bacchus, pure and fiery bright, 5
Prudent, crown-bearer, wandering in the night;
Pupil of Proferpine, myiterious pow’r,
Triple, ineffable, Jove’s fecret flow’r:
Ericapaeus, firlt-begotten nam’d,
Of Gods the father, and the offspring fam’d ; 10
Bearing a fceptre, leader of the choir,
Whofe dancing feet, fanatic Furies fire,
When the triennial band thou doft infpire.
Loud-founding, Tages, of a flery light,
Born of two mothers, Amphietus bright: 15

Ver. 10.] OF Gods the father, &e, Acording to the fragment
preferved by Ficinus, and trandlated in ouwr Differtation, Trie-
tericus is the noftic power, or intelledt of the Sunj and the
Sun is in the {enfible world, what Protogonus or Phanesis in the
intellipible world: or, in other words, the Sun is the Phanes
of the material world, for Trietericus is exprefsly called in
this Hymn Protogonus. With perfedt agreement, therefore,
to the Orphic theology, Protogonus, confidered as the firft of
the feeret genera of the Geods, is the father of the Gods; but
confidered as the Sun of the material world, he is the offspring
of the Gods.

N 4 Wand’ring
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Wand'ring on mountains, cloth’d with fkins of deer,
Apollo golden-ray’d, whom all revere,

Giod of the grape with leaves of ivy crown’d,
Baffarian, lovely, virgin-like, renown’d:

Come blefled pow’r, regard thy myftics voice, 20
Propitous come, and in thefe rites rejoice.

LII.
TO AMPHIETUS BACCHTUS,

The Fumicarion from every AromaTic except
FrRANKINCENSE.

ERRESTRIAL Dionyfius, hear my pray’s,
Awak’ned rife with nymphs of lovely hair:

Great Amphietus Bacchus, annual God,
Who faid aflecp in Proferpine’s abode,
Did’ft 1ull to drowfy and oblivious reft,
The rites triennial, and the facred feaft;
Which rous’d again by thee, in graceful ring,
Thy nurfes round thee myftic anthems fing 3
‘When brifkly dancing with rejoicing pow’rs,
"Thoumov’ft in concert with the circling how’rs. 10
Come, blefled, fruitful, horned, and divine,
And on thefe rites with joyful afpect thine ;
Accept the general incenfe and the pray’r,
And make prolific holy fruits thy care,

LIIL
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LIII.
To SILENUS, SATYRUS, and the
PRIESTESSES of BACCHUS.

The FusicaTion from Mawwa,

REAT nurfe of Bacchus, to my pray’r incline,
Silenus, honor’d by the pow’rs divine ;
And by mankind at the trienniai fealt
Illuftrious deemon, reverenc’d asthe beft:
Holy, auguft, the fource of lawful rites, 5
Rejoicing pow’r, whom vigilance delights ;
With Syivans dancing ever young and fair,
Head ot the Bacchic Nymphs, who ivy bear,
With all thy Satyrs on our ncenfe fhine,
Damons wild form’d, and bles the yites divine; 10
Come, roufe to facred joy thy pupilking *,
And Brumal Nymphs with rites Lenzan bring ;
Qur orgies fhining thro’ the night infpire,
And blefs eriumphant pow’r the facred choir,

LIV,
T O V E N U &
A H Y M N
HEAV’NLY, luftrious, laughter-loving queen,

Sea-born, night.loving, of anawful mien;

* Becaufe he was the nurfe of Bacchus,

Vo
Crafty,
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Crafty, from whom neceflity firlt came,
Producing, nightly, ali-coancting dame ;
*Tis thine the world with harmony to join,

For all things {pring from thec, O pow’r divine.

The triple Fates arc rul’d by thy decree,
And all productions yield alike to thee:
‘Whate’er the heav'ns, encircling all conrain,
Tarth froit-producing, and the fformy main,
Thy {way confefles, and obeys thy nod,
Awful attendant of the brumal God :
Goddefs of marriage, charming to the fight,
Mother of Loves, whom banquetings delight ;
Source of perfuafion, {ecret, fav’ring queen,
Iiluftrious born, apparent and unfeen:
Spoufal, lupercal, and to men inclin’d,
Prolific, moft-defir’d, life-giving, kind:
Great fceptre-bearer of the Gods, ’ds thine,
Mortals in neceflary bands to join;

And ev’ry tribe of favage monfters dire

In magic chains to bind, thre’ mad defire.

5

8¢

15

20

Ver. 5.7 > Tis thine the woorld wwith barmony to join. According
to the Orphic theoiogy as related by Proclus, and from him by
Efchenbach, in Epig. p. g2. Venus is the caufe of all the har-
mony and analogy In the univerfe, and of the union of forp
with matter ; conneéting and comprehending the powers of all
the mundanc elements.  And although this Goddefs ranks a.
mong the fupermundane divipities; yet her principal employ-
ment confifts, in beautifully illuminating the order, harmony,

and communion of all mundane concerns,

Come,
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Come, Cyprus-born, and to my pray’r incline,
Whether exalted in the heav’ns you fhine,

Or pleas’d in Syria’s temple to prefide, 23
Qr o’er th’ Egyptian plains thy car to guide,
Fathion’d of gold ; and near its facred flood,
Fertile and fam’d to fix thy bleft abode;

Or if rejoicing in the azure fhores,

Near where the fea with foaming billows roars,
The circling choirs of mortals, thy delight,

Or beauteous nymphs, with eyes cerulean bright,
Pleas’d by the dufty banks renown’d of old,

To drive thy rapid, two-yok’d car of gold ;

Or if in Cyprus with thy mother fair,

30

33
Where married females praife thee ev’ry year,
And beauteous virgins in the chorus join,
Adonis pure to fing and thee divine
Come, all-attraftive to my pray’r inclin’d,
For thee, I call, with holy, reverent mind., 40

Lv.
T C A D O NI 8.

The Fumicarion from AromaTIcs.

UCH-nam’d, and beft of demons, hear my
M
The defart-Joving, deck’d with tender hair;

Joy to diffufe, by all defir’d is thine,

Much form’d, Eubulus, aliment divine:

Female
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Female and Male, alf charming to the fight, g
Adonis ever flourifhing and bright;

At ftated periods doom’d to fer and rife,

With {plendid lamp, the glory of the fkies.
Two-horn’d and lovely, reverenc’d with tears,

Of beauteous form, adorn’d with coplous hairs. 1o
Rejoicing 1n the chace, all-graceful pow’r,

Sweet plant of Venus, Love’s delightful flow’r
Defcended from the feeret bed divine,

Of lovely-hair’d, infernal Froferpine.

*Tis thine to fink in Tartarus profound, 15
And fhine again thro’ heav’ns iltufirious round,
With beauteous temp'ral orb reftor’d to fight ;
Come, with earth’s iTults, and in thefe flames delight,

LVI.
TO THE TERRESTRIAL HERMES.

The FumMmicaTion from Srorax.

In the dire path which leads to deepelt hell :
O Bacchic Hermes, progeny divine
Of Dionyfius, parent of the vine,

E‘_{ERMES I call, whom Fate decrees to dwell
i

Ver. 8. Hith jplendid lamp, &c.  Proclus, in his elegant
Hymn to the Sun, celebrates him as frequently called Adonis;
and this perfedly agrees with the prefent cpithet, and with
many others in the Hymn,

And
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And of celeftial Venus Paphian queen,

Dark cye-laﬂl’d Goddels of a lovely mien:

Who conftant wand’reft thro’ the facred feats
Where hell’s dread empre(s, Proferpine, retreats ;
To wretched fouls the leader of the way

When Fate decrees, to regions void of day : 1

why

Thine is the wand which caufles {leep to iy,

Or luils to flumb’rous reft the weary eve ;

For Proferpine thro” Tart’rus dark and wide

Gave thee forever flowing fouls to guide,

Come, blefied pow’r the fucrifice attend, i
And grant our myftic works a happy end.

LVIL
TO CUPID o L OVLEL

The Fumicarion from ARoMATICS.

Call great Cupid, fource of fweet delight,
A Holy and purce, and lovely to the fight;
Darting, and wing’d, impetuous fievce delire,
With Gods and mortals playing, wand’ring fire:
Cautious, and two-fold, keeper of the keys g
Of heav’n and earth, the air, and {preading fcas;
Of all that Ceres’ fertile realms contains,
By which th” all-parent Goddefs life {fuftains,
Or difmal Tartarus is doom’d to keep,
Widely extended, or the founding decp ; 10

3 Tor
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For thee, all Nature’s various realns obey,
Who vul’ft alone, with univerfal fivay,

Come, blefled pow’r, regard thefe my{tic fires,
And far avert, unlawful mad defires.

LVIIL,
T O T H E F A TUE S

The Fumicarion from ArovATICS,

draw near
Infinite Fates, and liften to my pray’r;
1Who in the heav’nly lake (where waters white
Burit from a fountain hid in depths of night,
And thro’ a dark and flony cavern glide, 5
A cave profound, invifible) abide ;

DAUGHTERS of darkling night, much-nam’d,

Ver, 3.7 Hho in the beav’nly lake, &e¢.  Gefner confeffes he is
ignorant what the poet means by the alpsn "Ovgarie, or heavenly
lake; as likewife of the dark cavern in which he places the
Fates. At ficft fight indecd the whole feems impenetrably ob-
fcure, but on comparing this Hymn with the 68th, to the
Furies, we fhall find that the poet exprelsly calls themn the
Tates; and places them in an obfeure cavern by the holy water
of Styx. And [rom hence it appears, that the Heavenly Lake
is the fame with the Stygian Pool; which is calied heavenly
perhaps, becaufe the Gods fwear by it.  But it is not wonder-
ful that the water is called white; fince Hefiod, in Theog, v,
791, fpeaks of the Stygian waters as falling into the fea with
fiivery whirls. And what firengthens the illuftration fill more,
Fulgenting places the Fates wich Pluto,

From



( 191 )

¥rom whence, wide courfing round the boundlefs
earth,

Your pow’s extends to thofe of mortal birth ;

To men with hope elated, trifling, gay,

A race prefumptuous, born but to decay ; 1o

Whofe life ’tis your’s in darknefs to conceal

To fenfe impervious, in a purple veil,

When thro’ the fatal pluin they joyful ride

In one great car, Opinion for their guide;

*Till each completes his heav’n-appointed round 13

At Juftice, Hope, and Care’s concluding bound,

The terms abfolv’d, preferib’d by ancient law

Of pow’r immenfe, and jull without a flaw ;

For Fate alone with vifion unconfin’d,

Surveys the conduct of the mortal kind. 29

Fateis jove’s perfect and eternal eye,

For Jove and Fate our ev’ry deed defery.

Come, gentle pow’rs, well born, benignant, fam’d,

Atropos, Lachefis, and Clotho nam’d:

Unchang’d, aerial, wand’ring in the night, 25

Reltlefs, invifible to mortal fight;

Fates all-producing, all-deftroying hear,

Regard the incenfe and the holy pray’r;

Propitious liften to thefe rites inclin’d,

And far avert diftrefs with placid mind. 30

LIX.
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LIX.
T O T H E G R A C E 5.
The FumicaTioxw from Storax.

EAR me, illuftrious Graces, mighty nam’d,
~ R From Jove defcended and Eunomia {am’d ;
Thalia, and Aglala fair and bright,
And bleft Euphrofyne whom joys delight
Mothers of mirth, all lovely to the view, 5
Pleafure abundant pure belongs to you s
Various, forever flourifhing and fair,
Defiv’d by mortals, much invek’d 1n pray’s:
Circling, dark-cy’d, delightful to mankind,
Come, and your myftics blefs with bounteous mind,

LX.
T O N EMES SIS

A H Y M N

HEE, Nemelis I eall, almighty queen,
By whom the deeds of mortal life are feen ;
Eternal, much rever’d, of boundlefs fight,
Alone rejoicing in the juft and right:
Changing the counfels of the human breaft 5
For ever various, rolling without redl,
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To every mortal is thy influence known,

And men beneath thy righteous bondage groan ;

Fgr ev’ry thought within the mind conceal’d

Is to thy fight perfpicuoufly reveal’d, 1@
The foul unwilling reafon to obey

By lawlefs paffion rul’d, thy eyes furvey.

All to fee, hear, and rule, O pow’r divine
Whofe nature Equity contains, is thine.
Come, blefled, holy Goddefs, hear my pray’s,
And make thy myftic’s life, thy conflant care :
Give aid benignant in the needful hour,

And ftrength abundant to the reas’ning pow’r;
And far avert the dire, unfriendly race

Of counfels impious, arrogant, and bafe. 20

15

LXI,
T o JUSTIC I

The Fumicarior from FRANKINCENSE,

HE piercing eye of Juftice bright, I fing,
E Plac’d by the throne of heav’n’s almighey
king,
Perceiving

Ver. 1.] The piorcing eye, &eo This Hymn is cited by
Demofthencs in his {irit fpeech apainft Ariftogiton, as follows.
s Let us, “fays the orator overlooking all cuftom, judge righte.
ous judgment; let us reverence Eunomia that loves equity,
sod preferves futes; and isexorable Ams (vight or julice}

Q whon
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Perceiving thence, with viflon unconfin’d,

The life and conduét of the human kind :

'To thee, revenge and punifhment belong, ®
Chaftiling ev’ry decd, unjuft and wrong ;

‘Whofe pow’r alone, diffimilars can join,

And from th’ equality of truth combine :

For all the ill, perfuafion can infpire,

When urging bad defigns, with counfel dire, 16
*Tis thine alone to punifh; with the race

Of lawlefs paflions, and incentives bafe;

For thou art ever to the good inclin’d,

And hoftile to the men of cvil mind.

