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FOREWORD TO THE FIRST EDITION

THIS book being intended for the general reader as well as for the student of anthropology the authority fol
each statement is not always given in the text. For the benefit of those who wish to pursue the study furthe
there is a bibliography for each chapter at the end of the book. For a complete bibliography of English
records the reader is referred to Wallace Notestein's History of Witchcraft in England (Washington, 1911). |
my Witch Cult in Western Europe (Oxford University Press, 1921) the bibliography is chiefly of the British
Isles, France, Belgium, and Sweden.

Though I am concerned with the existence through the Middle Ages of a primitive religion in Western
Europe only, there is no doubt that the cult was spread in early times through Central and Eastern Europe
the Near East. There it survived, underlying, as in the West, the official religion of the country, Christianity
Europe, Islam and sometimes Christianity in the East. The literati of those countries were of the faith there
the ascendant, consequently the Old Religion was seldom recorded, for Paganism belonged there as here
the inarticulate uneducated masses who remained for many centuries untouched by the new religion. | ha
not attempted to give every known instance of the beliefs and ritual of the "witches"; all | desire to do is to
present to the reader a fairly complete view of the cult from contemporary evidence. | have also, as occas;i
arose, compared the Witch—Cult with other religions of ancient and modern times.

My grateful thanks are due to my sister, Mrs. M. E. Slater, and to Mr. G. A. Wainwright for much kind help
and many valuable suggestions; and to Mr. F. Rutter, Town—clerk of Shaftesbury, for the information whicl
he so kindly furnished concerning the Prize Besom.

In conclusion, there is one request | wish to make of my readers. Since my Witch Cult in Western

Europe appeared | have received many letters containing criticisms, some complimentary, some
condemnatory, of that book. If other correspondents honour me with similar private criticisms of the presen
volume, | ask of them that they will sign their communications, even when the opinions they express are
adverse. Anonymous letters, of which | received a number, reflect no credit on their writers.
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THE GOD OF THE WITCHES

INTRODUCTION

MUCH has been written of late years on the changes, evolution, and continuity of material culture from the
Palaeolithic period down to the Roman era when written accounts of Western Europe began. The movems
of peoples, the increase of trade, the advance of civilisation, have all been traced with considerable precis
The late Palaeolithic period of Europe has been linked with the Capsian, which is of African origin, and the
gulf between the Palaeolithic and Neolithic civilisations is being rapidly bridged. The material side of life he
received most attention, for the concrete remains of Early Man are very numerous. The pictorial and plasti
arts of the most remote periods have also been studied, and from the arts and handicrafts the mental
development of the Palaeolithic and Neolithic peoples can be traced. But the religion of those early times h
been entirely neglected, with the exception of a few references to Mother—-goddesses and to burial custon
The student of early religion begins his subject in the early Bronze—age of the Near East and totally ignore
Western Europe in the Stone-ages; he ends his study with the introduction of Christianity, as the study of
religion is known as Theology. There is, however, a continuity of belief and ritual which can be traced from
the Palaeolithic period down to modern times. It is only by the anthropological method that the study of
religions, whether ancient or modern, can be advanced.

The attitude of all writers towards the post—Christian era in Europe, especially towards the Middle Ages, he
been that of the ecclesiastic, the historian, the artist, the scholar, or the economist. Hitherto the anthropolc
has confined himself to the pre—Christian periods or to the modern savage. Yet medieval Europe offers to
student of Mankind one of the finest fields of research. In this volume | have followed one line only of
anthropological enquiry, the survival of an indigenous European cult and the interaction between it and the
exotic religion which finally overwhelmed it. | have traced the worship of the Horned God onwards throug!
the centuries from the Palaeolithic prototypes, and | have shown that the survival of the cult was due to the
survival of the races who adored that god, for this belief could not have held its own against the invasions
other peoples and religions unless a stratum of the population were strong enough to keep it alive.

If the evidence is carefully examined it becomes clear that this stratum consisted of the descendants of the
Palaeolithic, Neolithic, and Bronze—age races, The Palaeolithic people were hunters, the Neolithic and
Bronze—age people were pastoral and agricultural. Among all these races the Horned God was pre—emine
for alike to hunting and pastoral folk animals were essential for life. After the general introduction of
agriculture, the Horned God remained as a great deity, and was not dethroned even by the coming of the
Iron—age. It was not till the rise of Christianity, with its fundamental doctrine that a non-Christian deity wa
a devil, that the cult of the Horned God fell into disrepute.

The idea of dividing the Power Beyond into two, one good and one evil, belongs to an advanced and
sophisticated religion. In the more primitive cults the deity is in himself the author of all, whether good or
bad. The monotheism —of early religions is very marked, each little settlement ok—group of settlements
having its one deity, male or female, whose power was co—terminous with that of his worshippers.
Polytheism appears to have arisen with the amalgamation of tribes, each with its own deity. When a tribe
whose deity was male coalesced with a tribe whose deity was female, the union of the peoples was
symbolised in their religion by the marriage of their gods. When by peaceful infiltration a new god ousted &
old one, he was said to be the son of his predecessor. But when the invasion was warlike the conquering
was invested with all good attributes while the god of the vanquished took a lower place and was regarded
the conquerors as the producer of evil, and was consequently often more feared than their own legitimate
deity. In ancient Egypt the fall from the position of a high god to that of a "devil" is well exemplified in the
god Seth, who in early times was as much a giver of all good as Osiris, but later was so execrated that, ex
in the city of his special cult, his name and image were rigorously destroyed. In the study of the Horned G
this fact of the fall from godship to devildom must be borne in mind.
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THE GOD OF THE WITCHES

Little is known of Palaeolithic Man beyond his flint tools, his painted and sculptured caves, his engraved
bones, and a few skulls. He lived in caves in glacial conditions as is shown by the animals found with him.
is certain that there was some kind of ceremony, religious or magical, in which a horned man, presumably
god, took the leading part. It is equally certain that there must have been a worship of the female principle
but in the cult of the Horned God this does not appear till a much later stage.