Come, all-propitious, and thy fupphant hear, 13
When Fate's predefiin’d, final hour draws nears

LXIL.
T 0 E o Uil TVY,
The Tumrearion from FRANKINCENSE.

Bleffed Equity, mankind’s delight,

Th’ eteynal friend of condudt juit and rights
Abundant; venerable, honor'd maid,
To judgments pure, difpeniing conftant aid,

whom Orphens, our inflru@or, in the mo® holy initiations,
qeasrar, places by the throne of Jove, infpeding the affairs of
nien, Lot cach of us imagine her plercing eye is now upon ug,
and think and vore fo as not te difhononr Lor from whom every
udge has kis name,”

A ftable
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A ftable confeience, and an upright mind ;
For men unjuft, by thee are undermin’d,
Whoft fouls perverfe thy bondage ne’er defire,
But more untam’d decline thy fcourges dire :
Harmonlous, friendly power, averfe to {irife,
In peace rcjoicing, and a ftable life;
Lovely, loquacious, of a gentie mind,
Hating cxcefs, to equal deeds inclin’d :
Wifdom, and virtue of whate’er degree,
Receive their proper bound alone in thee.
Hear, Goddefs Equity, the deeds deftroy
Of evil men, which human life annoy ;
That all may yield to thee of mortal birth,
Whether fupported by the fruits of earth,
Or in her kindly fertile bofom found,

Or in the depths of Marine Jove profound,

LX1IIL
T 0 L A W,

A H Y M N

HE holy kirg of Gods and men I ¢all,
‘ Celeftial Law, the righteous feal of all ;

The feal which ftamps whate’er the earth contains,

Nature’s firsih bafls, and the liquid plaing:
Stable, and frarry, of harmonious frame,

Profervipe laws eternally the fame w
Q2

1G

Ill“h}
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Thy ali-compoling pow’r in heav's appears,
Connedls its frame, and props the farry {pheres ;
And fhakes weak Envy with tremendous found,
Tofs’d by thy arm in giddy whirls around. {e
>Tis thine, the life of mortals fo defend,

And crown exiftence with a blefled end ;

¥or thy command alone, of all that lives

Order and rule to ev’ry dwelling gives :

Ever obfervant of the upright mind, 75
And of juft attions the companion kind 3

Foe to the lawlefs, with avenging ire,

Their {teps involving in deftru@ion dire,

Come, bleft, abundant pow’r, whom all revere,

By ail defir’d, with fav’ring mind draw near ; 20
Give me thro’ life, on thee to fix my fight,

And ne’er forfuke the equal paths of right.

LXIV.
T O M A R S
*The Fumicarion from Frawvurvcesss.
Agnatimous, unconquer’d, boiftrous Mars,
i In daves rejoicing, and in blocdy wars :

* This deity, according to Procius, in Repub. p. 8%, per.,
pet 1..uiy difeernis 2nd nourifhes 5, and confluntly cxcites thc con~
travicties of the unudverfe, that the world may exill perfe& and
entive from @il its parts. But he requires the afliftance of
Venus, that ke may iufert oxder and barmony into things con-
trary and difcordant.

Fierce



{197 )
Fierce and untam’d, whofe mighty pow’r can make
The ftrongeft walls from their foundations fhake:
Mortal deftroying king, defil’d with gore, g
Pleas’d with war’s dreadful and tumultuous voar :
" hes, human blood, and {words, and {pears delight,
And the dive ruin of mad favage fight.
Stay, furious contelis, and avenging theife,
Whofe works with woe, embitter human life ; io
To lovely Venus, and to Bacchus yield,
To Ceres give the weapons of the field ;
Encourage peace, to gentle works inclin’d,
And give abundance, with benignant mind.

LXV.
T 0O V UL C A N*

"The Fumication from Frawnxincewse and
Manwa.

TRONG, mighty Vulcan, bearing fplendid light,
Unweary’d fire, with flaming torrents bright:
Serong-handed, deathlefs, and of art divine,
Pure element, a portion of the world is thing ;

# This deity, according to Proclus, in Repub. p. 183, adorns
by his artifice, the feniible machine of the univerfe, which he
§ils with certain reafons, proportions, and powers of Nuture
But he requires the afliltance of Venus, that he may Havelt fiufia
ble effodts with beawty, and by this means coufe the puldhiiude

of the workd,

03 Afl.
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All-taming artitt, all-diffulive pow’r, g
’Tis thine fupreme, all {ubitance to devour:

ZEther, Sun, Moon, and Stars, light pure and clear,
For thefe thy lucid parts to men appear.

T'o thee, all dwellings, cities, tribes belong,
Diffus’d thro’ mortal bodies bright and firong, 10
Hear, blefled power, to holy rites incline,

And all propitious on the incenfe fhine ;

Supprefs the rage of fires unweary’d frame,

And {till preferve our natures vital flame.

LXVLI,
T 0 E S CUL API U S
The FumicaTion from Manna,

REAT Efculapius, fkill'd to heal mankind,
All-ruling Pzan, and phyfician kind ;
Whofe arts medic’nal, can alone affuage
Difeafes dirc, and ftop their dreadful rage :
Strovg lenient God, regard my fuppliant pray’, ¢
Bring gentle Health, adorn’d with lovely hair ;
Convey the means of mitigating pain,
And raging, deadly peflifence reftrain.
O pow’r all-flourifhing, abundant, bright,
Apoilo’s honor’d offspring, God of light ; 10
Hufband of blamelels Health, the conftant foe
Of dread Difeafe the minifter of woe ;
Come,
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Come, blefied faviour, and my health defend,
And to my life afford a profp’rous eand.

LXVIL

T O H E£E A L T 1.
The Fumicarron from Manwnya,

Much-defis’d, prolific, gen’ral quecn,
Hear me, life-bearing Health, of beautcous
mien,

Mother of all; by thee difeafes dire,
Of blils deftrudtive, from our life retire ;
And ev’ry houle is flourithing and fair, 5
It with rejoicing afpect thou art there :
Each dadal art, thy vig’rous force infpires,
And all the world thy helping hand defires ;
Pluto life’s bane alone refifts thy will,
And ever hates thy all-preferving fkill, 10
O fertile queen, from thee forever flows
To mortal life from agony repofe ;
And men without thy all-fuftaining eafe,
Find nothing ufeful, nothing form’d to pleafe ;
Without thy aid, not Plutus’ felf can thrive, 1g
Nor man to much affli¢ted age arrive ;
For thou alone of countenance ferene,
Doft govern all things, univerfal queen,
Afhift thy myltics with propitious mind,
And far avert difeale of ev’ry kind,

04 LXVIIL,
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LXVIII.

T C T H E F URZIE S*

The FumicarIion from AROMATICS,

'V'OCIFEROU‘, Bacchanalian Furies, hear!

Ye, I invoke, dread r.w’rs, whom all revere ;

Nightly, profound, in iccret who retire,
- . .
Tfiphone, Aledo, -ud Megara dire:
Decep in a2 cavern merg’d, involv’d in night,

Near where Styx Hlows impervious to the fight;

Ever attendant en myfierious rites,

10

Fuyious and fierce, whom Fate’s dread law delights ;

Revenge and forrows dire to you belong,
Hid in a favage veil, fevere and ftrong,
Terrific virginsy who forever dwell
Endu’d with various forms, in deepeft hell;
Acrial, and unfeen by human kind,

And fwiftly courfing, rapid as the mind.

In vain the Sun with wingd refulgence bright,
In vain the Moon, far darting milder light,
Wifdom and Virtue may attempt in vain,
And pleafing Art, our tranfport to obtain;
Unlefs with thefe you readily condpire,

And far avert your all-deftrudtive ire.

¢ See the note to Hymn lviil o the Fates,

2G

The
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"T'he boundlefs tribes of mortals you defery,

And juftly rute with Right’s impartial eye.

Come, fnaky-haic’d, Fates many.form’d, divine,
Supprels your rage, and to our rites incline,

LXIX.

T 0 THE FURTIE S

The Fumrcarion tom ArRoMarics.

E{EAR me, illuftrious Furles, mighty nam’d,

Terrific pow’rs, for prudent countel fam’d 5

Holy and pure, from Jove terrelivial born
And Prolerpine, whom lovely locks adorn:
Whofe piercing fight, with vifien unconfin’d,
Surveys the deeds of all the impious kind :
On Fate attendant, punifhing the race

(With wrath fevere) of deeds unjuft and bafe.

Dark.colour’d queens, whofe ghttering eyes, are

bright
With dreadful, radiant, life-deftroying light;
Fternal rulers, terrible and ftrong,
T'o whom revenge, and tortures dire belong ;
Fatal and horrid to the human fight,
With fbaky trefles wand’ring in the night ;
Hither approach, and in thefe rites rcjoice,
For ye, T eall, with holy, fuppliant voice,

10

13

LXX.
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LXX.
T O M E L I N O IL.
The FuMicarion from ArRomaTics.

Call Melinoe, {affron-veil’d, terrene,

Who from infernal Pluto’s facred queen,
Mixt with Saturnian Jupiter, arofe,
Near where Cocytus’ mournful river fiows ;
When under Pluto’s femblance, Jove divine g
Deceiv’d with guileful ares dark Proferpine.
Hence, partly black thy limbs and pastly white,
From Pluto dark, from Jove ctherial, bright
Thy colour’d members, men by night infpire
‘When feen in fpecter’d torms with terrors dive; o
Now darkly vifible, involv’d in night,
Perfpicuous now they meet the fearful fight.
Terrefllrial queen expel wherever found
"The foul’s mad fears to earth’s remoteft bound ;
With holy afpect on our incenfe fhine, 15
And blefs thy myftics, and the rites divine.

LXX1,
T © F ORT U N E
The Fumicarion from FraNKincENSE.

Pproach firong Fortune, with propitious mind

And rich abundance, to my pray’r inclin’d :
Placid
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Placid and gentle Trivia, mighty nam’d,

Tmperial Dian, born of Pluto fam’d ;

Mankind’s unconquer’d, endlefs praifeis thine, g
Sepuleh’ral, widely-wand'ring pow’r divine !

In thee, our various mortal life is found,

And {ome from thee in copious wealth abound
While others mourn thy hand averfe to blefs,

in all the bitternefs of deep diftrefs, 13
Be prefent, Goddels, to thy vot’ry kind,

And give abundance with benignant mind.

LXXII.
TO THE DAMON, or GENIUS.
The Fumicarion from Fravkincense,

HEE, mighty ruling, Demon dread, I call,
T Mild Jove, life-giving, and the fource of all:
Great Jove, much-wund’ring, terrible and firong,
To whoin revenge and tortures dire belong,
Mankind from thee, in plentcous wealth abound, g
When in their dwellings joyful thou art found ;

Or pafs thro’ life affli¢ted and difirefs’d,

The needful means of blifs by thee fuppreft.

*Tis thine alone endu’d with boundlefs might,

To keep the keys of forrow and delight, 10

Ver. 3.] Placid and gestle Trivia,  See the note to the Intro-
dudtion to Mufzus.

O holy,
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O holy, bleffed father, hear my pray’r,
Difperfe the feeds of life-confuming care;
With fav’ring mind the facred rites attend,
And grant my days a glorious, bleffed end.

LXXI1I1.
T O L E U C O T HE A,
The FumicaTion from AROMATICS.

Call Leucothea, of great Cadmus born,

And Bacchus’ nurfe, whom ivy leaves adorn.
Hear, pow’rful Goddefs, in the mighty deep
Wide and profound, thy ftation doom’d to keep
In waves rejoicing, guardian of mankind;

For {hips from thec alone deliv’rance find

Amidft the fury of th” unftable main,

When art no more avail, and ftrength is vain ;
When ruthing billows with tempeftuous ire
O’erwhelm the marineyr in ruin dire, 10
Thou hear’ft, with pity touch’d, his fuppliant pray’s,
Refolv’d his life to fuccour and to fpare.

Be ever prefent, Goddefs! in diftrefs,

Waft thips along with profperous fuccefs :

Thy myflics thro’ the ftormy fea defend, 15
And fafe conduct them to their defiin’d end.

Y

LXXIV,
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LXXIV,
T O AL A2 M O N,
The Fusmicarion from Mavwa.

Nurs’d with Dionyfius, doom’d to keep

Thy dwelling in the widely-fpreading deep
With joyful afpeét to my pray’r incline,
Propitious come, and blefs the rites divine :
Thro' earth and fea thy minifters attend,
And from old Ocean’s tormy waves defend «
For fhips their fafety ever owe to thee,
Who wand’reft with them thro® the raging fea.
Come, guardian pow’r, whom mortal tribes defire,
And far avert the deep’s deftrudtive ire, 1%

LXXV.
T O T H E M U S E &

The FumicarioN from FrRANKINCENSE,

Aughters of Jove, dire-founding and divine,
Renown’d, Pierian, fiveetly {peaking Nine ;
To

Ver. 1.] Danghters of Fove. Proclus, in fome manufcrips
commentary, cited by Gyraldus, in Syntag. de Mufis. p. §34-
fays that the Mufes are called the danghters of Jove and
Muemofyne, becaule to thele who defire to poflefs difciplines

and {cignces, inteliet and the power of memory are neceflary
1 aF
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‘T'o thofe whofe breafts your facred furies fire
Much-form’d, the objelts of fupreme defive:
Sources

as the firlt requifites: the latter of which the Greels call
pvspeovieds, the former vonmixds,  But as the beft explanation of
the nature of the Mufes is given by Proclus, in his Commentary
on Plato’s Republic, p. 989. accompanied with all that philofe-
phital clegance and fubtilty which he poffeffed in fo remarkable
a degree, I perfuade myfelf the following Paraphrafe on his
difcourfe concerning the different kinds of poets, will be highly
acceptable to the liberal reader; and that its grest excellence
will amply compenfate for its letigth.