Of the religion of the Neolithic period nothing is known in Western Europe except the burial rites. The gods
have left no recognisable trace, though certain female figures may possibly represent goddesses. But whe
the Bronze—age arose the Horned God is found through all Europe from East to West. The fierce tribes wt
brought in the Iron—-age destroyed the greater part of the previous civilisation, and possibly the previous
inhabitants also, except those descendants of the Neolithic and Bronze—age folk still remaining on the moo|
and downs, where agriculture was unsuitable at the time and where the valley people would be afraid to
venture. Powerless though the moormen were against the new weapons they seem to have struck terror ir
the invaders. If there was war between the two races it was a guerilla warfare, in which the Little People h:
the advantage over the slow—moving agriculturists. In the end a certain amount of intercourse must have
established. Whether it was due to trade and intermarriage that the worship of the Horned God was
re—introduced among the tillers of the soil; or, as is more likely, that the people of the Iron—age had acquir
the cult in their own habitat or in their slow march across Europe, it is certain that he retained his position
high god.

It is not unlikely that at this period the cross was used by the conquerors as a magical method of frightenin
and scaring away the hill-people. The cross was already in use as a sacred symbol in the Bronze-age in
Eastern Europe, and to the Iron—age belongs the Whiteleaf Cross cut in the chalk of the Chiltern hills, whe
it could exercise its protective power against the upland dwellers. In all accounts of fairies and witches it is
only the cross that has power against them, the most sacred of other Christian objects and emblems had 1|
effect. As late as the seventeenth century Sinistrari d’Ameno states that it is "a most marvellous and
incomprehensible fact that the Incubi do not obey the Exorcists, have no dread of exorcisms, no reverence
holy things, at the approach of which they are not in the least overawed . . . Incubi stand all these ordeals
"(which drive away evil spirits)" without taking to flight or showing the least fear; sometimes they laugh at
exorcisms, strike the Exorcists themselves, and rend the sacred vestments".[1] He therefore concluded th
they were mortal and had souls like men. The evidence appears fairly conclusive that the deep—seated dr
of the cross does not refer to the Christian symbol but dates back to a period several centuries before
Christianity.

The Roman religion took no hold on Great Britain and was little regarded in Gaul. The Romans called the
British and Gaulish deities by Roman names, but the religion was not Romanised, and no Roman god was
ever completely established in the West of Europe. The old deities continued in full force unaffected by
foreign influence. The temple built on the summit of the Puy de Dome was dedicated to a god called by th
Romans Mercurius, to his worshippers he was known as Dumus; Cernunnos, in spite of his Latinised name
was found in all parts of Gaul. Few of the names of the indigenous deities of Great Britain have survived, :
the ritual received scant attention from the Roman recorders.

When Christianity first arrived in Great Britain it came in from the West and established itself among the
people rather than the rulers. Centuries later other missionaries entered on the East. The Christian Churcl
by this time become more organised, more dogmatic, more bent on proselytising. The main attack, therefc
was not on the people but on the royal families, particularly on the queens whose influence was well
understood. Paganism, however, received continual reinforcements in the successive invasions of heather
peoples; Danes, Norsemen, Angles, Jutes and Saxons poured in and took possession. In judging of the hi
of early Christianity in Britain it must always be remembered that the people who brought it in on the East
coast were foreigners, who never amalgamated with the natives. Augustine was Italian, and for more than
century no native Britons were advanced to high places in the Church. Theodore of Tarsus, with the aid of
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Hadrian, the negro, organised the Church in England in the seventh century, Italians and other aliens held t
high offices. The Augustine mission and their successors concentrated on the rulers, and through them fo
their exotic religion on a stubborn and unwilling people. This is very clear in the reign of Canute, whose
conversion was hardly two generations before the Norman Conquest; in his zeal for his new religion he tri
to suppress heathenism by legal enactments.

No religion dies out with the dramatic suddenness claimed by the upholders of the Complete—-Conversion
theory. The constant influx of Pagans through several centuries more than counterbalanced the small nun
of immigrant Christians. The country must therefore have been Pagan with Christian rulers and a Christian
aristocracy. A parallel case is that of Spain under the Moslems. There the rulers were of one religion, the
people of another, the popular religion receiving continual reinforcements from abroad. In the case of Spain
the popular religion organised by the civil power drove out the superimposed cult. In England, however, tt
final conquest was by the Normans, whose ruler was of the same religion as that of the king whom he
defeated; but the Norman people, like the English, were largely of the Old Faith, and the Conquest made |
difference to the relative position of the two religions. Therefore though the rulers professed Christianity th
great mass of the people followed the old gods, and even in the highest offices of the Church the priests of
served the heathen deities as well as the Christian God and practised Pagan rites. Thus in 1282 the priest
Inverkeithing led the fertility dance round the churchyard;[2] in 1303 the bishop of Coventry, like other
members of his diocese, paid homage to a deity in the form of an animal;[3] in 1453, two years before the
Rehabilitation of Joan of Arc, the Prior of Saint—-Germain—-en—Laye performed the same rites as the bishoj
Coventry.[4] As late as 1613 de Lancre can say of the Basses Pyrénées, "the greater part of the priests are
witches",[5] while Madame Bourignon in 1661 records at Lille that "no Assemblies were ever seen so
numerous in the City as in these Sabbaths, where came People of all Qualities and Conditions, Young ant
Old, Rich and Poor, Noble, and Ignoble, but especially all sorts of Monks and Nuns, Priests and Prelates".
The political aspect of the organisation is well exemplified in the trial of the North Berwick witches, when at
the instance of their Grandmaster they attempted to kill James VI. Another example is found among the
Elizabethan State Papers;[7] "The names of the Confederates against Her Majesty who have diverse and
sundry times conspired her life and do daily confederate against her Ould Birtles the great devel, Darnally
sorcerer, Maude Two—good enchantress, the ould witch of Ramsbury".

William the Conqueror rendered waste and desolate nearly half of his new kingdom; the re—peopling of the
wilderness seems to have been done in great measure by the descendants of the Neolithic and Bronze—ac
stock who were saved from massacre by the remoteness and inaccessibility of their dwellings. These were
places where the Old Religion flourished; and it was only by very slow degrees that even a small amount ¢
outward conformity with Christianity could be established, and then only by means of compromises on the
part of the Church; certain practices were permitted, certain images were retained, though often under
different names.

The Reformation appears to have had the same effect on Great Britain as the Mahommedan conquest hac
Egypt. The Moslems found Christianity established in the towns of the Nile Valley while a debased Pagani
still existed among the agricultural population. The religion of Islam swept through the country like a flame
the converts being chiefly from the Pagans, not from the Christians. In Great Britain the appeal of the
Reformation, like the appeal of the even more fanatical Islam, was to the Pagan population; but with this
difference, that in England political conditions brought in the higher classes as well. It was then that the
dividing line between Christianity and heathenism became more marked, for the Old Religion was gradual
relegated to the lowest classes of the community and to those who lived in remote parts at a distance from
any centre of civilisation.

The records of the Middle Ages show the ancient god was known in many parts of the country, but to the
Christian recorder he was the enemy of the New Religion and was therefore equated with the Principle of
Evil, in other words the Devil. This conception, that a god other than that of the recorded must be evil, is n
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confined to Christianity, or to the Middle Ages. St. Paul, in the First Epistle to the Corinthians, expressed tl
same opinion when he wrote, "The things which the Gentiles sacrifice, they sacrifice to devils and not to
God. Ye cannot drink the cup of the Lord and the cup of devils; ye cannot be partakers of the Lord's table
the table of devils". The author of the Book of Revelation is equally definite when he calls the magnificent
altar of Zeus at Pergamos "the throne of Satan”, "I know thy works and where thou dwellest, even where
Satan's throne is". In 1613 Sebastian Michaelis spoke with no uncertain voice, "The Gods of the Turks anc
the Gods of the Gentiles are all Devils". In India, Hindus, Mahommedans and Christians unite in calling the
deities of the aboriginal tribes "devils". The gentle peaceable Yezidis of modern Mesopotamia, whose god
incarnate in a peacock or a black snake, are stigmatised as "devil-worshippers" by their Moslem
fellow—countrymen. As late as the nineteenth century Christian missionaries of every denomination, who
went out to Convert the heathen in any part of the world, were apt to speak of the people among whom the
laboured as worshippers of devils, and many even believed that those to whom they preached were doon
to hell-fire unless they turned to the Christian God. The gods of the Pagans were often accredited with evi
magical powers, which could be mysteriously communicated to the priests. Against such powers of hell th
Christian missionaries felt themselves strengthened by the powers of heaven; and the belief that the devil
been defeated by the Archangel Michael backed by the whole power of the Almighty gave them courage in
the contest.

The study of anthropology has changed much of this childish method of regarding the forms of religious
belief which belong to another race or another country. To consider Islam, Buddhism or Hinduism as the
invention of the Evil One would be thought ridiculous at the present day, even the fetishes and the images
the more savage races are treated with respect as being sacred to their worshippers.

But though there is no difficulty in realising the fact that "heathen" religions exist outside Europe, there is
still a strong feeling among Christians that Christianity is so essentially European that no other religion cot
have remained after it was once introduced. The evidence, however, points to an entirely different conclus
Until almost the time of the Norman Conquest the legal enactments show that though the rulers might be
nominally Christian the people were openly heathen.

It is possible that the Church's prohibition against representing the Crucifixion as a lamb on a cross was du
to the desire to differentiate the Christian from the heathen god. The lamb, being a horned animal, was lial
to be confounded with the horned deity of the Pagans.

The desolation of the country by the Conqueror would not increase the estimation of Christianity in the eye
of the unhappy population, and the old Religion must have survived if only as a protest against the horrors
inflicted by the worshipper of the new God, The number of times that the "Devil" is said to have appeared |
the reign of Rufus is very suggestive of this.

In the thirteenth century the Church opened its long drawn-out conflict with Paganism in Europe by
declaring "witchcraft" to be a "sect" and heretical. It was not till the fourteenth century that the two religions
came to grips. The bishop of Coventry in 1303 escaped probably because he belonged to both faiths, but
next trial was fought out to the end. In 1324 the bishop of Ossory tried Dame Alice Kyteler in his
ecclesiastical court for the crime of worshipping a deity other than the Christian God. The evidence proved
the truth of the accusation, which the lady apparently did not deny, but she was of too high rank to be
condemned and she escaped out of the bishop's hands. Not so her followers, who paid at the stake the pe
of differing from the Church. The next step was the investigation into the Old Religion at Berne, given to th
world in Nider's Formicarius . Here again the Church could seize only the poorer members, those of high
rank were too powerful to be sent to their deaths and went free.

The fifteenth century marks the first great victories of the Church. Beginning with the trials in Lorraine in
1408 the Church moved triumphantly against Joan of Arc and her followers in 1431, against Gilles de Rais
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and his coven in 1440, against the witches of Brescia in 1457. Towards the end of the century the Christiar
power was so well established that the Church felt that the time had come for an organised attack, and in
1484 pope Innocent VIII published his Bull against "witches." All through the sixteenth and seventeenth
centuries the battle raged. The Pagans fought a gallant, though losing, fight against a remorseless and
unscrupulous enemy; every inch of the field was disputed. At first victory occasionally inclined to the
Pagans, but the Christian policy of obtaining influence over the rulers and law—givers was irresistible. Vae
victis was also the policy of the Christians, and we see the priests of the Papacy gloating over the thousar
whom they had consigned to the flames while the ministers of the Reformed Churches hounded on the
administrators of the law to condemn the "devil-worshippers". What can have been the feelings with whicl
those unhappy victims regarded the vaunted God of Love, the Prince of Peace, whose votaries condemne
them to torture and death? What wonder that they clung to their old faith, and died in agony unspeakable
rather than deny their God.