“t In the firft place then, there are three poetic forms corres
fponding fo the three different powers of the foul, Intelledt;
Reafon, and Opinion.  Thefe we fhall explain according to the
opinion ef Plato; and produce {rom Homer examples of each.
The firft kind of poetry then, is imilar to intelled, But intels
fedt is the beft, moft perfe@, and moft divine power of the
foul: it is the moft fimilar to & divine life, in the contempla-
tion of which it is wholly empleyed, and is fwallowed up as it
were in the cflence of divinity; fo that it enkindles its awn
light from the {plendor of the Gods, and conjoins its own medk
fimple effence with fupernatural unity. In like manper the
moft excellent kind of poetry, gives beatitude to the foul, from
divinity, and places it among the Gods; participating by an
ineffable union with the participated deitics, and conjoining
that which is filled with good, with its replenifhing fource.
Hence it abftra&s the {oul from all material connedtions, illu~
minates it with celeflial fighe, inflames it with 3 divine fire ;
and compels the whole inferior conftitution of the fonl, to be
obedient to intellect alone. Indeed, 2 Fury of this kind is more
excellent than any temperance; fince it furniflies the foul with
fuch a {ymmetry and proportion of divinity, that the wvery
words burfting forth as its laft cffedts, appear to be adorned

with the beautiful bands of meafurc and number, For as pro-
yhetic
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Sources of blamelefs virtue to mankind, 5

Who form to excellence the youthful mind ;
Who

phetic fury arifes from truth, and the amatorial from beauty;
fo the peetic proceeds from divine {ymmetry, by means of
which it moft intimately unites the poets with the Gods. Plato,
in the Phewedrus, fpeaking of this Fury, fuys that it is an occupa
tion of the Mufes; and 2 Fury fent from above on tender and
untouched fouls.  That its employment is to {ulcitate and in~
fpire the poet, according to odes and the other kinds of poetr, .
but its end, the inftrution of pofterity by celebrating the nfi-
nite deeds of antiquity. From thefe words it is plain, that Plato,
in the firft place, afcribes divinity to this kind of poctry, as be.
ing derived from the Mufes; who All as well intelligible as
fenfible works with paternal harmony, and ellegant motion.
But he calls it au occupation, becaufe the wheic itlultrated
foul, refignsitlelf to the prefent effeét of illuminating divini-
ty: and a Fury, becaufe it relinguifkes its own proper ingenui-
ty, and is carricd according to the vigorous impulfe of a fupe-
mor power, Again, in the fecond place he deferibes the habit

unteuched ; not rigid, hard, and filled with muny and various
opinions, forcign from infpiring divieiiy: but it fhould be
foft and tender, that it may eafily admit divine infpivation; and
untouched, that it may be fincere and empty of all other con-
cerns.  In the third place, he adds its common employment;
that it 18 perfedted by the affiatus of the Blufes, 2nd by the foyl
properly difpofed for its reception. Indeed [ulcitation is an ele-
vation of the foul, an operation but little depraved, and a vigor-
ous-converfion to the deity, from alapfe inro the whirls of ges
neration.  But an afflatus is & divine motion, and an unwearied
mufical dance towards the infpiring deity, Laftly, he tefiifcs
that human concerns fpoken frem a divine mouth, become more
perfedt, illuftrious, and more convenient for the delivery of
true dodtrine to the hearers.  Not that this kind of poetry is ac-

commedated
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Who nutfe the foul, and give her to defery
‘The paths of right with Reafon’s fteady eye,
Coms

commodated to juvenile tuition, but Is the moft convenient of
all for the inftrudtion of thofe who are perfed in politic difci-
pline, and who earneftiy defire the mylftical tradition of div
vine concerns.  On this account, Plato defervedly prefers it to
all human arts, But ke who (as he swrites in the fame place)
approaches to the poetic gates, without the Fary of the Mules,
trufting that he may become a good poet by a certain art, will
be himfelf empty, as well as his poetry, in refpect of that
which proceeds from Fury; before whofe prefence, the poetry
vanithes which is didtated by prudence alone.””  Thus far from
the Phadrus.

Again, not diffimilar to thefe, are the words of Socrates in
the 15. TFor when the rhaplodift affirms, that he abounds witha
copioufnels of difcourfe on Homer, but not wpon the other
pocts, Socrates aferibes the caufe of this to his being moved by
divine force, and not by art. For unlefs he was peculiariy in-
¢lined to Homer by a divine inftin&, he would be equally as
copious on all ether poets as vpon Homer,  But the firft mover
fays he is a God ora Mufe, that lsa divine caufe; from thence
the poet is excited, and {rom himagain the rhaplodift. Hence
poetic Fury is a medium between a divine principle and the
rhapfodifls, moving, and at the fame time moved, and diftri.
buting fupernal gifts to inferiors, by a certain latent cone
fent; by means of which, thefe degrees cohere among them-
felves m-the fame manner as many iron rings depending from a
magnet; each of which communicates in gradation, its alluring
and attradtive power to the other.  Soin the poetic chain, it is
requifite theve fhould be fomething divine, which, through pro-
per mediums, may connedl the laft to the firlt monad. This
Fury Homer, aswell zs Plato, calls at one time in the plural
number Mufes, and at another time in the fingular number a
Mule: in the firlt cale having refpedd to the multitude of the

ehaip
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Commanding queens who lead to facred light
"The intellect refin’d from Error’s night; 10
And

chain of the Mules; but in the fecond to the coherent union of
all things, which is inferted from the firlt caufe in inferior na-
tures. For indeed poetry fubfifis in a feeret and uniform man-
rter in the firft mover, and afierwards in poets excited by that
unity, bke the revolution of a thread from its bottom clew
dvineypévor, but in the rheplodilt’s, according to the lowelt and
miniltrant degree.  And thus much it is {uflicient {or the pre-
{ent to kave alledged from Plato’s 16. He who defires more,
muit confult that diatogue, where he will ind many things
cominending this firft and divine kind of poets.

We thail farther add the teftimony of the Athenian gueft and
of Timzus. For he exhorts us to follow poets feized with the
Fury of Apollo, fuch being the {ons of the Gods, and knowing
in the beft manner the concerns of their progenitors, although
they deliver them without the affitance of arguments and de-
monftrations, And Plato, inthe third book of his Laws, thus
writes: ¢ This genus of pocts is divine, It is agitated by the
Guods, compofes facred hymns, and every where embraces
Truth attended with the Graces and Mufes.” To which may be
added, that in the firftAlcibiades, he fays, the nature of poetry
is enigmatical, and is not manifelt to every underftanding,

Indeed, you will find in Tdomer ail kinds of peetry; but he
has lefs of imagination and imitation, and excels in the fieft,
voncerming which we are now difeourfing.  For, inipired by
the Mufes and full of fury, he propofes myRical fenfes of divi-
nity 3 {uch as coucerning demiurgical unity, the triple divifion
of the univerfe, the chains of Vulean, and the connedtion of
Jupiter with June. Bur Homer fpeakiong of Demodocus (under
whole perfon he withes to fignify himfelf, and on this account
reports he was blind) fays that he was a divine bard, loved by
the Mules and their leader Apclio.

P And
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And to mankind cach holy rite difclofe,
Yor myftic knowledge from your nature flows,
Clio,

And thusmuch for the firft kind of poets and poetry, accord-
ing to Proclus; among which it is evident thefe Hymns muft
be ranked; as zll {acred poetical ecompofition belengs to this
higheft order. He then proceeds to the fecond kind of poetry,
which the Greeks call Midvaa, or rational, as follows. Reafon
then is inferior to intelledt in dignity and power, vet it follows
intellect as the leader of its cnergies, between which, and opi-
nion, it is the connedting mediun.  And as foul by intelledt is
conjoined with the divinities; fo by the afliftance of reafon
it 1s converted mto itfelf,  Hence it reveives the multitude of
arguments, confiders the various differences of forms, colleéts
intelle® and the intelligent into one; and imitates in its OpLra-
tions an intelligible effesice.  But fince prudence is the employ-
ment of reafon, we attribute to it the fecond kind of poetry,
which is a mwedium between the preceding, and the third
which we fhall next explain,  This rational poetry, underftands
the effences of things, and is freely converfant about what is
hovelt and gosd, as well in words as in adtions, which are
likewife the objedt of its contemplation. Tt produces every
Panicular inveiied with elegant numbers and rythms ; propofes
moral {entences, the beft counfels, intelligible moderation, and
every virtue,  Defides chis, it teaches the circuits of the fuul,
its immortaiity and various powers; explains to mortals many
names of an incorporeal nature, and produces many proba-
ble Dogmata refpedling corporeal ftubftance. The Athenian
gueft (in Plato, lib. 1. De ZLegibus) teftifies, that the
poctry of Theognis 1s of this kind, which, hecaufe it teaches
and commends every virtue, is jultly to Le preferred to the
poetry of Tyrteus, which exhorts to fortitude alone. Bur
Homer reprefents this fpecies of poetry, when he deferibes the
Life of the foul, the different effences of her parts, the differ.
cnce between the image and the wiurping foul, the variety fub-

fiftig



{ 211 )

Clio, and Erato, who charms the fight,
Wich thee Euterpe minift’ning delight :
Thalia,

filting in nature, the order of the clements of the univerfe, ci-
vil offices, and the like. But Hower himlell, appears to have
smade Phemjus the lyrift fkilled in this kind of poctry, whaere
Benelope fays to him, b, 4

¢« Alluring arts thou know’ft, and what of old
N ¥
“ Of Gods and heroes, facred bards have told)

fter the two faperior kinds of poetry, that indpired by
Fury, and the ratfonals it remains to fpeck of the imitative,
This aft kind of poctry; then, is far diftant from the exceilence
of the others; fince it employs imaginations, opinions, and the
irrational fenfes 3 from whence It contradts many vices, efpeci-
aily in that part of ir, which is called phantaltic, For it great-
Iy raifes moderate affectous, diftucbs the hearers, and, tegether
vith words, various harmonies, and nwmbers, changes the
alicélions of the foul, Tt fhadows over the nature of things
niot {uch a5 they are, but fuch as they appeav to vilyar infpec~
tion; and explains them not according to an exa® knowledge,
but {rom a delulive Imagination,  Belides this, it propeles as its
cnd the defighe of its auditors; and particularly regards that
part of the foul, which is obnoxicus to the paflions of joy aud
grief.  Iue ivis fubdivided iato two other kinds, one of whieh
is conjedtural or aflimilatery, aud the other phantaltic. The
jatter of thefe reprefents only the apparvent imitation and fini-
Iirude, not that whichis true; and condiders its end accomplifh-
ed, if it produces in the heavers plealure and delight, belorgiug
to the phantafy alone,  But the other does not o much fady
the gratification of the popular ear, as o proper imitarion, thae
it mey expreis the things themivives, and cxinbit to the eyes an
c:~;<iuiﬁtc imagc of that, concerning which it treats, and may
as nenr as pofible, cxprefs the exemplars which it imitates.
But Plate hiwmludf, under the perfon of the Eleatcan gueft
Pz (in
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Thalia flourifhing, Polymina fam'd, I3
Melpomene from {kill in mufic nam’d:
Terplichore,

(in Sophifta) deferibes the differences of each of thefe as follows.
“ I now appear to difeern tywwo fpecies of imitation, one con-
jedtural, or the art of affimiluting, whole bufinels is to fabricate
an image emulons of its exemplar, as far as pertains to length,
breadth, deptl, and convenient colours. Thext. Do not
thofe who imitate fomething, perform this to the utmolt of
their ability 7 Guefl. Not thofe who fufhion or paint any great
worlk. Forif they beftowed on the refemblances the true com-
menfuration of beautiful things, the fuperior members would
appear lels than is proper, and the inferior larger : hecanfe the
cae s beheld by us at a2 diftance, the other near at hand.
Thezt. Intircly fo. Gueft. Hence areifts negle@ing truth, do
not accommodate to refemblances fuch commenfurations as
are really beautiful, but only fuch asappear f0.”" From thefe
words it is plain that Plato diitinguithes each kind of imitation,
not only in painting and ftatuary, but alfo in peetry; which he
compares with thole imitative arts.  Again, the Athentan gueft
fipnans Jeparately of the conjedtural kind, where he treats of
that mailc which cocs not propofe to itfelf pleafure, but a
truc and miof fimilar imitation of its exemplar, as in the fecond
book of Laws. Indeed, Socrates fpeaks of the phantaftic kind
in the tenth book of the Republic, comparing it to a picture
which does not reprefent the works of nature, but of artifls;
and thefe not fuch as they are, but fuch as they appear, not
imiwedng their reality, bur only their phantaftic reprefentation.
Fie Lkewile demonfirates that this kind of poetry is phantaflic,
and i3 in the third degree from truth.  But cach kind of imita-
tfon is found in Homer. Yorhe Is then to be efteemed phan-
taftic when he affirms any thing according to vulgar epinion;
fuch as when deferibing the rifing and fetting of the fun, net
{rom true fituations, but from fuch as appear {o to the fenfes,
which are deceived by diftance of place, But where he pre-

6 furves



Terpifchore, Urania heav’nly bright,

With thee * who gav’ft me to behold the light.
Come, venerable, various, pow’rs divine,

With fav’ring afpeét on your myftics fhine; 20
Bring glorious, ardent, lovely, fam’d defire,

And warm my bofom with your facred fire.

ferves types of imitation convenicnt to perfons and things, as
when he imitates heroes figheing, confulting, and fpeaking,
framing deeds and difcourfes adapted to the life and purfuits of
cach, he ought to be called a conje@ural poct.  And of this
kind perhaps is the lyrift of Ciyremneltra, who fo learnedly
imitated examples of temperance by right opinion, that Cly-
temneftra was frae from fault, while he refided with her. But
it is lawful to call the mufician Thamyris, phantaftie, who,
inftead of the ancient and fimple nulic, endeavoured to intro-
duce one more pieafant, diverfificd in many ways, and caleu-
lated to pleafe the ienfes and the vulgar. Hence he is feigned
o have contended with the Mufes themfelves, by whom, hav-
ing raifed their anger, he was blinded; not that in reality the
Mufes are affected with anger, but Lecaufe he was incapable of
the true, fimple, and ancient mufic; and laboured only to
move the affedtons and imagination, not following right opis
nien, or the felence of imitasion.
# Calliope,

P LXXVI
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LXXVIL

To MNEMCSYNE, or the GODDESS of
MEMORY #.