CHAPTER I. THE HORNED GOD

The God of the old religion becomes the Devil of the new."

THE earliest known representation of a deity is in the Caverne des Trois Fréres in Ariége, and dates to the
late Palaeolithic period (plate I). The figure is that of a man clothed in the skin of a stag and wearing on his
head the antlers of a stag. The hide of the animal covers the whole of the man's body, the hands and feet
drawn as though seen through a transparent material; thus conveying to the spectator the information that
figure is a disguised human being. The face is bearded, the eyes large and round, but there is some doubt
whether the artist intended to represent the man—animal with a mask or with the face uncovered.

The horned man is drawn on the upper part of the wall of the cave, below and around him are representati
of animals painted in the masterly manner characteristic of the Palaeolithic artist. It seems evident from th
relative position of all the figures that the man is dominant and that he is in the act of performing some
ceremony in which the animals are concerned. The ceremony appears to consist of a dance with moveme
of the hands as well as the feet. It is worth noting that though the pictures of the animals are placed where
they can easily be seen by the spectator the horned man can only be viewed from that part of the cavern
which is most difficult of access. This fact suggests that a great degree of sanctity was attached to this
representation, and that it was purposely placed where it was screened from the gaze of the vulgar.

The period when the figure was painted is so remote that it is not possible to make any conjectures as to it
meaning except by the analogy of historical and modern instances. Such instances are, however, sufficier
numerous to render it fairly certain that the man represents the incarnate god, who, by performing the saci
dance, causes the increase of the kind of animal in the disguise of which he appears.

Though the stag—man is the most important of the horned figures of the Palaeolithic period, there are man
smaller drawings of masked and horned men on small objects of bone and horn. These figures are usually
represented with the horns of a goat or chamois, and are dancing singly or in groups. The most interesting
example is on plate I, where the horned man is not only dancing but also accompanies himself on a kind
musical bow. The only Palaeolithic representation of a human figure found in England is the well-known
engraving on bone of a man masked with a horse's head, which was discovered in the Pinhole Cave,
Derbyshire.

The art of the Palaeolithic period came to a sudden and complete end before the Neolithic era; it was utter|
wiped out in Europe, and seems to have had no influence on later periods. The Neolithic people have left
artistic remains; their human figures are almost invariably of women, and the masked man does not appes
But when the Bronze—age is reached the horned human-being is found again, and occurs first in the Neal
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Middle East, i.e., in Egypt, Mesopotamia and India. In the Near East the figures may be either male or
female, and the horns are those of cattle, sheep or goats.[1] There are no stag antlers, possibly because
stag did not occur in those lands or was so uncommon as not to be of importance as a food animal.

Horned gods were common in Mesopotamia, both in Babylon and Assyria. The copper head found in one «
the gold—tombs at Ur, is very early; possibly earlier than the first Egyptian dynasty. It is about half life—size
and the style and workmanship show an advanced stage of metal-working. The eyes were originally inlaid
with limestone or shell for the white of the eye, and lapis lazuli for the iris. The head wears two horns, a
number which at a slightly later period would indicate that the wearer was an inferior deity; for, during many
centuries, the position of a deity in the Babylonian pantheon was shown by the number of horns worn. The
great gods and goddesses had seven horns, which is the reason that the divine Lamb in the Book of
Revelation was said to have seven horns. The two—horned deities of Babylonia are so numerous that it is
likely that they were originally the deities of the primitive inhabitants, who had to take a lower place when
the great gods were introduced; these latter were given more horns than the godlings to show their superic
position. The horns were a sign of divinity. When the King or High—priest appeared as the god Asshur witt
the Queen or High—priestess as his consort Ishtar, the appropriate number of horns was worn on the royal
headdresses, the royal pair being then regarded as the incarnate deities. When Alexander the Great raisec
himself above the kings of the earth and made himself a god, he wore horns in sign of his divinity, hence
name in the Koran, Dhu'l Karnain The Two-horned. In Egypt his horns were those of Amon, the supreme
god.

A godling, who is found in all parts of Babylonia and at all periods of her history, is a two—horned male
figure, known as Enkidu. He is represented as fighting with animals, or holding a staff, but his special duty
to guard the door. He has a man's head with two horns, his body is human, and from the waist down he is
bull. Sometimes the legs appear to be human, but the hoofs are always clearly indicated, and the tail also
marked feature. In short, he answers to the usual description of the Christian devil in having horns, hoofs :
a tail. But in the eyes of the early Babylonians he was far from being a devil, and his image—-sometimes th
whole figure, sometimes the head only-was worn as a charm against all evil and ill-luck. He was credited
with great prophylactic powers; so much so that such charms were in use throughout Babylonia. The
evidence shows that the great seven—horned gods of the temples, who gave their special protection to th
royal family, had little or no appeal for the people, and that the smaller deities, the little two—horned godling
were regarded as the real protectors in matters of everyday life.