The FumicaTiow from FRANKINCENSE,

HE confort I invoke of Jove divine,
8 Source of the holy, fweetly-fpeaking Nine 3
Free

¥ Memery, according to the Platonic phifefophy, is that
power by which the foul is enabled to profer in fome future
period, fome former energy: and the energy of this power is
reminifeenfe. Now the very effence of intelled is energy, and
ail its pereeptions are noething more than viflons of itfelf: but
all the enerples of foul are derived from intelledtual fllumina-
tion.  Henee we may compare lovelivét to light, the foul to an
eye, and Memory to that power by which the foul is converted
to the light, and adtually percelves. Butr the viflons of the
foul partic'pate of greater or lefs realicy, in proportion as fhe
is mare or lefs intimately converted to the divine Jight of in-
telicéi.  In the multitude of maukind, indeed, the eye of the
fou! percetves with but a glimmering light, being accuftomed
to luok couflantly abread into the dark and Suctuating regions
of fenfe, and to contemplate folely the fhadowy forms of
imagination 5 in confequence of which, their memory is folcly
cmpioyed on objedls obfeure, external, and low. But in the
few who have purificd that organ of the foul, by which truth
can alone be perceived, and which, as Plato fays, is betrer
worth faving than ten thoufand eyes of {enfe; who have dif-
engeged this eye from that barbaric clay with which it wag
huried, and have by this means turned it as from fome benight-
ed day, to bright and rezl vifion : 1n thefe, Souls, Memory,
ansd
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Tree from th’ oblivion of the fallen mind,

By whom the foul with intellet is join’d :

Reafon’s increafe, and thought to thee belong, g
All-powerful, pleafant, vigilant, and flrong :

’Tis thine, to waken from lethargic reft

All thoughts depofited within the breaft;

And nought neglecting, vigorous to excite

The mental eye from dark oblivion’s night. 10
Corme, blefled power, thy myftic’s mem’ry wake

"T'o holy rites, and Lethe’s fetters break,

and Reminifcenfe, are entirvely converfant with thole divine
ideal forms, fo familiar te the foul before her immerfion in
body. Hence, fince we were formerly intelledtual natures, we
ought, as Porphyry obferves, not only to think carneftiy of the
way, however long and laborious, by which we may retura
to things truly our own; but that we may meet with a more
favourable reception from our proper kindred, we fhould me-
ditate in what mauner we may divelt ourfeives of every thing
forcign from our true country, and recall to our memory
thofe difpofitions and habits, without wiuch, we cannot he ad-
mitted by our own, and which from long difufe, have departed
from our fouls.  ¥or this purpofe (Diys he) we nft lay afide
whatever we have affociated to ourfelves from a mortal nature;
and haften our return to the contemplation of the fimple and
immutable light of good. We mull divilt ourfelves of the
varions garments of mortality, by which our trae beauty is
concealed; and enter che place of conteft nuked, and without
the incumbrance of drefs, {triving for the moft glorious of all
prizes, the Olympiad of the fonl. Thus far Porphyry: and
thus it appears, that the poet, with great philofophical pro.
priety, celebrates Memory as uniting the foul with intelledt.

P4 LXXVIL
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LXXVII,
T O A U R O R A.

The FuMigaTION from MAnNA.

FFEAR me, O Goddels! whofe emerging ray
}:{ Lecads on the broad refulgence of the day ;
Blulbing Aurora, whofe cclefiial light
Beams on the world with red’ning fplendours bright
Angel of Titan, whom with conflant round, 5
Thy orient beams recall frem nighe profound :
Labour of ev’ry kind to lead is thine,

Of mortal life the minider divine.

Mankind in thee eternally delight,

And none prefumes to fhun thy beautcous fight. 10
Soon as thy fplendours break the bands of 1eft,

And eyes unclofe with plealing fleep opprefs’d 5
Men, reptiles, birds, and beafts, with gen’ral voice,
And all the nations of the deep, rejoice

Tor all the celture of our life is thine. X5
Come, bleffed pow’r ! and to thefe rites incline
Thy holy light increafe, and unconfin’d

Diffufe its radiance on thy myflic’s mind,

LXXVIIL,
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LXXVIII.
TO T ¥ E M I 8.
The Fusmicariow frem FravxincEngE,

LLUSTRI®OUS Themis, of celeltial birth,
Thee Iinvoke, young bloflom of the earth:

Beauteous-eyed virgin ; firft from thee alone,
Prophetic oracles to men were known,
Giv'n from the deep recefles of the fane
In facred Pytho, where renown’d you reign 3
From thee, Apollo’s oracles arofe,
And from thy pow’r his infpiration flows.
Honour’d by all, of form divinely bright,
Majeftic virgin, wand'ving 1n the night:
Mankind from thee {irlt learnt initial rites,
And Bacchus’ nightly choirs thy {oul delights ;
Foy holy honours to difclofe is thine,
With all the culture of the pow’rs divine,
Be prefent, Goddefe, to my pray’r inclin’d,
And blefs the myftic rites with fav’ring mind.

10

I3

Ver. 2.] Tczmg bieffom of the earth, See the note to Hymn

%1 to Hercules.

LXXIX.
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LXXIX.
TO THE NORTH WIND,

The Fumrcarion from Frawkincense,

"3OREAS, whole wint'ry blalls, terrific, tear
The bofom of the decp furrounding air ;

Cold iey pow’r, approach, and fav'ring blow,

And Thrace a while defert expos’d to fnow :

The mifty ftation of the air diffolve, g

With pregnant clouds, whofe frames infhow’rs rc~
folve:

Serenely temper all within the fky,

And wipe from moifture, Zither’s beauteous eye.

LXXX.
T0 THE WEST WIND.
The FuMicariony from FRANKINCENCE.

EA-born, acrial, blowing from the weft,
S Sweet gales, who give to weary’d labour reft:
Vernal and grafly, and of gentle found,
To fhips delightful, thro’ the fea profound ;
For thefe, tmpell’d by you with gentle force, g
Purfue with profp’rous Fate their deftin’d courfe.
‘With Dlamelefs gales regard my fuppliant pray’r,
Zephyrs unfeen, light-wing’d, and forn’d from air,

LXXXI.
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LXXXI.
TO0 THE SOUTH WIND.

The FuMicaTion from FraNKINCENSH,

WIDE courfing gales, whoie lightly leaping
feet

With rapid wings the air’s wet bofom beat,
Approach benevalent, {wift-whirling pow’rs,

With humid clouds the principles of fhow’ss :

For fhow’ry clouds are portion’d to your care, 5
To fend on earth from all {urrounding air,

Hear, bleffed pow’rs, thefe holy rites attend,

And fruitful rains on earth all-parent fend,

LXXXII.
T O O C E A N.

The Fumrication from Aromarics

CEAN I call, whoic nature ever flows,
O From whom at firlt both Gods and men avofe;
Sire incorruptible, whofe waves (urround,

And earth’s concluding mighty circle bound :

LXXKIL Vet. 3.] Whofe avaves furround, &c. Gefner well
obferves, that this opinion of the ucean furrounding the earth,
is exceeding ancient,  See his Prel i, de Navigationibus
vet § b

Hencs
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Hencee every river, hence the fpreading fea, 3

And carii’s pure bubbling fountains {pring from thee ;

¥ear, mighty fire, for boundlefs blifs is thine,

Whofe waters purify the pow’rs divine :

Farth’s friendly limit, fountainof the pole,

Whote waves wide Ifpreading, and circumfluent
roll.

Approach bencvolent, with placid mind,

And be for ever to thy myftics kind.

LXXXIII.
T O v E S T A.
The Fumrgarion from AROMATICS.

A’{J GHTER of Saturn, vencrable dame,
The {feat containing of unweary’d flame ;

In
PR GSHE Ver 2‘:1: f:,'impc.’.")"y‘.’?' ‘ﬂd?ﬂe. Velta
s ceichrated deorin ri s 1he cardh, and s the fame with

the mother of the ;‘(id.:i"t frum the Hymn to that
divin {V, 1 whick

fodtly ‘amrges with the {r

Teow this per-
RICNE of Phi. oiaus Ll‘c Pythagorean,
preferved by Stebans, du Yeleg. Phyf p, 5. ¢ Philolaus
{iavs he) 'p‘u.cr,, fire in the middle at che ce: ntre, which he calls
the Veftn of the unis ufb, the oude of Jupiter, the mother of
the Gads, and the hefls, nce, and meafure of natore.”
From whenee it appears, that they are greatly miftaken who
fuppole the Pythegorcans meant the fun, by the fire ar the
cenere ¢ andthis Is {4 wove evident, from the following words
ef  Bimpiicius de Cwxiy, L ik, Of &¢ yyws's;sgov HUTEY
prracyivres,

il
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In facred rites thele minifters ave thine,
Mylics much-blefied, holy, and divise,
Inthes, the Gods have fix”d theie diwelling place, ¢
Strong, flable bulis of the mortal rade:
Eternal, much-form’d, ever florid queen,
Laughing and blefled, and of lovely mien;

Accept
prevacyivres, w5 pl wly b T pize Sl vy M wigeyiany Sz “aty, 4
T pbra Py sny pny THAbETay, wal TS \Luy:'-'us-fw LuTiy drsyiigera.
¥ B of padv, ZHNOZ TIVPTON dutd nedlgow. b L:W:n by ol
Tibaysgelo Supdrase. o 38 01032 (1:”;"/;A1-..L1N e &

s
LY RO
.

of 8, al0Z GPONGR' di dihe ¢acly, wefigoy (fic legs ot non

¢
dvroor) 83 W pEv Ehzpov, Wi Fpyavey mal alviy :m wgori
hyaepwy yag Briy durn rel wiatwy, alvle, Thatis, ¢ Dut thofe
whe more ceary perecive thele affairs, call the fire in the
middle a demiurgic power, nnurifhing the whele earth from
the midlt, and excitieg and enlivening whatever it contains of
a (rigid nature: on which aceeunt fome call it the tower of
Jupiter, as he (i ¢, Ariftotle) relztes in his Pythagorics, Bue
others, the keepor or guardian of Jove; as he relates in thefe
{i. . his bzoks d2 Cilv). But accordivg to others, it is the
throne of Jupiter. But tuey called the earth a ccn*rg, as being
itfzlf an orean or initrument of dues for it is the caule (_,f'
day and mz"kt.

Ver. . '] Lonpbing and boffel. Droclus, in Plae, Repub. p.
384. oblerves, tmt we ougit to interpret the Jaughter of the
Gods as ap exuberant operation in the univerfe; and the glad-
nels of mundane concerns, uader the providence of a divine
caufe.  Eut fince fuch o providence, fays he, 15 incomprehene
fible, and is a never fulling commurdeation of all divive goods;
we mdt aliow that Tlemer jultly calls the faugbeer of the Guds

§r8epop ov inuxtinguithable, e adds, that falses do not vepre-

3
font the Gods as always weeping, but elirm that b .,y 'vu h
! :1:‘&1‘
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Accept thele rites, accord each juft defire,
And gentle health, and needful good infpire.

LXXXIV.
T 0 S L E E P

The FumicaTion from a Porrv.

LEEP, king of Gods, and men of mortal birthi,
Sov’reign of all fuftain’d by mother Farth ;

withent ceafing; beeande tears arc fymbols of their providence
in mertal concerns, which are continually {ubjed to exiftence
snd dezay @ but laughter is a fign of theiv ¢f: Qs in the wui-
verfe, and of its principal parts, which are ever moved in one
and the fame erderly manner. Hence, fince we divide demi-
urgical pownrs betvieen Geds and men, we aflign laughter to
the generation of the Gods, but tears to the formation of men
or animals. ITence, the post fings in his Hymn to the Sun, 0
Apellsy 1520 mertal vace of men is the fibjedt of thy tears ; but the colefiial
vace of Golo fraings from layghter. But fince we dividge the
worls of diviivy into things celeftial, and thofe fubjedt to tie
moon ; after the fame manner, we attribute laughter to the
firfh, and grief to the fecond. Taltly, when we reafon con-
corning the generatious and corruptions of things below the
moon, we refer the one to the weeping, and the other to the
laughter of the Gods. And hence in our myfleries, the
minifers of fucred rites, at a certain time order cach of thefe
to be celebrated,  He then concludes with an ewcellent odfervation,
that men of {imple underftandings are unable to comprehend
intcle&ually myltical ceremonies and fables of this kind ; finee
Juch men deftitute of {cience, produce nothing but ablurd cone
fufion about the redigion of the Gods,

For



For thy dominion is fupreme alone,

O er all extended, and by all things known,
*T'is thine ali bodies with benignant mind

In other bands than thofe of brafs to pind :
Tamer of cares, to weary toil repofe,
From whom fiweet folace in affiiction flows.
Thy pteafing, gentle chains preferve the foul,
And ¢’en the dreadful cares of death controul; 1o
For death and Lethe with oblivious ftream,

Mankind thy genuine brothers juftly deem,

With fav’ring afpedt to my pray’r incline,

And fave thy myitics in their works diviae,

LXXXV.
TO THE DIVINITY CF DREAMS.

The Fumicarion from AroMATICS,

HEE Iinvoke, blelt pow’r of dreams divine,
Angel of future fates, fwift wings are thine :

Greut fource of oracles to human kind,

When flealing foft, and whifp’ring to the mind,

Thro’ fleep’s fweet filence and the gloom of nighe, ¢

Thy pow’r awakes th’ intelleCtual fight;

To filent fouls the will of heav'n relates,

And filently reveals their future fates,

Forever fiiendly to the upright mind

Sacred and pure, to holy rites inclin’d ; e
Yor
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~

For thefe with pleafing hope thy dreams infpire,
Bids to anticipate, which all defire.

Thy viflons wanifeft of fate dilclofe,

What metheds beit may mitigate our woes ;

Reveat whatvites the Gods immortal pleafe, 15
And what the means their anger to appeale

Tor ever tranquil 1s the good man’s end,

Whofe life, thy dreams admenifh and defend.

But frem the wicked turn’d averfe to blefs,

Thy form unfeen, the angel of diftvefs ; 20
No means to check approaching i} they find,

Penfive with fears, and to the future blind.

Come, blefled pow’r, the fignatures reveal

Which heav’n’s decrees my flerioufly conceal,

Signs only prefent to the worthy mind, 25
Nor emens il difcloie of monit’rous kind,

LXXXVIL
T O D E A T H.

The Fowmicarion from Manwa.

"g‘li:"iR me, O Death, whoftc empire unconfin’d,

Eﬁv Extends to mortal tribes of ev’ry kind,

On thee, the portion of our time depends,

Whofe ablence lengthens life, whofe prefence ends.
Thy
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"T'hy fleep perpetual burfts the vivid folds,
By which the foul, atrrating body holds ¢

e

Common

Ver, 6.] By wbich the foul, 8¢, This is beft explained by
Porphyry in his excellent work entitiled ‘adognal wghs =4
Nurd, 8. as follows  # Whatever nature binds, nature again
diffolves ; and that which the foul conciliates into union, the
fou} difperfes and diffolves, Nature, indeed, bound the body te
tae fouly but the foul ties herlelf to the body. Hence, nature
frees the body from the foul, but the foul by the excercife of
philofophy, feparates herfelf from the deadly bands of the
bady.,”  And agan, in the next featence, ** Death is of two
kinds, the ong equslly known 1o all men, when the body is fe.
pavated from the foul; but the other peculiar to philofophers,
when the foul is {eparated frem the body: nor does the one
always attend the other.” Now this two-fold death we muft
underftand in the following manner : that theugh fome particu.
lar body may be loofened from the loui, yet while materia}
Paftions and affe@ions refide in the foul, the foui will cons
tinually verge to another body, and as long as this in-
clination comtinues, remain conne&ted with the bedy, But
when from the dominion af an intelleluul nature, the foul is
feparated from inaterial affetions, it is tvuly liberated from the
body; though the body at the fame time verges and chugs to
the foul, as to the immediate cuule of its fupport.  And thus
much for a Commentary on the Hymuns or Initiations of
Orphens.  But before T conclude the prefent work, I beg leave
1o addrefs a few words to the liberal and philofophical part of
my readers.  You then, as the votaries of truthy willy, T doubt
not, unite with me inmofk earnclt withes, that cvery valuable
wiork on the P.atanic philotophy was well tranflated into our
native tanpue; that we might no longer be fubjedt to the toil
of Jearning the ancient languages. The mifchief, indeed, re-
foitioy from the fudy of words is almoft coo apparent to nez3
any illuitration s as the underftanding is gencrally contre &
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Common to all of ¢vry fex and age,
Yor pought cfcapes thy all-deftructive rage;
Not

its vigour exhaufted ; and the gevius fettered to verbal criti.
¢ifm, acd grammatical trifles,  Hence aun opinion is gradually
fornsed, that the Greek philofophy can alone be underftood
i the Greek tongue - and thus the books contaming the wif-
dom of antiquity, =:e for he mofd part depofited 10 the hands
ol men, incapable of comprehending their contents.  While an
opinion fo fordid prevails, amidft all our refinements iu arts,
and increafing mafs of experiments, we mylt remain with re-
{fpedt to philofophy in a ftate of barbarous ignorance. We
may flourifh, indeed, as a commercial people; and ftretch the
rod of empire over nations as yet unknows. The waters of
‘'hames, heavy laden with the weaith of merchandize, andfonor-
cus with the din of trade, may develve abundance in a golden
tide; but we muft remember that the Demon of commerce
is at the fame time advanong wich gisnt llrides, to trample on
the moft liberal purfuits, and is preparing with his extended
favage arm, to crufh the votaries of trath, and depopulate the
divine retreats of philofophy, Rife then ye liberal few, and
vindicate the dignity of ancient wifdom. Bring truth from
hier filent and facred concealments, and vigeroufly repel the
growing empire of barbaric tafte; which bids fair to extmguith
the ce fat fire of philofopby in the frigid embraces of philo-
logy, and to bury the divine light of mind, in the fordid
gloom of fenfe. But if your labours fhould prove abortive
if the period is yet at a diftance, when truth fhall once more
eftablifh her kingdom ; when another f{tream like that of
Liddlus, fhail become enr~ful with the mnfic of phitefophy; and
othov arties jike thofe of Athens and Alexandria, he filled with
the facred haupts of philofophers : there yet remsius an inheri-
sance for the Jovers of wifdom in the regions of intelle®, thafe
fertunate iflands of teoth, where all is tranquil and ferene,
beyond the power of chaner, and thereach of change. Letus
then iy from fience my friends, to thofe deli ahtiul realms: for

there,
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Not youth it{elf thy clemency can gain,

Vig’rous and ftrong, by thee untimely thain, 1o
In thee, the end of nature’s works is known,
In thee, all judgment is abfolv’d alone:

No fuppliant arts thy dreadful rage controul,
No vows revoke the purpole of thy foul ;

O blefled pow’r regard my ardent pray’r,
And human life to age abundant {pare.

£
there, while connedted with body, we may find a retreat from
the ftorms and tempeits of a corporeal life, Let us build for
ourfelves the raft of virtue, und departing from this region of
fenle, ke Ulyiles from the charms of Calypfo, direst our
courfe by the light of ideas, thofe bright inteiiedtval ftars,
through the dark occan of a material nature, until we arrive
at ear father’s land. For there having divefied ourfelves of
the torn garments of mortality, as much as our usion with
body will permit, we may refume our natural appearances

and may cach of us at length, recover the ruined empire of
his foul.

T H E E N D.
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"The Reader is requefted to correét the following
Errors.

Intreduttion, page 1. line 9. for #f owwn fuke, read its
e fake. Vo 37. 1 g for and awhat means, read
and by avhat means, P. 38. in the note, for zhe
goddefs of fenfe, vead the goddyfs of imagination,



INTRODUCTTION.

T may feem wonderful that lan-
guage, which is the only method

of conveying our conceptions, fhould,
at the fame time, be a hindrance to our
advancement in philofophy : but the
wonder ceafes when we confider, that
it is feldom ftudied as the vehicle of
truth, but is too frequently efteemed
for it own fake, independent of its
connecion with things. This obferv-
ation 1is. remarkably verified in the
Greek Language; which as it is the
only repofitory of ancient wifdom, has,
A2 unfor-
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unfortunately for us, been the means
of concealing, in thameful obfcurity,
the moft profound refearches and the
{fublimefts truths. That words, in-
deed, are no otherwife valuable than
as {ubfervient to things, muft furely
be acknowledged by every liberal
mind, and will alone be difputed by
him who has {pent the prime of his
life, and confumed the vigour of his
underftanding, in verbal critici{fms and
grammatical trifies. And, if this is
the cafe, every lover of truth will only
ftudy a language for the purpofe of
procuring the wildom it contains ;
and wiil doubtlefs wifh to make his
native language the vehicle of it to
others. Tor, fince all truth is eternal,
its nature can never be altered by
tranfpofition, though, by this means,

5 1ts
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its drefs may be varied, and become
le[s elegant and refined.  Perhay
even this inconvenience may be rems-
died by fedulous cultivation ; at leaft,
the particular inability of fome, ought
not to difcourage the well-meant en-
deavours of others. Whoever reads
the lives of the ancient Heroes of Phi-
lofophy, muft be convinced that they
ftudied things more than words, and
that Truth alone was the altimate ob-
ject of their fearch: and, be who
withes to emulate their glory, and
participate their wifdom, will ftudy
their do&trines more than their language,
and value the depth of their under-
ftandings far beyond the elegance of
their compofition. The native charms
of Truth will ever be fufficient to al-
lure the truly philofophic mind ; and
a he
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he who has once difcovered her re-

treats, will {urely endeavour to fix a

mark by which they may be deteCted
by others.

But, though the mifchief arifing
from the ftudy of words is prodigious,
we muft not confider it as the only
caufe of darkening the {plendors of
truth, and obftructing the free diffufion
of her light. Different manners and
philofophies have equally contributed
to banifh the goddefs from our realms,
and to render our eyes offended with
her celeftial light. Hence we muft
not wonder, that, being indignant at
the change, and perceiving the empire
of ignorance rifing to unbounded do-
minion, fhe has retired from the
{preading darknefs, and concealed her-
felf in the tranquil and divinely lucid

regions
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regions of mind. For, we need but
barely furvey modern purfuits to be
convinced, how little they are con-
nected with wifdom. Since, to de-
feribe the nature of {ome particular
place, the form, fituation, and magni~
tude of a certain city; to trace the
windings of ariver to its fource, or
delineate the afpectof a pleafant moun-
tain; to calculare the finenefs of the
{ilk~-worm’s threads, and arrange the
gaudy colours of butterflies ; in fhort,
to purfue matter, through its infinite
divifions, and wander in its dark laby-
rinths, is the employment of the phi-
lofophy in vogue. But furely the
energies of intclleCt are more worthy
our concern than the operations of
fenfe ; and the fcience of univerfals,
Permhncnt and fixt, muft be fuperior

4 2 to
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to the knowledge of particulars, fleet-
ing and frail.  Where is a fenfible ob-
je&t to be found, which abides for a
moment the {fame; which is not either
rifing to perfetion, or verging to de-
cay; which is not mixed and confufed
with its contrary ; whofe flowing na-
ture no refiftance can ftop, nor any art
confine ? Where is the Chemift, who,
by the moft accurate analyfation, can
arrive at the principles of bodies ; or
who, though he might be {o lucky in
his fearch as to dete&t the atoms of
Democritus, could by this means give
refpite to mental inveitigation? For
every atom, fince endued with figure,
muft confift of parts, though indiffo-
lubly cemented together ; and the im-
mediate caufe of this cement muil be

fomething incorporeal, or knowledge
can
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can have no {tability, and enquiry no
end. Where, fays Mr. Hartls, is the
microfcope which can difcern what is
fmalleft in nature?® Where the tele-
fcope, which can fee at what point in
the univerfe wifdom firft began? Since
then there 1s no portion of matter
which may not be the {ubjelt of expe-
riments without end, let us betake our-
{elves to the regions of mind, where
all things are bounded in intellectual
mealure ; where every thing is perma-
nent and beautiful, eternal and divine,
Let us quit the ftudy of particulars,
for that which is general and com-
prehenfive, and, through this, learn to
fee and recognize whatever exifts.

With a view to this defirable end,
I have prefented the reader with a {pe-
cimen of that fublime wifdom which

a2 3 firtt
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firft arofe in the colleges of the Egyp-
tian priefts, and flourithed afterwards
in Greece. Which was there culti-
vated by Pythagoras, under the myfte-
rious veil of numbers; by Plato, in
the graceful drefs of poetry ; and was
{fyftematized by Ariftotle, as far as it
could be reduced into {cientific order.
Which, after becoming in a manner
extiné, fhone again with its priftine
plendor, among the philofophers of
the Alexandrian {chool ; was learnedly
illuftrated, with Afiatic luxuriancy of
ftyle by Proclus; was divinely explain-
ed by Iamblichus; and profoundly
delivered in the writings of Plotinus,
Indeed, the works of this laft phi-
lofopher are particularly valuable to all
who defire to penetrate into the depths

of this divine wifdom. From the ex-
alted
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alted nature of his genius, he was
called Intellect, by his contemporaries ;
and is faid to have compofed his books
under the influence of divine illumi-
nation. Porphyry relates, in his Lif,
that he was four times united, by an
ineffable energy, with the divinity ;
which, however fuch an account may
be ridiculed in the prefent age, will
be credited by every one who has pro-
perly explored the profundity of his
mind.  The facility and vehemence
of his compofition was {uch, that when
he had once conceived a fubject, he
wrote as from an internal pattern,
without paying much attention to the
orthography, or reviewing what he
had written: for, the celeftial vigour
of his intelle& rendered him incapa-

ble of trifling concerns ; and, in this

a 4 refpect
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rdped, inferior to common under-
ftandings ; as the eagle, which, in its
bold fight, pierces the clouds, fkims
the furfzce of the ewth with lefs ra-
pidity than the [wallow. Indeed, a
a minute attention to trifles is incon-
fiftent with great genius of every kind;
and 1t is oa this acccunt, that retice-
ment is {o abfolutely neceflary to the
difcovery of truths of the firlt digni-
ty and importance; for how is it pol-
fible to mix much with the world,
without imbibing the falfe and puerile
conceptions of the multitude; and,
without lofing that true elevation of
foul, which comparatively defpifes
every mortal concern.  Plotinus,
therefore, conicious of the incorre€t.
nels of his writings, arifing from the
rapidity, exuberance, and daring {ubli-

mity
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mity of his thoughts, committed their
revifion to his difciple Porphyry ; who,
though inferior in depth of thought to
his malfter, was, on account of nis ex-
traordinary abilities, called by way of
eminence, the Philofopher.

The defign of the following dif-
courfe is to bring us to the perception
of the beautiful itfclf, even while con-
ne@ed with a ‘corporeal nature, which
mult be the great end of all true phi-
lofophy, and which Plotinus happily
obtained. To a genius, indeed, truly
modern, with whom the crucible and
the air-pump are .alone the ftandards
of truth, fuch an atternpt muft appear
ridiculous in the extreme. With thefe,
nothing 1s real but what the hand can
gralp, or the corporeal eye perceive :
and nothing ufeful but what pampers

the
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the appetite, or fills the purfe: bue,
unfortunately their perceptions, like
Homer’s frail dreams, pafs through the
ivory gate; and are, confequently,
empty and fallacious, and contain no-
thing belonging to the vigilant foul.
To fuch as thefe, a treatife on the
Beautiful cannot be addrefled: fince
its object 1s too exalted to be ap-
proached by thofe engaged in the im-
puritics of fenfe; and too bright to be
feen by the eye accuftomed to the ob-
feurity of corporeal vifion. But it is
alone proper to him, who is {enfible
that his foul is ftrongly marked with
ruin by its union with body; who
confiders himfelf in the language of
Empedocles, as
Heaven's exile, ftraying from the orb of light ;
and who {o ardently longs for a re-
turn
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turn to his true country, that to him,
as to Ulyfles, when fighing for Ithaca,

» Slow feems the {un to move, the hours to roll;
His native home deep-imag’d in his foul,

But here it is requifite to obferve,
that our afcent to this region of Beau-
ty muft be made by gradual advances:
for, from our aflociation with matter,
it is impoflible to pafs direltly, and
without a medium, to fuch tranfcendent
perfection ; hut we muft proceed in
a manner fimilar to thofe who pafs
from darknefs to the brighteft light,
by advancing from places moderately
enlightened, to fuch as are the mott
luminous of all. It is neceflary, there-
fore, that we fhould become very fa-
miliar with the moft abfiraét contem-

* Pope’s Homer’s Odyfley, book xiii, ver. 37.

plations;
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plations; and that our intelleGtual eye
thould be firongly irradiated with the
light of ideas which precedes the
{plendors of the beautiful itfelf, like
the brightnefs which is feen on the
fummit of mountains, previous to the
rifing of the fun. Nor ought it to {feem
ftrange, if it fhould be {fome time be-
fore even the Libzral {oul can rccognize
the beautiful progeny of intcllet as
its kindred and allies: for, from its
union with body, it has drank deep
of the cup of oblivion, and all its
encrgetic powers are ftupified by the
intoxicating draught.  So that the
intelligible world, on its firft appear-
ance, 1s utterly unknown by us, and
our recolletion of its inhsbitants, en-

tirely loft: and we become fimilar to
Ulyfles
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Ulyies on his firflt entrance into Itha-
ca, of whom Homer fays,

* Yet had his mind, thro’ tedious abfence, lo&

The dear remembrance of his native coaft.
For,

Now all the land another profpedt bore,

Another port appear’d, another fhore,

And long continued ways, and winding floods,
And unknown mountains crows’d with unknown
woods :

until the goddefs of wifdom purges
our eyes from the mifts of fenfe, and
fays to each of us, as fhe did to U.
lyfles,

Now lift thy longing cyes, whilel reftore,
The plealing profpect of thy native {lore.
For then will
the profpect clear,

The milts difperfe, and all the coalt appear,

Let us then humbly fupplicate the
irradiations of wifdom, and follow Plo-

¥ Odyfiey, book xdil, ver. 223,

tinus
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tinus as our divine guide to the bea-
tific vifion of the Beautiful itfzlf: for,
i this alone can we find perfelt re-
pofe, and repair thofe deftructive clefts
and chinks of the foul, which its de-
parture from the light of good, and its
lapfe into a corporeal nature have intro-
duced.