Throughout the Bronze and Iron ages horned deities are to be found in Egypt. The earliest example has a
woman's face and the horns of a buffalo; this is on the slate—palette of Narmer,[2] who is usually identified
with the first historic king of Egypt. It is worth noting that, with the exception of the god Mentu, the horns of
cattle are worn by goddesses only, while the gods have the horns of sheep. The chief of the horned gods
Egypt was Amon, originally the local deity of Thebes, later, the supreme god of the whole country. He is
usually represented in human form wearing the curved horns of the Theban ram. Herodotus mentions that
the great annual festival at Thebes the figure of Amon was wrapped in a ram's skin, evidently in the same
way that the dancing god of Ariege was wrapped. There were two types of sheep whose horns were the
insignia of divinity; the Theban breed had curved horns, but the ordinary breed of ancient Egyptian sheep
twisted horizontal horns. The horizontal horns are those most commonly worn by Egyptian gods. One of th
most important of these deities is Khnum, the god of the district round the First Cataract; he was a creator
god and was represented as a human being with a sheep's head and horizontal horns. But the greatest of
the horned gods of Egypt was Osiris, who appears to have been the Pharaoh in his aspect as the incarnat
god. The crown of Osiris, of which the horizontal horns were an important part, was also the crown of the
monarch, indicating to all who understood the symbolism that the king as god was the giver of all fertility’

In the accounts of the divine birth of the Egyptian Kings, the future father of the divine child, the Pharaoh,
visits the queen as the god Amon wearing all the insignia of divinity, including the horns. In this connectior
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it should also be noted that down to the latest period of pharaonic history the divine father was always the
horned Amon.

There are two other links between Egypt and the dancing god of Ariege. On a slate palette, which is dated
the period just before the beginning of Egyptian history, there is represented a man with the head and talil
jackal;[3] as in the Ariege example the body, hands and feet are human; he plays on a flute, and like the
Palaeolithic god he is in the midst of animals. The other link is in the ceremonial dress of the Pharaoh, wh
on great occasions wore a bull's tail attached to his girdle. The sed—heb or Tail-festival, when the king we
invested with the tail, was one of the most important of the royal ceremonies. A sacred dance, performed b
the Pharaoh wearing the bull's tail, is often represented as taking place in a temple before Min, the god of
human generation. The worship of horned gods continued in Egypt until Christian times, especially in
connection with the horned goddess Isis.

The Indian figures of the Horned God, found at Mohenjo—Daro, are of the earliest Bronze—age. There are
many examples, and in every case it is clear that a human being is represented, either masked or horned.
Sometimes the figure has a human body with a bull's head, sometimes the head and body are covered wit
hairy skin, probably indicating a bull's hide. The most remarkable is that of a man with bull's horns on his
head, sitting cross—legged, and like the Ariege figure surrounded with animals (plate lll. i). This
representation was regarded in historic times as a form of Shiva and is called Pasupati, "Lord of animals".
When in relief sculpture Pasupati is three—faced, as here; but in figures in the round he has four faces. Suc
representation is a naive attempt to show the all-seeing god, and is found in Europe in the four—faced Jar
Itis still uncertain whether the four—faced form arose independently in India and Europe, or whether one i
the prototype of the other; if the latter, the Indian appears to be the earlier.

Though it is not possible to give an exact date to the early legends of the Aegean, it is evident that there al
the Horned God flourished throughout the Bronze and Iron ages.

The best known, on account of the dramatic legends attached to his cult, was the Minoan bull, the Minotau
of Crete. He was in human form with a bull's head and horns, and was worshipped with sacred dances an
human sacrifices. He was said to be the offspring of a foreign "bull" and the Cretan queen, who at the
marriage appeared in the guise of a cow, in other words, she was robed and masked as an animal like the
dancing god of Ariege. The representations of the combat between Theseus and the Minotaur show the lat
as entirely human, with a bull's mask (plate iv. i). Theseus is sometimes represented with the flowing lock
the Cretan athlete; this suggests that the slaying may have been a Cretan custom, the man representing t
Minotaur being killed in a battle in which, masked as he was, he could be no match for his antagonist. Fraz
has pointed out that Minos went to Zeus every nine years, and has suggested that this was a euphemism
the sacrifice of each ruler at the end of that term of years. In the Theseus legend the interval of time was
seven years, but the rest of the story so closely resembles other accounts of the sacrifice by. combat that
cannot be disregarded; Theseus did not put an end to the custom, he merely relieved Athens from sending
yearly victims, who, like the children stolen by the fairies, had to "pay the teind to hell" with their lives.

The sanctity of the ram in the Aegean in the early Bronze age is shown in the legend of Helle and Phrixos.
They were the children of the family who were set apart as victims when human sacrifice was required. Tt
sacrifice of Helle was consummated by drowning, but Phrixos escaped by means of the divine animal, whi
he afterwards sacrificed, possibly as a substitute for himself. The story of Jason's expedition suggests thal
fleece had a divine connotation, and that its value was greatly in excess of the intrinsic worth of the gold.

Of the horned gods of the mainland of Greece Pan is the best known to the modern world, yet he is put on
among many, horned deities of the eastern Mediterranean (plate IV. 2). His universality is shown by his
name, which points to a time when he was the only deity in his own locality. All representations of him are
necessarily late, after the fifth century B.C.; but even in the earliest forms his characteristics are the same,
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long narrow face, the pointed beard, the small horns, and the goat's legs. Scenes of his worship show him
followed by a dancing procession of satyrs and nymphs, while he plays on the pipes which bear his name.
appearance should be compared with the little dancing god of the Palaeolithic people (plate II), and also wi
the figure of Robin Goodfellow (plate X). As a godling beloved of the people he is like Enkidu, whom he
also resembles in having hoofs. Though our knowledge of him dates only to the late Iron—age, his worshij
obviously of high antiquity, and he appears to be indigenous in Greece.

Another horned god of Greece was Bull Dionysos, who, like the Minotaur of Crete, was slain. Dionysos wa
said to have been brought into Greece from the north; his cult would therefore be a foreign worship, which
fact shows that outside Greece, in the countries which have no written record, the belief in a homed deity

prevailed in the Iron—age and probably even earlier.