But, before I conclude, T think it
neceflary to caution the reader, not to
mix any modern enthufiaftic opinions
with the do&rines contained in the
following difcourfe: for there is not
a greater difference between fubftance
and thade than between ancient and
modern enthufiafm. The obje&t of
the former was the higheft good and
the fupreme beauty; but that of the
latter is nothing more than a phantom
raifed by bewildered imaginations,

3 floating
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fleating on the unftable ocean of opi-
nion, the fport of the waves of preju-
dice, and blown about by the breath
of faCtious party. Like fubftance and
fhade, indeed, they poflefs a fimili-
tude in outward appearance, but in
reality they are perfet  contraries ;
for the one fills the mind with folid
and durable good; but the other with
empty delufions; which, like the ever
running waters of the Danaides, glide
away as faft as they enter, and leave
nothing behind but the ruinous paf-
fages through which they flowed.

I only add, that the eafuing trea-
tife is defigned as a {pecimen (if it
fiould meet with encouragement) of
my intended mode of publithing all
the works of Plotinis. The under-
taking is, I am fenfible, arducus in the

extreme ;
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extreme; and the difciples of wifdom
are unfortunately few : but, as I defire
no other reward of my labour, than to
have the expence of printing defrayed,

and to fee Truth propagated in my
native tongue ; I hope thofe few will

enable me to obtain the completion of

my defires.
For then, to adopt the words of U~

lyfles,
* That view vouchfaf’d, letinftant death furprife,

With ever-during fhade thefe happy eyes!

* Odyfley, beok vii. ver, 303

C O N-
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T H B

BEAUTIFUL

EAUTY *, for the moft part,
confifts in objects of fight: but

it is alfo received through the ears, by
the

* It is neceffary to inform the Platonical reader,
that the Beautiful, in the prefent difcourfe, is confi-
dered according to its moft general acceptation, as
the fame with the Good: though, according to a
more accurate diftinétion, #s Plotinus himfelf in-
forms us, the Good is confidered as the fountain
and principle of the Beautiful. I think it Hiewife
proper to obferve, thdt as I'have endeavoured, by
my paraphrale, to render ds much as poflible the ob-
feure parts evident, and to expand thofe fentences
which are fo very much contraétéd in the original,
1 fhall be fparing of notes ; for my defign is not to
accomunodate the fublimelt truths to the meaneft un—

B derftandings,
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the fkilful compofitions of words, and
the confonant proportions of founds
for in every fpecies of harmony, beauty
is to be found. And if we rifc from
fenfe into the regions of foul, we
thall there perceive ftudies and offices,
actions. and habits, {ciences and vir-
tues, invefted with a much larger por-
tion of beauty. But whether there is,
above thefe, a ftill higher beauty, will
appear as weadvancein its inveftigation.
What is it then, which caufes bodies
to appear fair to the fight, founds
beautiful to the ear, and {cience and

derftandings (as this would be a contemptible and
ufelefs proftitution), but to render them perfpicu-
ous to truly liberal and philofophic minds, My
reafons for adopting this mode of paraphrafe, may be

feen in the preface to my tranflation of Orpheus’s
Hymns,

¥irtue
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virtue lovely to the mind? May we
not enquire after what manner they
all partake of beauty ¢ Whether beau-
tv is one and the fame inall? Or,
whether the beauty of bodies is of one
kind, and the beauty of fouls of an-
other? And again, what thefe are,
if they are two? Or, what beauty is,
if perfectly fimple, and one? For
{ome things, as bodies, are doubtlefs
beautiful, not from the nature of the
{fubjecs in which they refide, but ra-
ther by fome kind of participation :
but others again appear to be effen-
tially beautiful, or beauties themielves;
and fuch is the nature of virtue. For,
with refpect to the fame bodies, they
appear beautiful to one perfon, and the
reverfe of beauty to another; as if
the effence of body were a thing differ~

B2 ent
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ent from the eflence of beauty., In
the firft place, then, what is that,
which, by its prefence, caufes the
beauty of bodies? Let us refle, what
moft powerfully attracts the eyes of
beholders, and feizes the fpectator with
rapturous delight : for if we can find
what this is, we may perhaps ufe it as
a ladder, enabling us to afcend into
the region of beauty, and {urvey its
immeafurable extent.

It is the general opinion, that a cer-
tain commenfuration of parts to each
other, and to the whole, with the ad-
dition of colour, generates that beauty
which is the obje& of fight; and that
in the commenfurate and the mode-
rate alone, the beauty of every thing
confifts. But from fuch an opinion,

the compound only, and not the fim-
ple,
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ple, can be beautiful; the fingle parts
will have no peculiar beauty; and will
only merit that appellation, by confer-
ring to the beauty of the whole. But it
is {urely neceflary, that a lovely whole,
thould confift of beautiful parts; for
the fair can never rife out of the de-
formed. But from fuch a definition,
it follows, that beautiful colours, and
the light of the fun, fince they are
fimple, and do not receive their beau~
ty from commenfuration, muft be ex-
cluded the regions of beauty. Befides,
how, from fuch an hypothefis, can
gold be beautiful?  Or the glittering
of night, and the glorious fpetacle of
the ftars ?  In like manner the moft
fimple mufcal founds, will be foreign
from beauty ; though, in a fon g wholly
beautiful, every note muft be beauti-

B 3 ful,
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ful, as neceflary to the being of the
whole. Again, fince the fame pro-
portion remaining, the fame face is to
one perfon beautiful, and to another
the reverfe, is it not neceflary, to call
the beauty of the commenfurate one
kind of beauty, and the commenfura-
tion another kind; and that the com-
menfurate is fair, by means of fome-
thing elfe? But, if transferring them-
felves to beautiful ftudies, and fair dif~
courfes, they (hall affign as the caufe
of beauty in thefe, the proportion of
meafure ; what 1s that which, in beau-
ful fciences, laws, or difciplines, is
called commenfurate proportion? Or,
in what manner can fpeculations them-
felves be called mutually commenfu-
rate? If it be faid, becaufe of the in-
herent concord ; we reply, that there

18
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15 a certain concord and confent in
evil fouls, a conformity of fentiment,
in believing {as it is faid) that temper-
ance is folly, and juftice generous ig-
norance. It appears, therefore, that
the beauty of the foul is every virtue ;
and this {pecies of the beautiful pof-
fefles far greater reality than any of the
fuperior we have mentioned. But,
after what manner in this, is commen-
furation to be found ? For it is neither
like the fymmetry in magnitade, or in
numbers. And fince the parts of the
foul are many, in what Prope%tion and
fynthefis, in what temperament of
parts, or concord of {peculations, does
beauty confift ! Laftly, Of what kind
is the beauty of intellect itfelf, ab-
ftracted from every corporeal concern,
and intimately converfing with itfelf
alone ?

B 4 We
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We {till, therefare, repeat the guef-
tion, What is the beauty of bodies ?
It is fomething, which, at firft view,
prefents itfelf to fenfe; and which the
foul familiarly apprehends, and eagerly
embraces, as if it were allied to itfelf .
But when it meets with the deformed,
it haftily ftarts from the view, and
retires abhorrent from its difcordant
nature. For fince the foul in its pro-
per flate, ranks according to the moft
excellent effence in the order of things,
when it perceives any object related
to itfelf, or the mere veftige of a rela~
tion, it congratulates itfelf on the
pleafing event, and aftonithed with the
ftriking refemblance, * enters deep in-

to

* Enters deep inta i¥s gffence, &c. The Platonic
philofophy infifts much on the neceflity of retiring
1§ into
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to its effence, and, by roufing its dor
mant powers, at length perfedily re-
colleéts

into ourfelves inordet to the difcovery of truth: and
on this account, Socrates, in the firlt Alcibiades,
fays, that the foul entering into herfelf will con-
teinplate whatever exifls, and the divinity himfelf,
Upon which Proclus thus comments, with his ufual
elegance and depth, (in Theol, Plat. p. 7.) ¢ For
thf; foul (fays he) contracting herfelf wholly into
a union with herfclf, and into the centre of univers
fal hfe, and removing the multitude and variety of
all-various powers, afcends into the higheft (msguomh)
place of fpecuiauon, from whence the will furvey
the naturg of beings. For if fhe looks back upon
ﬂﬁngs pofterivr to her eflence, fhe will perceive no-
thing but the fhadows and refemblances of beings:
but if fhe returns into herfelf, fhe wiil evolve her
own eflence, and the reafons fhe contains, And at
firlt indeed fhe will as it were only beheld herfelf;
but when by her knowledge fhe penetrates more
profoundly in her inveftigations, the will find intel-
Tect feated in her effence, and the waiverfal orders of
bemgs but when fhe advances into the more intg-
rior recefles of herfelf, and as it were into the fapGtu-
ary of the foul, the will be enabled to contemplate,
with her eyes clofed to corporeal vifion, the genus
of the gods, and the unities of beings. For all
things refide in us, (Juyuic) after a manner correa
fpondent to the nature of the foul: and on this ac-
count we are paturally enabled to know all things,

by
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colles its kindred and allies. What
is the fimilitude then between the
beauties of {enfe, and that beauty which
is divine?  For if there be any fimi-
litude, the refpedtive objeéts muft be
fimilar. But after what manner are
the two beautiful 7 For it is by parti-
cipation of fpecies that we call every
fenfible objedt beautiful. Thus, {ince
every thing void of form is by na-
ture fitted for its reception, as far as
it is deftitute of reafon and form, it
is bafe, and feparate from the divine
reafon, the great fountain of forms;
and whatever is entirely remote from
this immortal fource, is perfectly bafe,
and deformed. * And fuch 1s mat-

ter,

by exciting our .inhercnt powers, and images of

whatever exifls.”
% And fuch is matiers &c, 'There 1s nothing
affords more wonderful fpeculation than matter,
which



( 11 )

ter, which by its nature is ever averfe
from the fupervening irradiations of
form.

which ranks as the lak among the univerfality of
things, and has the fame refation to being, as fhade
to fubltance. ¥or, as in an afcending feries of caufes,
it is neceffary to arrive at fomething, which is the
firft caufe of all, and to which no perfeflion is wants
ing: fo in a defcending feries of fubjects, it is
equally neceffary we fhouid ftop at fome general
fubject, the loweft in the order of things, and to
which every perfeclion of being is denied. But fet
us hear the profound and admirable defcription,
which Plotinus gives us of matter. lib. vi, Ennead. 3.
and of which the following is a paraphrafe. ¢ Since
matter, fays he, is neither foul nor intelledt, nor
life, nor form, nor reafon, nor bound, but a certain
indefinitenefs ; nor yet capacity, for what can it
produce ?  Sinceit is foreign from all thefe, it can-
not merit the appellation of being, but is defervedly
catled non-entity. Nor yet is it non-entity in the
manner as motion, or figticn ¢ but it Is true non-en-
tity, the mere thadow and imagination of bulk, and
the defive of fubfiltence: abiding without Ration,
of itfelf invifible, and avoiding the defire of him
who wifhes to perceive its nature. Hence, when no
one perceives it, 1t1s then in a manner prefent: but
cannot be viewed by him who flrives intently to be-
holdit. Again, initfelf contraries always appear, the
fmail and the great, the lefs and the more, deficience
and excefs, So that it is a phantom, neither abid-

lﬂg
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form. Whenever, therefore, form ac
cedes, it conciliates in amicable unity,
the parts which are about to compofe
a whole: for being itfelf one, it is not

ing, nor yet able ta fly away : capable of no one de-
nomination, and poffefling no power from intelleét ;
but conflituted in the defed, and fhade as it were of
all real being. Hence, too, in each of its vanithing
appellations, it eludes our fearch : for if we think
of it as fomething grear, itisin the meantime fmall;
if as fomething more, it becomes lefs; and the ap-
parent being which we meet with in 'its image, is
non-being, and as it were a flying mockery. So that
the forms which appear in matter, are merely ludi-
crous ; fhadows falling upon fhadow, as in a mirror,
where the pofition of a thing, is different from its real
fituation ; and which, though apparently full of
forms, poficfles nothing real and true. But the
things which enter and depart from matter, are no-
thing but imitations of being, and femblances, flow-
ing about a formlefs femtlance. They appear, in«
deed, to affedt fomething in the fubjedt-matter, but
in reality produce n:thing: from their debile and
flowing nature, being endued with no folidity, and
nio rebounding power,  And fince matter, Likewife,
has no folidity, they penetrate it without divifion,
tike images in water, or as if any one fhould fill a
vacuuym with forms,”

wonder-



( 13 )
wonderful that the {ubjet of its power
thould tend to unity, as far as the na-
ture of a compound will admit. Hence
beauty is eftablithed in multitude,
when the many is reduced into one;
and in this cafe it communicates itfelf
both to the parts, and to the whole.
But when a particular one, compofed
from fimilar parts, is received, it gives
itfelf to the whole, without departing
from the famenefs and integrity of its
nature. Thus at one and the fame
time, it communicates itfelf to the
whole building, and its feveral paris;
and at another time confines itfelf to
a fingle ftone: and then the firft par-
ticipation arifes from the operations of
art, but the fecond from the forma-
tion of nature. And hence body be-

comes beautiful, through the commu-~
nion.
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nion fupernally proceeding from di-
vinity.