A few rock carvings in Scandinavia show that the horned god was known there also in the Bronze age. It w
only when Rome started on her career of conquest that any written record was made of the gods of weste
Europe, and those records prove that a horned deity, whom the Romans called Cernunnos, was one of the
greatest gods, perhaps even the supreme deity, of Gaul. The name given to him by the Romans means si
The Horned. In the north of Gaul his importance is shown on the altar found under the cathedral of Notre
Dame at Paris. The date of the altar is well within the Christian era; on three sides are figures of minor go
represented as small beings, on the fourth side is the head of Cernunnos (Plate 4), which is of huge
proportions compared with the other figures. He has a man's head, and like the Ariege figure he wears sta
antlers, which are further decorated with rings; these may be hoops of withy or bronze currency-rings. Lik
his Palaeolithic prototype he is bearded. This altar shows that, in accordance with Roman artistic ideas, th
divine man was not masked, he wears the horns and their appendages fixed on his head. The altar appeat
have been dedicated in a temple so sacred that the site was re-used for the principal temple of the new fal
Cernunnos is recorded in writing and in sculpture in the south of Gaul, in that very part where the Palaeoli
painting of him still survives. It is highly improbable that the cult of the Horned God should have died out i
south—western Europe in Neolithic times and have remained unknown through the Bronze and Iron ages,
only to be revived before the arrival of the Romans. It is more logical to suppose that the worship continue
through the unrecorded centuries, and lasted on as one of the principal Gaulish cults till within the Christia
era. Such a cult must have had a strong hold on the worshippers, and among the illiterate, and in the less
accessible parts of the country it would linger for many centuries after a new religion had been accepted
elsewhere.

In considering the evidence from Britain the proximity of Gaul to this country and the constant flux of
peoples from one shore to the other, must be taken into account. What is true of Gaul is true of Britain, so
allowance being made for the differences caused by the effect of another climate on temperament and on
conditions of life.

Our chief knowledge of the horned god in the British Isles comes from ecclesiastical and judicial records. A
these were made exclusively by Christians, generally priests, the religious bias is always very marked. Th
worshippers themselves were illiterate and have left no records of their beliefs except in a few survivals he
and there. The earliest record of the masked and horned man in England is in the Liber Poenitentialis[4] of
Theodore, who was Archbishop of Canterbury from 668 to 690, and ruled the Church in England with the
assistance of Hadrian the negro. This was a time when if we are to believe the ecclesiastical

chroniclers England was practically Christianised, yet Theodore fulminates against anyone who "goes
about as a stag or a bull; that is, making himself into a wild animal and dressing in the skin of a herd anima
and putting on the heads of beasts; those who in such wise transform themselves into the appearance of
animal, penance for three years because this is devilish". Three centuries later King Edgar[5] found that th
Old Religion was more common than the official faith, and he urges that "every Christian should zealously
accustom his children to Christianity."
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The great influx of heathen Norsemen, under Sweyn and Canute into England and under Rollo into France
must have been a terrible blow to Christianity in Western Europe, in spite of the so—called conversion of tt
rulers. Though the New Religion steadily gained ground, the Old Religion regained many "converts", and
more than one ruler held firmly to the faith of his fathers. This was markedly the case among the East Sa
the most powerful kingdom in the seventh and eighth centuries. The East Saxon kings must have been
peculiarly irritating to the Christian missionaries, for the rise and fall of the two religions alternately is
instructive. In 616 Sebert, the Christian king, died and was succeeded by his three sons who maintained tt
Old Religion and drove out the Christians. The new religion apparently gained ground later, for in 654 thei
successor was "converted". Ten years after, in 664, King Sighere and the greater number of his people thi
off Christianity and returned to the ancient faith. Even when the king was not averse to Christianity he was
apt to act in a disconcerting manner by trying to serve two masters. Thus, according to Bede, King Redwal
had "in the same temple an altar to sacrifice to Christ, and another smaller one to offer victims to devils". A
the end o f the ninth century the whole of the powerful kingdom of Mercia was under the sway of the heatt
Danes; and Penda, one of the greatest of the Mercian rulers, refused to change his religion and died, as h
lived, a devout Pagan.

The same difficulties occurred elsewhere. In Normandy Rollo, after his conversion, gave great gifts to
Christian churches, but at the same time sacrificed his Christian captives to his old gods. Scandinavia, alw
in touch with Great Britain (Norway held the Hebrides till 1263), successfully resisted Christianity till the
eleventh century. Sweyn, the son of Harold Bluetooth, was baptised in infancy, but when he became a ma
reverted to the old faith and waged a religious war against his Christian father; and as late as the end of tt
thirteenth century a Norwegian king was known as "the Priest-hater".

There is no doubt that the records are incomplete and that if all the instances of renunciation of Christianity
had been as carefully recorded as the conversions it would be seen that the rulers of Western Europe wer
Christian except in name for many centuries after the arrival of the missionaries. Until the Norman Conque
the Christianity of England was the very thinnest veneer over an underlying Paganism; the previous centu
of Christian archbishops and bishops had not succeeded in doing more than wrest an outward conformity
from the rulers and chiefs, while the people and many of the so—called Christian priests remained in unab:
heathenism.

That the worshippers regarded the so—called "Devil" as truly God is clearly seen in the evidence even whe
recorded by their fanatical enemies. In more than one case it is remarked that the witch "refused to call hir
the Devil", and in many instances the accused explicitly called him god. The following instances are not
exhaustive, they cover a century and are taken from the actual trials as well as from the generalisations of
those writers who heard the evidence at first-hand and had themselves tried many cases. Danaeus[6] was
such an author, he wrote in 1575 that the "witches acknowledge the Devil for their god, call upon him, pra
to him, and trust in him", and that when they go to the Sabbath "they repeat the oath which they have giver
unto him in acknowledging him to be their God". Of the Aberdeen witches, tried in 1596[7] Agnes Wobster
was accused of having dealings with "Satan whom thou callest thy God"; Marion Grant confessed that
Christsonday was the name of the Divine Personage, "Christsonday bade thee call him Lord, and caused
to worship him on thy knees as thy Lord". Boguet,[8] the Inquisitor, who records with unction that he tried
and executed many witches in France in 1608, states that "the witches, before taking their repast, bless tt
table, but with words full of blasphemy, making Beelzebub the author and protector of all things". De
Lancre,[9] the Inquisitor in the Pays de Labourd (Basses Pyrénées), wrote in 1613 that there was "a great
Devil, who is the master of all, whom they all adore"; he also recorded the evidence of one of his victims,]
"the Devil made them believe that he was the true God", and he gives as a general statement[11] "our witc
for the most part hold these Demons as Gods". In Orleans in 1614[25] "they say to the Devil, we recognise
you as our Master, our God, our Creator". At Edmonton in 1621 Elizabeth Sawyer[12] confessed that "he
charged me to pray no more to Jesus Christ, but to him the Devil." In Lancashire in 1633 Margaret
Johnson[13] "Met a spirit or devil in a suit of black tied about with silk points”, he instructed her to call him
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Mamilion, "and in all her talk and conference she called the said Mamilion her god". Gaule, making a gene
statement about witch—beliefs and practices in 1646,[14] says that the witches "promise to take him for the
God, worship, invoke, obey him". Of the Essex and Suffolk witches, whose trials made such a stir in
1646,[15] Rebecca West "confessed that her mother prayed constantly (and as the world thought, very
seriously) but she said it was to the Devil, using these words, Oh my God, my God, meaning him and not 1
Lord". Ellen Greenleife also "confessed that when she prayed she prayed to the Devil and not to God".
Widow Coman[16] "did acknowledge that she had made an agreement with him and that he was her Maste
and sat at the right hand of God". The author of the Pleasant Treatise of Witches , whose violent hatred
towards those unhappy beings is only equalled in bitterness by that of the Inquisitors, states in 1673 that a
the Sabbath "they make their accustomed homage, Adoring and Proclaiming him their Lord". In the same
year at Newcastle—-on-Tyne[17] Ann Armstrong testified that she had heard Ann Baites "calling him
sometimes her protector, and other sometimes her blessed saviour"; and that "he was their protector, whic
they called their God". The Salem witch, Mary Osgood, in 1692, said[18] that "the Devil told her he was he
God, and that she should serve and worship him".

Such a mass of evidence shows that till the end of the seventeenth century the Old Religion still counted Iz
numbers of members. The issue has been confused, perhaps purposely, by the use of the word Devil in it:
Christian connotation, for the name of the God, and by stigmatising the worshippers as witches. The
consequence is that the pagan people are now regarded as having worshipped the Principle of Evil, thoug
reality they were merely following the cult of a non—Christian Deity.

The first recorded instance of the continuance of the worship of the Horned God in Britain is in 1303, when
the Bishop of Coventry was accused before the Pope of doing homage to the Devil in the form of a sheep.
The fact that a man in so high a position as a bishop could be accused of practising the Old Religion show
that the cult of the Horned God was far from being dead, and that it was in all probability still the chief
worship of the bulk of the people. It should be also noticed that this is one of the first British records in whic
the old God is called the Devil by the Christian writers of the Middle Ages.

It is possible that the bishop's high position in the Christian hierarchy saved him from punishment, for in the
case also of the Lady Alice Kyteler in 1324 her rank as a noble saved her when she was tried before the
bishop of Ossory for her heathen practices.[20] The bishop, however, had sufficient evidence to prove his
case and sufficient power to burn the lady's poorer co-religionists, though not herself.

Herne the Hunter, with horns on his head, was seen in Windsor Forest by the Earl of Surrey in the reign of
Henry VIII, and after that period it was a favourite accusation against all political enemies that they were ir
league with "the foul fiend" who appeared to them in human form horned like a bull or a stag. Thus John
Knox was said to have held converse with the devil in the Cathedral churchyard at St. Andrews.[21] There
still extant a record that Cromwell made a pact for seven years with the Devil on the night before the battle
Worcester, and he not only won an overwhelming victory but died that very day seven years later in the
middle of the worst thunderstorm within human memory; which was proof positive of the truth of the story |
the minds of the Royalists.[22] On the other hand the Royalists in Scotland were believed to have sold
themselves to the Evil One. The bishops were said to be cloven—footed and to cast no shadows, and thos
justices of the peace appointed to try the political prisoners were seen often talking in a friendly way with tt
Devil.[23]

This uninterrupted record of belief in a horned deity Shows that underlying the official religion of the rulers
there still remained the ancient cult with all its rites almost untouched.

In the depositions of the witches at the trials the Horned God is very prominent at the great assemblies. Th
horns and animal disguise were his "grand array", but in his ordinary intercourse with his flock the Incarna
God appeared in the dress of the period. Here again the congregation would see no difference between tt
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own and the Christian priest, who also wore special vestments when performing religious ceremonies. Thi
alteration of costume is specially noted by de Lancre,[24] "It is always observable that at any time when he
about to receive anyone to make a pact with him, he presents himself always as a man, in order not to sca
terrify them; for to make a compact openly with a goat smacks more of the beast than of a reasonable
creature. But the compact being made, when he receives anyone for adoration he usually represents hims
as a goat".