But the foul, by her innate power,
than which nothing more powerful,
in judging its proper concerns, when
another foul concurs in the dectfion,
acknowledges the beauty of forms.
And, perhaps, its knowledge in this cafe
arifes from 1ts accommodating its in-
ternal ray of beauty to form, and truft-
ing to this in its judgment; in the
farhe manner as a rule is employed, in
the decifion of what is ftrait., But
how can that which is inherent in
body, accord with that which is above
body? Let us reply by afking how
the architect pronounces the building
beautiful, by accommodating the ex-
ternal ftruture to the fabric in his
foul ? Perhaps, becaue the outward

building,



( 15 )
building, when entirely deprived of
the ftones, 13 no other than the intrin~
fic form, divided by the external mafs
of matter, but indivifibly exifling,
though appearing in the many. When,
therefore, fenfe behelds the form ia
bodies, at {trife with matter, binding
and vanquithing its contrary mnature,
and fees form gracefully thining forth
in other forms, it collets together
the {cattered whole, and introduces it
to itfelf, and to the indivifible form
within ; and renders it confonant, con-
gruous and friendly to its own inti-
mate form. Thus, to the good man,
virtue fhining forth in youth is lovely,
becaufe confonant to the true virtue,
which lies deep in the foul. But the
fimple beauty of colour arifes, when

light, which is fomething incorporeal,

and
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and reafon and form, entering the ob-
{cure involutions of matter, irradiates
and forms its dark and formlefs nature.
It is on this account that fire furpafles
other bodies in beauty, becaufe, com-
pared with the other elements, it ob-
tains the order of form: for it is more
eminent than the reft, and is the
moft fubtle of all, bordering as it were
on an incorporeal nature. Add too,
that though impervious itfelf, it is in-
timately received by others; for itim-
parts heat, but admits no cold. Hence
it is the firft nature which is orna-
mented with colour, and is the {ource
of it to others: and on this account
it beams forth exalted like {fome im-
material form. Bat when it cannot
vanquith its fubject, as participating
but a flender light, it is no longer beau-

tiful :



(17 )
tiful : becaufe it does not receive the
whole form of colour. Again, the
mufic of the voice roufes the har-
mony latent i the foul, and opens
her eye to the perception of beauty,
exifting in many the fame: But it is
the property of the harmony perceived
by fenfe, to be meafured by numbers,
yet not in every propertion of num-
ber or voice; but in that alone which
is obedient to the production, and con-
queft of its fpecies; And thus much
for the beauties of fenfe, which, like
images and fhadows flowing into mat-
ter, adorn with {pectacles of beauty
its formlefs being, and ftrike the re-
{petive fenfes with wender and de-
light.
But it is now time; leaving every
object of fenfe far behind, to contem-
C plate,
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plate, by a certain afcent, a beauty of
a much higher order: a beauty not.
vifible to the corporeal eye, but alone
manifeft to the brighter eye of the foul,
independent of all corporeal aid. How-
ever, fince, without fome previous
perception of beauty, it is impoflible
to exprefs by words the beauties of
fenfe, but we muft remain in the {late
of the blind; fo neither can we ever
{peak of the beauty of oflices and {ci-
ences, and whatever is allied to thefe,
if deprived of their intimate poffeffion.
Thus we fhall never be able to tell of
virtue’s brightnefs, unlefs by looking
inward we perceive the fair counte-
nance of juftice and temperance, add
are convinced that neither the even-
ing nor morning-ftar, are half {o beau-
tiful and bright. But it is requifite

to
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to perceive objedts of this kind with
that eye by which the foul beholds
fuch real beanties. Befides, it is necef=
fary that whoever perceives this fpe-
cies of beauty, fhould be feized with
much greater delight, and more vehe-
ment admiration, than any corporeal
beauty can excite; as now embracing
beauty real and fubftantial. Such af-
fections, I fay, ought to be excited
ebout true * beauty, as admiration and
{fweet aftonithment; defire, allo and
love, and a pleafant trepidation. For
all fouls; as I may fay, are affetted in
this manner about invifible objeéls,
but thofe the moft who have the

* True beauty. Inlead of mgl obym &b 7 xanin
it fhould doubtlefs be read weph vor danbBivor xandvy

which fenf: is adopted in the paraphrafe; and
which I wonder Ficinus did not obferve.

C 2 ftrongett
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ftrongeft propenfity to their love; as
it likewife happens about corporeal
beauty : for all equally perceive beau-
tiful corporeal forms, yet all are not

equally excited, but lovers in the
greateft degree.

But it may be allowable to interro-
gate thofe who rife above fenfe, con-
cerning the effe@s of love in this man-
ner: of fuch we enquire, what do
you fuffer refpecting fair ftudies, and
beautiful manners, virtuous works, af-
fections, and habits, and the beauty of
fouls? What do you experience on
perceiving  yourfelves lovely within ?
After what manner are you roufed as
it were to a Bacchanalian fury ; ftrive

ing to converfe with yourfelves, and
colle¢ting yourfelves feparate from the

impediments of body ? For thus arc

true
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true lovers enraptured. But what is
the caufe of thefe wonderful effeéts ?
It is neither figure, nor colour, nor
magnitude; but foul herfelf, fair
through temperance, and not with the
falfe glofs of colour, and bright with
the fplendours of virtue herfelf. And
this you experience as often as you
turn your eye inwards; or contem-
plate the amplitude of another foul:
the juft manners, the pure temper-
ance; fortitude venerable by her noble
countenance ; and modefty and ho-
nefty walking with an intrepid ftep,
and a tranquil and fteady afpect; and,
what crowns the beauty of them all,
conftantly receiving the irradiations of
a divine intelle, |

In what refpect then, fhall we ¢all
thefe beautiful ? For they are fuch as

C3 thcy
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they appear, nor did ever any one be-
hold them, and not pronounce them
realitics, But as yet reafon defires ta
know how they caufe the lovelinefs of
the foul; and what that grace is in
every virtue which beams forth to
view like light? Are you then willing
we fhould affume the contrary part,
and confider what in the foul éppears
deformed ! for, perhaps it will facili-
tate our fearch, if we can thus find
what is bafe in the foul, and from
whence it derives its original.

Let us fuppofe a foul deformed, to
be one intemperate and unjuft, filled
with a multitude of defires, a prey to
foolith hopes, and vexed with idls
fears; through its diminutive and ava-
ricious nature the fubje&t of envy;
employed folely in thought of what is

moral
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mortal and low; bound in the fetters
of impure delights; living the life,
whatever it may-be, peculiar to the
paflion of body ; and fo totally merged
in fenfuality as to efteem the bafe plea-
fant, and the deformed beautiful and
fair. But may we not fay, that this
bafenefs approaches the {oul as an ad-
ventitious evil, under the pretext of
adventitious beauty ; which, with
great detrimenr, renders it impure, and
pollutes it with much depravity; fo
that it neither poflefles true life, nor
true {enfe, but 1s endued with a flender
life through its mixture of evil, and
this worn out by the continual de-
predations of death: no longer per-
ceiving the objets of mental vifion,
nor permitted any more to dwell with
itfelf, becaufe ever hurried away to

C 4 things
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things obfcure, external, and low ?
Hence, becoming impure, and being
on all fides fhatched in the unceafing
whirl of fenfible forms, it is covered
with corporeal flains, and wholly given
to matter, contracts deeply its nature,
lofes all it original fplendor, and al-
moft changes its own fpecies into that
of another: juft as the priftine beauty
of the moft lovely form would be de-
ftroyed by its total immerfion in mire
and clay. But the deformity of the
firft arifes from inward filth, of its own
contracting; of the fecond, from the
acceffion of fome foreign nature. If
fuch a one then defires to recover his
former beauty, it is neceflary to cleanfe
the infected parts, and thus by a
thorough purgation to refume his ori-
ginal form. Hence, then, if we affert

that
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that the foul, by her mixture, confu-
fion and commerce with body and
matter, becomes thus bafe, our affertion
will, I think, be right. For the bafe-
nefs of the foul confifts in not being
pure and fincere. And as the gold is
deformed by the adherence of carthly
clods, which are no fooner removed
than on a fudden the gold fhines forth
with its native purity; and then be-
comes beautiful when feparated from
natures foreign from its own, and
when it is content with its own puri-

ty for the pofieffion of beauty: fo the
{foul, when feparated from the fordid

defires engendered, by its too great im-
merfion in body; and liberated from
the dominion of every perturbation,
can thus and thus only, blot out the
bafe {tains imbibed from its union

with
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with body; and thus becoming alone,
will doubtlefs expel all the turpitude
contraCted from a nature fo oppofite
10 1ts own.

Indeed, as the ancient oracle de-
clares, temperance and fortitude, pru-
dence and every virtue, are certain pur-
gatives of the foul; and hence the fa-
cred myfteries prophefy obfcurely, yet
with truth, that the foul not purified
lies in Tartarus, immerfed in filth,
Since the impure is, from his depravity,
the friend of filth; as {wine, from their
fordid body, delight in mire alone,
* For what elfe is true temperance
than not to indulge in corporeal de-
lights, but to fly from their connection,

¥ For what clfe is true temperance, &c. Fora

full account of the divifion and nature of the vire
ues, {ee Porp'nyry’s ’A’;ogf&u; Wgt‘)'; TR Nan'ra';. P 235,

as
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as things which are neither pure, nor
the offspring of purity? And true for.
titude is not to fear death; for death
is nothing more than a certain fepara-
tion of foul from body; and this he
will not fear, who defires to be alone.
Again, magnanimity 1¢ the contempt of
every mortal concern; it is the wing
by which we fly into the regions of
intelle¢t.  And laftly;, prudence is no
other than intelligence, declining fub-
ordinate objects; and directing the eye
of the foul to that which is immortal
and divine. The foul, thus refined,
becomes form and reafon, is altoge-
ther incorporeal and intellectual; and
wholly participates of that divine na-
ture, which is the fountain of love-
linefs, and of whatever is allied to the
heautiful and fair. Hence, the foul,

reduced
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reduced to intelle&, becomes aftonifh-
ingly beautiful ; for as the lambent
flame which appears detached from
the burning wood, enlightens its dark
and fmoky parts, {o intelle&t irradiates
and adorns the inferior powers of the
foul, which, without its aid, would be
buried in the gloom of formlefs m.t-
ter. But intelle&t, and whatever e~
manates from intelle&, is not the fo-
reign, but the proper ornament of
the foul: for the being of the foul,
when abforbed in intelle&, is then
alone real and true. It is, therefore,
rightly faid, that the beauty and good
of the foul confifts in her fimilitude
to the Deity; for from hence flows all
her beauty, and her allotment of a
better being. But the beautiful itfelf
is that which is called beings; and

turpitude
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turpitude is of a different nature, and
participates more of non-entity than
being.

But, perhaps, the good and the
beautiful are the fame, and muft be
inveftigated by one and the fame pro-
c:{s ; and in like manner the bafe and
the evil. And in the it rank we
muft place the beautiful, and confider
it as the fame with the gecod; from
which immediately emanates intelleft
as beautiful. Next to this, we muft
confider the foul receiving its beauty
from intelle¢t; and every inferior
beauty deriving its origin from the
forming power of the foul, whether
converfant in fair actions and offices,
or {ciences and arts. Laftly, bodies
themfelves participate of beauty from
the foul, which, as {fomething divine,

and
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and 2 portion of the beautiful itfelf;
renders whatever it f{upervenes and
fubdues, beautiful, as far as its natural
capacity will admit.

Let us, therefore, reafcend to theé
good itfelf, which every foul defires ;
and in which it can alone find per-
fect repofe.  For, if any one fhall be<
come acquainted with this fource of
teauty, he will then know what I fay,
and after what manner he is beautiful.
Indeed, whatever is defirable is a kind
of good, fince to this defire tends.
But they alone purfue true good, who
rife to intelligible beauty; and fo far
enly tend to good itfelf, as far as they
lay. afide the deformed veftments of
matter, with which they became con-
nelled in their defcent.  Jufl as thofe
whao penetrate into the holy retreats

3 of
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of facred myfteries, are firlt purified,
and then diveft themfelves of their
garments, until fome one, by fuch a
procefs, having difmiffed every thing
foreign {from the God, by himfelf
alone, beholds the folitary principle
of the univerfe, fincere, fimple, and
pure, from which all things depend,
and to whofe tranfcendent perfections
the eyes of all intelligent natures are
directed, as the proper caufe of being,
life, and intelligence. With what ar-
dent love, with what firong defire will
he who enjoys this tranfporting vi-
fion be inflamed, while vehemently af-
fecting to become one with this fu-
preme beauty? For thus it is ordain-
ed, that he who does not yet perceive
him, yet defires him as good: but he

who
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who enjoys the vifion, is enraptured
with his heauty ; and is equally filled
with admiration and delight.  FHence,
fuch a one is agitated with a falutary
aftonithment ; is affeted with the
higheft and trueft love ; derides vehe-
ment affeCtions, and inferior loves,
and defpifes the beauty which he once
approved.  Such, too, is the condition
of thofe, who, on perceiving the forms
of gods or demons, no longer efteem
the faireft of corporeal forms. What

then muft be the condition of that
being, who beholds the beautiful itfelf?