The evidence that the Devil appeared as a man to a possible convert is found continually, and it is very
obvious that he was actually a human being. Thus in 1678[25] the Devil appeared as a man to Mr.
Williamson, a school-master at Coupar; he gave Mr. Williamson a dinner, and meeting him again in Londc
treated him again. In 1682[26] Susanna Edwards, a Devonshire witch, stated that "about two years ago s
did meet with a gentleman in a field called the Parsonage Close in the town of Biddiford. And saith that his
apparel was all black. Upon which she did hope to have a piece of money of him. Whereupon the gentlem:
drawing near unto this examinant, she did make a curchy or courtesy unto him, as she did use to do to
gentlemen. Being demanded what and who the gentleman she spoke of was, the said examinant answere
said, That it was the Devil." These are only two instances out of very many.

The forms in which the disguised god appeared were bull, cat, dog, goat, horse, sheep, and stag. It is
noteworthy that the goat and sheep do not occur in the British Isles except in the case of the Norman Bish
of Coventry; they belong almost entirely to France and Germany. In England, Scotland and the south of
France the usual animal disguise was the bull or the stag; but nowhere is there a record of the head of the
religion appearing as an ass, or a hare, though the hare was the most common transformation of the witch
in late times, in France and Germany he is occasionally a pig. In Guernsey there is a record of a peculiar
disguise, when in 1617 Isabel Becquet[27] went to the Sabbath at Rocquaine Castle and there saw the De
in the form of a dog with two great horns sticking up, and "with one of his paws (which seemed to her like
hands) took her by the hand: and calling her by her name told her that she was welcome."

In all cases of the Devil as an animal the evidence of the witches shows that it was undoubtedly a disguise
Besides the dog with horns and human hands mentioned above, there are numerous other instances. At
Angers[28], in 1593 the "Black Man" transformed himself first into a goat and then into a young bull; in
Guernsey[29] in 1563 he was a large black cat who led the dance; in 1616 at Brécy[30] he was a black dc
who stood on his hind-legs and preached; at Poictiers in 15743, he was a goat who talked like a person; a
Avignon[32] in 1581, when he mounted on an altar to be adored "he instantly turns himself into the form ¢
great black goat, although on all other occasions he useth to appear in the shape of a man." In Auldearne].
in 1662 "sometimes he would be like a stirk, a bull, a deer, a roe, or a dog."

It is only necessary to look at the figure of the dancing god of Ariege (plate I) to see that in all the medieval
cases we are dealing with a man in some kind of disguise. The description given by Agnes Sampson, one
the leaders of the North Berwick witches, of the so—called Devil of her coven would apply equally well to tt
Ariege figure. "His face was terrible, his nose like the beak of an eagle, great burning eyes, his hands and
were hairy, with claws upon his hands, and feet like the griffin."[34] Yet there is probably not less than eig
thousand years between the painting and the recorded description. Again in a scene of worship on an
Egyptian papyrus of the XXlInd dynasty, about the tenth century B.C., a woman is depicted in the act of
praying to her god (plate vi). But the description given by Isobel Gowdie in 1662 of a ceremony performed
by herself and her coven would apply to the scene on the papyrus, "When we had learned all these words
from the Devil, we all fell down upon our knees, with our hair down over our shoulders and eyes, and our
hands lifted up, and our eyes steadfastly fixed upon the Devil, and said the foresaid words thrice over to tf
Devil".[35] The flowing hair and the uplifted hands and eyes, as well as the horned god, are alike in both
Egypt and Scotland. No—one would hesitate to say that the Egyptian lady was engaged in the worship of t
god, who was symbolised to her in the figure of a goat, yet most people of the present day are horrified to
think that less than three centuries ago a similar worship of a "heathen" god was still practised in the Britist
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Isles.

The ritual masking of the Incarnate God or his priest is found in many places after the Palaeolithic period.
Beside the dancing god there are the little masked and horned figures. | have already called attention to tt
in their geographical and chronological order, but it is important to note that figures of maskers and the me
themselves still survive. On the so—called Hunting Palette of predynastic Egypt[36] the figure of a man
disguised as a jackal and playing on a flute suggests the black—dog disguise of the European Devil. A jacl
mask belonging to the XXVIth dynasty, about the seventh century B.C., is made of pottery and is intended
be worn over the head (plate vii. 1). The method of wearing it is shown in the procession of priests at
Denderah, where the masked priest has to be led by one of his fellows (plate Ill. 2). This jackal-mask sho
be compared with the "Dorset Ooser" (plate VII. 2), which was stolen from its Dorsetshire owners within th
last thirty years. The Ooser was of painted wood, and, like the Egyptian example, was worn over the head,
the wearer being at the same time wrapped in an oxskin. The combination of the horned mask and the
animal's skin show too close a resemblance to the Palaeolithic prototype to be accidental. In the Ooser we
have the last remains of that most ancient of all recorded religions, the worship of the Horned God.

The name of the great Pagan deity varied according to the country in which the cult was followed. In the N
East the names were recorded from very early times; the name of the Indian deity cannot yet be read, but
traditional name still survives; in Greece and in Crete the record is later than in Egypt and Babylonia. In
Western Europe, however, it was not till the Roman domination that any written records were made;
therefore it is only by tradition and an occasional Roman inscription that the names of the homed god are
known to us. The great Gaulish god was called by the Romans Cernunnos, which in English parlance wa:
Herne, or more colloquially "Old Hornie". In Northern Europe the ancient Neck or Nick, meaning a spirit,
had such hold on the affections of the people that the Church was forced to accept him, and he was canor
as St. Nicholas, who in Cornwall still retains his horns. Our Puck is the Welsh Boucca, which derives eithe
directly from the Slavic Bog "God" or from the same root. The word Bog is a good example of the fall of the
High God to a lower estate, for it becomes our own Bogey and the Scotch Bogle, both being diminutives o
the original word connoting a small and therefore evil god.

Many of the names of the Devils appear to be diminutives. Thus among the group of Alsatian witches tried
between 1585 and 1630,[37] the names for the Devil (i.e. the God) were Hammerlin, Peterlin, and
Kochloffel. The first of these may mean a yellowhammer, always regarded as the Devil's bird, b