¥ In atfelf perfectly pure, not confined
by

* In itfilf perfeltly pure. 'This is analogous to
the defcription of the beautiful in the latter part of
Diotima’s Speech in the Banquet; a {peech which
is furely unequalled, both for elegance of compofi-

tion and fublimity of fentiment. Indeed, all the
difciples
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by any corporeal bond, neither exift-
ing in the heavens, nor in the earth,
nor to be imaged by the moft lovely
form imagination can conceive; fince
thefe are all adventitious and mixt,
and mere - fecondary beauties, proceed-
ing from the beautiful itfelf. If,
then, any one fhould ever behold
that which is the fource of munifi-
cence to others, remaining in itfelf,
while it communicates to all, and re-

ceiving nothing, becaufe poflefling an
inexhauftible fulnefs; and fhould fo
abide in the intuition, as to be-
come fimilar to his nature, what more

difciples of Plato are remarkable for nothing fo much
as their profound and exalted conceptions of the
Deity ; and he who can read the works of Plotinus
and Proclus in particular, and afierwards pity the
weaknefs and erroneouthnefs of their opinions on this
fubjed, may be fairly prefumed to be himfelfequala
ly an objeét of pity and contempt.

D of
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of beauty can fuch a one defire ? For
fuch beauty, fince it is fupreme in
dignity and excellence, cannot fail of
rendering its votaries lovely and fair.
Add too, that fince the obje&t of con-
teft to fouls, is the higheft beauty,
we thould ftrive for its acquifition with
unabated ardor, left we thould be de-
ferted of that blifsful contemplation,
which whoever purfues in the right
way, becomes blefled from the happy
vifion ; and which he who does not
obtain, is unavoidably unbappy. For
the miferable man, is not he who ne-
gle&ts to purfue fair colours, and beau.
tiful corporeal forms ; who is deprived
of power, and falls from dominion and
empire ; but he alone who is deftitute
of this divine pofleflion, for which the
ample dominion of the earth and fea,

2 and
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and the ftill more extended empire of
the heavens, muft be relinquifhed and
forgot, if, defpifing and leaving thefe
far behind, we ever intend to arrive
at {fubftantial felicity, by beholding the
beautiful itfelf.

What meafures, then, fhall we
adopt? What machine employ, or
what reafon confult, by means of
which we may contemplate this in-
effable beauty: a beauty abiding in
the moft divine fan&uary, without
ever proceeding from its facred re-
treats, left it fhould be beheld by the
profane and vulgar eye? We muft
enter deep into ourfelves, and, leaving
behind the objeéts of corporeal fight,
no longer look back after any of the
accuftomed fpeftacles of fenfe. For,
it is neceffary that whoever beholds

D 2 this
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this beauty, fhould withdraw his view
from the faireft corporeal forms ; and,
convinced that thefe are nothing more
than images, veftiges, and thadows of
beauty, fhould eagerly foar to the fair
original from which they are derived.
For he who ruthes to thele lower
beauties, as if grafping realities, when
they are only like beautiful images
appearing in water, will, doubtlefs,
like him in the fable, by ftretching
after the fhadow, fink into the lake,
and difappear. For, by thus embrac-
ing and adhering to corporeal forms,
he is precipitated, not {o much in his
body, as in his foul, into profound
and horrid darknefs; and thus blind,
like thofe in the infernal regions, con-
verfes only with phantoms, deprived
of the perception of what is real and

true.
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true. It is here, then, we may more
truly exclaim, * ¢ Let us depart from
¢ hence, and fly to our father’s delight-
“ ful land.” But, by what leading
ftars fhall we direct our flight, and
what means avoid the magic power of
Circe, and the detaining charms of
Calypfo? - For thus the fable of U.

lyfles

¥ Let wus depart, &c, Vide Hom. Iliad. lib, ii,

140. et lib, ix. 27,
Pelrypey oOv vevoh Qinm €§ marside yaixy.

* 4 Porphyry inform us, in his excellent treatife,
De Antro Nymph. ¢ that it was the opinion of
Numenius, the Pythagorean, (to which he aifo afs
fents) that the perfon of Ulyfles, in the Odyfley, re-
prefents to us a man, who pafles in a regular mana
ner, over the dark and flormy fea of generation ;
and tbus, at length, arrives at thar region where
tempefls and feas are unknown, and finds a nation,
who

Ne’er knew falt, or heard the billows. roar,*

Indeed, he who is confcious of the delufions of the
prefent life, and the enchantments of chis material
houfe, in which his foul is detained, like Ulyfles in
the irriguous cavern of Calypfo, will, like hima

D3 COlla
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Iyfles obfcurely fignifies, which feigns
him abiding an unwilling exile, though
pleafant {pectacles were continually
prefented to his fight; and every thing
was promifed to invite his ftay which
can delight the fenfes, and captivate

continually bewail his captivity, and inly pine for a
return to his nauve country. Of fuch a one it
may be faid as of Ulyfles (in the excellent and pa-
thetic tranflation of Mr, Pope,)

# But fad Ulyfles by himfelf apart,

Pour’d the big {orrows of his fwelling heait;

All on the lonely thore he {ate to weep,

And roll’d his eyes around the reftlefs deep;

Tow’rd the lov’d ceaft, he roll’d his eyes in vain,

Till, dimm’d with rifing grief, they ftream’d

again.”

Such a one, too, like Ulyfles, will not always with
in vain for a paflage over the dark ocean of a corpo-
real life, but by the affitance of Mercury, who may
be confidered as the emblem of reafon, he will at
length be enabled to quit the magic embraces of Ca-
lyplo, the goddefs of Senfe, and to return again
into the arms of Penclope, or Philofophy, the long
loft and proper object of his love.

* Odyfey, book v. 103 "
the
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the heart. But our true country, like
that of Ulyfles, is from whence we
came, and where our father lives, But
where is the fhip to be found, by
which we can accomplith our flight ?
For our feet are unequal to the tafk,
fince they only take us from one part
of the earth to another. May we not
each of us fay,

* What fhips have I, what {ailors to convey,
What oars to cut the long laborious way 2

But it is in vain that we prepare
horfes to draw, or fhips to tranfport
us to our native land. On the con-
trary, neglecting all thefe, as unequal
to the tafk, and excluding them en-
tirely from our view, having now clofed

® Sce Pope's Homer's Odyffey, Book v. 181,

D4 the
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the corporeal eye, * we muft ftir up,
and aflume a purer eye within, which

 Wemnfl flir up and affume a purer eye within.
This inward eye, is no other than intelieét, which
contzins in its moft inward recefles, a certain ray of
light, participated from the {un of Beauty and Good,
by which the foul is enabled to behold and become
united with her divinely folitary original.  This di-
vive ray, ory, as Preclus calls it subruc, a mark or
tmpreflion, s thus beautifully deferibed by that phi-
lofopter, (Thecl. Plat, p, 15¢). ¢ The Author of
the uaiverfe, (fays he) has planted in all beings im-
preflions of his own perfe@ excellence, and through
thefe, he has placed all beings about himfelf, and is
prefent with them in an ineffable manner, exempt
from the univerfality of things, Hence, every be-
ing entering into the ineffable fanétuary of its
own nature, finds there 2 fymbol of the Father of all.
And by this myftical impreflion, which correfponds
to his nature, they become united with their origi-
nal, divefting themfelves of their own cfience, and
Laflening to become his impreflion alone; and,
through a defire of his unknown nature, and of the
fountain of good, to participate him alone. And
when they have afcended as faras to this caufe, they
enjoy perfect ranquility, and are converfant in the
perception of his divine pregeny, and of the love
w.ich all things naturally poflefs of goodnefs, un-
known, ineflable, without pariicipation, and tran-

feendently full.”
all
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all men poffefs, but which is alone
ufed by a few. What is it then this
inward eye bebolds ! Indeed, {udden~
ly raifed to intelle¢tual vifion, it can-
not perceive an object exceeding bright.
The foul muft therefore be firft accuf-
tomed to contemplate fair ftudies, and
then beautiful works; not fuch as
arife from the operations of art, but
fuch as are the offspring of worthy
men : and next to this, it is neceflary
to view the foul which is the parent
of this lovely race. But you will afk,
after what manner is this beauty of 2
worthy foul to be perceived? It is
thus.  Recall your thoughts inward,
and if, while contemplating yourfelf,
you do not perceive yourfelf beautiful,
imitate the ftatuary ; who, when he
defires a beautiful ftatue, cuts away

what
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what is fuperfluous, {mooths and po-
lithes what is rough, and never defifts
until he has given it all the beauty his
art is dble to effe®. In this manner
muft you proceed, by lopping what is
luxuriant, direGting what is oblique,
and, by purgation, illuftrating what is
obfcure; and thus continue to polith
and beautify your flatue, until the di-
vine fplendor of Virtue fhines upon
you, and Temperance, feated in pure
and bholy majefty, rifes to your view.
If you become thus purified, refiding in
yourfelf, and having nothing any long-
er to impede this unity of mind, and
no farther mixture to be found within,
but perceiving your whole felf to be
a true light, and light alone; a light
which, though immenf, is not mea-
fured by any magnitude, nor limited

by
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by any circumfcribing figure, but is
every where immeafurable, as being
greater than every meafure, and more
excellent than every quantity: if,
perceiving  yourfelf thus improved,
and trufting folely to yourfelf, as no
longer requiring a guide, fix now fted-
faftly your mental view, for with the
intelletual eye alone, can fuch immen{
beauty be perceived. But, if your eye
15 yet infected with any fordid cona
cern, and not thoroughly refined, while
itis on the ftretch to behold thiz moft
thining {petacle, it will be immedi-
ately darkened and incapable of intui-
tion, though fome one thould declare
the {pectacle prefent, which it might be
otherwife able to difcern. For, it is
here neceffary, that the perceiver and
the thing perceived, fhould be fimilar

to



( 44 )

to each other, before true vifion can
exit. Thus the fenfitive eye, can
never be able to furvey the orb of the
fun, unlefs flrongly endued with f{olar
fire, and participating largely of the
vivid ray. Every one, therefore, muft
become divine, and of godlike beauty,
before he can gaze upon a god, and
the beautiful itfelf. Thus proceeding
in the right way of beauty, he will
firft afcend into the region of intelle&,
contemplating every fair {pecies, the
beauty of which he will perceive
to be no other than ideas themfelves;
for all things are beautiful by the fu-
pervening irradiations of thefe, becaufe
they are the offspring and eflence of
intellect.  But that which is fupe-
rior to thefe, is no other than the
fountain of good, every where widely

diffuf-
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diffufing around the ftreams of beauty,
and hence, in difcourfe, called the
besutiful itfelf ; becaufe, beauty is its
immediate cffspring.  But, if you ac-
curately diftinguith the intelligible
objeCts, you will czll the Deautiful
the receptacle of ideas; but the good
itfelf, which is fuperior, the fountain
and principle of the beautiful; or,
you may place the fir{t beautiful and
the good in the fame principle, inde-
pendent of the beauty which there
{fubfifts *.

* But before I take my leave of Plotinus, I can-
not refrain from addrefling a few words tothe Plat -
nical part of my readers, If fuch, then, is the wif-
dom contained in the works of this philofopher, as
we may conclude from the prefent fpecimen, is it fit
{fo divine a treafure thould be concealed in thameful
oblivion? With refpe&t to true philofophy, you
muft be fenfible that all modern fets are in a flate
of barbarous ignorance: for Materialifm, and its
attendant Senfuality, have darkened the eyes of the
many, with the milts of error; and are continually

firength-
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firengthening their corporeal tie.. And can any
thing more effectually diffipate this increafing gloom
than difcourfes eompofed by fo fublime agemus,
pregnant with the moft profound conceptions, and
every whero full of intelle¢tual light? Can any
thing fo thoroughly deltroy the phantom of falfe
enthufiafm, as eftablifthing the real object of thetrue ?
Let us then boldly enliftourfelves under the banners
of Plotinus, and, by his afliftance, vigoroufly repel
the cncroachments of error, plunge her dominions
into the abyfs of forgetfulnefs, and difperfe the dark-
nefs of her baneful right. For, indeed, there never
was a period which required fo much philefophic
exertion; or fuch vehement contention from the
lovers of Truth, On all {ides, norhing of philofo-
phy remains but the name, and this is become the
fubject of the vileft proftitution : fince itis not only
engroﬁcd by the Naturalift, Chemift, and Anatomif,
but is ufurped by the Mechanic, in every trifling
invention, and made {ubfervient to the lucre of t af-
fic and merchandize. There cannot furely be a
greater proof of the degeneracy of the times than
fo unparalleled a degradation, .and {o barbarous a
perverfion, of terms.  For, the word philolophy,
which implies the love of wifdom, is now become
the ornament of folly. In the times of iis inven-
gor, and for many fuccecding ages, it was expref-
fice of modetty and worth @ in our days, it is the
badge of impudence and vain pretenfions. It was
formerly the fymbol of the profound and conteme
plative genius; it is now the mark of the fuperficial
and unthinking praéationer, It was once revers

enced
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enced by kings, and clothed in the robes of nobility ;
it is now (according to its truc acceptation) aban-
doned and defpifed, and ridiculed by the vilelt Ple-
beian. Permit me, then, my friends, to addrefs you
in the words of Achilles to Heétor.

Roufe, then, your forces, this important hour,
Colle&t your firength, and call forth all your pow'r.

Since, to adept the animated language of Neptune
to the Greeks,

on daftards, dead to fame,
I wafte no anger, for they feel no thame;

But you, the pride, the flower of all our hoft,
My heart weeps blood, to fee your glory loft.

Nor deem the exhortation impertinent, and the dan-
ger groundlefs.

For lo! the fated time, th” appointed fhore ;
Hark ! the gates burft, the brazen barriers roar,

Impetuous ignorance is thundering at the bulwarks

of philofophy, and her facred retreats are in danger
of being demolithed, through our feeble refiftance,
Rife, then, my friends, and the victory will be ours,
The foe is indeed numerous, but, at the fame time,
feeble: and the weapons of truth, in the hands of
vigorous union, defcend with irrefitible force, and
are fatal wheiever they fall,

FINTIS
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